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Is There a Latin American Philosophy?
The Trajectory of a Question

Mario A. Gonzalez Porta! <, Evandro O. Brito?'”,
Jacinto P4ez Bonifaci®

!Pontifical Catholic University of Sdo Paulo, Sdo Paulo, Brazil
2State University of the Central-West of Parand, Parand, Brazil
3Diego Portales University, Santiago, Chile
P<Amariopor@pucsp.br

Abstract. The research articulates a central and recurring question in Latin American
philosophical thought: Is there a Latin American philosophy? As a guiding thread, we take a
seminal article by Argentine philosopher Risieri Frondizi, whose explicit formulation brings to
light the specificity of the question itself. Rather than a rhetorical provocation, the question
opens a paradox — denying the existence of philosophy in Latin America is already a philosoph-
ical act. This dossier explores how Latin American philosophy has responded to its complex
relationship with European thought, the colonial legacy, and the aspiration to both originality
and universality. The contributions address key issues such as the periodization of Latin Amer-
ican philosophy, the reception of canonical Western figures like Kant and Hegel, and the de-
velopment of a critical and situated mode of thought that has become a model for decolonial
reflection. At the same time, the volume includes contributions that clarify the emergence of
analytic philosophy in the region, with particular attention to the development of paraconsistent
logic. Far from being derivative, Latin American philosophy is presented here as an original,
plural, and evolving intellectual endeavor.
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3[1ech He KaK IMPOM3BOJIHAs, & KaK OPUTHHAIFHOE, MHOXKECTBEHHOE M Pa3BHBAIOLIEECs HHTEN-
JeKTyaJIbHOE HallpaBJICHHUE.

KiroueBble cioBa: JlatuHckas AMepuka, uctopus punocodun, prnocodekas perer-
WL, JIEKOJIOHHAJIbHAS MBICIIb, OPUTUHAIBEHOCTh

KoHpuukT uHTEpecoB. ABTOPHI 3asBIISIOT 00 OTCYTCTBUH KOH(DIMKTa HHTEPECOB.
Bkiaaag aropoB. Bece aBTOpbI BHECIH paBHBINA BKIIAJ B pa3pabOTKy KOHLEMINH, IIOATOTOBKY
U HaITMCaHUE PYKOIHUCH.

HUctopus craTbu:

Cratbs noctynuia 11.02.2025
Cratbs npuHsTa kK myonmukamnuu 08.05.2025

610 OUITOCODUS B IATUHCKOM AMEPHKE


https://doi.org/10.22363/2313-2302-2025-29-3-609-615
https://orcid.org/0000-0001-8220-1540
https://orcid.org/0000-0003-4121-1106
https://orcid.org/0000-0003-3623-5517

Gonzalez Porta M.A. et al. RUDN Journal of Philosophy. 2025;29(3):609—615

s uutupoBanusi: Gonzdlez Porta M.A., Brito E.O., Paez Bonifaci J. Is There a Latin
American Philosophy? The Trajectory of a Question // Bectnuk Poccutickoro
yHUBepcUTeTa ApYyKObl HapomoB. Cepus: ®unocodusa. 2025. T. 29. Ne3. C.609-615.
https://doi.org/10.22363/2313-2302-2025-29-3-609-615

The title of a 1949 article by Argentine philosopher Risieri Frondizi, “Is There
an Ibero-American Philosophy?” [1], marks a pivotal moment in Latin American
philosophical reflection. Although selecting this particular essay as a paradigmatic
reference might appear somewhat arbitrary, it serves here as a productive thread
through which to engage a question that has continued to shape philosophical
discourse in the region since the mid-twentieth century: whether a distinct,
legitimate, and autonomous philosophical tradition can be said to exist in Latin
America.

The very possibility of posing such a question reveals a distinctive feature of
Latin American philosophical practice. On the one hand, it aligns with the critical
vocation inherent to philosophy since its inception — the interrogation of its own
conditions of possibility. On the other hand, as Frondizi himself notes, the question
should not be dismissed as mere rhetorical provocation. Rather, it constitutes a
genuine inquiry into the possibility of a Latin American philosophy that transcends
its institutional existence within academic settings.

Pursuing Frondizi’s question further, one finds it unfolding under the shadow
of a paradox with Aristotelian roots: to deny the existence of philosophy -in Latin
America- by a Latin American is already to engage in philosophical activity.
However, Frondizi did not observe the inexistence of philosophy. On the contrary,
he noted an exponential increase in the production of texts aspiring to philosophical
status. The problem, for him at least, was that this proliferation was not
accompanied by a corresponding improvement in the quality or depth of their
content. In this sense, the question — as framed by Frondizi — ultimately becomes a
reflection on the originality and relevance of the philosophical work produced in
Latin American contexts.

Since then, the weight of this question has exerted a lasting influence on the
development of philosophical thought south of the Rio Bravo. Various authors have
proposed distinct criteria for addressing it, offering retrospective assessments of the
existence — or absence — of a Latin American philosophical tradition. Within this
framework, the debate has crystallized around key concepts such as originality,
authenticity, and recognition, which have served to articulate the regional
specificity of philosophical reflection [2. P. 5].

Returning to the impossibility of denying philosophy, this internal
contradiction inherent in the question itself does not, paradoxically, close the debate
but rather deepens it. To inquire from Latin America into the possibility of
philosophy in Latin America is to position oneself at the threshold of a different
kind of reflection. Thus, the issue of the originality of Latin American philosophical
thought also transforms into a question of originarity: is it possible to conceive of a
second origin for philosophy?
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Philosophical ideas on the continent emerge from a consciousness of origin,
aware that philosophy is a historical inheritance of a European colonizing culture,
but also with the intuition that it can be reappropriated as a universal endeavor
grounded in the experience of the colonized. Originality, then, is a demand that
arises as a consequence of the pivotal situation represented by the new
understanding of the world that emerged after the discovery of America. For Latin
American philosophers during the twentieth century, the experience of philosophy
was associated with the alternative of conceiving philosophy in this context either
as a parallel development to European philosophy — originating in Greece but taking
root in new soil — or as a philosophy capable of entering into dialogue with a pre-
existing, distinctly American worldview.

Frondizi himself offers a response grounded in a logical-analytical strategy: he
adopts — though without providing an essential definition — a concept inherited from
philosophy and embedded within the Western tradition, and examines whether this
concept can be historically verified in the thought produced in Latin America. He
does not deny the existence of relevant thinkers or philosophical reflection; rather,
he questions whether an autonomous philosophy has existed — one not subordinated
to extraphilosophical interests [1. P. 346]. In this respect, his tone is predominantly
skeptical regarding the existing philosophical production, while simultaneously
expressing cautious hopefulness for the future.

Each in its own way, the articles comprising this dossier address different
facets that frame the question of the existence of philosophy in Latin America. First,
they suggest a structural tension between European and Latin American thought:
“We have transcended many levels and not a few limitations, but we are still
weighed down by European conceptions. Up to the present, Ibero-American
philosophy is simply the rethinking of the European problems that have reached our
shores” [1. P. 351]. Second, the dossier raises the problem of periodization and the
historical articulation of this relationship within the context of unequal and
heterogeneous national traditions [3]. Third, it anticipates a challenge that would
gain increasing relevance in subsequent decades: the articulation of the ties and
tensions between thought north and south of the continent. As Frondizi claims: “the
two Americas are separated by dissimilar concerns; they are interested in different
problems” [4. P. 619].

The contributions compiled here address, from various perspectives, the
question of the status, conditions, and possibilities of philosophy in Latin America.
While they do not aim to provide a definitive answer, they share a common concern:
to think from the South without relinquishing philosophy’s universal aspiration.
Having already established the general perspective of the dossier, we will now
briefly present the content of the various contributions.

Pablo Guadarrama offers a comprehensive review of one of the central issues
in the study of philosophy in Latin America: its periodization. His analysis provides
an overarching view of the key moments and defining characteristics that have
shaped Latin American philosophy — from scholastic debates concerning the
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humanity of indigenous peoples to contemporary currents such as Marxism,
philosophical Christianity, liberation philosophy, and decolonial thought. Far from
being a mere repetition of European ideas, Guadarrama demonstrates that Latin
American philosophy emerges as a process of mental and cultural emancipation,
characterized notably by a practical and counter-hegemonic humanism that stands
out as one of its defining features.

As the history depicted by Guadarrama shows, one of the recurring themes in
reflections on philosophy in Latin America concerns the various ways in which
European thought has been received and reinterpreted. In this dossier, the
contributions by Laura Pelegrin, on the one hand, and Eduardo Assalone and Hugo
Figueredo, on the other, offer two distinct perspectives on the “Argentine”
trajectories of Kant and Hegel. Pelegrin’s study reconstructs the emergence of
Kantian philosophy at the University of Buenos Aires through the work of Mario
Caimi. Her analysis highlights an interpretative orientation centered on the problem
of method as the guiding thread of critical philosophy — a focus that has decisively
shaped local Kantian exegesis. This approach is further characterized by its critique
of psychologism and its emphasis on the centrality of sensibility. Regarding Hegel,
Assalone and Figueredo raise a further issue: the conceptual and methodological
limits of “reception” in philosophy. Their study explores the history of Hegelian
reception in Argentina, the task of constructing an archive of local ‘Hegelianism,’
its disciplinary framing, and the broader philosophical implications of the very
notion of reception. They argue that without a critical stance, the concept of
reception risks becoming methodologically diffuse.

Dante Ramaglia returns to the enduring tension between the historical
particularity and the universal aspiration of philosophy, focusing on contemporary
issues and debates within Latin American philosophical thought. In his account,
these discussions revolve around two central axes: the conceptual delimitation of
what constitutes a “Latin American” philosophy, and the critical role such
philosophy must play in relation to its own socio-historical context. These tensions
give rise both to critical genealogies of ideas and to the development of socially and
politically engaged philosophies with emancipatory intent.

The contributions by Fernanda Diab and Clara Pinton explore how the
emancipatory intent of Latin American philosophy takes shape in the works of the
Uruguayan thinker Carlos Vaz Ferreira and the Argentine-Mexican philosopher
Enrique Dussel. Diab examines Vaz Ferreira’s treatment of polarization, not as a
merely explanatory issue, but as a normative problem — a matter of “ideals” that can
be addressed through non-exclusionary alternatives. Within this framework,
concepts such as false opposition, exclusivism, and extremism are identified as
obstacles to the peaceful resolution of conflict. Vaz Ferreira thus offers valuable
philosophical tools for rethinking the contemporary threats facing democracy,
through a systematic approach that interweaves epistemological, psychological,
ethical, and political dimensions. Clara Pinton, in turn, analyzes Dussel’s
reconstruction of the origins of modernity from a decolonial perspective. By linking
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the ego conquiro to the ego cogito, Dussel argues that modern subjectivity is
grounded in the conquest and exclusion of the colonial Other — an operation that is
not peripheral but constitutive of modern thought. From this standpoint, Dussel’s
critique calls for a reconstruction of the philosophical canon — one that
acknowledges its colonial foundations and creates space for historically silenced
voices.

Philosophy in Latin America is not defined solely by its critical engagement
with colonial legacies. It also maintains a meaningful and dynamic dialogue with
other intellectual traditions, particularly North American analytic philosophy, and
has produced significant work in specialized fields such as logic and the philosophy
of mind. In this respect, contemporary Latin American philosophy has yielded
original and impactful contributions. Lauro de Matos Nunes Filho, for instance,
offers a comprehensive overview of the development of paraconsistent logic in the
region, focusing on the pioneering work of Newton da Costa in Brazil. This non-
classical logical framework challenges core principles of classical logic — such as
the law of non-contradiction — and opens new formal and theoretical avenues that
extend beyond technical domains to influence broader philosophical inquiry.

A similar approach is taken by André Leclerc, who examines the consolidation
of analytic philosophy in Latin America and its role in shaping current debates in
the philosophy of mind. This philosophical orientation, grounded in logic,
language, and a strong commitment to scientific rigor, found fertile ground in
countries such as Mexico, Argentina, and Brazil. Philosophers like Eduardo
Rabossi, Maite Ezcurdia, Walter Carnielli, Marco Ruffino, and Ernesto Perini
Frizzera have played a central role in establishing an analytic approach to issues of
thought, subjectivity, and knowledge — often engaging with ordinary language
analysis, non-classical logic, and contemporary epistemology. Through journals
such as Critica, Andlisis Filosofico, Principia, and Analytica, and through
international scholarly networks, analytic philosophy in Latin America has
developed a distinctive voice that engages meaningfully with global philosophical
debates while remaining rooted in local contexts.

Danny Marrero addresses pressing philosophical issues at the intersection of
ecological protection and human rights in Latin America. His contribution focuses
on how the recognition of rivers as legal subjects has enabled Afro-descendant
communities, Indigenous peoples, and future generations to introduce alternative
legal and philosophical frameworks into mainstream legal theory. Marrero analyzes
landmark cases such as Atrato River v. Presidency of Colombia and Future
Generations v. Ministry of Environment, demonstrating that the attribution of legal
rights to rivers is not merely symbolic but essential for ensuring human survival.
These cases highlight a deep interdependence between human and ecological well-
being and challenge the conventional Nature/Humanity divide by affirming that the
protection of rivers is inseparable from the protection of life itself.

Finally, Ricardo Espinoza Lolas and Pol Ruiz de Gauna introduce the concept-
image of the “Barca del NosOtros” (“Boat of the WeOthers”) as a philosophical
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expression of the human condition in confrontation with the real. This metaphor
seeks to articulate the finite, mixed, and contradictory nature of the subject within
contemporary capitalism. The image of the boat captures both the acceptance of
contingency and the persistent betrayal of that acceptance, thus exploring the
existential and ontological tensions of the present from a radically situated
perspective.

