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Abstract. The study of contingency within a philosophical-anthropological framework is
increasingly relevant due to contemporary societal and scientific advancements, particularly in
digital technology and artificial intelligence. This research examines the phenomenon of
contingency as perceived and interpreted through philosophical-anthropological thought,
focusing on its role and significance in human self-understanding and development. The study
employs various research methods, including phenomenological, hermeneutic, and
comparative analyses of philosophical traditions. Drawing on historical and contemporary
works by Western and Eastern philosophers, such as J.P. Sartre, N. Kitard, and Q. Meillassoux,
the research explores how contingency relates to key concepts like subjectivity, identity, and
the human relationship with time and space. The findings suggest that human identity and
culture are not static but evolve through the influence of new knowledge and experiences,
emphasizing the importance of flexibility and adaptability. Contingency, characterized by
randomness and the absence of logical necessity, contrasts with determinism and necessity,
highlighting the potential for continuous growth and transformation in personal and cultural
contexts. Contingency can be defined as the necessity of realizing one of several possibilities.
This underscores the need for a dynamic understanding of human self-realization and identity
in the 21st century.
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AnHoTanus. VccienoBanne KOHTHHIEHTHOCTH B paMKax (Gritoco()cKo-aHTPOIOIOrHYe-
CKOM mapajurMsl IproOpeTaeT Bce OOIBILIYI0 aKTYaJIbHOCTh OJIaroiaps COBPEMEHHBIM 0011e-
CTBEHHBIM M HAyYHBIM JOCTIDKCHHSIM, OCOOCHHO B 00JIACTH ITU(POBBIX TEXHOJOTHH B HCKYyC-
CTBEHHOTI'O MHTEJUIEKTa. JlaHHOe HccileoBaHWe paccMaTpuBaeT ()eHOMEH KOHTHHTEHTHOCTH
yepes Npu3My (PpunocoCcko-aHTPOIOIOTHUECKON MBICIIH, aKIIEHTHUPYS BHUMAHHIE Ha €0 POJIU
Y 3HAYCHUH B TIOHMMAaHHUHY YEJIIOBEKOM CaMoro ceds 1 B ero pa3BuTHu. B paboTe mpuMeHstoTes
pa3IMYHBIE METOMBI MCCIIENOBaHMSA, BKIIOYas (EHOMEHOJIOTHUECKHH, TePMEHEBTHUECKUN H
CPaBHUTENBHBIN aHAMN3 (puiaocopckux Tpagunuii. Onupasch Ha UCTOPUIECKUE U COBPEMEH-
HBIE TPyl 3allafHBIX M BOCTOUYHBIX (rimocogos, Takux kak JK.-II. Captp, H. Kurapo
n K. Meiiscy, nccneayercst COOTHONIEHNE KOHTHHICHTHOCTH C KIIFOUEBBIMU KOHLETIIHAMH,
TaKUMH KaK CyObEKTUBHOCTh, UACHTUYHOCTb U YEJIOBEUECKUE B3aUMOOTHOIIEHHUS BO BPEMEHU
U TPOCTPAHCTBE. Pe3ynbTaThl MOKA3bIBAIOT, YTO YEJIOBEUECKAs HACHTUYHOCTb U KyIbTypa HE
SBJIAIOTCSA CTATHYHBIMH, HO Pa3BUBAIOTCS 10 BIMSAHIEM HOBBIX 3HAHUH U OIIBITA, 10 {4€PKUBAs
Ba)KHOCTh TMOKOCTH U aJaNTUPyeMOCTH. KOHTUHT€HTHOCTh, XapaKTepU3yoLlascs ciydaiiHo-
CTBIO U OTCYTCTBHEM JIOTMYECKOH HEOOXOANMOCTH, NMPOTHBOIOCTABIACTCS ACTCPMHUHU3MY
¥ HEOOXOAUMOCTH, YTO MOAYEPKHBAET BO3ZMOXKHOCTH IIOCTOSHHOTO POCTa M TpaHC(opMarun
B JINUHOCTHOM U KyJIbTYPHOM KOHTEKCTe. KOHTHHI'€HTHOCTb MOXXET OBbIThb OIpEAeNeHa Kak
HEOOXOMMOCTh PEaNN3aIlK OJHON M3 HECKOIBKUX BO3MOXKHOCTEH. DTO MOAUYCPKUBACT BaXK-
HOCTb IMHAMHUYHOTO IIOHUMaHHS caMOpeann3aliy 1 HISHTHIHOCTH desioBeka B XXI Beke.

