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Abstract. The research articulates a central and recurring question in Latin American
philosophical thought: Is there a Latin American philosophy? As a guiding thread, we take a
seminal article by Argentine philosopher Risieri Frondizi, whose explicit formulation brings to
light the specificity of the question itself. Rather than a rhetorical provocation, the question
opens a paradox — denying the existence of philosophy in Latin America is already a philosoph-
ical act. This dossier explores how Latin American philosophy has responded to its complex
relationship with European thought, the colonial legacy, and the aspiration to both originality
and universality. The contributions address key issues such as the periodization of Latin Amer-
ican philosophy, the reception of canonical Western figures like Kant and Hegel, and the de-
velopment of a critical and situated mode of thought that has become a model for decolonial
reflection. At the same time, the volume includes contributions that clarify the emergence of
analytic philosophy in the region, with particular attention to the development of paraconsistent
logic. Far from being derivative, Latin American philosophy is presented here as an original,
plural, and evolving intellectual endeavor.

Keywords: Latin America, history of philosophy, philosophical reception, decolonial
thought, originality

Conlflict of interest. The authors declare that there is no conflict of interest.
Contribution of authors. All the authors contributed equally to the conception, preparation
and writing of the manuscript.

© Gonzalez Porta M.A., Brito E.O., Pdez Bonifaci J., 2025

This work is licensed under a Creative Commons Attribution-NonCommercial 4.0 International License
BY NC https://creativecommons.org/licenses/by-nc/4.0/legalcode

PHILOSOPHY IN LATIN AMERICA 609


https://doi.org/10.22363/2313-2302-2025-29-3-609-615
https://creativecommons.org/licenses/by-nc/4.0/legalcode
https://orcid.org/0000-0001-8220-1540
https://orcid.org/0000-0003-4121-1106
https://orcid.org/0000-0003-3623-5517

Toncanec [lopma M.A. u op. Bectauk PYJIH. Cepusi: ®unocodus. 2025. T. 29. Ne 3. C. 609615

Article history:
The article was submitted on 11.02.2025
The article was accepted on 08.05.2025

For citation: Gonzalez Porta MA, Brito EO, Paez Bonifaci J. Is There a Latin American
Philosophy? The Trajectory of a Question. RUDN Journal of Philosophy. 2025;29(3):609-615.
https://doi.org/10.22363/2313-2302-2025-29-3-609-615

CywecTByeT n naTuHoOamMepukaHckas ¢unocodpua?
TpaekTopust Bonpoca

M.A. Toncasnec Iopra! D<), 3.0. Bpuro?”, X. ITaec boundauu®

' Manckuii kamonuueckuii ynusepcumem Can-Ilayny, Can-ITayny, Bpasunus
’Ienmpanvuuiii yuusepcumem wmama Ilapana, ITapana, Bpazunus
3 Yuusepcumem /Juezo Ilopmaneca, Canmosco, Yunu
P<mariopor@pucsp.br

AHHoOTanus. B uccnenoBannu chopMynHpoBaH IIEHTPANBHBINA U 9aCTO MMOBTOPSIOIIUICS
BOTIPOC JTATHHOAMEPHKAHCKON (HMITI0OCOCKOI MBICIH: cyujecmayem au IamuHOaMepUKaHCKas
@unocoghusa? B kauecTBe IMyTEBOJHOIN HUTH MBI BO3bMEM OCHOBOIIOJIATAIOIIYIO CTAThIO apTeH-
THHCKOTO (uiocoda Pucrepn ®ponausm, ubs yerkas (HOpPMYIHPOBKa MPOJMBAET CBET Ha
CHenu(pUKy CamMoro BOIpPOca. DTOT BOIPOC HE SIBISETCS PUTOPHUCCKOM NPOBOKALIMEH, OH
pacKpBIBaeT MapamoKc: OTPUIIAHUE CyIIecTBOBaHM Qriiocodun B JIaTHHCKON AMepHKe yxe
sBisercs ¢uiocopckuM akToM. B 3TOM paszene uccienyercs, Kak JIATHHOAMEPUKAHCKas
¢unocodus oTpearupoBajia Ha CBOU CJIOXHBIE B3aUMOOTHOIIECHHS C €BPOINEHCKON MBICIIBIO,
KOJIOHHQJIFHOE HACJIeIHe U CTPEMIICHHE KaK K OpPUTHHAJIBHOCTH, TaK M K YHHBEPCAITLHOCTH.
MarepHainsl MOCBAIICHBI TAKUM KJIFOUEBBIM BOIIPOCAM, KaK IEPUOM3AIMs JaTHHOAMEPHUKaH-
cKko#l unocodun, BOCIpHUATHE KAHOHUUECKUX 3amaJHbIX QUryp, takux kak Kant u [erens, n
pa3BUTHE KPUTHYECKOTO M B3BEIICHHOTO 00pa3a MBINUICHHUS, KOTOPHIA cTam 00pa3oM s
JIeKOJIOHHATBHOI peduiekcun. B To sxe Bpemsi B pasjies BKIIOUYEHbl MaTepHalIbl, KOTOPBIE MPO-
SICHAIOT BO3HHKHOBEHHE aHAIUTHYECKO# ¢unocoduu B perrone, yaenss ocoboe BHUMaHHE
Pa3BUTHIO TAPaKOHCHCTEHTHON JIOTHKH. JlaTHHOaMepukaHCKas (uimocodus IMpeicTaBieHa
3[1ech He KaK IMPOM3BOJIHAs, & KaK OPUTHHAIFHOE, MHOXKECTBEHHOE M Pa3BHBAIOLIEECs HHTEN-
JeKTyaJIbHOE HallpaBJICHHUE.