Taken together, these studies reveal the richness, diversity, and depth of
philosophical thought in Latin America. Far from being a mere echo of European
traditions, Latin American philosophy emerges here as an original, critical, and
creative intellectual practice, deeply engaged with its history, its conflicts, and its
future.
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Abstract. The research explores the specificity of philosophical reception in Latin
America by examining the case of G.W.F. Hegel’s reception in Argentina, which we consider
representative of other reception studies in the region. Through this analysis, we aim to address
the challenges associated with investigating reception, which reveal the limitations of this
concept when applied methodologically in the philosophical domain. We argue that
philosophical reception studies cannot abandon the critical pretension inherent to all rigorous
philosophical work. To this end, we first outline the main difficulties related to studying Hegel’s
reception in Argentina. Second, we present a brief history of this reception based on our
research in the field of Hegelian studies. Third, we address the problem of archive construction.
Fourth, we consider the disciplinary framing of such research. Ultimately, we aim to define the
philosophical boundaries of the concept of reception.
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AHHoTanms. B uccrnempoBannm paccmarpuBaeTcs CIielu(uKa pereniymu Qruiocopun B
Jlarunckoit Amepuke Ha npumepe peuenuuu [.B.®. ['erenst B ApreHTHHE, KOTOPYIO MBI CUH-
TaeM peNpe3CHTATUBHOMN AJIS APYTHUX UCCIICAOBAHMI perieniiun B pernone. Ilocpenctsom 3Toro
aHaJIM3a MBI CTPEMUMCS PEIIINTH MTPOOIEMBI, CBI3aHHEIE C HCCIICTOBAHUEM PEIIEIINN, KOTOPBIE
BEISIBILSIIOT OTPaHUYCHUS dTOH KOHIENIUH MPH METOAOJIOTHISCKOM MPUMEHEHHH B O0NACTH
¢unocopun. Mb1 yTBepKIaeM, 4TO UCCIENOBaHUS pelieniuu B Guinocopun He MOTYT OTKa-
3aThCS OT KPUTHYECKOTO TOAX0/1a, TPUCYIIEro BCEM CTPOTUM Qrtocopckum padboram. C 3Toit
LENBI0 MBI CHavyasla OOpUCYeM OCHOBHEIC TPYAHOCTH, CBS3aHHBIC C M3YYECHHEM BOCIIPUSATHS
lerens B Aprentune. Bo-BTOpBIX, MBI IPEACTaBUM KPAaTKYIO HCTOPUIO 3TOTO BOCHPHUATHS,
OCHOBaHHYIO Ha HAIMX HCCIEIOBAHHUAX B OOJACTH TerelbsTHOBEACHNUA. B-TpeThux, MBI pac-
CMOTPHUM MpOOJEMy CO3IaHUs apXHBa. B-ueTBEpThIX, Mbl pacCMaTpUBaeM AUCLUIUIMHAPHBIE
PaMKH TaKOTO HCCIEJOBaHMA. B KOHEYHOM cueTe MbI CTPEMUMCS ONPENCIHUTh (punocopckue
TPaHUIIbl KOHIICIIIUY PEIICTIIINH.

Kaiouessle ciioBa: puinocodcekas penenuus, apreHTHHCKas Guinocodusi, JaTHHOAMEPH-
KaHCKast punocodust
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Hcrtopus cratbu:
Cratbs noctynuia 13.01.2025
Crarbs npunsiTa k myoiukaruu 02.05.2025

dns uutupoBanusi: Assalone E., Figueredo Nuiiez H. Methodological Reflections on the
Philosophical Reception in Latin America: The Case of Hegel in Argentina / BecTHHK
Poccuiickoro ynuBepcutera apyxObsl HaponoB. Cepusa: @unocodusa. 2025. T. 29. Ne 3.
C. 616-630. https://doi.org/10.22363/2313-2302-2025-29-3-616-630

Introduction

In recent decades, reception studies have proliferated significantly to the point
where much historical research in philosophy has adopted this methodological
framework. This trend may stem from methodological reasons related to
contemporary approaches to reading classical texts. Today, philosophical
interpretation is often seen as a form of “use” of a thinker’s ideas by another, serving
philosophical and extra-philosophical purposes that often diverge considerably
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from the “original” intentions of the interpreted author. This mode of appropriation
is initially shaped by two factors: the manifest purpose of the interpretation and the
historical and cultural particularity in which this purpose is situated.

Philosophy in Latin America has developed mainly through the reception of
European thought. Historical reasons led many early philosophical explorations in
the Americas to involve transplanting European ideas or concepts. The
appropriation of Enlightenment notions, for instance, was crucial to the emergence
of sovereign revolutions and the birth of nation-states in the 19th century. This
fruitful connection between Latin American philosophy and European thought was
viewed in the 20th century in various ways, ranging from passive and uncritical
reception to outright denial as a condition for developing a genuinely American
philosophy.

At first glance, the study of philosophical reception in Latin America presents
a challenge due to its multiplicity. Geographic, historical, and cultural diversity
pose obstacles to a unified consideration of reception. However, examining a
representative case could offer insights into the specificities of Latin American
philosophical reception. The reception of Hegel’s philosophy in Argentina can
serve as an exemplary case for studying philosophical reception in Latin America.

An initial examination of Hegel’s reception in Argentina reveals, on the one
hand, the philosopher’s constant presence in philosophical debates and, on the
other, the methodological difficulty of precisely delimiting this presence.
References to Hegel appear in the writings of 19th-century thinkers, but his figure
only gained prominence in the early 20th century, achieving a particular centrality
in intellectual debates by mid-century. Despite this persistent presence, there are
few and belated records of studies addressing Hegel’s reception in Argentine
philosophy.! This difficulty is replicated in other Latin American countries
regarding reception studies of other classical philosophers. Generally, there are very
limited bibliographic precedents for conducting research of this nature. It is even
common for no prior work to exist on the reception of a classical philosopher in
certain Latin American countries.

The absence of precedents constitutes one of the methodological challenges of
studying philosophical reception in Latin America, but it also allows for delineating
its regional specificity. Given the lack of relevant precedents, an initial approach to
studying Hegel’s reception in Argentina, for example, requires the construction of
an archive. This necessitates a kind of “archaeology” of Hegelian studies in the
country, which in turn demands bibliographic tracing and the use of qualitative
social research tools such as interviews and the reconstruction of academic
trajectories in the face of disappearing sources. This implies a hybridization
between the techniques of professional philosophy and qualitative social research,
which raises additional methodological problems. This is because the archive’s

! Only in this century can three precedents be identified: [1-3]. In 2021, we edited a dossier in the
journal Topicos. Revista de Filosofia de Santa Fe (Argentina), which expands knowledge on this
topic: [4-8].
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sources appear to belong to cultural history, the history of ideas, and the history of
philosophy, necessitating a specification of the field to which the inquiry into the
uses of Hegelian thought pertains.

In delimiting the philosophical reception of Hegel in Argentina as an object of
study, it is necessary to reconsider the very notion of reception to account for its
cultural and historical meaning without undermining the critical and reflective
character it entails as part of an active and specific philosophical operation. The
notion of reception, while attempting to distance itself from a passive conception
of readings, risks stopping at mere description, placing interpretations on equal
footing even when substantial differences in their philosophical quality might exist.
In philosophical reception studies, it is impossible to avoid taking a position on the
correctness of a given interpretation, and it is even desirable to do so. To approach
reception as a creative reading deployed for new purposes in unforeseen contexts,
this article develops the methodological considerations of Hegel’s philosophical
reception in Argentina.

Through this analysis, we aim to thematize a series of methodological
difficulties related to this type of historical research in the field of philosophy. At
the same time, we seek to problematize the very concept of reception because, as
we will argue later, it acquires peculiar characteristics when applied in the
philosophical domain. To this end, we first present a brief history of Hegel’s
reception in Argentina, drawn from our research in the national field of Hegelian
studies. Based on this historical reconstruction, we identify the constitution of
specialized archives and disciplinary framing as specific methodological problems.
These issues highlight the limitations of the concept of reception. As we will argue,
philosophical reception studies cannot abandon the critical pretension inherent to
all rigorous philosophical work. Since Hegel’s reception in Argentina can be
representative of other reception studies in Latin America, the considerations in this
article can be generalized and prove beneficial for preliminary explorations in such
studies.

Historical Overview of Hegel’s Reception in Argentina

The historical development of Hegel’s philosophical reception in Argentina
can be divided into four periods.? Temporally delimited, these periods are as
follows: from the 19th century to 1918; the second period begins in 1918 and
extends to 1949; the third spans from 1949 to 1983; and the fourth from 1982/83 to
the present. The first period covers the hundred years from Hegel’s appointment to
the Chair of Philosophy at the University of Berlin in 1818 to the University Reform
in Cordoba in 1918, a pivotal event in Argentine university life. During this century,
readings of Hegel were indirect and occurred within the framework of eclectic
spiritualism [9]. References to Hegel’s work are scarce and scattered,® and other

2 In this section, we follow the guidelines of the following article [5].
3 For example: [10. P. 243] or [11. P. 301-303].
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German philosophers, such as Herder or Kant, had a more significant impact
[12; 13]. Given this indirect engagement, it is possible to assert that the proper
reception of Hegel in Argentina effectively begins in the second period.

During that period, philosophy in the country experienced a process of
academic professionalization. [14]. In that context, an “anti-positivist reaction”
[15. P. 40] created favorable conditions for the rediscovery of German idealism, the
revaluation of metaphysics, epistemology, and ethics. These trends were intensified
by cultural exchanges between Argentina and Europe, both through the arrival of
Spanish and Italian exiles to the region* and the educational travels of Argentine
philosophers to Germany.> In 1931, on the centenary of Hegel’s death, Carlos
Astrada and Alejandro Korn published articles in homage to the German
philosopher [16; 17], inaugurating Hegelian studies in the country by initiating
direct, critical and academic readings of Hegelian sources. Toward the end of this
period, Hegel’s presence was evident in one of the central moments of the
professionalization of Argentine philosophy: the First National Congress of
Philosophy in 1949, where Juan Domingo Peron’s closing speech included
references to the German philosopher [6].

The period of Hegel’s reception in Argentina from 1949 to 1982—1983 was
marked by disputes over the figure of the German thinker. In a time of significant
national turmoil, characterized by frequent interruptions to democratic order,
Hegel’s thought was both appropriated and contested, serving as a reclaimed part
of the philosophical tradition and a primary target of criticism. During these years,
interpretations proliferated, dividing into existentialist, Marxist, Peronist, and
liberation theology readings. Whether vindicated or criticized, Hegel was a central
figure for a philosophy shaped by the major philosophical and political currents of
the era.

The exhaustion of the last civic-military dictatorship (1976-1983) and the
beginning of the democratic transition ushered in a period more conducive to
professional philosophical research. The start of this fourth period of Hegel’s
reception was marked by the publication of the first doctoral theses dedicated to the
philosopher.© In the last quarter of the 20th century and the first decades of the 21st
century, the field of Hegelian studies in Argentina consolidated, as evidenced by a
series of indicators specified in Section 4.

This brief overview of Hegel’s reception in Argentina highlights his constant
and dominant presence in the national intellectual landscape, from the
professionalization of philosophy after the University Reform and especially

* For example, José Gaos to Mexico in 1938, Manuel Garcia Morente to Argentina in 1938, José
Medina Echeverria to Mexico in 1939 (he later moved to Colombia in 1945, to Puerto Rico in 1946,
and to Chile in 1952), Rodolfo Mondolfo to Argentina in 1939, José Ferrater Mora to Cuba in 1939
(later to Chile in 1941).

5In 1926, Nimio de Anquin; in 1927, Luis Juan Guerrero and Carlos Astrada; and Coriolano Alberini
in 1930.

® We refer primarily to [18-20].
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following the restoration of democracy. We propose considering the history of
Hegel’s reception in Argentina in the 20" and 21° centuries as the process of
constituting and consolidating a specific field within academic philosophy: the field
of Argentine “Hegelian studies.”

Archive Construction as a Methodological Problem

Gaos argued that reconstructing the development of ideas in a given period
requires an archive containing testimonies, documents, books, articles, and letters
from that time [21. P. 26]. The archive involves collecting, preserving, and
organizing both direct and indirect sources related to the topic under investigation.
Without a constituted archive, the inquiry into the development of an idea relies on
the historian’s arbitrary selection, resulting in a partial and vague [22]. Therefore,
the construction of a thematic archive is a prerequisite for rigorous historical and
philosophical reconstruction.

The initial challenge of researching Hegel’s reception in Argentina is the
absence of a consolidated archive on the topic. By this, we mean there is no
systematized and shared archive to document the various uses of Hegelian
philosophy in Argentina. No exhaustive chronologies exist of works dedicated to
Hegel’s philosophy that have been published in Argentina or written by Argentine
researchers and subsequently published abroad. Nor are there bibliographic
repositories that record such works.

The lack of a bibliographic corpus is evident in the first period of reception we
have delineated, but it also appears in later periods. During the 19th century,
references to Hegel by Argentine intellectuals were general and indirect, based on
allusions rather than systematic studies. Reconstructing this early reception of
Hegel in Argentina, considering its dynamics and consequences, requires a
bibliographic archaeology to trace these allusions and references.

Hegel’s presence in Argentine thought became more pronounced in the other
three periods but remained fragmented. The political instability that marked the
country — and much of the region — during the 20" century led to fluctuating
regulations for preserving sources and bibliographic materials in libraries and
research institutes. This persistent instability resulted in the loss of books, articles,
academic writings, and curricula directly or indirectly related to Hegelian thought.
It also disrupted the continuity of Hegelian ideas in the country. Addressing this
fragmentation may require reconstructing academic trajectories to document the
German philosopher’s integration into the professionalization of philosophy in
Argentina. Additionally, interviewing key academic and cultural figures involved
in his reception could help project a unified development.’

7 In our research, we have partially carried out both the bibliographic tracking and the use of
qualitative tools in social research. We compiled a fairly complete chronology of the Hegelian
bibliography, including both monographs and translations into Spanish [23]. We interviewed senior
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Field Determination as a Methodological Problem

Another difficulty in researching the philosophical reception of Hegel in
Argentina is determining the disciplinary field to which it belongs. Answering that
this field is philosophy might resolve the problem, but it does not. The philosophical
field is too broad and thus vague and nonspecific. Moreover, as noted earlier, the
use of techniques not typically employed in philosophical research (archive work,
interviews, academic trajectory reconstruction) might lead to the conclusion that
such research does not belong to the field of philosophy but perhaps to history or
the social sciences. It could be a historical study of the role of Hegel’s reading in
the professionalization of philosophy in Argentina. Although its object would be
philosophy, the approach would be historical. Another possibility is that our
research falls under the category of “Argentine philosophy” — or “Argentine
thought” — as it is often referred to in many university programs in Argentina.
Nevertheless, in this case, the primary interest lies in 20" century Argentine
philosophers and their engagement with Hegel’s work, rather than in Hegel’s ideas
or the interpretations of his work produced in Argentina during that century.

It is interesting to note that part of the bibliography on a classical author like
Hegel is regarded simply as secondary literature on the author. At the same time,
other works are classified as “reception” and marked as “Argentine” (or associated
with another national philosophy, typically from peripheral countries). We will
address this use of the reception concept in the next section. Here, we highlight the
second classification, which is linked to national contexts. What makes an
Argentine academic who produced philosophical texts about Hegel not be referred
to as a Hegel specialist but as an “Argentine philosopher”? This shift is significant
because it results in their texts not being integrated into the theoretical frameworks
of specialized research on Hegel’s philosophy (even in Argentina). At the same
time, interest in their Hegelian readings is often confined to the field of Argentine
philosophy or thought. This displacement excludes their work from the
international field of Hegelian studies while reducing interest in their output to
strictly national terms, as if it could only concern their compatriots.