KnroudeBble cj10Ba: cIyqaiiHOCTh, HEOOXOIUMOCTh, BOSMOXKHOCTb, PEaTbHOCTD, HETIPE -
BUJICHHBIC 0OCTOSTEIbCTBA
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Introduction

Modern trends in the development of society and science determine the
relevance of studying contingency in the context of a philosophical-anthropological
approach. For humanity, positioned in a world of digital technologies and artificial
intelligence, this topic becomes increasingly significant due to the need to
understand what it means to be human and our place in this world. Human
perceptions of contingency are fundamentally changing in contemporary culture.
Consequently, there is a need to consider the category of contingency in
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philosophical-anthropological cognition. The object of the study is the phenomenon
of contingency as an element of reality, perceived and interpreted within the
framework of philosophical-anthropological thought. The subject of the study is
certain aspects of the perception and interpretation of contingency in a
philosophical-anthropological context. This research aims to define the significance
and role of the category of contingency in philosophical-anthropological
knowledge. The methods include philosophical-anthropological, logical-
philosophical, phenomenological analysis, hermeneutic, and comparative analysis
of philosophical traditions. The theoretical foundation is based on a historical
review of the works of Western and Eastern philosophers who examine contingency
in a philosophical-anthropological context. The analysis includes works by
J.P. Sartre and Q. Meillassoux on applying contingency to human experience and
existence in the context of choice, freedom, and the meaning of life. The study also
explores the connection of contingency with other key concepts of philosophical
anthropology, such as subjectivity, identity, and the relationship of humans to time
and space.

The genesis of the concept of contingency in European philosophy

Humans steadily advance in their development, overcoming emerging
difficulties. At crossroads or when faced with unexpected obstacles, they choose
the most convenient direction, sometimes turning right, other times left. Looking
back, they see only the most recent segment of their journey. But they discover a
dramatically changed landscape behind them when the road leads upward,
ascending ever higher. A view opens not only of the path left behind but numerous
other roads forming an extensive network stretching to the horizon. Some trails lead
in the same direction as theirs, while others veer off. Previously unnoticed paths
now appear shorter and more convenient from above. What once seemed like a
straightforward route now appears as a complex labyrinth with many unexplored
possibilities.

This is also the process of developing the organic world on Earth, full of dead
ends, exits, and forks. The evolution of humans and their ancestors is just part of
this complex labyrinth. People, accustomed to considering themselves the “crown
of creation”, often depict their evolutionary history as a journey along the only
possible path to a predetermined outcome. However, it represents a series of choices
at each stage of development, where our long path is strewn with numerous rejected
alternatives. Only now, with the expansion of our knowledge base, do we begin to
understand that the path we have traveled was not the only possible one and many
turns on it were determined by random circumstances.

The term “contingency” comes from the Latin word “contingents”, meaning
“accidental”, “possible”, but not necessary. In philosophy, this concept describes
events or states that might not have occurred or could be otherwise, unlike events
considered inevitable or necessary. Contingency can be defined as the necessity of
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realizing one of several possibilities. It should also be noted that translating this
term into different languages without losing its core meaning is challenging. In
Aristotelian rhetoric, contingency indicates the absence of logical necessity and the
absence of organized meaning. Understood as randomness, contingency became
equivalent to chaos and unpredictability. In some cases, contingency is considered
as unforeseen circumstances. This term has a significant interpretation in
connection with the problem of being thanks to metaphysics.

The notion of randomness first arose within ancient religions and ancient art,
where randomness was understood as a blind force reigning everywhere, lurking at
every step, a natural social element, the power of forces that stand above man and
suppress him. As social relations developed and changes in human consciousness
occurred during the “Axial Age”, there was an increasing need to explain the source
of changes in the environment and the human being himself, the relationship
between man and chance, and the possibility of resisting what happens beyond
human will.

