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Abstract: Research objectives: The purpose of this study is to analyze the story of
Oghuz Khan, which is located in the beginning of Kadyr Ali-bek’s Genghisnama; to
compare this narrative with Rasid al-Din’s Oghuznama, which is the main source of the
work, and other variants of Oghuznama and to reveal their similarities and original features.

Research materials: The sources used in this study mainly consist of Kadyr Ali-bek’s
work based on the Qazan manuscript and various Oghuznama variants carrying Islamic
motifs. The main sources include Rashid al-Din Fadlallah’s Oghuz narrative in Jami* al-
tawarikh, Yazijioglu ‘Ali’s Tavarikh-i Al-i Seljuk. The poetic Oghuznamas, the pre-Islamic
version, texts from the periods after Kadyr Ali-bek, and especially texts that do not share
the same narrative structure and instead present different genealogical stories, were not
influential in the comparative process.

Results and novelty of the research: Kadyr Ali-bek’s work is known as Jami® al-
tawartkh in the academic area, as it is considered a translation of Ras$id al-Din’s work.
However, when it comes to the Oghuz narrative, it can be seen that the author actually used
other sources, but avoided mentioning their names. Comparisons with other Oghuznama
variants show that Kadyr Ali-bek either used the same source as Yazijioglu ‘Ali, a 15th-
century Ottoman historian who wrote Tavarikh-i Al-i Seljuk, or directly adapted his work.
Because the composition of the two texts is almost the same when the omitted or removed
parts from the text are set aside.
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To put it briefly Oghuz Khan narratives, comprise a collection of narratives that
recount his life starting from his birth, wives, children, grandchildren, the peoples are
together with him, conquests of him, the division of his country among his children.
The term Oghuznama is used as a more general and common title for these narrative in
the literature.

The Oghuznamas actually narrate the legendary history and genealogy of the
Turks through Oghuz Khan. Since their emergence, the act of writing the Oghuznama
has gradually become a tradition among Turkish communities, and this collection of
narratives has formed a private genre.
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Although the Oghuznamas are records of genealogies, they also serve as docu-
ments that provide information about famgas (brands of animal), onquns (totemic,
sacred and symbolic animals), ziliises (which part of which animal belongs to whom),
oruns (hierarchical seating arrangement), and the rights and responsibilities in govern-
ance. In this sense, they have also functioned to regulate social life and governance.
Therefore, the existence of such works, whether verbal or written, has become almost a
necessity for the continuity of the state and the nation.

There are many surviving copies of Oghuznama in various sizes that have been
discovered to date. The only existing example that constitutes the pre-Islamic version
of Oghuznamas among them is the Oghuznama written in Uighur script. This
Oghuznama has been excluded from comparison because it lacks some fundamental
motifs found in Islamic versions, such as following Oghuz’s genesis back to Noah,
Oghuz being born as a Muslim, refusing his non-Muslim mother’s milk, not loving his
wifes who refuse to convert to Islam and fighting against his unbeliever father [see for
a good study that analyzing this narrative 5].

The first Islamic version of Oghuznamas is constituted by the Persian Oghuznama,
which is included in Rasid al-Din’s Jami* al-tawarikh. In this place the Oghuz story
appears twice. The first one is at the beginning of the book and serves as a brief sum-
mary. The other one is included in the second volume of the book, and is based on a
more detailed and longer narrative [12].

Oghuznama in Jami * al-tawarikh has served as a major source for later versions of
Oghuznama. Stimer [11, p. 360] evaluates this Oghuznama by dividing it into five nar-
rative layers: the story of Oghuz, the story of the Oghuz yabqus, the story of Qara
Khan and Bugra Khan, the story of Sah Milik and the Siljugs, and the story of various
Turkish and Islamic dynasties.

Another early version is the Oghuznama from Uzunkd&prii, which is the oldest
known narrative written in poetry form. It is thought that this work in among the East-
ern Turkish texts dated to the 13th or 14th century (6, p. 171-72). However, despite the
unchanged basic motifs, this work, being in poetry form, has not been included in the
scope of comparison.

Apart from the mentioned earliest dated works, various Oghuz narratives inter-
twined both with their independent status and the history of Genghis can be found in
numerous linguistic geographies. However, the boundaries of this study consist of nar-
ratives preceding the year 1602, which is considered as the year Kadyr Ali-bek wrote
his work.