However, we understand the philosophical production on Hegel by Argentine
academics (or those of any other nationality) as part of the international field of
Hegelian studies. By including their work in this field, we promote the expansion
and enrichment of a secondary bibliography on Hegel while limiting interest in their
production to its relation to Hegel’s reading rather than the author’s biography or
the national historical context in which they lived. The latter explains why research
on Hegel in Argentina does not belong to the historical field of Argentine
philosophy but to the philosophical field of Hegelian studies. This does not imply
a disregard for history but rather subordinates it to proper philosophical interests,
such as the interpretation of classical texts within the discipline.

researchers in the field, which has provided us with valuable insights into our understanding of the
process of consolidating Hegelian studies in Argentina since the last quarter of the 20th century.
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This specification of the philosophical field should not be seen as a
manifestation of the “coloniality of knowledge” or the validation of peripheral
philosophical work based on its alignment with the “Western philosophical canon.”
On the contrary, positioning national philosophical production on equal footing
with a secondary bibliography produced in central countries can reclaim that
production by situating it within the context of multicultural philosophical
discussion and international cooperation, thereby providing a rigorous
understanding of the work of a classical author like Hegel. At the same time, it
could elevate the work of Argentine specialists who, not having produced what is
considered an “original philosophical work,” are also not studied within the field of
Argentine philosophy.

Having identified the field of our inquiry as Hegelian studies, it is important to
specify its definition further. First, Hegelian studies should be understood as a
specific area of specialized philosophical research akin to traditional philosophical
disciplines (logic, ethics, aesthetics, philosophy of law, etc.), histories of
philosophy (ancient philosophy, modern philosophy, history of ethics, Argentine
philosophy, Eastern philosophy, etc.), or philosophical specializations (feminist
philosophy, Critical Theory, pragmatism, etc.). Hegelian studies, like Kantian or
Heideggerian studies, do not correspond to any traditional philosophical discipline
because they address all these disciplines simultaneously. Hegel’s work has been
studied from epistemological, ethical, logical, and other perspectives. It has not
always been approached historically, so Hegelian studies cannot be said to belong
to any history of philosophy, such as modern or contemporary philosophy, as when
they are identified with the period of “German Idealism” or, more recently,
“Classical German Philosophy.”

While much Hegelian research can be subsumed under historical inquiry, other
work cannot, as it invokes Hegel to discuss current problems in theoretical or
practical philosophy — for example, when critiquing Kantian epistemology or using
Hegel’s organicist arguments to defend ethical and political communitarianism.
Again, what defines the field’s boundaries is not a set of more or less constant
philosophical problems (as with traditional philosophical disciplines) or historical
interest or geographic location (as with histories of philosophy). What organizes
the field of Hegelian studies is, more simply, Hegel’s life and work, its meaning,
context, the readings it has received, the appropriations it has undergone, etc.

The concept of “Hegelian studies™® is descriptive, not normative. It does not
seek to justify the need for a research field but rather to account for a concrete
reality. The field of Hegelian studies already exists. At least in Argentina, it is part
of the professionalization of philosophy, alongside Kantian or Heideggerian
studies; it is a field of specialization or a philosophical specialty.

8 Hegel-Studien or Hegelforschung in the German context; Hegelian Studies or Hegel Studies in the
Anglo-Saxon world; Etudes hégéliennes in French academia; Studi hegeliani or Studi su Hegel in
Italy; Estudos hegelianos in Brazil; Estudios hegelianos in Spanish.
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The question of the cultural and institutional conditions for constituting a
scientific field far exceeds the competencies of researchers from academic
philosophy. We are more likely to find knowledge on this topic in sociology or
history.” However, based on a general understanding of academic work, the
constitution of a specialization field requires precise institutional conditions. The
most basic of these is institutional stability — that specialists can conduct their
research professionally in an environment that respects their societal contributions
and with a predictable horizon for the continuity of their work. The institutional
instability that marked Argentina’s 20th century is likely the main reason why the
process of constituting the field of Argentine Hegelian studies took so long to
consolidate and only stabilized when general living conditions for Argentines also
stabilized with the restoration of democracy, which has been uninterrupted to this
day.

Unlike institutional stability, other conditions are indicators of a field’s
consolidation rather than strict conditions for its constitution, continuity, and
growth. These indicators include: (1) the formation of research groups and centers,
as well as academic societies in the specialty; (2) the existence of specialized
journals; (3) the holding of periodic meetings (congresses, conferences, etc.); (4)
the presence of the topic in curricula; (5) full-time research positions in the field;
and, above all, (6) the development of “philosophical lineages,” meaning that at
least one generation of specialists has trained another in the same specialty, verified
through the supervision of doctoral and postdoctoral research grants and the
direction of undergraduate and graduate theses. Tracing these philosophical
genealogies requires particularly interviews with field referents, which help
reconstruct academic trajectories, map the ties between “teachers” and “disciples,”
and outline the respective academic “families.”

These indicators establish the existence of an international field of Hegelian
studies. The numerous research groups on Hegel’s philosophy worldwide, the
Hegel-Archiv in Bochum, and various academic societies, including the
Internationale Hegel-Gesellschaft and the Ibero-American Society of Hegelian
Studies, correspond to the first indicator. Journals like Hegel-Studien (Germany),
Hegel-Bulletin (UK), Studia Hegeliana (Spain), Estudos Hegelianos (Brazil), The
Owl of Minerva (USA), Hegel-Jahrbuch (Germany), and Antitesis (Spain) account
for the second. The same applies to the third indicator, regarding periodic meetings,
and the last three indicators.

It thus seems unproblematic to assert that an international field of Hegelian
studies indeed exists. The more relevant question, however, is whether this field
has also been established in Argentina. Except for the second indicator, all others
were met in the last period of Hegel’s reception in Argentina (from 1982-1983
onward). The first Hegelian groupings emerged, such as Dialogica, the Section of
Studies on Hegel’s Philosophy at the National Academy of Sciences of Buenos

° Bourdieu's work is the most appropriate place to find a sociological conception of scientific fields.
See, for example: [24].
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Aires, which has organized ten symposia to date. Other academic meetings in the
specialty were also held, such as the Jornadas de Filosofia Alemana (Congress of
German Philosophy), with a strong presence of Hegel’s philosophy, at the Faculty
of Humanities and Sciences of the National University of Litoral; the Germano-
Latin American Congress on Hegel’s Philosophy, organized by the Germano-Latin
American Research and Doctoral Network in Philosophy (FILORED); the
Workshop on the Actuality of Classical German Philosophy at the University of
Congreso and the National University of Cuyo (Mendoza); the International
Symposium on Classical German Philosophy, organized by FILORED and the
Pontifical Catholic University of Argentina; and the Conference of the Hegelian
Studies Group at the University of Buenos Aires.

Regarding the fourth indicator — the presence of the topic in curricula — it is
relatively straightforward to ascertain how much Hegel’s philosophy is taught in
most university philosophy programs, as well as in philosophy courses within
psychology, sociology, law, economics, and other disciplines. The differences lie
in degree: whether Hegel is taught more or less than in other historical moments,
whether it is taught sufficiently, or whether more or less time is dedicated to him
compared to other classical authors. The presence of a philosopher in curricula is
significant as an indicator because it implies that educational institutions have
faculty with the philosophical training necessary to teach these contents, which in
turn presupposes the existence of a specialization field enabling such training.

Concerning the fifth indicator — full-time research positions in the specialty —
the period beginning in 2003, with substantial state investment in scientific research
and development, particularly in the National Scientific and Technical Research
Council (CONICET), marks a time when doctoral and postdoctoral grants, as well
as full-time research positions addressing Hegel’s philosophy, multiplied. This
intensified the production of doctoral theses and the publication of specialized
books and articles on the topic. Finally, the sixth indicator — the possibility of
establishing philosophical lineages within the field — is particularly evident from
the 1982-1983 generation onward, which, as noted, was the first to produce
doctoral theses on Hegel. However, philosophical genealogies can be traced back
at least to the generation of Carlos Astrada and Alejandro Korn in the 1930s.

This brief overview of the leading indicators of a philosophical field’s
constitution allows us to conclude that a field of Hegelian studies indeed exists in
Argentina, comparable to its counterparts in the region and globally. This field is
the object of our research — and, at the same time, the context in which our research
takes place. Our work thus represents an immanent reflection on the field itself. As
actors within it, we investigate the conditions of its constitution, delineate its
disciplinary boundaries, trace the philosophical genealogies that traverse it,
systematize its philosophical production, and draw conclusions about the specificity
of Argentine Hegelian studies and, more broadly, about Hegel’s presence in
national culture.
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As is clear, this type of inquiry can only be conducted when an academic field
is consolidated or in the process of consolidation. It is also evident that this inquiry
is not specifically historical, sociological, or reducible to the history of Argentine
philosophy. It pertains to a strictly philosophical concern about Hegel’s work and
is likely to achieve better results if carried out with rigorous philosophical training
specialized in Hegelian studies — supplemented, of course, by empirical social
research techniques not typically part of professional philosophers’ toolkits today
but invaluable for reception studies like ours.

The Methodological Limits of Philosophical Reception

The concept of reception can be understood as an attempt to address a historical
and philosophical problem. It seeks to shift the focus of interest from an author’s
intention in writing a text to its recipient, who reads and interprets the text, whether
in its “original” context (the author’s time and place) or, as noted, “out of place” (in
a different time and place).'® As Peter Burke observed, the term “reception” is older
than commonly believed; it finds antecedents in terms like “tradition,” “afterlife”
(Nachleben, Fortleben), “fortuna,” “legacy,” “transmission,” and of course,
“influence” [26. P. 22]. The latter term, however, conveys the idea of a mark left
by the author on a reader or group of readers and has thus been set aside by scholars,
as it suggests a unilateral action (the author’s impact on the reader) without
significant reciprocity (e.g., the new meanings introduced through reading or the
unforeseen uses of a concept or theory in a new context).

What was novel toward the end of the 20th century, when reception studies
began to proliferate, was precisely the attempt to move away from this idea of
influence and, under the concept of reception, explore a more active view of readers.
Thus, less emphasis was placed on the survival of an author’s ideas and their
continuity among readers — which the older concepts of tradition, legacy, and
influence presuppose — and more on the originality of readings [26. P. 21-23].!11

The idea that the same concept, read in a different historical and
geographic context, can come to mean something very different from what its
author intended — without this necessarily representing a “misreading” or
“misinterpretation” — has had very positive effects on reception studies, particularly
in peripheral nations like those in Latin America, where European ideas, generally
dominant in Western culture, are always “out of place.” For this reason, Jorge Dotti
once remarked that “reading foreign texts inevitably generates autochthonous
responses; moreover, receiving and concretizing discourses originating in other
spheres is always an original gesture, no matter how Menardian it may be”

19 On this, see: [25].

1Tt was the intellectual context of post-structuralism and postmodernity in the last quarter of the
20th century that weakened the concepts of influence and legacy, shifting interest toward the pro-
ductive and original uses of readings. Ideas such as the “death of the author” [27] or the relativization
of the author’s role in interpreting philosophical and literary texts [28] opened the door to a genuine
hermeneutics of reception.
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[29. P. 98]. The adjective “Menardian” refers to Jorge Luis Borges’s 1939 short
story “Pierre Menard, Author of the Quixote.” Pierre Menard, an imaginary author,
rewrites parts of Don Quixote. However, the result is identical to the original. Yet,
for the critic who read it, Menard’s version was infinitely superior: “Cervantes’s
text and Menard’s,” Borges writes in the story, “are verbally identical, but the
second is almost infinitely richer. (More ambiguous, its detractors will say; but
ambiguity is richness)” [30. P. 449]. Dotti’s point is that no matter how faithful an
interpretation may be to a text, the mere act of rereading it creates a new text,
produces something original — especially if read “out of place.”

This way of viewing readings shifts the focus to what a reader does with a
foreign text rather than what the author might have intended to say and, crucially,
beyond the problem of whether readers “read well” or “read poorly.” That problem
becomes irrelevant; what matters are the potentially infinite, always original
interpretations a single text can generate among its readers. The concept of
reception highlights what is done with the text, underscoring the reader’s active and
creative role. Reception, therefore, does not refer to passively welcoming another’s
ideas but to “using” or “appropriating” those ideas for unforeseen and always
legitimate purposes, regardless of how distant they may be from their purported
“original meaning.”

This understanding of reception — and, with it, the type of study conducted
when analyzing one author’s interpretation of another — is methodologically
pertinent and, as noted, has yielded valuable results. The problem, for us, is that
reception is conceived as non-philosophical or at least as an intellectual activity not
intrinsically philosophical. This may indeed be the case: not all reception, simply
by being reception, must be understood as a philosophical operation. The problem
arises when the reception study in question concerns something intrinsically
philosophical, such as a philosopher’s reading of another philosopher’s work.
Does the fact that the appropriation of a philosophical concept is carried out as part
of a philosophical endeavor by a philosopher does not alter the meaning of reception
at all?

The answer to this question is affirmative: when what is received is a
philosophical concept or argument within a philosophical reflection, the very notion
of reception undergoes substantial modification. Judgments about the correctness
or incorrectness of an interpretation, which are part of philosophical practice, are
not only permissible in a reception study but should not even be avoided. These
correct judgments are inherent to philosophical criticism. When the reception is of
a philosophical work, the reception itself is philosophical; thus, the critical
pretension of judging the correctness of the interpretation, use, or appropriation of
philosophical ideas cannot legitimately be suppressed. This critical element, which
is not recommended in reception studies in general, is inevitable and even desirable
in the context of philosophical reception studies.

Axiological neutrality, or the suspension of judgment regarding a given
interpretation, is not admissible in philosophical work. Analyzing the interpretation
of a philosophical text simultaneously involves judging its correctness. Hence,
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Dotti violated his methodological precept when, for example, he stated that
“Alberdi uses Kant, a thinker he has not read and interprets in a philologically
debatable way” [13. P. 38]. This “philological” weakness — which could well be
called “philosophical” — does not, however, diminish the value of Alberdi’s
appropriation because “what from the standpoint of scientific knowledge of the
Kantian text might be described as an exegetical error acquires, instead, another
meaning — valid in itself —due to the sociopolitical function it fulfills” (loc. cit.).

This specific example from Dotti’s work marks the limits of philosophical
reception. While not renouncing the critical element of philosophical analysis, the
persistence of criticism does not imply the invalidation of an interpretation.
If readings are always original, no matter how Menardian they are, it is also true
that their originality often stems from misinterpretation, shifts in horizons of
meaning, or even the distortion or instrumentalization of specific ideas for
philosophical or extra-philosophical purposes foreign to their author and original
context.