One of the first thinkers to consider the problem of randomness was
Anaxagoras, who believed that randomness results from the interaction of cosmos
and chaos. He thought that each new event in the world is ordered through reason,
although this did not mean that random events always obey a necessary course of
events. Anaxagoras rejected divine providence, asserting that “all human affairs
happen by chance”. This understanding of randomness as an original force
associated with chaos reflects the movement from random to necessary.
Anaxagoras would argue that the formation of the Milky Way, which appears
random, results from a chaotic mix of matter ordered by nous (mind or reason) [1].

Following Anaxagoras, Democritus further refines the concept of randomness
by introducing atomism. While Anaxagoras sees randomness as an interplay of
chaos and reason, Democritus suggests that what appears random is governed by
underlying laws. Democritus applied his understanding of atomism and cosmology
to develop ideas about necessity and randomness. He uses the metaphor of a
“whirlwind” to describe the initial chaotic movement of atoms, which gradually
leads to order and the formation of the world. This concept emphasizes that what
we may perceive as laws of necessity govern randomness and result from preceding
conditions. Democritus asserts that randomness does not exist as an absolute
concept independent of the observer. In his philosophy, randomness is more a
manifestation of the limits of human knowledge. From a human perspective, certain
events may seem random, but they have their causes in the universal laws of nature.
This epistemological concept of randomness implies that “randomness” is merely
our incomplete interpretation of reality. It may seem random if a person suddenly
finds treasure in his garden. However, according to Democritus, this event was the
inevitable result of many preceding factors, such as where the treasure was buried
and when the person decided to dig [2].

Transitioning to the social and intellectual climate of the fifth century BC, we
enter the “Age of Pericles”, when Greece experienced a period of flourishing
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democracy. This was a time when the political and cultural life of Athens reached
a high level of development. This period also marked a shift from mythological to
rational views of the world, leading to the appearance of the Sophists and
philosopher-teachers who traveled to cities and offered education for a fee.
Protagoras, one of the first and most famous Sophists from Abdera, was famous for
saying that “man is the measure of all things”. This statement emphasizes the
relativistic approach to knowledge and experience, asserting that truth or reality
differs for each person. This radical view challenged traditional notions of absolute
truths, previously associated with myths and religion. Protagoras and other Sophists
actively developed ideas that moral and ethical norms are not universal and can
change depending on circumstances. Thus, they proposed a new view of laws and
rules that were often considered given and imposed by divine will [3].

Skepticism and relativistic humanism of the Sophists contributed to the
emergence of Socratic philosophy. Socratic philosophy was undoubtedly
influenced by the Delphic oracle’s principle of “Know thyself”. This principle
emphasized the importance of self-knowledge and self-reflection in achieving
actual knowledge. Renowned for his dialectical method, Socrates argued that truth
transcends subjective opinion, emerging instead from rigorous dialogue and critical
examination of arguments. He saw randomness as an integral part of life,
influencing both our knowledge and moral decisions. For Socrates, randomness was
not merely an uncontrollable force but an element that could be understood and
navigated through reasoned reflection. In his philosophy, randomness, and fate
were not uncontrollable forces; he asserted that man could and should strive to
understand and possibly manage these aspects of life through reason and moral
choice. In one of Plato’s dialogues, Socrates discusses death and the soul’s
immortality with Phaedo. Socrates argues that although death is a random event
beyond our control, we can prepare for it through philosophical reflection and moral
behavior, thereby managing our attitude toward inevitability [4].

Plato, Socrates’ student, expands on his mentor’s ideas in his early dialogues,
where topics of randomness and fate are often addressed, giving them a new
philosophical dimension. These topics permeate dialogues such as “Phaedo”,
“Alcibiades II”, and “Menoxenias”, in which Plato explores how human freedom
and choice interact with external forces and circumstances. These dialogues
illustrate the ancient Greek view of the duality between fate and freedom,
randomness and control. They emphasize that although certain aspects of life may
be predetermined or beyond control, the human capacity for reflection, moral
choice, and action allows for shaping one’s life and destiny. In “Menoxenias”, Plato
describes Pericles’ political career. Although external circumstances, such as wars
and political instability, were beyond his control, his personal decisions and moral
qualities allowed him to become an outstanding leader [5].