KiroueBble cioBa: JlatuHckas AMepuka, uctopus punocodun, prnocodekas perer-
WL, JIEKOJIOHHAJIbHAS MBICIIb, OPUTUHAIBEHOCTh

KoHpuukT uHTEpecoB. ABTOPHI 3asBIISIOT 00 OTCYTCTBUH KOH(DIMKTa HHTEPECOB.
Bkiaaag aropoB. Bece aBTOpbI BHECIH paBHBINA BKIIAJ B pa3pabOTKy KOHLEMINH, IIOATOTOBKY
U HaITMCaHUE PYKOIHUCH.
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The title of a 1949 article by Argentine philosopher Risieri Frondizi, “Is There
an Ibero-American Philosophy?” [1], marks a pivotal moment in Latin American
philosophical reflection. Although selecting this particular essay as a paradigmatic
reference might appear somewhat arbitrary, it serves here as a productive thread
through which to engage a question that has continued to shape philosophical
discourse in the region since the mid-twentieth century: whether a distinct,
legitimate, and autonomous philosophical tradition can be said to exist in Latin
America.

The very possibility of posing such a question reveals a distinctive feature of
Latin American philosophical practice. On the one hand, it aligns with the critical
vocation inherent to philosophy since its inception — the interrogation of its own
conditions of possibility. On the other hand, as Frondizi himself notes, the question
should not be dismissed as mere rhetorical provocation. Rather, it constitutes a
genuine inquiry into the possibility of a Latin American philosophy that transcends
its institutional existence within academic settings.

Pursuing Frondizi’s question further, one finds it unfolding under the shadow
of a paradox with Aristotelian roots: to deny the existence of philosophy -in Latin
America- by a Latin American is already to engage in philosophical activity.
However, Frondizi did not observe the inexistence of philosophy. On the contrary,
he noted an exponential increase in the production of texts aspiring to philosophical
status. The problem, for him at least, was that this proliferation was not
accompanied by a corresponding improvement in the quality or depth of their
content. In this sense, the question — as framed by Frondizi — ultimately becomes a
reflection on the originality and relevance of the philosophical work produced in
Latin American contexts.

Since then, the weight of this question has exerted a lasting influence on the
development of philosophical thought south of the Rio Bravo. Various authors have
proposed distinct criteria for addressing it, offering retrospective assessments of the
existence — or absence — of a Latin American philosophical tradition. Within this
framework, the debate has crystallized around key concepts such as originality,
authenticity, and recognition, which have served to articulate the regional
specificity of philosophical reflection [2. P. 5].