Conclusion

Delimiting Hegel’s presence in Argentine philosophy entails particular
methodological challenges that replicate those of many reception studies of a
classical philosopher in Latin America. First, the study must confront the absence
of a consolidated archive. The initial approach to Hegelian studies necessarily
begins with an “archaeology” of mentions and uses of the German philosopher in
the country, which in turn requires bibliographic tracing and the use of qualitative
social research tools, such as interviews and the reconstruction of academic
trajectories.

A problem linked to the difficulties of assembling an archive is that this
hybridization between professional philosophy techniques and qualitative social
research creates disciplinary indeterminacy. Hegelian studies in Argentina,
following the analyzed case, present special characteristics that demand a
combination of philosophical exegesis, analysis, and criticism alongside specific
historical and social research instruments, such as archival work, interviews, or
academic trajectory reconstruction. Analyzing philosophical texts alone is
insufficient because they are not systematically interconnected or part of a unified
“discussion.” Often, they do not account for the actual appropriation of Hegelian
philosophy in the public sphere and Argentine culture. Thus, other sources are
necessary, including personal memory. However, this does not mean the interest
lies in describing mentalities, reconstructing the evolution and circulation of
concepts in a given society, or mapping the ideas prevalent in an era, as intellectual
history often does. This peculiar combination of history and philosophy, which
affects reception studies in the field of philosophy, is problematic and thus demands
disciplinary demarcation — though this does not entail outright rejection of
interdisciplinarity. In the case of Hegel’s reception in Argentina, the object of
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research and the research itself are philosophical and belong to the same field:
Hegelian studies.

In conclusion, given the specificity of the delimited object, it is necessary to
reconsider the very notion of reception to account for its cultural and historical
meaning without undermining the critical and reflective character it entails as part
of an active and specific philosophical operation. The notion of reception, while
attempting to distance itself from a passive conception of readings, risks stopping
at mere description, even when substantial differences in philosophical quality
might exist among them. One of this article’s conclusions is that when reception
studies are conducted in the field of philosophy, it is not only impossible to avoid
taking a position on the correctness of a given reading or interpretation but also
desirable to do so.
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Resumen. Este trabajo expresa el estado presente del concepto de “NosOtros” a la luz de
sus ultimas actualizaciones. El NosOtros se viste con la imagen de la Barca, que nos permite
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AHHOTanusA. PaboTa BbIpa)kaeT HBIHELIHEE COCTOSIHUE KOHLENIMU «MBbI» B CBETe ee
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Abstract. The work expresses the current state of the concept of “Us” in light of its latest
updates. The Us is clothed in the image of the Boat, which allows us to understand the human
in its very material becoming and in the multiplicity of mixtures that traverse the radical finitude
of reality in the midst of the deliquescent capitalism of our time. With the Boat of Us, we
unashamedly embrace the contingency that constitutes us and, at the same time, as gatekeepers
of the neurotic web of capitalism, we evade it and betray it again and again.
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“... pues yo, junto con Ariadna, no he de ser mas que el
dorado equilibrio de todas las cosas, en cada trozo tenemos
aquellas que estdn por encima de nosotros... Dioniso”
(Nietzsche)

“Nos hemos siempre mezclado” (Pdidbo)

Introduccion. Concepto e imagen

(Otro texto sobre el NosOtros como expresion de lo humano en medio de lo
real? Si, pero con la diferencia de que, en este caso, se trata de una reflexion sobre
el NosOtros que no se muestra solo en un concepto, sino también, literalmente, en
la metéafora plastica de la Barca. Una metafora que esta inscrita, de algun modo, en
nuestras formas de ser desde muy antiguo, desde el neolitico hasta nuestros tiempos,
desde esa Barca en la que navegaba el dios bailarin Didnysos hasta las Barcas en
las que los migrantes cruzan el Mediterraneo con el proposito de forjarse una vida
mejor, por no hablar de las Barcas de los artistas, como las que construye una y otra
vez Ai Weiwei para expresar el clamor de muchos migrantes en tiempos en que
nadie quiere escucharlos.

Vayamos por partes. El NosOtros es un concepto al mejor estilo de los
conceptos hegelianos de la Ciencia de la légica, los cuales han sido decisivos en la
historia de la filosofia y, en especial, de la teoria critica, a saber: conceptos que, en
tanto ideas libres, operan como teoria y praxis a la vez (la primera siempre llega
tarde y, sin embargo, acontece). El NosOtros no representa nada, sino que expresa
la materialidad de un tejido animal inteligente a la altura de los tiempos y de la
evolucion, en la praxis emancipadora de esa misma animalidad en medio de lo real,
de esa tierra siempre accidental, porosa y contingente en la que somos, esto es, lo
real en su caducidad radical.

El concepto del NosOtros, que desde hace afios ha estado presente en libros,
articulos, conferencias, entrevistas, redes sociales, seminarios, cursos, congresos en
distintos paises y lenguas, cobra ahora asiento en la materialidad misma de la
imagen de la Barca. ;Qué le afiade la imagen? ;Y qué, en particular, la imagen de
la Barca? La teoria-praxis del NosOtros nos impele, en su ultimidad, a ser libres en
esa misma materialidad finita que nos constituye: es lo humano como tejido socio-
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historico y material que en su propia animalidad se distancia de si, baila con un otro,
cualquier otro, y se vuelve ligero; de esta forma puede crear modos tecnologicos
que favorecen la configuracién de conjuntos y agrupaciones materiales que en su
propia dindmica van dejando un sedimento y, asi, van generando lo que somos unos
con otros a nivel ético y politico, sostén material que siempre se da en la expresion
de una estética basica y radicalmente corporea de animales en medio de la tierra:
vivos-muertos en un dinamismo que se actualiza y nos mantiene abiertos en canal.
Esta expresion estética de la funcion €tico-politica es precisamente la imagen.

Ni que decir tiene que las imadgenes han sido confeccionadas de manera
heterogénea en diversas estofas y texturas: colores, olores, figuras, inscripciones,
signos, movimientos, desplazamientos, volimenes, etc. Si nos fijamos en las
primeras civilizaciones, la imagen de la Barca aparece por todas partes: sumerios,
egipcios, chinos, griegos, romanos, mayas, vikingos, sin contar a todos los
polinesios y, en general, humanos alojados en islas tanto pequefias como grandes.
La Barca como una cierta embarcacion que estd en los inicios de los humanos
neoliticos siempre se manifiesta de nuevo, siempre vuelve a verse; piénsese, por
ejemplo, en Noe y su Barca (o en Odiseo, Eneas), y notese que mitos similares estan
presentes por doquier en varias civilizaciones de la antigiiedad. A menudo aparece
la Barca transportando humanos y animales de un lugar a otro ante el presagio de
alguna catastrofe inminente; los matices cambian, las lenguas y modos de expresion
son diversos, los mismos lugares y nombres difieren entre si, los dioses también
mutan, incluso la catastrofe que se anuncia, pero lo que no cambia es la imagen de
la Barca transportando y salvando a los que son transportados.

Aqui tenemos ya, a todas luces, nuestra primigenia Barca del NosOtros. Pero
“lo humano” que la Barca del NosOtros nos permite pensar difiere del concepto
universal que se predica de una infinidad de casos posibles; por el contrario, se trata
de la rotunda negacion de toda determinacion predicativa, del nombre que
contingentemente insiste y persiste en el vacio de toda determinacion y desde cuya
nominal contingencia (y solo desde ella) sucede (y por ello decimos) que sumerios,
egipcios, chinos, vikingos, griegos, romanos, mayas... habran sido
retroactivamente humanos y habran navegado, retroactivamente también, en
diferentes Barcas del NosOtros.

Canibalismo y sexualidad

Estamos siendo hoy en la historia material de los humanos mezclados entre si,
hasta el Sapiens se relacionaba con el Neandertal (hecho que hasta muy poco
parecia imposible), también con los denisovanos (otra especie recién encontrada de
hominidos); con ello apuntamos principalmente a la mera sexualidad: todos
llevamos un porcentaje de genética neandertal en nuestros cuerpos, segun el Premio
Nobel de Fisiologia y Medicina (2022) Svante Piiibo!; es decir, el Homo Sapiens

! Su investigacion, que se remonta a 1989, versa sobre el genoma de hominidos que se han extin-
guido y sobre la evolucion humana.
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es pura mezcla: al salir de Africa se cruza sexualmente con otros hominidos ya
extintos, como los famosos neandertales y los nuevos denisovanos (es posible que,
gracias a la tecnologia actual, se encuentren otras especies de hominidos que ya se
han extinguido y que, sin embargo, siguen viviendo de alguna forma en NosOtros,
en nuestros genes, donde no dejan de expresarse, acaso en algunas enfermedades o
en diversas ventajas de adaptacion a lo real, o en la fisionomia, etc.).

A Pidbo se le tendria que conceder no solamente un Nobel, sino también el
titulo nobiliario de “Marqués”, porque en ¢l se realiza lo que escribe nuestro bufon
perverso, el Marqués de Sade, a finales del siglo XVIII e inicios del XIX, a saber:
que somos un NosOtros dionisiaco, un real diferencial que requiere con urgencia
una polis no capitalista, una clinica no neurdtica ni para neuroticos; en definitiva:
una expresion de otro humano que ame de modo no romantico, ni idealista, ni
interiorizado, a saber: con urgencia necesitamos otra filosofia para NosOtros y otra
clinica y otra politica. En una palabra: el NosOtros como Barca.

El cientifico sueco es uno de los fundadores de la nueva paleogenomica,
ciencia de la que se esperan grandes frutos en muy poco tiempo, pues existe un
considerable nimero de huesos “sospechosos” aun por investigar y datar, junto con
muchos otros que proximamente apareceran en nuevas excavaciones. Pddbo dio con
algo de importancia decisiva para Sade, a saber, el hecho de que la sexualidad forma
parte de la monstruosidad que nos constituye y afirma en medio de lo real, esa Barca
que nos lleva en la nada misma de la finitud (como se observa en varios utensilios
de la Grecia antigua, en los cuales aparecen tanto el dios Didnysos navegando sobre
el mar como el Toro Blanco raptando a Europa), una Barca del NosOtros que se
mueve desde tiempos inmemoriales en su pura dinamica de sexualidad y
canibalismo (nuestros antepasados se comian entre si y follaban con todo lo que se
les ponia a tiro). El cientifico sueco secuencid, gracias a una técnica muy
sofisticada, intuitiva y altamente inteligente el genoma del Homo Neanderthalensis
(que habito Europa, Oriente Proximo y Asia Central, y que se extinguid hace 40.000
afos), asi como el de los denisovanos, cuyo nombre evoca el hecho de que sus restos
fueron encontrados en la cueva de Denisova, al sur de Siberia. Es relativamente
reciente la aceptacion de que los humanos anatdémicamente modernos, Sapiens, se
cruzaron con sus parientes cercanos, los neandertales, al dispersarse fuera de Africa,
y también con los denisovanos. Los humanos actuales, no africanos, tienen entre un
1 y un 4% de genes neandertales adquiridos, ya que follaban con los Sapiens
aproximadamente 50.000 afios atras, poco después de su salida de Africa, mientras
que mas del 20% del genoma neandertal sobrevive en toda la poblacion en distintas
localizaciones del genoma humano. El dato cifra elocuentemente la monstruosidad
que nos constituye, movida por el dinamismo propio de la sexualidad que nos
afirma en el deseo y en la mas radical finitud de nuestra indeterminacion animal. El
porcentaje aducido indica el nivel de cruzamiento sexual del que procedemos: la
Barca del NosOtros como caotico agregado de multiplicidades indeterminadas. De
ahi que podamos acariciar la nocion de que somos parte de un cierto real incestuoso,
el incesto de unos con otros; tanto las enfermedades como la inteligencia proceden
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de esos multiples acoplamientos exteriores en las mediaciones fisicas de ciertas
especies de hominidos, lo cual dificilmente puede no traernos a la memoria los
mitos del Ciclo Minoico (Didnysos y Ariadna) [1] del Ciclo Tebano (Didnysos y
Antigona)?.

Nuestro cientifico “sadiano”, con cara de niflo egiptologo, se expresa
inequivocamente al reconocer a la BBC el 4 de octubre de 2022 que “Tenemos que
darle las gracias al canibalismo por el éxito de nuestro proyecto sobre
neandertales™, habida cuenta de que “al analizar las muestras percibimos que a
menudo tuvimos mas éxito con fragmentos de huesos que en realidad tenian marcas
de cortes o que se habian roto deliberadamente. Segiin los paleontologos, eso
sugeria que tales individuos habian sido comidos... Si separas la carne de estos
pequetios trozos de hueso y los arrojas a la esquina de la caverna, donde se secan
rapidamente, tendran menos actividad microbiana y se secardn mucho mas
rapido”*. El canibalismo nos ha ayudado a secuenciar el genoma merced a una
menor contaminacién microbiana, rapido secado de los huesos, estructuras sin
carne, cortadas, comidas, masticadas. Nuestros antepasados se follaban entre si, se
devoraban, se comian toda la carne, se lo comian todo y solo dejaban esos huesos
cortados al fondo de alguna cueva. De ahi que nuestra materialidad sea,
literalmente, de unos con Otros. Por eso el “Marqués de Pdidbo” juega con NosOtros
hoy en dia. Africa es nuestra casa, nuestra piel, nuestro exterior: una Africa que hoy
negamos radicalmente: “... desde el punto de vista genémico: jTodos somos
africanos! Hoy o bien vivimos dentro de Africa” (en inglés, y no con la traducciéon
que nos ofrece YouTube, es mucho mas claro: “A genomic perspective on human
variation: We are all Africans!... either living in Africa or in recent exile”), sino
que somos mezclas, nada de razas esencializadas, nada de algo “en si”, “eny por si
mismo”, como si lo humano, en vez de no-humano o irn-humano, humano
imposible, fuera creatura o “hijo predilecto” de algun dios semita, caido del cielo,
“pistoletazo del absoluto”, en palabras de Hegel contra los fil6sofos del “yo” (Kant,
Fichte, Schelling, etc.), de acuerdo con la segunda edicion de la Introduccion de la
Ciencia de la logica (edicion pdstuma de 1832, escrito en 1831).

Lo que se muestra en Blade Runner 2049 (Villeneuve, 2017) ocurri6 ya hace
miles de afios: sexo entre distintos humanos que dio a luz a los humanos modernos.
El “Marqués de Padbo” cred la maquina del tiempo gendmico, empez6 estudiando
ADN de momias egipcias, siempre quiso ser un egiptdlogo (entrd en la Universidad

2 Vea el siguiente libro, que esta programado para salir en 2026: Espinoza Lolas R. Antigona. Una
interpretacion dionisiaca.