According to this, the works named Qitab-i Diyarbékriyyd and Tawarikh-i Cedid-i
Mir‘at- i Cihan, which are Aqqoyunlu Oghuznamas; the Cam-i Cim-Ayin and the
Envert's Oghuznama, each of which are Ottoman Oghuznamas; NesrT's Oghuznama,
which kept Oghuz alive during the time of the prophet Abraham, is not included in the
scope of this study (primarily because they offer different genealogies).

However, Tavarikh-i Al-i Seljuk (2, 2009) by written Yazijioglu ‘Ali in the 15th
century, in the Murad II era; the Oghuznama of Salar Baba (7, 2022), which is a trans-
lation of Rasid al-Din’s Oghuznama into Chaghatay Turkish in 1556, the anonymous
Tawarikh-i Giizidi-Nusrit-nama written for Muhammad Sibani Khan in the 16th centu-
ry (9, 2022), and the anonymous Sibani-nma written in Chaghatay Turkish in the
16th century (3, 1849) have been specifically examined for the similarities they display
in the narrative of Oghuz Khan. However, due to the significant resemblances observed
particularly between Yazicioglu's work and Kadyr Al’'s work, the main focus of this
study is delineated by these two works, which are notably distinct from the others.
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By this time, there has not been any record of his original name in his issues, how-
ever, amongst researchers, Kadyr Ali-bek’s work is being known as Jami* al-tawarikh,
which had been introduced to the science world in 1851 by the Russian orientalist .N.
Berezin. This work was of great interest for researchers due to the tribute to the tsar at
the beginning of the Petersburg manuscript together with historical information on the
Golden Horde inheritors. The related work had been drawn up and and completed in
1602 in the Kasim Khanate dedicated to the Tsar Boris Fedorovi¢ Godunov who
ascented the throne in 1598. The content is starting with a brief story on Oghuz Khan,
after mentioning diverse Mongolian tribes, the history of Genghis Khan, their ances-
tries, their sons and granchildren who became emperor as well as the successor states
and ends with the section on Oraz Muhammed Khan taking the lead of Kasim Khanate
[see for more detailed information 1].

Among all the manuscripts, the most comprehensive one is the Qazan manuscript,
and therefore Alimov expanded his doctoral thesis based on this work and published its
critical text [sc. 1] in Russian in 2022. This article also provides a basis on Alimov’s
findings and facsimiles of his copies, which he added to the end of the issue.

The work of Hisemiyeva [10], which is one of the latest publications on the sub-
ject, only covers Boris Khan's panegyric and the 10 original epic poems at the end.
Therefore, the story of Oghuz Khan is not included in her work. Hence, Alimov’s study
remains the only reference source for Kadyr Ali-bek.

The narrative of Oghuz Khan that is creating the work of Kadyr Ali-bek is based
on the introduction part of his first volume of Jam1 * al-tawarikh with its main storyline.
As it is known, within the Oghuznama rumors consisting Islamic motives, the oldest
belongs to Rasid al-Din that had been referred to as primary or secondary source for
further Oghuznamas being created afterwards. Although, despite the fact that is is an
Iranian writing it has been of significant importance considering the Oghuznama tradi-
tion as well as the related writings Jam1 * al-tawarikh. The Oghuz narrative presented in
Kadyr Ali-bek’s manuscript is also referrering to Jami‘ al-tawarikh in general terms,
however, considering additions, removals, repeats and especially by looking at the
complex information given on the Mongolian tribes, it can be understood that the writ-
ing is not the exact translation of Jam1 * al-tawarikh.

The general framework of the relevant section in the manuscript is about Oghuz
Khan being descended from the lineage of Prophet Noah, inviting his mother to Islam
as soon as he was born and drinking his mother’s milk as soon as she became Muslim,
the fact that he was given a name once he turned one year of age, his marriages, the
war with his father, giving his tribes acting with him together the name (this section has
been shortened, only Uighur’s narrative has been explicated), the names of his sons and
grandsons, dividing his six sons as U¢oq and Bozoq and sharing out the administration
amongst them.

Furthermore, there has been a chapter included in the text in order to describe the
onquns (totemic animals), liiSes (which part of which animal belongs to whom) and
tamgas (brands of their animals). However, the tamgas are not illustrated here and also
the meaning of iiliiSes and onquns are not given.