Returning to the impossibility of denying philosophy, this internal
contradiction inherent in the question itself does not, paradoxically, close the debate
but rather deepens it. To inquire from Latin America into the possibility of
philosophy in Latin America is to position oneself at the threshold of a different
kind of reflection. Thus, the issue of the originality of Latin American philosophical
thought also transforms into a question of originarity: is it possible to conceive of a
second origin for philosophy?
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Philosophical ideas on the continent emerge from a consciousness of origin,
aware that philosophy is a historical inheritance of a European colonizing culture,
but also with the intuition that it can be reappropriated as a universal endeavor
grounded in the experience of the colonized. Originality, then, is a demand that
arises as a consequence of the pivotal situation represented by the new
understanding of the world that emerged after the discovery of America. For Latin
American philosophers during the twentieth century, the experience of philosophy
was associated with the alternative of conceiving philosophy in this context either
as a parallel development to European philosophy — originating in Greece but taking
root in new soil — or as a philosophy capable of entering into dialogue with a pre-
existing, distinctly American worldview.

Frondizi himself offers a response grounded in a logical-analytical strategy: he
adopts — though without providing an essential definition — a concept inherited from
philosophy and embedded within the Western tradition, and examines whether this
concept can be historically verified in the thought produced in Latin America. He
does not deny the existence of relevant thinkers or philosophical reflection; rather,
he questions whether an autonomous philosophy has existed — one not subordinated
to extraphilosophical interests [1. P. 346]. In this respect, his tone is predominantly
skeptical regarding the existing philosophical production, while simultaneously
expressing cautious hopefulness for the future.

Each in its own way, the articles comprising this dossier address different
facets that frame the question of the existence of philosophy in Latin America. First,
they suggest a structural tension between European and Latin American thought:
“We have transcended many levels and not a few limitations, but we are still
weighed down by European conceptions. Up to the present, Ibero-American
philosophy is simply the rethinking of the European problems that have reached our
shores” [1. P. 351]. Second, the dossier raises the problem of periodization and the
historical articulation of this relationship within the context of unequal and
heterogeneous national traditions [3]. Third, it anticipates a challenge that would
gain increasing relevance in subsequent decades: the articulation of the ties and
tensions between thought north and south of the continent. As Frondizi claims: “the
two Americas are separated by dissimilar concerns; they are interested in different
problems” [4. P. 619].

The contributions compiled here address, from various perspectives, the
question of the status, conditions, and possibilities of philosophy in Latin America.
While they do not aim to provide a definitive answer, they share a common concern:
to think from the South without relinquishing philosophy’s universal aspiration.
Having already established the general perspective of the dossier, we will now
briefly present the content of the various contributions.

Pablo Guadarrama offers a comprehensive review of one of the central issues
in the study of philosophy in Latin America: its periodization. His analysis provides
an overarching view of the key moments and defining characteristics that have
shaped Latin American philosophy — from scholastic debates concerning the
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humanity of indigenous peoples to contemporary currents such as Marxism,
philosophical Christianity, liberation philosophy, and decolonial thought. Far from
being a mere repetition of European ideas, Guadarrama demonstrates that Latin
American philosophy emerges as a process of mental and cultural emancipation,
characterized notably by a practical and counter-hegemonic humanism that stands
out as one of its defining features.

As the history depicted by Guadarrama shows, one of the recurring themes in
reflections on philosophy in Latin America concerns the various ways in which
European thought has been received and reinterpreted. In this dossier, the
contributions by Laura Pelegrin, on the one hand, and Eduardo Assalone and Hugo
Figueredo, on the other, offer two distinct perspectives on the “Argentine”
trajectories of Kant and Hegel. Pelegrin’s study reconstructs the emergence of
Kantian philosophy at the University of Buenos Aires through the work of Mario
Caimi. Her analysis highlights an interpretative orientation centered on the problem
of method as the guiding thread of critical philosophy — a focus that has decisively
shaped local Kantian exegesis. This approach is further characterized by its critique
of psychologism and its emphasis on the centrality of sensibility. Regarding Hegel,
Assalone and Figueredo raise a further issue: the conceptual and methodological
limits of “reception” in philosophy. Their study explores the history of Hegelian
reception in Argentina, the task of constructing an archive of local ‘Hegelianism,’
its disciplinary framing, and the broader philosophical implications of the very
notion of reception. They argue that without a critical stance, the concept of
reception risks becoming methodologically diffuse.

Dante Ramaglia returns to the enduring tension between the historical
particularity and the universal aspiration of philosophy, focusing on contemporary
issues and debates within Latin American philosophical thought. In his account,
these discussions revolve around two central axes: the conceptual delimitation of
what constitutes a “Latin American” philosophy, and the critical role such
philosophy must play in relation to its own socio-historical context. These tensions
give rise both to critical genealogies of ideas and to the development of socially and
politically engaged philosophies with emancipatory intent.