3 Padbo S. Disponible en: https://www.bbc.com/mundo/noticias-63125882 (fecha de tratamiento:
02.01.2025).

4 Padbo S. Disponible en: https://www.bbc.com/mundo/noticias-63125882 (fecha de tratamiento:
02.01.2025).

SPidbo S. Svante Piddibo: DNA clues to our inner neanderthal. Disponible en:
https://www.youtube.com/watch?v=kU0ei9ApmsY (fecha de tratamiento: 05.01.2025). Una
perspectiva genomica de la variacion humana: jTodos somos africanos!... viviendo en Africa o en
el exilio reciente.
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de Upsala para estudiar egiptologia y se aburrié enseguida), carrera que abandoné
para cursar medicina y, posteriormente, emprender un doctorado en genética
molecular. Pronto se dio cuenta de que la tecnologia de clonaciéon de ADN se podia
aplicar a las momias, “sus” momias egipcias, que amaba desde la nifiez, asi como a
animales y humanos extintos, como el Neanderthal. Nuestro sueco es sin duda una
de las cabezas mas radicales y “sadianas” de los ultimos tiempos, pues nos posibilita
entender el dinamismo propio de lo humano en la mezcla fortuita de la propia
hominizacidn, para lo cual hay que superar la rigidez neurética que nos constituye
y que, por lo general, constituye un sesgo “inconsciente” que perfora nuestra
investigacion a nivel disciplinario y, por extension, vital.

La secuenciacion del genoma Neandertal permitié descubrir que los humanos
modernos fuera de Africa, desde hace por lo menos unos 50 mil afios, tienen una
media del 2% del ADN de los neandertales, porcentaje que es entre un 8 y un 24%
mayor en el ADN de las poblaciones no africanas (en especial en el este de Asia).

“We have always mixed!”, dice Pddbo. No lo podemos olvidar: ademas de
canibales, nos lo hemos follado todo, y gracias a eso hoy somos como somos: un
NosOtros.

Neurosis y la destruccion de las Barcas

LY si fuéramos Barcas del NosOtros desde los inicios mismos de este animal
hominizado? Somos esas Barcas de forma empirica, como lo muestra el brillante y
audaz analisis genético de cientificos como Pdibo, somos Barcas inconscientes,
como lo han mostrado los artistas, los literatos y poetas del pasado y del presente,
los mismos psicoanalistas como Freud, Lacan, Winnicott, Bion, Ogden, etc., somos
Barcas en redes de todo tipo, Barcas en la virtualidad misma, esas Barcas que
navegaban el Mar Egeo, el Adriatico, el Tirreno y los distintos mares del planeta,
Barcas que nos han llevado a todos los lugares posibles e imposibles para ir
generando nuestras cartografias de lo histérico y de lo cosmico, Barcas celestiales:
desde aviones hasta satélites, el Apolo XI, canciones de Bowie, films de Kubrick,
etc., somos Barcas financieras en plena era de capitalismo totalitario y nihilista, y
en ello NosOtros mismos nos movemos, a veces, Como mercancias para uso y abuso
del océano mercantil donde compulsivamente buscamos ser reconocidos con éxito,
agregar y acumular valor.

Pero, si somos todo tipo de Barcas que van generando toda suerte de tejidos
socio-historicos y materiales, ;por qué estas zozobran y se hunden al navegar? Es
un hecho que las Barcas zozobran, no podria ser de otro modo, porque son en si
mismas finitas, expresiones de lo humano en medio de lo real. Hay Barcas con
apariencia de eternas, como la de la cristiandad, la de la familia, la de la sociedad
civil, la de la justica, la de la democracia, la del Tao, la de la lucha de clases, la de
los oprimidos, la de los migrantes y peregrinos, la de la sexualidad, la de los suefios
con los ojos abiertos, la de las guerras, la de las palabras, la de la tragedia griega, la
de las sinfonias de Beethoven, etc. Pero todas son accidentales, precarias,
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contingentes, azarosas, miserables, fatigosas, algunas se transforman para seguir
siendo de alguna forma, otras sucumben ante grandes Barcas voraces que las
engullen, la mayoria se extinguen por completo, asi como los antiguos imperios y
ciudades, pero desde hace muchos afios, y algunos siglos, las propias Barcas se
hunden por causa de sus propios tripulantes, ellos mismos las hacen perecer, incluso
perdiendo ellos mismos la vida real o simbdlica: es la neurosis que, como tal,
traiciona el vinculo mismo que permite construir la Barca y ponerla en movimiento.

La neurosis, esto es, el yo, en su mas grande expresion, se sale de si misma en
un deseo voraz y destructivo que la tritura desde dentro y la hace estallar.
“Neurosis” es la enfermedad de la construccion yoica que realizaron los europeos
modernos para intentar desactivar el NosOtros en toda su finitud animal,
agregatoria, indeterminada y caodtica, con vistas a la construccion imperial y
totalitaria de un humano extendido y temporalizado en un presente de éxito y
dominacion en el mercado del mundo.

Los modernos nos comportamos como meros ‘“nosotros” identitarios,
totalistas, incapaces de sostener el vacio de la ausencia de cierre, el vacio de la
completa indeterminacidon que sin embargo existe como mero nombre que insiste y
persiste, que retroactivamente genera no solo lo humano, sino ante todo las
condiciones mismas de su siempre contingente e incesante retroactividad.
Preferimos, en vez de Barcas que se saben inconsistentes, la trinchera del mortifero
“y0” en su neurética y narcisista ilusion de completud y consistencia.

(Es posible evadir nuestra propia neurosis traicionera, acrecentada a diario en
un planeta capitalista que nos histeriza como agentes del capital hasta hacernos
estallar en la psicosis de turno? Es posible, pero dificil. Se trata, en la navegacion
de esa Barca, de expresar lo que antes se llamo “dionisiaco”, y de hacerlo en sus
tres momentos clave, a saber: distancia, baile y ligereza. Estos son elementos de lo
dionisiaco que nos posibilitan comprender lo humano en medio de lo real y, lo que
es aun mas importante, vivirlo unos con otros y con todo otro. Tales momentos,
Nietzsche los encarn6 tanto en su vida como en su teoria; por eso pronunciaremos
con ¢l las ultimas palabras del presente texto, que es solo un inicio.

Nietzsche en la Barca del NosOtros

La primera vez que Nietzsche fue a la Alta Engandina no visité Sils Maria,
sino St. Moritz (1879), donde escribié uno de los textos mas bellos y profundos
sobre su andadura por tales parajes, escrito que sali6 a la luz en 1880 bajo el titulo
de El caminante y su sombra. No olvidemos que Nietzsche no dejo de viajar a la
Alta Engandina entre 1881 y 1888 (nunca supo que no volveria a su querida Sils
Maria tras volverse completamente loco el 6 de enero de 1889). El texto de
El caminante y su sombra muestra lo que a muchos nos ha pasado o nos pasa en un
lugar determinado, aparentemente muy alejado de la propia experiencia de la
“patria natal”: la Barca del NosOtros nos toca y a ella nos subimos en un Himno de
Alegria. El Aforismo 338 del texto es muy explicito: El doble en la naturaleza:
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“En alglin paraje de la naturaleza nos descubrimos de nuevo a nosotros mismos,
con un agradable escalofrio; es el caso mas bello de un doble. — Como debe ser feliz
quien tiene ese sentimiento precisamente aqui, en este aire de octubre constante y
soleado, en ese travieso y feliz juguetear del viento de la manana al atardecer, en
esta purisima claridad y templadisimo frio, en todo el airoso y serio cardcter de
colinas, lagunas y bosques de esta meseta, que ha acampado sin miedo entre los
horrores de las nieves eternas, aqui, donde Italia y Finlandia han estrechado una
alianza y donde parece estar la patria de todos los tonos plateados de la naturaleza:
— como debe ser feliz el que pueda decir: ‘hay en la naturaleza desde luego cosas
mas grandes y bellas, pero €sta es para mi intima y familiar, consanguinea, incluso
mas que eso’” [2. P. 463]. Los Alpes, con los bosques, lagos, lluvias, pequenos
pueblos, animales, vacas, leche, mucha leche y quesos, fueron un situs desde donde
Nietzsche se levantd, desde la enfermedad, soledad y austeridad econdmica, para
mostrarnos el eterno retorno, que era su Barca en la Alta Engandina. Aun hoy lo
sigue haciendo, y nos ilumina con su Barca como un gran Faro cuyos destellos
brillan como campanadas que nos llaman a vivir en medio de lo real. Nietzsche no
lo pudo hacer en Sorrento, pero si en Sils Maria. En la pequena ciudad italiana
de Sorrento, que mira al gran Golfo de Napoles, el librepensador se esculpi6 a si
mismo por medio de sus dolores, angustias, los Wagner, viajes, naranjas y limones,
pastas, museos, islas, conversaciones, pero en Sils Maria fue el eterno retorno el
que lo esculpio a ¢él desde ese otro que lo tocd: era la finitud de la libertad como
eterno retorno que, en tanto Barca, le permiti6 vivir y escribir hasta la llegada de la
locura en enero de 1889. Asi vamos superando, también nosotros, nuestra neurosis
traicionera, y permanecemos fieles a esa Barca en la que somos con otros, con
todo otro.

Yaen 1879 y sin conocer a mucha gente, Nietzsche se sintio parte de un lugar,
en sentido amplio, y sinti6 eso que ensefiaba como académico en Basilea, esto es, a
Didnysos, como una experiencia de actualizacién de un otro en uno que me da vida
y me dice: “Si, vale la pena vivir este instante y que retorne”. El texto termina con:
“incluso mas que eso”’; ese “mas” es la propia actualizacion en uno, ese doble que
me perfora en la distancia y que me permite bailar “a pesar de” saber que la vida no
tiene sentido alguno. Ya en la Alta Engandina, Nietzsche salio del Laberinto de
Ariadna, la arafia Ariadna de Tribschen (Césima Wagner), navegando en una
increible Barca del NosOtros desde Sils Maria y sus alrededores.

Nietzsche era sobremanera fino, entre humanos y entre “cosas” de todo tipo,
en medio de la naturaleza: era muy sensible, en extremo, a las temperaturas en
general y, en especial, al calor excesivo (lo peor siempre era el Siroco, que puede
ser su familia, su madre, Wagner mismo, los colegas de Basilea, un tipo de comida,
de musica, de modo de ser social, Siroco es la décadence de todo tipo, cristianismo,
Bayreuth, etc.): necesitaba cielos claros para vivir-escribir. La idea de la naturaleza
que le aparece a Nietzsche en el caminar (un pugliese diria passeggiata, que es un
caminar en el caminar mismo sin sentido determinado alguno) es muy tipica de una
forma de ser que ya nos ha dejado hace mucho tiempo; ahora a veces ni se camina,
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sino que se navega por lo virtual, en y por el trabajo agobiante, en laberintos de toda
indole.

Nietzsche se toma el tiempo para describir el lugar, no es un despacho (no lo
tiene), ni una casa (que tampoco tiene), ni junto a una chimenea; es al aire libre, en
verano, en las montafias, en las alturas, sobre una roca que mira al Lago esmeralda,
en su ribera, en donde brilla la luz y se reflejan los Alpes en sus cumbres. Al fondo
se ve Sils Maria. En esa soledad “blue blue, electric blue, that’s the colour of my
room”, que diria Bowie en Sound and Vision, se construye su habitacion para bailar
y alli mismo escribe una obra inmortal. Alli el pensamiento lo visita, lo inspira, es
una descripcion fenomenoldgica de como se da el pensamiento del eterno retorno,
que ya en su modo de darse expresa reduplicativamente lo que es el eterno retorno
mismo: pensamiento y contenido se dan la mano (mejor que la noesis noeseos de
Aristoteles o la idea absoluta de Hegel); y, a la vez, se dan la mano en ese lugar
concreto y no en otro: esto es, por azaroso y contingente, decisivo. Si se va al texto
famoso, ya mitico, de Nietzsche, a ese célebre folio de su Cuaderno de Apuntes, el
M III 1 (el libro “esencial” de D’lorio), texto que hoy podemos localizar en los
Fragmentos Postumos de agosto de 1881, se encontrara la hoja completa, con cinco
indicaciones y el titulo siguiente: “El retorno de lo idéntico / Esbozo... 5. El nuevo
centro de gravedad.: el eterno retorno de lo idéntico... Primeros de agosto de 1881,
en Sils Maria, a 6.000 pies sobre el nivel del mar y mucho mas alto aun sobre todas
las cosas humanas” [3. P. 788]. Importa destacar que tanto en el quinto punto como
en el titulo de la hoja se mencionan el “retorno de lo idéntico” y el “eterno retorno
de lo idéntico”. Pero, esta formula, Nietzsche dejard de usarla enseguida, pues
induce a confusion; de ahi que en otros textos solo hable de eterno retorno: su Barca
del NosOtros encarnada en Sils Maria, en el Lago Sils, en el Lago Silvaplana, en el
Val Fex, etc.

Como es sabido, Heidegger siempre empled el término “eterno retorno de lo
idéntico” para ontologizar a Nietzsche desde su particular concepcion del ser y de
la historia de Occidente. En dicha formulacion, lo que es fundamental es el caracter
de “idéntico” (o, literalmente, en aleman: das Gleiche, lo igual), y lo que se reputa
como secundario es el cardcter retornante mismo en cuanto tal. Por su parte,
Deleuze entiende el eterno retorno como retorno de lo diferente, la multiplicidad se
afirma siempre como nueva en su multiplicidad, luego siempre diferencial.
Heidegger se parapeta en una ontologia del ser y Deleuze en una ontologia de la
materia. Nosotros, en cambio, quisiéramos renunciar a toda hipotesis ontologica.
Otro detalle: en la hoja despunta un matiz distinto desde el que se articula ese
pensamiento-vida: en la hoja originaria se dice “... a 6.000 pies sobre el nivel del
mar y mucho mas alto aun sobre todas las cosas humanas”, mientras que en Ecce
homo (escrito 7 anos después) leemos: “A 6.000 pies mas alla del hombre y del
tiempo”. En el nuevo texto redactado, mas simple, se elimina la referencia empirica
“... sobre el nivel de mar” y se afiade sintéticamente “mas alld del hombre y del
tiempo”. El anadido “del tiempo” indica lo importante del pensamiento de
Nietzsche, que es clave en el mito de Didnysos y Ariadna, clave ausente al inicio y
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ulteriormente desarrollada en Asi hablo Zaratustra, con Lou Salomé y los rasgos
de la Barca: distancia, baile y ligereza.