In the text, the military expedition and conquests, the war against Qil Baragq, ru-
mors on the Oghuz rulers are not given. But, in the manuscripts of Petersburg and Lon-
don I, there is a brief section stated on the Oghuz’s military expeditions. This section
has been written in the Petersburg manuscript as marginal note in the book face 10a
and in the London I manuscript 26/a which has been moved to the original text from
the third line on. The fact that this section is based on Sajara-i Tiirk has been men-
tioned in the copies as below:
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Ly: “Sdcdrd-i Tiirki H'arazmi Abu’l-gazi Han tasnifidd uSandaq aytmiSdur”
(27a/2-3) >> “Abi’l-Ghazi Khan from Khwarezm said in the Sajara-i Turk
arrengement”

However, considering that Sajara-i Tiirk has been completed after the death of
Abii’'1-Ghazi Bahadur Khan in 1663 [8, p. 22] and that the writing of Kadyr Ali was
finished in 1602, it is obvious that these two are later additions.

The Oghuz narrative in the Qazan manuscript is firstly seen in the section “dsami-i
aqvam-i atrak” >> “names of Turkish tribes”, following the title fihrist with the red ink
between the lines 4a/4 and 4b/11.

This section is characterised as the abstract of the main narrative starting after a
few passages. Whereby the main section taking place in 5b / 16" line under the title of
“fasl-i dvvdl déir-tarith <u> hikaydt <-i Oguz>" >> chapter one: the history and stories
(of Oghuz).

In fact, the London I manuscript directly contains the following title: “haza dar
biayan-i Oguznama dvval édz-kitab-i Jami® al-tawarikh” >> “the pronouncement of
Oghuznama in the introductory section of the book Jami® al-tawarikh”. In the Peters-
burg and Qazan manuscripts, these sections can be found with the title “fasl-1 dibace”
>> “entrance section”. However, the Oghuz narrative is not yet starting in this section.
Here, the emergence of the nations on earth, in private as well of Turks and Mongol
tribes is being explained.

As above-mentioned, the manuscript of Kadyr Ali-bek is not a whole translation of
Jami' al-tawarikh. In fact, even going too far we can argue that this section of Kadyr
Ali was not written by considering Jami" al-tawarikh. Because, by considering the
detected lineage of the main Oghuz narratives within the Oghuznama and
Genghisnama, Timurnama, Sibaninama carefully, it can be seen that the Oghuz section
of Kadyr Ali overlapping with the section Oghuznama added to the top of Tavarikh-i
Al-i Seljuk, by Yazijioglu ‘Ali to a great extent. The difference between both texts is
that only one is written in Eastern Turkish and the other one in Western Turkish. Thus,
there are two hypotheses: Either there is another common text both referred to or
Kadyr Ali-bek has adjusted the Oghuznama from Yazijioglu ‘Ali to Eastern Turkish.
Hence, in order to state in particular with the Oghuz narratives, Kadyr Ali-bek did not
directly issue the writing by considering Jam1 " al-tawarikh, but he referred to a work
that is also based on the main sources among Jami ‘ al-tawarikh.

Yazijioglu, is one of the historians during the Murad II. era. He has translated his
work named Tavarikh-i Al-i Seljuk, from the Iranian work al-Awamir al- ‘Ald’iyya fi ’I-
umur al-‘Ala’iyya written by Ibn Bibi at the request of the sovereign. However, his
work cannot be considered as a mere translation, as he made additions and removals. It
was remarkable with its many unique sections. There is no explicit information on the
date of writing for the available diverse manuscripts, however, the common view is that
it had been written in 1423 [2, p. XXXIII].

The text being referred to as Oghuznama of Yazijioglu ‘Ali in the literature is tak-
ing place at the top part of Tavdrikh-i Al-i Seljuk. The main source of the mentioned
Oghuznama again is Jami  al-tawarikh. But Yazijioglu ‘Ali himself is stating by giving
the following references that he did not write the text Oghuznama only by considering
Jami  al-tawarikh, but that there are also other Oghuznamas among his sources:

“...Uigur hattiyla Oguznamadd yazilmisdur” (2b/6) >> “It is recorded in the
Oghuznama written in Uighur script. !

“...ciimldsiniiy Sdrhi Oguznamadd geliir” (2b/12) >> “The interpretation of all of
them is convey in the Oghuznamd.”