Continuing this line of thought, Aristotle developed his unique concept of
randomness and necessity, which is difficult to interpret in modern terms of
determinism and probability. For Aristotle, randomness (t0ym) and spontaneity
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(avTopatov) play important roles in his system of causality. However, they do not
deny the possibility of a certain order or pattern in the world. Random and
spontaneous events, in his view, occur not because they have no cause, but because
their causes do not carry an intentional or purposeful character. Such events may
arise due to coincidences of circumstances or actions not intended to achieve a
specific result. This vision does not exclude determinism but suggests that some
events happen without a specific purpose or intention, and these events can
influence the course of events just as significantly as actions taken with a specific
purpose [6].

In medieval European philosophy, which inherits and reinterprets the ideas of
ancient thinkers, chance is considered in the context of addressing the problem of
human life’s predestination and free will. Ultimately, some thinkers view free will
as a variant of divine predestination (St. Augustine). Augustine believed that while
God predetermines everything that happens in the world, people still have the
freedom to choose how to act within this predestination. For instance, a person can
choose between good and evil, even though their fate is already known to God.

Machiavelli, a figure often associated with pragmatic and harsh realism in
politics, also delves deeply into philosophical reflections on the nature of existence
and the role of chance in history and human society. His views on chance and its
interaction with necessity and human freedom are revealed in various works,
including “Discourses on Livy”. Epicurus’s ideas on chance and free will may have
influenced Machiavelli, particularly in the context of his understanding of temporal
uncertainty as the basis for human freedom. Machiavelli held that studying history
provides the key to understanding the present, as human nature remains constant
through time. However, this understanding of “constancy” is problematized by his
acknowledgment that the circumstances causing historical events are complex and
variable. This vision emphasizes that historical development is not linear or
predictable but rather the result of a complex interaction between human actions
and random events. Linking cultural changes to random natural phenomena,
Machiavelli highlights that external forces can radically transform, destroy, or
create new forms of social organization [7].

Machiavelli also underscores that there is potential for human freedom in
conditions of uncertainty and change. Regardless of the significance of chance, a
person can always strive for conscious choice and action, using their knowledge
and experience to navigate a constantly changing world. In his book “The Prince”,
Machiavelli advises the ruler to be flexible and adaptive to deal with unforeseen
circumstances such as war or betrayal by allies. He emphasizes that a successful
ruler must know how to maximize chances.

In the Modern era, classical determinism, which rejects the notion of chance
in the objective world, has become prevalent in science and philosophy. Baruch
Spinoza, a key figure in this school of thought, argues that what we perceive as
“possibility” or “randomness” are just limitations of our understanding. He believes
that everything in the world is subject to absolute logical necessity, denying the
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existence of free will in the spiritual realm and chance in the physical world.
Spinoza also equates chance with causelessness, believing that all events are
predestined and could not happen otherwise. These views are rooted in the medieval
tradition, where God is seen as the cause of causes, free from chance and the flaws
of knowledge. However, modern science and philosophy are also characterized by
mechanistic determinism, where necessity is equated with causality. This is evident
in the deistic world of Isaac Newton, envisioned as a clock created by God and
functioning according to the laws of mechanics and mathematics without further
divine intervention.

Francis Bacon, in turn, promotes the independence of objective reality from
divine intervention, favoring the Democritean concept that the causes of individual
phenomena lie in the necessity inherent in matter itself, without recourse to final
causes. In the Modern era, alongside classical determinism, epistemological
constructivism begins to develop, offering another perspective on the concept of
chance. English philosophers such as John Locke, George Berkeley, and David
Hume laid the foundations of this direction. Their ideas were further developed in
the works of Immanuel Kant, whose epistemology was characterized by American
philosopher Tom Rockmore as a “Copernican revolution”. Kant shifts the focus
from the objective world to the subject of cognition, emphasizing that our
consciousness constructs our understanding of the world.

In the mid-19th century, with the development of statistical physics, the
understanding of chance as an ontological category associated with probability
began to take shape. The theory of probabilities started to develop actively, studying
how the degree of randomness influences events. This led to the formation of the
probabilistic paradigm in science, particularly in physics, where it became clear that
precise predictions about the future of a system are impossible due to random
deviations. The emergence of quantum mechanics in the early 20th century
demonstrated the importance of randomness in science. Heisenberg’s uncertainty
principle showed that at the subatomic level, it is impossible to simultaneously
predict a particle’s exact position and momentum, introducing an element of chance
into physical processes.