El eterno retorno no apunta a nada idéntico que vuelva, pero tampoco a nada
material que se disemine en cuanto diseminacion diferencial, sino a un humano
finito en medio de lo real caduco: Barca del NosOtros. En Zaratustra se deja claro
que la interpretacion del eterno retorno como de lo idéntico es un error y una falsa
interpretacion; por eso cuesta tanto expresarlo con jerga filosoéfico-académica, error
en el que incurren Heidegger, Deleuze y D’lorio; se trata, en cambio, de un modo
escritural en el que, por medio de la propia forma de escritura, acontece el eterno
retorno en cada uno de sus lectores atentos. De ahi que Nietzsche bregase una y otra
vez, siempre insatisfecho, con la escritura de ese pensamiento. El filésofo necesito
escribir en 1882 La gaya ciencia, que es como una propedéutica que indica como
nos elevamos sobre la moral decadente de los valores de la ontologia nihilista y de
un modo escritural filoso6fico que ya no da mas de si (cosa que entendieron muy
bien Zambrano y Kofman). Esto se logra por medio del baile, que entrafia ruptura
con la mirada ontologica, la suya, la de Wagner, la de Cosima, la de Schopenhauer,
la de Kant, la de Alemania, la de Europa, incluso la de Deleuze.

En Ecce homo se sefiala claramente cudl es la funcion de La gaya ciencia: “. ..
la poesia tltima de todas [de La gaya ciencia], Al mistral, una desenfrenada cancion
de danza, en la que jcon permiso! Se baila por encima de la moral, es un
provenzalismo perfecto” [4. P. 92]. En 1883, y en el plazo de tan solo diez dias,
Nietzsche escribe el primer libro de Zaratustra, lo escribe danzando con la nueva
Ariadna o, dicho de otro modo, de la mano de la expresion misma de Ariadna, que
no es ya Sefiora del Laberinto sino del Baile, y que le ensefa a volar de forma ligera.
Asi navegamos en medio de lo real, en medio del capitalismo y de la estupidez
misma de la finitud sin sentido metafisico alguno; podemos seguir navegando
incluso en la soledad, simplemente a la manera de ese otro inespecifico que en su
distancia nos dinamiza y nos vuelve ligeros como aves.

Conclusion

El NosOtros elimina de la nocion de ser humano toda determinacion
substancial, empezando por la substancia misma de la humanidad; de ahi que, en
cuanto NosOtros, lo humano sea no-humano, in-humano o ni-siquiera-humano;
“monstruoso”, si se prefiere, pero no porque exceda lo humano, sino mas bien
porque no acierta a coincidir siquiera con su propia determinacion como humano.
Por consiguiente, el NosOtros no es representacion, sino imagen, y no imagen como
representacion, sino Barca, pluralidad de Barcas que producen como posibilidad
imposible, en una cierta figura confusa, incoherente y contingente, la imposibilidad
misma de lo humano como determinacién, como llenado del vacio que,
inexistiendo, persiste como resta, como “menos”, en toda posicion determinada.
Por eso el NosOtros y la Barca no son universales que abarquen y engullan
omnimodamente cualquier cosa, subsumiéndola bajo el concepto de “lo humano”,
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sino producciones inestables que se autodeterminan retroactivamente como lo que
habra llegado a ser (humano) una vez constituido un cierto marco u horizonte de
retroactividad; de ahi también que el propio ejercicio de la retroactividad, con sus
intrinsecas condiciones retroactivantes, deba pensarse ¢l mismo como
eminentemente retroactivo, como el futuro que, generando su propia anterioridad,
se anterioriza a si mismo como producto de otra posterioridad.

Consecuencia de lo expuesto en las lineas precedentes, y a lo largo del conjunto
del articulo, es que ningun NosOtros, ninguna Barca del NosOtros, puede unificarse
comunitariamente, originar ‘“comunidad”. En efecto, al no presuponerse
propiedades compartidas, el NosOtros no se traduce sino en el conjunto ilogico,
cadtico, irracional y desorganizado de los multiples; en este sentido, la traicion
tipicamente neurdtica consiste en fantasear con un “comun” al que agarrarse para
detener la proliferacion de diferencias sin orden, concierto, meta ni sentido.
El NosOtros constituye un conjunto definido extensionalmente, falto de atributos
comunes que unifiquen la multiplicidad; se trata de una mera juntura que asume
que el estar juntos de los multiples no puede pensarse sin contradiccion, sin
inconsistencia; la o mayutscula (“O”) marca la imposibilidad de cohesion
intensional, la imposibilidad de algo asi como un vinculo comunitario con
condiciones predeterminadas de pertenencia. Por lo tanto, la operacion colectiva es
puramente externa, los elementos del conjunto no se distinguen por determinacion
inmanente alguna, por ningun predicado intrinseco que los defina. Lo caracteristico
del neurdtico reside en el intento de encubrir que la diferenciacion entre un grupo y
otro es tan solo el efecto creado por cierto agrupamiento aleatorio, contingente,
absurdo, disonante. Sustraida toda cualidad o propiedad presuntamente comun, la
unica determinacion o propiedad que queda es la pura multiplicidad misma; pero
también la multiplicidad como determinacion ha de ser sustraida, ha de ser
eliminada como anterioridad fundante: el NosOtros constituye una multiplicidad
diferencial desprovista del principio de la multiplicidad o diferencia, una
multiplicidad otra con respecto a la multiplicidad: mezclas plurales y multiples, sin
“mezcla”, multiplicidades sin “multiplicidad”, barcas sin “barca”. La formula
“Barca del NosOtros” no formula otra cosa que el vacio de un nombre sin
existencia; en cuanto tal, supone una amenaza para la neurosis identitaria, ya que
encarna la negacion de cualquier tentativa de estabilizar e inmovilizar una serie de
elementos en su (imaginaria) correspondiente unidad orgénica. La Barca del
NosOtros irrumpe, en fin, como el vacio — el vuelo ligero, la distancia, el baile —
que suspende la identidad intensional de cualquier “nosotros” organicamente
estructurado. Las Barcas del NosOtros, a diferencia de las comunidades de
“nosotros”, no engendran ni unidad ni multiplicidad: son, por el contrario, multiples
sin la cualidad comun, omniabarcante y distintiva de la multiplicidad.
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Abstract. The work of Uruguayan philosopher Carlos Vaz Ferreira (1872—1958) shows a
deep ethical commitment to institutions and forms of sociopolitical organization that favor
peaceful coexistence in societies that, like his own, at the beginning of the 20" century, faced
various conflicts that led people to hold opposing positions on how to solve conflicts. In the
context of widespread concern about the risks that polarization entails for contemporary
democracies, Vaz Ferreira’s study of the nature of this type of problem, the analysis of the
epistemic and psycho-logical conditions that make it possible and, above all, his proposal on
the kind of solution that can be applied to normative problems, are of particular interest to
address this phenomenon philosophically. Vaz Ferreira conceptualizes polarization, especially
in its social and political dimension, as a problem of ideals, that is, a normative issue that, unlike
explanatory problems, can be solved by choosing among different options, none of them perfect
or necessarily excluding, which the philosopher calls a solution of choice. In this sense, false
oppositions, exclusivism, and extremism are, in most cases, obstacles to finding solutions to the
problems of ideals and, therefore, often lie at the root of polarizing tendencies. Vaz Ferreira
offers an original contribution as his thought articulates epistemic, psycho-logical, ethical, and
political elements in studying the causes and effects of polarizing tendencies, thus allowing us
to address this phenomenon comprehensively as a single, coherent, and systematic unit of
analysis.
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AnHotanms. PaGora ypyrsaiickoro ¢unocoda Kaprnoca Baz deppeiiper (1872—-1958)
JEMOHCTPUPYET TITyOOKYIO 3TUYECKYIO MPUBEPKCHHOCTh MHCTUTYTaM U (pOpMaM COIHAIbHO-
MOJUTHYECKON OpPTraHM3ally, CIIOCOOCTBYIOIMM MHUPHOMY COCYIIECTBOBAHHIO B OOILIECTBAX,
KOTOpEIE, KaK M ero coOCTBeHHOE, B Hadane XX BeKa CTAIKUBAINCH C PA3TMIYHBIMHA KOH(IIHK-
TaMH, 3aCTaBILIBIIAMHE JIOJICH 3aHIMATh MPOTHUBOIOJIOKHEIC TO3UIMHA OTHOCHTEIFHO CIIOCO-
00B pasperieHns1 KOHQIMKTOB. B KOHTEKCTE IHUPOKO PACIpPOCTPAHEHHOH 03a00YEHHOCTH IO
MOBOJy PUCKOB, KOTOPbIC MOJIAPHU3ALIMs BIICUET 3a COOOM JJIsi COBPEMEHHBIX JAEMOKpATHil, Uc-
crenoBanne Baz ®eppeiipoii mpupobl TAaKOT0 poaa mpobiieM, aHaIi3 SIHCTEMOIIOTHYECKIX U
TICHXOJIOTHYECKHX YCIOBHH, KOTOPBIE JETAI0T 3TO BOZMOXKHBIM, H, IIPEXIE BCET0, €ro MpeIo-
JKEHHUE O TOM, KaKO€ PCIICHNE MOXKET OBITh MPUMEHEHO K HOPMAaTUBHBIC HpO6HeMLI, npeacraB-
JSIOT 0coOBI MHTEpec s GUIOCO(CKOTO pacCMOTPEHHUs 3TOTO siBieHus. Basz ®deppeiipa
KOHLIENITYJIM3UPYET MOIAPHU3ALMI0, 0COOEHHO B €€ COLIMAILHOM M ITOJIUTHYECKOM H3MEPeHUH,
Kak Mmpo0JieMy H7eajoB, TO €CTh HOPMaTUBHYIO MPoOIeMy, KOTopasi, B OTJIMYUE OT MPodieM
OOBSCHEHNsI, MOKET OBITH pelleHa ITyTeM BBIOOpAa W3 Pa3lUYHBIX BApHAHTOB, HU OIHMH
U3 KOTOPBIX HE SBIETCS UACATBHBIM WK 00513aTEIbHO UCKITIOYAIOMINM, YTO (HHII0CO( HA3bI-
BacT PCUICHUEM BI)I60pa. B 3TOM CMBICHE JIOKHEIC TMPOTHUBOIIOCTABJICHUS, UCKIIFOYUTCIIBHOCTD
U DKCTPEMHU3M B OOJBIIMHCTBE CITyYaeB SBISIOTCS MPEMATCTBUSAMH HA IyTH ITOUCKA PEIICHHIHA
U/IeasIbHBIX TPOOJIEM H, CIIeJIOBATENIBHO, YacTO JISKaT B OCHOBE ITOJISPH3YIOIINX TSHACHIHH.
Ba3z ®deppeiipa BHOCUT OpUTHHATIBHBIN BKJIAJI, IOCKOJIBKY €0 MBICIIh (hOPMYJIUPYET SIHCTEMO-
JOTHYECKUE, TICUXO-TOTHIECKUE, ITUUECKIE U ITOJUTHICCKIE IEMEHTHl B H3YUCHUH TIPHINH
U CIIEICTBHI MOJIIPU3AIHOHHBIX TEHACHIINIH, YTO MO3BOJISIECT HAM PAacCCMATPHBATH 3TO SIBICHHE
KOMIUIEKCHO, KaK eIMHY0, TOCIICA0BATEIbHYIO H CHCTEMATHUECKY IO SIMHHUILY aHaIM3a.

KnioueBble cioBa: ypyrBaiickas ¢miocodus, IICHXO-TOTHKA, JOXKHAS OINIIO3UIINSA,
rpaayain3M, HOPMaTHBHBIC BOMPOCKL, COIIHATBHBIC IIPOOIIEMEBI, PEIICHHE BEIOOPa, TOTMAaTU3M
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Introduction

Master, invaluable respect for inner freedom, a generous
mastery that provided us with a living logic that made us
cautious towards any simplistic conception, any dogmatic
tyranny, and the lazy negligence of thinking the least to
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state the most! (Sabat Ercasti. Retratos de fuego. Carlos
Vaz Ferreira, (Portraits of Fire. Carlos Vaz Ferreira) 1958)
What is at stake, let us note, is the strength or impotence
of reasoning in a world torn apart in which violence
appears omnipotent before us as the maker of history.
(Thiebaut, Carlos. ;Es posible resistirse al vértigo de lo
sublime (negativo)? (Sobre un argumento de Carlos
Pereda), (Is it possible to resist the vertigo of the sublime
(negative)? (Based on an argument by Carlos Pereda)
(2013)

Public debate is growing increasingly concerned about the polarizing
tendencies in the social and political arenas, as well as various other practices. This
has resulted in a proliferation of academic literature on a topic that, although not
new [1. P. 13—19] is taking on new forms, primarily about emerging technologies,
artificial intelligence, and social media [2]. The terminology varies, with
discussions of ideological polarization, affective polarization, social polarization,
cultural polarization, and political polarization. Various other expressions refer to
the same phenomenon; some are more typical of our River Plate context, such as
“grieta” (crack), while others are used globally, including “cultural battle,”
“radicalization,” and “extremism.” Disciplinary approaches to the subject are also
diverse. Psychology, sociology [3], and political science [4] study these polarization
processes or tendencies, as well as their causes and effects. Philosophy, concerned
with the virtuous character of prudence for political life from its beginnings,
provides some examples of research that problematize this issue [5]. In any case,
the primary concern is the negative impact of polarization, whatever its form, on
coexistence in societies that have chosen to coexist democratically and resolve
conflicts peacefully.

Given the large number of approaches to and documents on the subject, it isn’t
easy to provide an exact concept of what we mean by polarization. I will attempt a
synthesis, surely incomplete, to serve as a minimum reference to understand what
we are dealing with, although I do not aim to provide a conceptual delimitation.
Social, cultural, political, or emotional polarization — we can also speak of
polarizing tendencies — is characteristic of many contemporary democracies,
although not entirely new. It refers primarily to the profound difference in political
opinions or beliefs among individuals or groups within a society. It involves
processes where extreme positions are taken; agreements are disabled, and hostility
increases among groups, factions of various kinds, religions, and consumer
preferences. This entails the fragmentation of public opinion, mainly on political
and social issues. As a result, citizens, or different associations or groups, take
extreme and even radically opposed positions. This creates apparent distortions in
the public space of our democracies due to the difficulty in reaching agreements,
resolving conflicts peacefully, or implementing cooperation systems — the pillars
on which this system should be based.
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This paper aims to highlight the comprehensive approach offered by
Uruguayan philosopher Carlos Vaz Ferreira on the subject, contributing to the
multiple reflections on polarization in Latin American thought. I refer mainly to the
necessary articulation of the epistemic, psycho-logical, and ethical-political
elements in the polarization processes. Making these elements explicit brings us
closer to understanding the subject, opening paths of reflection on potential ways
to counteract them. As the phenomenon is complex, I will focus on social and
political polarization, considering my philosophical interests in Vaz Ferreira.
However, many of the considerations below will also help us understand other
forms of polarization. This work includes an introduction, two main sections, and
final considerations. The first section addresses the main theses of Vaz Ferreira’s
psycho-logic, whose assumptions and theoretical bases I analyze. Psycho-logic or
living-logic is the study of the psycho-logical aspects of rational understanding,
particularly those related to its externalization through language. It is a discipline
that is neither strictly psychology nor strictly logic but rather an interdisciplinary
field [6. P. 30-34].