1 o g . .
Transcription and translations are mine.
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“Oguz su‘bdsi: s6yld kim anuy Sdrhi Oguznamddd vd Jami‘i’l-Tavarthdd géliir”
(2b/17) >> “Oghuz community: That is, its interpretation is convey in the Oghuznama
and Jami * al-tawarikh.”

As these expressions are pointing out more than one source, the Oghuznama of
stances, the fact that we thought Kadyr Ali-bek referred to the text of Yazijioglu or to a
common source with him together, he did not directly make reference to Jami‘ al-
tawarikh. As yet, since there is no common footnote available (means Oghuznama), the
relevant section of text has been adjusted from Yazijioglu.

Nevertheless, the text of Kadyr Ali is partly or mostly being shortened. Due to the
fact that the main focus is not on the Oghuz Khan narrative, it represents an example
that seems like it has been assembled into the long work. Inherently, sometimes this
situation is leading to the fact that complex, uninterested and meaningless composi-
tions are created.

Especially in the last section of the Oghuznama, it can be seen that those types of
fiction problems are increasing. As an example, after Oghuz in accordance with his
devise, Kiin Khan from the Bozogs needs to take his place. But, Kadyr Ali-bek en-
throned Kiin Khan while Oghuz was alive.

Another example is that, with the encouragement and advice of Irqil K Vaja, who
was Oghuz’s trusted person and also the vizier of Kiin Khan, it was anticipate to give
names, nicknames, oruns (hierarchical seating arrangement), tamgas (animal brands),
tiliises (which part of which animal belongs to whom), and onguns (totemic animals) of
the tribes. However, Kadyr Ali Bek does not provide any explanation of why Irqil K
vaja deemed these necessary for Kiin Khan. As a result, it is not clearly stated to the
reader what Kiin Khan found reasonable and accepted. This subject is explained in the
text as follows:

“Kiin han ol sdzni qabil étip vé Yénikdnt Jrqil K*Gjaga bu<yu>rup oynuq’ bilin
tamgani hdr birisind ol bélgi qildi” (8b/12-13) >> “Kiin Khan approved these words
and told Trqil K'aja from Yénikint (to do this job). He determined tamga (brand of
their animals) for each of them with auspiciousness”.

Those imprecise attitudes of the author that he actually wrote without understand-
ing shows that he is not an expert of this subject and even that he did not graduated
from a higher education.

The chronological summary of the overlapping and differing contents between
Yazicioglu’s Oghuznama (=YO) and Kadyr Ali-bek’s Oghuznama (=KAO) is as fol-
lows:

— In both texts, all Turkish tribes that are living as nomads derive from the de-
scendants of Dib Yaquy (Baquy / Yawqu / Yaqub), son of Abulja Khan then again the
son of Noah.

— In both works, the Prophet Noah has sent one of his sons Abulja Khan to the
Northeast as well as Northwest parts of the world.

2 &) | think this word is oynugq, not inaq. Because the word inaq, which means “intimate
friend, confident, (royal) favourite” [4, p. 182], does not suitable in this context. Yazijioglu’s text
also gives an idea about what meaning we can attribute to the word oynug:

Vi hdr boya bir canavart mahsiis étdildr ki anlaruy oyqunu ola vi bu lafzuy istiqaqi
oynuqdandur ki ol zamanuy Tiirkcdsined kutlulugdur soyld ki oynuq bolsun dérldrmis yani kutlu
olsun démdkdiir (10a/17-10b/2) >> They designated a living being as the oyqun (totemic animal)
for each tribe and the cognate of this word is oynug, which means “blessed” in the Turkish of
that time. Namely, they say “oynuq bolsun”, it means “blessed”.
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— In both texts, the four sons of Dib Yaquy are Qara Khan, Or Khan, Kiir Khan
and Kiiz Khan.

— In KAO, Oghuz and some of his brothers were together, but later the group split
into two. However, in YO, this point was not simply mentioned in a single sentence. In
YO, those who allied with Oghuz believed in God, and those who did not follow
Oghuz continued to exist as infidels, and they were known as Mongols and Tatars.

— In both texts, Oghuz has 6 sons and 24 grandsons. Right wing was being man-
aged by Kiin/Giin, Ay, Yulduz and their sons, left wing by Kok/Gok, Tag/Daq and
Tépiz/Déniz as well as their sons.