The anthropological turn in philosophy, initiated by Socrates and continued by
Kant, received new development in the 20th century thanks to the works of Max
Scheler and his colleagues, who laid the foundations for philosophical anthropology
as a distinct scientific-philosophical school. This period was marked by deep
reflections on human nature, its boundaries and possibilities, self-realization, and
self-identity. Two main problems are at the forefront of anthropological
contemplation: the first is related to human awareness of the possibility of their own
“non-being”, the loss of their nature, and the understanding of the boundaries of
existence; the second is the revaluation of values, alienation from one’s own “self”,
and the search for new forms of self-identity in conditions where traditional ways
of existence no longer seem possible. These ideas reflect a profound reassessment
of how a person can and should exist in the context of their creative possibilities
and social roles.
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Max Scheler’s philosophical anthropology highlights contingency as a key
element in understanding humans and their place in the world. Scheler views
contingency as a fundamental characteristic of being important for human nature
and philosophy. According to Scheler, the contingent, or random, is necessary for
a complete awareness of a person’s essence and the essence of the surrounding
world.

In the context of Scheler’s philosophy, a person must “discover” contingency
as a fact of their existence. This awareness leads to an understanding of one’s
uniqueness and the “fortunate accident” of one’s existence, which becomes the
starting point for self-fulfillment and a deep understanding of the world and God.
Scheler believes that such an approach allows a person to embrace being in its
dynamic development and becoming and to reconcile with the world as history,
making philosophical anthropology more adequate for understanding human nature
compared to traditional metaphysics or religious anthropology.

Scheler also emphasizes that traditional metaphysics and 20th-century neo-
Thomism give significant interpretation to contingency in the context of the general
problem of being, especially concerning the principle of causality. Contingency is
associated with finitude, temporality, and the “otherness” of being, which delineates
the boundaries between absolute being and human being. This connection
highlights that everything finite and existing in time is contingent, appearing and
disappearing, reminding us of the mortality and limitations of human nature. Thus,
contingency plays a central role in forming the philosophical understanding of
humans in the context of their relationships with the world and themselves.

Imagine a person randomly choosing an unfamiliar book in a library and
finding ideas within it that completely change their worldview and life goals. This
event can be considered random, but it profoundly impacts the person’s
understanding of their essence and place in the world. This illustrates how
contingency, while seemingly trivial, can lead to significant transformations in
personal development and self-perception [8].

The problem of contingency should also be considered in the context of
Japanese philosophy, specifically within the Kyoto School. This period was marked
by deep reflections on human nature, its boundaries and possibilities, self-
realization, and self-identity. Anthropological contemplation focuses on two main
issues: the first is related to the human awareness of the possibility of their own
‘non-being,’ the loss of their nature, and the understanding of the boundaries of
existence; the second is the revaluation of values, alienation from one’s own ‘self,’
and the search for new forms of self-identity in conditions where traditional ways
of existence no longer seem possible.

The problem of contingency in Eastern philosophical thought

The transformation of philosophical thought in Japan expressed through
directions like the Kyoto School, reflects a transition from traditional approaches
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to more dynamic and interdisciplinary methods. An example of such change is the
work of Kuki Shiizo, especially in his “The Problem of Contingency”, where he
combines European continental philosophy with Japanese intellectual traditions.
Unlike other representatives of the Kyoto School, such as Nishida Kitard and
Tanabe Hajime, who focused on metaphysical questions through Japanese
philosophy or the critique of Western philosophy, Kuki applied a broader spectrum
of cultural and philosophical resources, offering a comprehensive view of change
and its impact on metaphysics.

He accepts metaphysics but suggests rethinking it, considering human
experience and the uncertainty of existence. Kuki uses the concept of unforeseen
circumstances not merely as a topic for research but as a tool for rethinking
philosophical practice, challenging traditional metaphysical dichotomies such as
necessity and chance. Kuki’s approach implies that philosophy should not create
order out of chaos but rather understand and articulate the order naturally arising
from the chaotic nature of life. This approach expands the possibilities of
metaphysics, calling for a more open and dynamic understanding of human
freedom, moral responsibility, and the nature of knowledge. Kuki proposes a
philosophy that dynamically interacts with the world, making it particularly
relevant for understanding the constantly changing realities of life [9].