Additionally, I briefly explain, by way of examples, false opposition errors,
which include many of the undesirable consequences Vaz Ferreira warns us about,
such as illegitimate systematizations, exclusivist tendencies, or forms of
dogmatism. The implications of this type of error are discussed, along with the
ethical connotations of its impact, to illustrate its connection with the totalizing,
unilateral, and extreme tendencies typically associated with polarization. In the
second section, I address social problems as normative issues, focusing on a
fundamental methodological tool for solving social and political problems where
polarized positions are predominantly expressed. In the introduction, I briefly
preview the central problem and introduce the philosopher, focusing on his
character as a man of thought and action, as well as his sociopolitical commitments.
This will justify the value of his contributions in helping to address contemporary
polarization.

Furthermore, I contextualize his thoughts within Latin American philosophy,
establishing the relevance of including his reflections in this issue. The final
considerations recap the theoretical implications of Vaz Ferreira’s contributions to
the philosophical approach to political polarization, concluding with notes on the
value of teaching philosophy. This is another of Vaz Ferreira’s great legacies, a
potential way to counteract the negative impacts of polarization (or, more
accurately, those inherent in it), such as dogmatism, stigmatization, discrimination,
hatred, and violence.

Carlos Vaz Ferreira is considered the greatest Uruguayan philosopher of the
20th century [6. P. 17]. A philosopher, lawyer, and mainly — according to his
explicit self-assessment— an educator, he devoted most of his life to intellectual
work, venturing into areas as varied as psychology, pedagogy, metaphysics,
epistemology, science, ethics, and politics. Coherent with his ideas, he was also a
man of action who spared no effort to see several projects based on his ideals come
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to fruition. He was an intellectual who was deeply committed to his time and
sensitive to the effervescent context of a budding century in young Uruguay, a
country with much to do, and one marked by civil wars. He was prominent in
several public debates, many of which developed in polarized terms. This
undoubtedly marked his philosophical character: he was likely to seek agreement
and conciliation, although aware of the inevitable nature of conflict. For example,
Spencerian positivism prevailed in the university environment at the end of the 19th
and beginning of the 20th century. Therefore, it was necessary to establish a chair
specializing in spiritualism, restricting the teaching of philosophy to learning
through systems presented in an antagonistic manner [7]. He also gave his opinion
inreligious, social, and political debates. His political discussions included debating
opposing positions on land ownership and housing rights, which is reflected in his
lecture “Sobre la propiedad de la tierra” (On land ownership) (2018). He analyzed
the limits and scope of the right to inheritance and the theoretical guidelines for
designing social institutions, as compiled in his work Sobre los problemas sociales
(On social issues) (1922). In all cases, his thought offers nuanced, graduated
answers or solutions that weigh aspects of both positions, incorporating elements
that might initially be incompatible. This is discussed in more detail in the second
section.

His straightforward yet profound style gives his work an unmistakable
character, which has been characterized as a miracle of difficult clarity [8. P. 9].
Influenced by the philosophy of his time—Williams James, Henri Bergson, John
Stuart Mill, among others—he developed his style [9], rooted in the Latin American
context. He did not just create a method but rather an attitude of spirit, a style of
expression. These features are his legacy, offering the most significant benefit to
budding Latin American philosophy [6. P. 79]. These features, developed in the
central part of this paper, constitute the most significant contribution of his
philosophy to help us address the contemporary problem in question. He was part
of the group of founders of Latin American philosophy, whom Francisco Romero
[10] defined as “those who, through their speculative capacity, the authenticity of
their vocation and moral authority, lay the foundations of Hispano-American
philosophical thought.” Therefore, his philosophical practice and teaching sought
independence from established schools and systems, proposing an approach that
addresses problems directly instead. This made his work an example for Latin
American intellectuals, who were too inclined to philosophize based on doctrines
from other contexts, which took as given both the solutions and the problems [6. P.
79]. Vaz Ferreira’s writings offer the philosophical awareness that systems are
imported, but facts are ours. Thus, he acknowledges the dignity of the thinking
subject and the reality considered: Latin America [11. P. 121]. Therefore, despite
never touting his thoughts as Latin American and expressing that the free and open
development of philosophy, like any other cultural activity, must be exercised
without deliberately setting out to be Latin American, Vaz Ferreira’s philosophy is
indeed Latin American. His work and intellectual production were independent of
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schools and systems, which at the time were those imported from the central
countries. This endows his work with the intellectual autonomy typical of his
generation, that of the founders of Latin American philosophy. At the same time,
he is Latin American because he is anchored in his time and context, concerned
about the problems of his environment, rooted in the Latin American here and now
[12. P. 97-98]. That Latin American here and now entailed a plurality of ideals, a
juxtaposition of cultures [13. P. 282], incorporation of inherited (or instead
imposed) visions and, at the same time, their creative overcoming. All this made
evident the diversity, plurality, and coexistence of ideals, as well as the features of
living together in difference and conflict, which shaped our continent’s identity.
This open and free spirit is the hallmark of the thought of Uruguayan philosopher
Carlos Vaz Ferreira, and more than justifies his place in this issue on Latin
American philosophy.

Transformations in the way we think, feel, and act.

Vaz Ferreira is a typical problem thinker [14. P. 5]. He taught us to think
about problems directly, independently of systems, schools, and exclusivist
perspectives — not because he thinks this is perfectly and epistemologically
possible, but to challenge thought to do whatever it takes, to delve into the depths
of the issues, avoiding prejudices and preconceptions. Additionally, he cautioned
us about potential confusion when addressing problems that differ significantly in
nature, providing us with methodological tools that distinguish between these
different types of issues and enable us to identify the appropriate mode of solution
for each one. Influenced by Nietzsche and Bergson, Vaz Ferreira states that
language exerts a kind of solidifying action on thought [15.P. 150]. These
philosophers’ criticism of traditional metaphysics focuses on overcoming
schematism in favor of an ontology of becoming. Vaz Ferreira’s agreement with
this core idea helps us understand how he challenges thinking according to labels
and ready-made mental structures.

The starting point of Logica viva (Living logic) (2010), his most important and
perhaps most internationally recognized work, is the central idea that there is a
particular mismatch between thought and, even more, between psiqueo (a term
initially proposed by Vaz Ferreira), and language. The most intimate and
inscrutable reality of our mind, the psiqueo, is living, fluid, unclassifiable, and the
source of original individual creation, i.e., of fermentalidad.' Thought cannot
account for this internal reflection process because it cannot be expressed.
Reflection has such inner richness that, in giving itself to the consciousness, there

! The term “fermental” is used by Vaz Ferreira to refer to non-crystallized or undefined thought (the
quality of what we have called “psiqueo”). This is another of the original and very characteristic
terms of his work. His book Fermentario (1938) seeks to capture the idea that living thought,
independent of logical formulas and conceptual schemes, is somewhat amorphous, plastic, alive,
and fermenting.
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is already a loss when thought first structures it. Then, thought sustains a new loss
when expressed through language: another classification and schematization
movement, typically linguistic.” That is to say that Vaz Ferreira believes that this
externalization process, which originates from our interiority — the psiqueo —
and moves towards the expression of language and even taking action, is a process
of loss.?

To the loss of creativity, richness, and spontaneity that occurs in this
externalization, and to which we are condemned by language’s very nature and
communicative function [17. P. 38-40], we must add the limitations of language to
account for reality. In agreement with Nietzsche,* Vaz Ferreira states that language
offers inherited and learned schemes to name, evaluate, and define aspects of
reality, which is so complex that it cannot be fully apprehended. Hence, Vaz
Ferreira’s teachings are intended to warn us about the scope and limits of language
as an instrument for thinking, evaluating, discussing, and teaching. Classifications
and labels simplify reality, segmenting it arbitrarily. As a result, crystallized mental
schemes, which are defended as unilateral and absolute truths, are obstacles to
general understanding. Of the fallacies we commit — and which Vaz Ferreira
analyzes in Logica viva —, 1 address below, as an example, the errors of false
opposition since I believe they are paradigmatic of the general criticism Vaz
Ferreira addresses the schematic ways of thinking, of expressing ourselves and of
acting.’

Its psycho-logic or living logic teaches us to problematize what seems to be
absolute certainty and seeks to encourage an attitude of doubt. Although this may
seem like he is expressing a skeptical philosophy, the refusal to think within a
system — as we shall see — leads to reject this possibility, since skepticism suggests
something systematic and would be nothing other than the dogmatism of ignorance
[15. P. 12—-13]. Instead, following Ardao’s philosophy of doubt, it is a doctrine of
graded belief, also known as the gradualism of belief. Learning to doubt and
teaching to ignore is central to Vaz Ferreira’s proposal. This concept is perhaps one
of the most challenging achievements to attain in our time, where the confirmation
of our beliefs and subjective validation prevail as reinforced by the media, the

2 It is a truism to state that his theses on the relationship between thought and language are largely
outdated, but we will not discuss this here.

3 On the preeminence, Vaz Ferreira assigs to interiority and the corruption that involves every form
of exteriorization (language, beliefs, action); ref. the following essential work: [16], especially the
chapter titled “La prioridad de la interioridad en Vaz Ferreira” (The priority of interiority in Vaz
Ferreira) [16. P. 33-39].

4 To read about Friedrich Nietzsche’s influence on Carlos Vaz Ferreira’s thought, please see
Nietzsche en Uruguay, 1900—1920 [18].

3 As a local background to this work, I recommend consulting the article [19]. There, he poses the
thesis that the use of concepts or the poor treatment of language, influenced by Western formalist
logicism, cannot capture the subjective complexities and reality, bringing with it dogmatic and
fundamentalist tendencies. As Ryszard Kapuscinski puts it, these tendencies prepare the
environment for war, violence, and intolerance. The uses of language and its transformations are not
indifferent to the search for a civilized and democratic coexistence.
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internet, and social media [20]. The most significant concern lies in the exercises,
practices, or discourses that implicitly feed forms of authoritarianism by forcing
beliefs. In this context, the epistemic dimension manifests itself in connection with
praxis, particularly through the impact of schematizing tendencies on our beliefs
and actions. Just as for Hannah Arendt, the experience of totalitarianism is strongly
associated with that of a crystallized language [1. P. 54], Vaz Ferreira believes that
schematizing and totalizing tendencies, which lead to a loss of inner richness and
tend to simplify plural and complex reality, contain the seeds of dogmatism and
intolerance, whose culminating expression is the annihilation of the other. Heir to
Vaz Ferreira, contemporary Uruguayan-Mexican philosopher Carlos Pereda
develops this line of thought and adds a very illustrative notion of this point. He
called arrogant reason the “way of believing, desiring, feeling, acting governed by
the mechanism described above: the overflows of the self are supported by a
relentless disdain for the value of the other and, in general, a disregard for
everything else. Moreover, in arrogant reasons, as in any arrogance, this active
disregard for that which does not belong to the space of one’s validation is
expressed more or less systematically and then exhibited [21. P. 14].” Pereda and
Vaz Ferreira allow us to state that the polarizing tendencies we witness today
express this arrogance.

Before proceeding, it is essential to emphasize that Vaz Ferreira believes that
graduating from a belief does not imply methodical doubting, which would entail
falling into skepticism understood as a systematic approach. Instead, Vaz Ferreira
teaches us to adopt a particular disposition, metacognitively speaking, when facing
certainty, assuming a skeptical evaluation of the conclusions rather than a skeptical
method. This evaluation should lead us to take “critical care not to believe except
with due guarantees, and even to the corresponding degree and with an open spirit
to modify the belief, if necessary [6. P. 36].” The aim is to foster a skeptical
disposition, attitude, or fendency aimed at avoiding dogmatism. This form of
gradual analysis is a tool for argumentative assessment as it allows us to distinguish
the different states of mind that, explicitly or implicitly, signal individual
differences when discussing beliefs. In other words, gradualism is the most
effective tool for discussing problems, such as beliefs and evaluations, in a
pluralistic environment increasingly influenced by radically polarized tendencies.
Vaz Ferreira’s gradualism articulates the epistemic, affective, and, at the same time,
moral elements that polarizing tendencies entail and that must be fully addressed to
reduce their effects. Polarization assumes the existence of absolutely irreconcilable
beliefs, favoring ethical or somewhat unethical dispositions, such as those tending
to arrogance or extreme denial of the other who thinks differently. Contemporary
work has been done on this aspect concerning the humility that an attitude
attempting to counteract polarization must entail. This work identifies the
confluence between epistemic and moral polarization under the concept of affective
polarization [20] (Ch. 11). Here, Vaz Ferreira’s gradualism fulfills this articulating
function and can be potentially applied to social and political polarization, as we
shall see below.
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The first type of error analyzed in Légica viva is false opposition.® This is how
Vaz Ferreira introduces the topic:

One of the most significant acquisitions of thought would occur when men
understood — and felt —that many of the theories, opinions, observations, etc., which
are treated as opposites, are not. It is one of the most common fallacies, and on
which the greater part of humankind’s thought is wasted: that which consists of
considering contradictory that is not conflicting, creating false dilemmas and false
oppositions [23. P. 11] (italics by the author).

In practice, this error leads us to accept one of the alternatives and discard the
other. The most common attitude within this fallacy,’ argues Vaz Ferreira, consists
in taking what is complementary as contradictory, which commonly occurs when
attributing a single cause to that which indeed has many [23. P. 14—17]. This type
of error, far from acknowledging nuances, the complementarity of ideas, beliefs, or
values, or favoring the gradation of beliefs, confronts us with narrowness in both
theory and practice. This simplification is compounded by the difficulties that arise
when some relevant projects, proposals, or solutions remain unrealized because
they fall into a false opposition, stemming from our tendency to think in these
excluding terms. In this process, elements that could also be considered positive are
discarded; for example, when providing a solution to a problem, which leads to the
loss of much of humanity’s thinking effort, the philosopher remarks. However,
what is most relevant is that nuance is lost, and all thinking is posed in terms of all
or nothing. Referring to this fallacy in the field of art, he expresses:

Furthermore, the practical result of all this is that, instead of opening our soul,
we close it; due (sometimes...in part...) to these unintelligent paralogisms, we close
our spirit to understanding and feeling, disabling us from the perception of beauty
in all its forms, except in that which we have resolved to choose as if it were the
only legitimate one [23. P. 35].