— Those siblings and first cousins who allied with Oghuz are Uygur, Qangli,
Qipcaq, Qarluq, Qala¢ and Agacéri. Those who unaligned with Oghuz are his uncles Or
Khan, Kiir Khan, Kiiz Khan and their children. These two enemy tribes can be separat-
ed in two groups. One’s origin and branches are unclear, whereby the other one is
known in details. Here, the first group is actually not consisting of original Mongols,
they took the Mongolian name later. There are many tribes originated from each of
these branches and took diverse names. Whereby, the second group lived in rural areas
nearby the previous ones. These are original Mongolians and they can be devided into
two groups Alan Qoa and the Mongolians that have descended from Ergene Qon
(Ergene Qol based on KAO). Alan Qoa Mongolians are also two groups. There are 16
Mongolian tribes attendant to the Nirun branch, whereby the other group is being men-
tioned as Hirun tribe (4b/7) based on YO. These are also called Qiyat. The name of the
second tribe at KAO is also named as Nirun (5b/8) by mistake. In both works, Genghis
Khan is mentioned to be from the Qiyat Mongols, however, considering KAO the tribe

The short narrative by this point can be seen as the first part of both Oghuznama’s.
This section is charactarised as a condensed abstract or a preparation section for the
main narrative that will be given in details as below. Thus, KAO is also highlighting
the introduction to the second part with a title in red ink:

“fasl-i agvvdl ddr-tarth <u> hikaydt <-i Oguz>" >> chapter one: the history and
stories (of Oghuz) (5b/16).

— The second section is reminding that the Oghuz nation is consisting of 24 tribes
including his sons, grandsons as well as some of Oghuz allies from his brothers and
uncle’s children, means Uighur, Qip¢aq, Qangli, Qarluq and Qalac.

Here, the detail that shows the similarity of both texts is the fact that both counts
the Agaciri tribe amongst them. Whereas, in the abstract section of both texts that
seems to be the first part are referring to the name Agacari.

— This section continues by referring to the Islamic histories and the Torah as well
as the fact that the Prophet Noah has divided the earth from the north to the south
among his three sons. Hereunder, the first part is about Ham, the mid part about Shem
and the third section about Japheth. Here, it is indicated that Japheth was called Abulja
Khan by Turks, however, it is unknown whether Abulja Khan is the son of the grand-
son of Noah in reality. It is only known that they certainly believe they come from his
lineage. Here lastly, there are summer pasture as well as winter quarters presented.

— The next lines are stating Dib Yaquy the son of Abulja and his four sons. Oghuz
was born as a muslim among the unbeliever Qara Khan and after inviting his mother to
convert to Islam and after her acceptance of the invitation, he then started breastfeeding
accordingly. When he turned one year of age and while he was about to be given a
name, he began to talk and gave himself a name. When he matured, he got married
with the daughter of his uncle Kiir Khan by his father. Since she refused his invitation
to convert to Islam, Oghuz absent himself from her and got married with the daughter
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of Kiiz Khan by his father Qara Khan without knowing the situation. However, Oghuz
stood away from the second girl since he could not find an answer to his invitation to
convert to Islam.

In this respect, the following emphasis about the breach of morals through Oghuz
is only highlighted at KAO and not in any other Oghuznama:

“Andin burun hi¢ kim érsd €ki hatiinni' yibdrmds érdi usbu yoldan ¢iqti” (7a/5-6)
>> “No one had ever given up on two women before. He went too far (broke the rule).”

This aforesaid fiction ends with the fact that the third cousin accepts the Islam and
gains the closeness to Oghuz.

— The next main topic is about how Oghuz’s father finds out about his Islam
through the previous two daughters in law and declared war against his son. While
Qara Khan died by a stroke of the sword, the victor of the 75-lasting war has been
Oghuz. At the final point, Oghuz took possession of those provinces up to Talas,
Sayram and Buhara and the whole nation owed him obedience. Some brother and cous-
ins, who were not allied with him settled in the eastern parts. All Mongols are descend-
ants of these and all of them are unbelievers.

— Once Oghuz started reigning the states he conquered, he arranged a huge toy and
presented diverse gifts to the leading principalities with his brothers together.