The contributions by Fernanda Diab and Clara Pinton explore how the
emancipatory intent of Latin American philosophy takes shape in the works of the
Uruguayan thinker Carlos Vaz Ferreira and the Argentine-Mexican philosopher
Enrique Dussel. Diab examines Vaz Ferreira’s treatment of polarization, not as a
merely explanatory issue, but as a normative problem — a matter of “ideals” that can
be addressed through non-exclusionary alternatives. Within this framework,
concepts such as false opposition, exclusivism, and extremism are identified as
obstacles to the peaceful resolution of conflict. Vaz Ferreira thus offers valuable
philosophical tools for rethinking the contemporary threats facing democracy,
through a systematic approach that interweaves epistemological, psychological,
ethical, and political dimensions. Clara Pinton, in turn, analyzes Dussel’s
reconstruction of the origins of modernity from a decolonial perspective. By linking
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the ego conquiro to the ego cogito, Dussel argues that modern subjectivity is
grounded in the conquest and exclusion of the colonial Other — an operation that is
not peripheral but constitutive of modern thought. From this standpoint, Dussel’s
critique calls for a reconstruction of the philosophical canon — one that
acknowledges its colonial foundations and creates space for historically silenced
voices.

Philosophy in Latin America is not defined solely by its critical engagement
with colonial legacies. It also maintains a meaningful and dynamic dialogue with
other intellectual traditions, particularly North American analytic philosophy, and
has produced significant work in specialized fields such as logic and the philosophy
of mind. In this respect, contemporary Latin American philosophy has yielded
original and impactful contributions. Lauro de Matos Nunes Filho, for instance,
offers a comprehensive overview of the development of paraconsistent logic in the
region, focusing on the pioneering work of Newton da Costa in Brazil. This non-
classical logical framework challenges core principles of classical logic — such as
the law of non-contradiction — and opens new formal and theoretical avenues that
extend beyond technical domains to influence broader philosophical inquiry.

A similar approach is taken by André Leclerc, who examines the consolidation
of analytic philosophy in Latin America and its role in shaping current debates in
the philosophy of mind. This philosophical orientation, grounded in logic,
language, and a strong commitment to scientific rigor, found fertile ground in
countries such as Mexico, Argentina, and Brazil. Philosophers like Eduardo
Rabossi, Maite Ezcurdia, Walter Carnielli, Marco Ruffino, and Ernesto Perini
Frizzera have played a central role in establishing an analytic approach to issues of
thought, subjectivity, and knowledge — often engaging with ordinary language
analysis, non-classical logic, and contemporary epistemology. Through journals
such as Critica, Andlisis Filosofico, Principia, and Analytica, and through
international scholarly networks, analytic philosophy in Latin America has
developed a distinctive voice that engages meaningfully with global philosophical
debates while remaining rooted in local contexts.

Danny Marrero addresses pressing philosophical issues at the intersection of
ecological protection and human rights in Latin America. His contribution focuses
on how the recognition of rivers as legal subjects has enabled Afro-descendant
communities, Indigenous peoples, and future generations to introduce alternative
legal and philosophical frameworks into mainstream legal theory. Marrero analyzes
landmark cases such as Atrato River v. Presidency of Colombia and Future
Generations v. Ministry of Environment, demonstrating that the attribution of legal
rights to rivers is not merely symbolic but essential for ensuring human survival.
These cases highlight a deep interdependence between human and ecological well-
being and challenge the conventional Nature/Humanity divide by affirming that the
protection of rivers is inseparable from the protection of life itself.

Finally, Ricardo Espinoza Lolas and Pol Ruiz de Gauna introduce the concept-
image of the “Barca del NosOtros” (“Boat of the WeOthers”) as a philosophical
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expression of the human condition in confrontation with the real. This metaphor
seeks to articulate the finite, mixed, and contradictory nature of the subject within
contemporary capitalism. The image of the boat captures both the acceptance of
contingency and the persistent betrayal of that acceptance, thus exploring the
existential and ontological tensions of the present from a radically situated
perspective.

Taken together, these studies reveal the richness, diversity, and depth of
philosophical thought in Latin America. Far from being a mere echo of European
traditions, Latin American philosophy emerges here as an original, critical, and
creative intellectual practice, deeply engaged with its history, its conflicts, and its
future.
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