Continuing the theme of chance and its role in philosophy, it is worth
mentioning the philosophical anthropology of Miki Kiyoshi, which offers a deep
analysis of human nature and actions, enriching contemporary philosophical
thinking with new ideas and perspectives. Miki Kiyoshi’s research in philosophical
anthropology is a significant contribution to understanding human essence and
actions in the context of the Kantian tradition and the author’s original views.
Kiyoshi’s work emphasizes the concepts of singularity, chance, and poesies, which
are key to understanding his approach to anthropology.

Kiyoshi defines the singularity of an event through the binary states of ex ante
facto (before the event) and ex post facto (after the event). This division helps us
understand how events can be perceived and evaluated differently before and after
they occur. For example, in the context of philosophical reflection, an event may
seem random and unpredictable before it happens, but it acquires meaning and
explanation in retrospect. The randomness in Kiyoshi’s anthropology is emphasized
through the idea of the absence of a sufficient basis within the event itself. This
reflects a philosophical tradition in which human actions are seen as events not
entirely determined by preceding causes, adding an element of unpredictability and
freedom to human activity. Action, according to Kiyoshi, is poesies rather than
praxis. This distinction is crucial: poesies mean creative production, not reducible
to prior historical will or direct causal relationships. Unlike praxis, which is more
related to practical, goal-oriented actions, poesies imply creating something new,
unique, and unforeseen.

Kiyoshi’s ideas on singularity and chance have significant ethical implications,
especially in the context of contemporary debates on human cloning and global
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crises. Viewing actions through the lens of poesies highlights their unpredictability
and uniqueness, which can contribute to a new understanding of ethical
responsibility in the age of technology and global changes. Moving toward Western
philosophers, the prominent existentialist philosopher Jean-Paul Sartre delves into
the nature of human existence, emphasizing the concept of contingency. According
to Sartre, human existence is essentially accidental, meaning no predetermination
or external forces determine individuals’ fates. People are free and responsible for
creating their essence through choices and actions. The acute sense of the
underlying randomness of the world is key to Sartre’s version of existentialism and
his creative vision as a novelist and playwright. This sense also fundamentally
shaped Sartre’s view on the meaning of life [10].

What does contingency mean in this context? Traditionally, in philosophy and
the theology of monotheistic religions, chance is opposed to necessity, implying
that the world’s existence depends on God. However, in Sartre’s atheistic
existentialism, God is excluded from the equation, and with Him disappears
necessity. As a result, only the randomness of a world unsupported by anything and
without necessity remains. In such a world, human life can seem meaningless and
devoid of logic, structure, or purpose. Unlike the world represented in art, here there
is no conclusion or “happy ending”. This radical view of contingency leads to a
radical understanding of the writer’s mission.

Although many researchers turn to “Being and Nothingness” as an introduction
to existentialism, many of Sartre’s ideas first manifested in his 1938 novel
“Nausea”. Written after the Spanish Civil War and before World War II, the novel
touches on themes of angst and despair, anticipating the horrors of the twentieth
century. Sartre uses the novel to show the absurdity of the existence of objects and
people. “Nausea” became a symbol of existential dread and is one of Sartre’s finest
works. The novel explores the absurdity of the world, its randomness, and
superfluity. Everything familiar and normal appears absurd.

The novel’s protagonist, Antoine Roquentin, is horrified by the existence of
both objects and him, realizing that existence is random and has neither cause nor
purpose. This leads him to the conviction that human existence is entirely
accidental. Sartre uses this idea to criticize traditional philosophy, which asserts that
human existence is a central aspect of rational reality. Charles Darwin’s theory of
natural selection, asserting that human evolution is not essential, paradoxically
confirms Sartre’s conclusions. Roquentin’s realization of the contingency of
existence is a key moment in his understanding of the purposelessness that
constitutes being. Sartre’s existentialism emphasizes the absence of inherent
meaning or purpose in life, highlighting humans’ need to create their values in
response to the absurdity of existence [11].

Contingency is the necessity of realizing a possibility

The philosophical movement of New Realism, emphasizing the primacy of
ontology, critiques anthropocentrism and humanism in contemporary philosophy.
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However, this does not exclude the interest of philosophers in this trend in questions
of human reality and essence. For example, representatives of so-called flat
ontology, including Levi Bryant, Graham Harman, Manuel DeLanda, and Bruno
Latour, do not see significant differences between humans and other entities. At the
same time, Quentin Meillassoux, acknowledging the critique of anthropocentrism,
proposes a concept of the uniqueness of human beings and does not deprive humans
of “privileged access to reality”, which draws disapproval among speculative
realists and new materialists. They strive to ontologically equalize humans with
animals, ghosts, and inanimate objects. Meillassoux, however, asserts that humans
can comprehend the eternal truth of the world and recognizes the Kantian
correlation between the observer and the world as a factual rather than necessary
reality.