— The next section of the narrative is about Oghuz giving names to allied tribes.
However, KAO has only put the narrative of giving Uighur the name here. He explains
this by shortening and sluring over. Right after, even it is said “vd taqi <bir> qavmga
Qangli at bérdildr” (8b/6-7) >> “And he gave another tribe the name Qangli” there is
no explanation about it. Whereas YO is explaining in detail on what grounds the names
Uighur, Qangli, Qipcaq, Qarluq, Qala¢, Agacari were given. Even the history given
here of Agaciri are not stated in other Oghuznama sources.

— Actually, the similarity expression between KAO and YO are thus far. From
here, the author has skipped several sentences, lines, words or passages at the expense
of spoiling the fiction and did not want to extent the history of Oghuz. Although,
Oghuz wished that after him Kiin Khan and then Ay Khan to get selected as mentioned
at YO, referring to KAO, it is mentioned that Kiin Khan got enthroned while Oghuz
was alive.

— In the next section, Oghuz has conquered Iran, Turan, Sam, Misir, Rum, Afrin¢
(is not given at YO) and other countries and returned to his actual hometown and or-
ganised a big toy. After his three big sons returned after hunting with a bow in their
hand, he shared the bow with his big sons and shared the arrow with his small sons.
Those, who bring bow are called Bozog and those who bring arrow are named Ucogq.
He also shares the administration among these two arms and recommends to select one
of the Bozoq arm for the management.

— In addition, during the reign of Kiin Khan in the YO, the vizier Irqil K'aja ad-
vised Kiin Khan that, in accordance with Oghuz Khan’s will, orun (hierarchical seating
arrangement), tamga (animal brand), :liis (which part of which animal belongs to
whom), and onquns (totemic animal) of the Oghuz tribes should be determined to pre-
vent any disputes over property, wealth, and superiority among the brothers. Kiin Khan
supported this idea and entrusted Irqil K¥aja with the task of determining the tamga,
ongun, 1iliis of the tribes. However, in KAO, the details of this dialogue are not availa-
ble, making the plot unclear:

“Kiin han ol sézni qabil étip vd Yénikédnt frqil K*@jaga bu<yu>rup oynuq bildn
tamgani hdr birisind ol bélgi qildi” (8b/12-13) >> “Kiin Khan approved these words
and told Irqil K*aja from Yéniként (to do this job). He determined tamga (brand of
their animals) for each of them with auspiciousness”.
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Since there is only the above-mentioned sentence assembled to the text, there is no
answer for which statement Kiin Khan accepts and who Irqil K¥aja is. It is also not clar,
whether Kiin Khan made the identifikation or Irqil K'aja.

— The last section of the narrative is about the of tribes tamgas (animal brands),
tiliises (which part of which animal belongs to whom), and onquns (their totemic ani-
mals) in the order of YO. The drawings of tamgas are so clear that they cannot be seen
in any Oghuznama. Onquns and iliises are also given in detail. There is no such infor-
mation in KAQO; only the meanings of the tribe names are given, and there are some
noticeable regularities in this regard.

I think the most basic and important difference that catches the attention between
the two texts is that the references cited by YO are not mentioned by KAO. Moreover,
most of these references are recorded as Oghuznama. This situation can be explained
by two reasons.

First, we might think that Kadyr Ali-bek wanted to hide the sources for any rea-
son. Second, the names of the sources might have been included by Yazijioglu ‘Ali in
order to give confidence to his manuscript. But, when we consider the second possibil-
ity, the source text is not Yazijioglu, but there must be another common source he has
made use of.

Yazijioglu

-...ctimla Diirlikin Mogollari ve Nirun Mogollari ki has Mogollar dururlar $6yla ki
anlarur zikri ve higayitliri Gazan Han rahimahullah t@rthindi gilir (2a/17-2b/1) >>
“Such that, the mentions and stories of all the Diirlikin Mongols and Nirun Mongols -
who are the real Mongols- is convey in the history of Gazan Khan -God have mercy on
him-.”

-vd ba‘zi’ qavmlari ki anunila miittifiq oldilar iki qism oldilar vé ciimlesiniiy §érhi
Oguznamida giliir (2b/12) >> “And some tribes who were with him became two
groups, and the interpretation of all of them is convey in the Oghuznama.”

-Oguz su‘bési soyld kim anupy sérhi Oguznamidd vd Camii’t Tevarthda géliir
(2b/17) >> “Oghuz community: That is, its interpretation are convey in the Oghuznama
and Jami * al-tawarikh.”

-vd ol haliin sirhi boyladiir ki Oguzuny alti’ ogli’ varidi’ anlaruy adi isbu tafzil va
tartibcd Glin, Ay, Yilduz, Gok, Daq, Déniz §6yld ki anlarun tevarthindd Oguznamada
gélmi§diir (9a/11-12) >> “And the interpretation of that situation is as follows: Oghuz
had six sons. Their names, in order and sequence of Giin, Ay, Yilduz, Gok, Daq, and
Dénjiz, are convey in their own histories, in Oghuznama.”

Kadyr Ali-bek

-Anlardin 6nigni vd gayr him ciimldsin Mogol Diirlikin tép ayturlar v taqi' qavm-i
Nirun kim sas Mogol turur andag kim Onin qavmlarni’ masrith vd mufassalda tildsi
kaliir >> “They call someone else and all others Mongol Diirlikin and the Nirun tribe —
which is the real Mongol — if the interpretation and details of other tribes are requested,
is convey.”

— Ba‘z qarindaslari bilén bir édilar éki boldk boldilar va Sarh-i climla tildsa kéaliir ta
ma‘lum qilgil (4a/9-10) >> “They were together with some of their brothers and be-
came two groups, and if requested, the interpretation of all of them are convey for you
to learn.”

— Su‘bd-i Oguz urugin andag tildsa kaliir (4a/11-12) >> “If requested in that man-
ner, the branches of the Oghuz tribe is convey.”

— Vi $drh-i hal andag érdi kim Oguznin alti ogli bar érdi. Anlarniy atlar<i>
munun-dek tafsilda kilip turur: Kiin, Ay, Yulduz, Kok, Taq, Déniz (8b/9-11) >> “And
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the interpretation of the situation is that Oghuz had six sons. Their names is convey as
follows: Kiin, Ay, Yulduz, Kok, Taq, Déniz.”

Conclusion

The existing copies of Kadyr Ali-bek’s work begin with a shortened version of the
story of Oghuz Khan, except for the section on praising the czar added to the beginning
of the Petersburg manuscript. Namely this section begin as (fasl-i dibac¢d) the introduc-
tion section of the work. The composition and plot of this narrative are largely based on
the Oghuznama section of the Jami * al-tawarikh. However, it is understood from some
additions and omissions that Kadyr Ali-bek did not write this section by directly refer-
ring to Jami al-tawarikh. In fact upon careful comparison, it becomes apparent that
this text bears similarity to the Oghuznama found at the beginning of Yazijioglu ‘Ali’s
Tavarikh-i Al-i Seljuk rather than Rasid al-Din’s version. The presence of parallel pas-
sages, shared fictional elements, similar sentence structures, and sometimes identical
word choices between these two different versions indicates a clear connection be-
tween the texts. In this case, there are two possibilities. Either both authors used a
common source work, or specifically in the story of Oghuz Khan, Kadyr Ali-bek saw
Yazijioglu ‘Ali’s work and translated it into Eastern Turkish. The main and original
claim of this article is to draw attention to the similarity in composition and plot be-
tween the two texts. Did Yazijioglu ‘Ali have any other written sources that he did not
mention in his work? It only provides the name of the Oghuznama written in Uighur
script; so what were the other Oghuznama or Oghuznamas that he named Oghuznama?
And when Kadyr Ali-bek wrote his work, which written sources did he use? Could he
have deliberately erased the names of the sources he used? Was there some other sub-
text that both authors used? We currently do not have the answers to these questions,
and therefore, we cannot fully explain the real reason for the closeness between the two
texts.
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O NOBECTBOBAHMMU KAJIBIP AJIN-BEKA OB OI'Y3-XAHE

Acnvixan /lunuep

Hamupcruii ynusepcumem umenu Kamuna Yenebu
Hamup, Typyus
aslihandincer@gmail.com

Llenv uccredosanusi: €0 TAHHOTO HCCIEAOBAaHUS SIBISIETCS aHAIM3 pacckasa o0
Ory3-xaHe, KOTOPbII HAaXOIUTCs B Havaje qactana o UnHrus-xane Kaapip Anm-6eka; cpas-
HEeHHUe 3Toro pacckasa ¢ «Orys3-Hame» n3 «COopHuK Jieronmcein» Pammn an-/luHa, KOTOPHINA
SBJISIETCSI OTHMM M3 MCTOYHHMKOB ITPOM3BENCHUS, U IPYIMMH BapuaHTaMu «Ory3-Hame» U
BBISIBJICHHE UX CXOZCTBA U OPUTHHAJIBHBIX YEPT, €CIIM TaKOBBIE HMEIOTCSL.