In his 1997 dissertation “Divine Inexistence: An Essay on the Virtual God”,
Meillassoux reflects on the possibility of discussing God beyond the traditional
theological-metaphysical discourse. He develops “speculative materialism”, his
ontology of contingency, which he calls “ethical factuality”, and emphasizes the
capacity of the human mind to understand the world while rejecting correlations
and subjectivism along with metaphysical assumptions of necessity. Meillassoux
challenges the dominance of the principle of sufficient reason and causality, arguing
that existence is contingent and that this contingency is the fundamental property
of being [12].

Meillassoux’s approach opens a deeper understanding of human nature. The
freedom of our thought process, liberated from preconceived limitations, allows us
to embrace the uncertainty of all existence and reveals a world full of possibilities.
In a world without absolute constraints, the ideals of justice, equality, freedom,
autonomy, truth, and beauty can serve as unquestionable guides for human life and
actions. Thinking liberated from metaphysical dogmas allows these ethical ideals
not to be mere illusions or human inventions but to be realizable in our world. Faith,
hope, and the capacity to expect the unforeseen, the “possible impossible”, form the
basis that gives meaning to our freedom and defines the highest spirituality of
humans.

Conclusion

Contingency, as a concept, implies that our understanding of ourselves and our
place in the world is not fixed. This means that our self-determination and
perception of surrounding reality can change under the influence of new knowledge
and experience. When we encounter new facts or situations, our point of view and
self-identification can adapt, reflecting these changes. Human identity is a process
that is constantly evolving and transforming. Culture, in turn, does not remain static;
it is shaped and reinterpreted in response to new circumstances and discoveries.

Contingency also plays a key role in our personal development. When we are
open to new knowledge and experiences, we broaden our horizons and deepen our
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understanding of ourselves and the world. This contributes to our growth as
individuals and helps us adapt to changing conditions. In this context, contingency
becomes a driving force for our self-improvement and development. Thus,
contingency underscores the importance of flexibility and adaptability in our
perception of the world and ourselves. It reminds us that nothing is final and that
our beliefs and identity can change along with our understanding and experience.
This opens possibilities for continuous growth and transformation on both personal
and cultural levels.

Through analyzing the role and anthropological significance of contingency in
the structure of contemporary philosophical knowledge, it has been established that
contingency is a key element in forming human selthood, serving as the foundation
for individual activity in various aspects of existence and thought. Contingency, as
a concept, emphasizes the possibility of various outcomes of events and the
importance of random circumstances in human life, contrasting with ideas of
necessity and determinism. This allows us to view human identity as a process that
is constantly evolving and transforming under the influence of new knowledge and
experiences. Contingency promotes flexibility and adaptability in our perception of
the world and ourselves, opening possibilities for continuous growth and
transformation. Thus, contingency occupies a unique place alongside the categories
of necessity, possibility, and actuality, which is especially important for addressing
the problems of self-realization and self-identification in the 21st century.

References

[1] Curd P. Anaxagoras. In: Zalta EN, editor. The Stanford Encyclopaedia of Philosophy.
Available from: https://plato.stanford.edu/archives/win2019/entries/anaxagoras
(accessed: 11.11.2019).

[2] Berryman S. Democritus. In: Zalta EN, Nodelman U, editors. The Stanford Encyclopaedia
of Philosophy. Available from: https://plato.stanford.edu/archives/spr2023/entries/
democritus (accessed: 07.06.2023).

[3] Bonazzi M. Protagoras. In: Zalta EN, Nodelman U, editors. The Stanford Encyclopaedia
of Philosophy. Available from: https://plato.stanford.edu/archives/fall2023/entries/
protagoras (accessed: 08.09.2020).

[4] Nails D, Monson S. Socrates. In: Zalta EN, Nodelman U, editors. The Stanford
Encyclopaedia of Philosophy. Available from: https://plato.stanford.edu/archives/
sum2022/entries/socrates (accessed: 11.11.2019).