Mamepuanwr uccneoosanus: VICTOUHUKH, HCIONb30BaHHBIE B JAHHOM HCCIICIOBAHHH,
B OCHOBHOM coCTOAT U3 pabotel Kanpipa Anmu-Oeka (ka3aHCKUH CIFCOK) W pa3iIHYHBIX Ba-
puaHToB «Ory3-Hame», HECYIIUX HCJIAMCKHe MOTUBBI. OCHOBHBIE MCTOYHHKH BKITIOYAIOT
nepeBon «Ory3-Hame» Pammn ag-/lmna @aszmymnaxa Ha TypelKHil SI3BIK, BBITIOIHEHHBII
3axu Bamunn Toranom, «TaBapux-u An-u Cenprxyk» Sznum-3ane Amm, «/xamu J[xem-
aitn» Xacana Oun Maxmyna an-bastu, «llemxepe-u Tepakume» u «llemxepe-u Tropk»
Aoynerasu baxanup-xaHa, a Taxoke «Ory3-Hame» Hempu u3 ero npousBeneHus «Jxuxas-
Hame». [loatuyeckue opmbl «Ory3-Hame» B ITOM HCCICIOBAaHWU HE WMIPAIOT IIaBHOU
pomu.

Pesynemamor u nosusna ucciedosanus: Tpyn Kaneip Anmu-Oceka B HaydHOW Cpefie U3-
BECTEeH Kak «J[)kamMu ar-TaBapux», Tak Kak OH CUMTAeTcCsl IepeBopoM Tpyna Pammna ax-
Juna. OnHako, Korna peds uaeT 00 Ory3CKOM IOBECTBOBAHWH, BHUIHO, YTO aBTOP JICHCT-
BUTEJIHHO HCIIONB30BaJl JIPyTHe MCTOYHUKH, HO M30eran yrmoMuHaHus nx HasBaHuH. Cpas-
HEHHUE C JPYTHMMHU OT'Y3CKUMH BapHaHTaMHM MOKa3biBaeT, 4to Kaablp Anu-6ex 1160 uctois-
30BaJl TOT YK€ MUCTOYHHK, YTO U S3uum-3aze A, OCMaHCKUH MCTOpUK XV BeKa, HAITMCAB-
nmii «TaBapux-u An-u CenpIXKyK», MO0 HEMOCPEACTBEHHO aJalTHPOBAJI €ro padoTy.
Ecnn oTOpocHTh ONMyLIEHHBIC WM U3bATHIC U3 TEKCTa YaCTH, KOMIIO3UIHUS IBYyX TEKCTOB
MPAKTUYECKH OJUHAKOBA.

Knrouesvte cnosa: Orys-xaH, Orys-name, Kanbip Anu-0ek, «J[xamu ar-taBapux»,
S3nun-3ane Anu, «TaBapux-u An-u Cenpaxyio»

283



Dinger A. On Kadyr Ali Bek's narrative of Oghuz khan
3onoTtoopabiHckoe obo3peHne. 2023, 11(2): 274-284

s yumupoeanusn: Dinger A. On Kadyr Ali-bek’s narrative of Oghuz khan // 3o510-
ToopabiHcKkoe 0003penue. 2023. T. 11, Ne 2. C. 274-284. DOI: 10.22378/2313-6197.2023-
11-2.274-284 EDN: CWXUQY

Csedenun 06 aemope: Acibixan [lunuep — 1oueHT Kadeapsl TYpeLKoro si3bIka U JIH-
Teparypsl (aKyabTeTa COLUAIBHBIX U T'YMaHUTAPHBIX HayK, VI3MUpCKUil yHHBEpCUTET MMe-
Hu Karuna Yeneou (35620, npounnmsa banaruuk, mocce Asponopt, 33/2, Wsmup, Typ-
st ); ORCID: 0000-0002-2055-1809. E-mail: aslihandincer@gmail.com

Hocmynuna 16.03.2023  Ilpunama k nyoauxayuu 26.05.2023
Onybnuxosana 29.06.2023

284