[5] Kraut R. Plato. In: Zalta EN, Nodelman U, editors. The Stanford Encyclopaedia of
Philosophy. Available from: https://plato.stanford.edu/archives/spr2022/entries/plato
(accessed: 12.02.2022).

[6] Shields C. Aristotle. In: Zalta EN, Nodelman U, editors. The Stanford Encyclopaedia of
Philosophy. Available from: https://plato.stanford.edu/archives/win2023/entries/aristotle
(accessed: 25.08.2020).

[7] Holman C. Gli Umori Delle Parti: Humoral Dynamics and Democratic
Potential in the Florentine Histories. Political Theory. 2020;48(6):723-750.
DOI: 10.1177/0090591720914410 EDN: QXRGHJ

502 OHTOJIOT'MA U TEOPUA ITIO3HAHUA


https://plato.stanford.edu/archives/win2019/entries/anaxagoras
https://plato.stanford.edu/archives/spr2023/entries/democritus
https://plato.stanford.edu/archives/spr2023/entries/democritus
https://plato.stanford.edu/archives/fall2023/entries/protagoras
https://plato.stanford.edu/archives/fall2023/entries/protagoras
https://plato.stanford.edu/archives/sum2022/entries/socrates
https://plato.stanford.edu/archives/sum2022/entries/socrates
https://plato.stanford.edu/archives/spr2022/entries/plato
https://plato.stanford.edu/archives/win2023/entries/aristotle
https://doi.org/10.1177/0090591720914410
https://elibrary.ru/qxrghj

Medzhidova N.H. RUDN Journal of Philosophy. 2025;29(2):491-503

[8] Zachary D, Steinbock A. Max Scheler. In: Zalta EN, Nodelman U, editors. The Stanford
Encyclopaedia of Philosophy. Available from: https:/plato.stanford.edu/archives/
spr2024/entries/scheler (accessed: 09.06.2024).

[9] Botz-Bornstein T. Contingency and the Time of the Dream: Kuki Shiizo
and French Prewar Philosophy. Philosophy East and West. 2000;50(4):481-506.
DOI: 10.1353/pew.2000.0003

[10] Odagiri T. Miki’s Ethics of Singularity. Philosophy East and West. 2023;73(2):345-368.
DOI: 10.1353/pew.2023.a898072 EDN: IFSXWJ

[11] Bendle M. Jean-Paul Sartre and the meaning of life. Available from:
https://quadrant.org.au/magazine/2023/10/jean-paul-sartre-and-the-meaning-of-life/
(accessed: 05.11.2023).

[12] Meillassoux Q. L Inexistence divine. Paris: Université de Paris; 1996.

About the author:

Medzhidova Nargiz H. — PhD in Philosophy, Associate Professor of the Department of
Philosophy, Faculty of Psychology and Social Sciences, Baku State University, 23 Z. Xalilov
St., Baku, AZ1148, Azerbaijan. ORCID: 0000-0002-3404-3493. SPIN-code: 2619-8826.
E-mail: nmajidova@bsu.edu.az

Cgenenns o0 aBTOpe:

Meosicuoosa Hapeus I'amuodosna — noxrop ¢punocoduu no ¢punocopuu, J0IEHT KadeIpol
¢unocodun, dakynpTeT CONMANBHBIX HAYK U TICUXOJIOTUH, BaKMHCKHI TOCYIapCTBEHHBIN
yHuBepcuter, AsepOaiiikan, AZ1148, baxy, yn. 3. XamwioBa, a. 23. ORCID:
0000-0002-3404-3493. SPIN-kox: 2619-8826. E-mail: nmajidova@bsu.edu.az

ONTOLOGY AND THEORY OF KNOWLEDGE 503


https://plato.stanford.edu/archives/spr2024/entries/scheler
https://plato.stanford.edu/archives/spr2024/entries/scheler
https://doi.org/10.1353/pew.2000.0003
https://doi.org/10.1353/pew.2023.a898072
https://elibrary.ru/ifsxwj
https://quadrant.org.au/magazine/2023/10/jean-paul-sartre-and-the-meaning-of-life/
mailto:nmajidova@bsu.edu.az
mailto:nmajidova@bsu.edu.az
https://orcid.org/0000-0002-3404-3493
https://orcid.org/0000-0002-3404-3493