Rhetorically speaking, Vaz Ferreira says that this error of false opposition has
a substantial impact. When a person presents, for example, a nuanced theory rather
than an oppositional one, they tend not to attract the necessary attention. A theory
must be presented in an exaggerated and one-sided manner to receive attention.
Think, for example, how much this applies to our times, where outbursts, stridency,
and showiness have invaded the scene of political speeches. Faced with phenomena
like these, Vaz Ferreira states that unilateralism, thinking in terms of opposites,
should hold a less prominent space in modern society, thoughts, and feelings:

I shall demonstrate that improving understanding (through reason, analysis,
broader and more comprehensive ways of thinking, and more significant criticism)
does not inhibit or damage action, but rather regulates and softens it. To which
I add here that unilateral action is increasingly and less necessary, and in a certain

¢ I will not start some more logical disquisitions on what specialists in Vaz Ferreira’s thought have
delved into. In this regard, please refer to [22].

7 Vaz Ferreira often uses “problem,” “error,” “fallacy,” and “paralogism” interchangeably. I am
aware of the differences and choose to follow the philosopher’s path here.
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sense less possible, in the kind of society and the modes of thought and modern
feelings, and also less good, that action, enhanced, if you will, but damaged in the
very principle of its fruitfulness by unilateralism, narrowness, and fanaticism
depending on the case. Conversely, modern man is increasingly more capable—and
perhaps this is his most indisputable superiority — of acting, and of acting intensely,
based on many feelings, and not just one, with many ideas, with more exact thought,
and being more critical [23. P. 42-43].

There are no unique formulas to avoid false opposition or other fallacies — such
as thinking according to systems, false precision, or verbal and ideological
fallacies — which express our errors in thinking — and which have been linked —
as Vaz Ferreira argued, and here I wish to emphasize — to the phenomena of
polarization as we experience them in our contemporary societies. The philosopher
himself warns that extensive practice is necessary to sensitize us to identify or be
warned about these errors and to understand when faced with real, irreconcilable
polarizations [23. P. 43—44]. We also need to add spaces where philosophical
education, as Vaz Ferreira understands it and which he bequeathed to Uruguayan
educational institutions, acquires greater relevance. Additionally, it is necessary to
have greater political will and commitment to anticipate phenomena whose
potential emergence we should not neglect. However, they are still very weak
expressions in our context.

Totalizing visions and their impact on social and political institutions®

In this second section, I employ another paralogism analyzed by Vaz Ferreira
in Logica viva — confusing normative with explanatory questions — to approach
social problems as a normative question, particularly as suggested by the
philosopher for their solution. The debate on the best way to organize social and
political institutions to guarantee specific values (also under debate) for coexistence
in modern societies often yields polarized, irreconcilable responses, making it
difficult to reach a consensus. This reality was typical of Uruguay’s context in the
early 20th century and is deep-rooted in Vaz Ferreira’s philosophy.

Confusion and disagreements that occur in exchanges, which may sound like
mere conversation, debate, or intense conflict, are often caused by confusion about
the issue at stake. Some issues that lead us to exchange ideas and create
discrepancies are explanatory issues and other normative issues. In the words of
Vaz Ferreira:

The problems that men discuss could, more or less schematically, be divided
into two classes: sometimes, they discuss what things are like or how phenomena
occur; other times, they discuss how we should act, or it is best to act.

We could call the former problems of being, or issues of existence, or
difficulties of ascertainment, or problems of explanation, the latter, we could call
problems of doing, or problems of action, or problems of convenience (to which

8 In this section, I address elements already presented, partially reproduced, from my work [24].
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could be added problems of ideal, not relative to how things should be done,
but to how it would be desirable for them to be); or, still, normative problems,
etc. [23. P. 61] (emphasis added).

The paralogism that interests Vaz Ferreira the most, and through which most
discrepancies are committed, entails confusing the type of solution that each of
these questions allows.” This error lies in thinking that the problems of doing or
ideal can be fully solved, once and for all, or believing that if the solution has a
flaw, it must be immediately discarded [23. P. 62—64]. However, the first step must
be to analyze the problem to determine its nature, i.e., whether explanatory
or normative, whether it is a question of knowing how things are or knowing how
to act [23. P. 77-107]. Following what has been stated above, whatever the
phenomena related to polarization, they translate into matters of ideals, which does
not imply that they are limited to questions of values and beliefs. Still, we will see
that they also involve nonrational elements'® and are therefore identified with what
Vaz Ferreira defines as normative questions. The following quote expresses the
nature of these problems with crystal clarity:

If we were to discuss how we should act to attain this or that end, or, in general,
how we should act; or how any institution should be organized, or whether a bill of
law is good or bad; if we were to discuss, for example, the desirability of divorce,
or the best type of family organization, or socialism, or free trade and protectionism;
in such cases, we would not discuss how the facts happen, but how we should act,
or what should be done; and these problems are, as the most straightforward
examination shows, of a different nature [23. P. 62].

Let us note the topics cited by Vaz Ferreira and their resemblance to current
topics. It is enough to glance at the headlines in news portals, exchanges in social
media, or local or global political speeches to find debates on State interventionism
or lack of it, on the tariff war, on freedom of expression versus respect for dissent,
on bills that roll back rights acquired in recent decades, and so on with multiple
examples. Therefore, these are all normative problems and admit a particular type
of solution. What is the philosophical interest in the issue of polarization that Vaz
Ferreira warns us about? This interest does not focus on the kind of problem but on
the practical side: whether they can be solved and, if so, how [26. P. 17]. As these
are matters of action and choice, the complexity of the potential solutions makes it
impossible to count on, or even aspire to, finding a single or perfect solution. The
solutions to normative questions are not “all or nothing” but solutions of degree,
“since circumstances and ideals intervene, and neither reasoning nor experience is
sufficient. It is necessary to appeal to good sense. This good sense is not common

9 I will not address here the debatable and questionable conceptualization that Vaz Ferreira presents
on explanatory problems, clearly influenced by the positivist imprint of his academic training, from
which, although he tried to emancipate himself, he maintained some assumptions.

10T especially decided not to use “irrational” because contemporary discussions on the emotional
elements in our beliefs and actions allow us to identify rational elements, as taught by the Stoic
tradition. (See [25]).
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sense... [14. P. 7]; it is a hyperlogical sense that transcends towards the other
mental states described by Vaz Ferreira, particularly psiqueo and affectivity.

What distinguishes normative questions is that, although they reference a fact
that admits an explanation, their existence depends on laws, discourses, norms of
conduct, and moral perspectives. Therefore, the arguments offered in debates on
normative problems contain volitional and affective elements, and no single rule
exists for their solution. In this sense, Vaz Ferreira introduces the concept of
razonabilismo as the proper disposition for addressing these matters. The type of
solution these problems admit is called a solution of choice, which includes three
steps: stating every possible solution, analyzing the advantages and disadvantages
of each potential solution, and making the final choice [23. P. 71-73]. As already
stated, the solutions that address normative questions are neither unique nor perfect.
The main reason is the diversity and pluralism typical of complex societies!' and
the various mental levels (psiqueo, thought, language) referred to by Vaz Ferreira.
Given these conditions, the first step is to identify and assess the advantages and
disadvantages of every potential solution. However, choosing is the most
challenging moment: a time of absolute indeterminacy, of individual freedom and
responsibility. This is discussed below. The confusion of believing that normative
problems can have solutions like those admitted by explanatory problems —
supposedly unique and perfect, according to Vaz Ferreira — has clear consequences.
First, there is a tendency to reject novel solutions because they have drawbacks
when other solutions must also have them. Likewise, permanent modifications tend
to be promoted because it is assumed that what is in force is imperfect. Additionally,
when discussing a normative issue, there is a tendency to believe that one’s position
has only advantages and the opposing one has only disadvantages. [23. P. 71-73]
This is nothing more and nothing less than consequences that deepen dogmatic
attitudes.

The paradigmatic case I intend to exemplify this mode of solution, which I aim
to support, is a fundamental contribution of his philosophy to transforming the
increasingly assertive tendencies towards polarized positions, particularly in
addressing social problems. I refer to his Conferencias sobre los problemas sociales
(Lectures on Social Problems) (1922) to address this matter. Social problems as a
subject of study and analysis arise in modernity due to the dissolution of social
cohesion mechanisms, which leads to the exclusion of certain groups from social
integration. They emerge as the unfulfilled promises of welfare and progress of

"' This is linked to liberal features present in Vaz Ferreira’s thought. Though it might be
controversial to try to frame the thought of a philosopher whose most significant effort was to avoid
the simplifying effects of classifications, there has been a tendency to identify his social and political
philosophy with an individualistic tendency, that is, with liberalism. It is true that theoretical experts,
such as the political scientist and historian Gerardo Caetano, consider him the philosopher who
expresses a national way of being that synthesizes republicanism with liberalism [26]. However, the
republican reference on which Caetano bases his interpretation is of a neorepublicanism, which
dialogues without any conflict with contemporary egalitarian liberalism, and therefore, I continue to
affirm that his affinities are more liberal than of any other type.

PHILOSOPHY IN LATIN AMERICA 655



Jua6 @. Becrauk PYIH. Cepust: @uocodmst. 2025. T. 29. Ne 3. C. 644—662

modernity [27]. In Uruguay, this debate has been going on since the first decades
of the 20th century, and Vaz Ferreira was a privileged witness to it. In the lectures
mentioned above, published in 1922, he begins by describing social problems as
those which in his Légica viva he called normative questions'? because they are
problems of doing or preferring [29. P. 7]. Vaz Ferreira cited the debate on the best
form of social organization, including various positions, in the public debate as an
example to analyze the solution to these problems. Of all these positions, he focused
on examining individualism and socialism, which created a polarizing opposition
in his time and continue to do so today. These positions encompass a myriad of
sociopolitical and philosophical ideas, covering a gradual spectrum but also
including extreme positions. According to Vaz Ferreira, this opposition between
individualism and socialism is the conflict of the ideas of equality and freedom (with
their related tendencies) [29. P. 12—-16] (author’s emphasis).

He aims to demonstrate that individual preferences and temperaments strongly
influence such polarizations. This element is closely aligned with contemporary
studies on the psychology of polarization. He also seeks to demonstrate that it is
essential to cultivate open and sincere spirits, to recognize that the positions
presented as incompatible share more similarities than they appear, and that this is
the foundation for a society where conflicts are resolved through mutual agreement.

In the first lecture, Vaz Ferreira proposes that we must “begin by investigating
whether there is as much real opposition as apparent, whether there should not be
greater agreement; whether it is right that, as it happens in practice, tendencies, and
theories fight as if they were opposed in everything and from the beginning, or
whether all these tendencies should have a common part, without prejudice to the
rest remains a matter of discussion [29. P. 12].” Regarding ideals, policies, and
institutional organization, Vaz Ferreira shows marked optimism about reaching a
formula that reconciles the principles and values of polarizing tendencies. This
potential conciliation does not imply eliminating the disagreement.

Understanding, sincere, humane spirits can and must agree on a sufficiently
practical ideal, which can be expressed with a formula within which there is room
for degrees. Let us understand: this formula does not eliminate disagreement, and
there is still much room for disagreement within it; but disagreement only of degree,
within the formula... [29. P. 12] (italics by the philosopher).

As we have seen, solving a normative issue involves an analysis of the
advantages and disadvantages of each proposal. When Vaz Ferreira applies this
approach to solving social problems, particularly in analyzing individualism and

12'As Yamandu Acosta rightly observes, social problems can also be considered explanatory
problems of facts in a way. However — he observes — Vaz Ferreira's approach is not sociological but
that of the philosophy of practice. “Vaz Ferreira’s is a philosophical approach in the register of moral
philosophy in the line of a practical idealism in which ‘what we can do’ is resolved based on what
is, with special reference to what should not be, guiding us to ‘what we should do’ on the basis of
what ought to be. From the possibilities determined by beings and their tendencies, it is a matter of
enabling those possibilities indicated by an ‘ideal’ assumed as valuable by the subject of the
‘action’” [28. P. 18].
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socialism, he no longer refers to advantages and disadvantages. Still, he speaks of
sympathies and antipathies since, as mentioned before, the positions for one or the
other are crossed by preferences and forms of temperament. Appealing to
understanding, sincerity, and open-mindedness also involves incorporating non-
rational aspects into the practical deliberation that occurs when finally choosing a
position. For illustration purposes, I will show how Vaz Ferreira uses this valuation
in each case without delving into the analysis or evaluation of his conception of
each theoretical model.

He defines individualism “as the tendency each individual has to act freely and
to sustain the consequences of his aptitudes and acts,” a tendency that thus presented
“produces a mixture of sympathy and antipathy to sincere and free spirits” [29. P.
13]. He believes that individualism evokes sympathy because of its connection with
the defense of freedom, the unfolding of personality, respecting individual
differences, and favoring the progress of humanity. However, it arouses antipathy
because it creates excessive inequality, does not guarantee that the necessary
conditions for life will be met, does not ensure benefits for the most capable, and
because economic values prevail over other values. [29. P. 13—14]. In contrast,
when addressing socialism, Vaz Ferreira states the antipathies and sympathies it
produces, without providing a definition. He considers that it appeals to people
because it is a more human conception, which he relates to the language associated
with it: fraternity and solidarity. 1t also evokes sympathy because it defends the
weakest and poorest, promoting equality. Conversely, he detects an antipathetic
effect in this equalizing tendency, which Vaz Ferreira, like many other analysts,
confuses with a homogenizing tendency, which would imply the transformation of
psycho-logical dispositions that could only be achieved through authoritarianism,
and this is another aspect that would produce antipathy. He also states that people
might not like socialism because of the dominant role assigned to the State, which
assumes a centralizing and administrative role that hinders progress [29. P. 13—15].

Given the above definitions, Vaz Ferreira proposes that if we become
independent from theoretical schemata and our sympathies, and reflect on problems
directly, we would understand that what initially seems to be only opposition also
has common aspects that can become the basis for an agreement. This is how he
explains these two political models. It is worth sharing the direct quote, despite its
length:

It does not look good if we consider the apparent absolute opposition of the
theories (in terms of how they are formulated and how they clash). Still, this
opposition results, to a great extent, from confusions and errors: to such a degree
that there are cases — so far would well-understood theories be from being opposed;
so fallacious is this apparent total opposition! — there are cases, I repeat, in which
some of these theories delve more into the principles of the other, than into their
principles. Let a single case serve as an example, relative to one of the meanings of
“individualism” and ““socialism.” In one meaning of the terms (which appears in the
confused understanding of the theories), individualism would mainly or directly

PHILOSOPHY IN LATIN AMERICA 657



Jua6 @. Becrauk PYIH. Cepust: @uocodmst. 2025. T. 29. Ne 3. C. 644—662

consider the good of the individual, and socialism would mainly consider the good
of society. [...] Socialism, as it is presented in our humanity, as it is formulated, as
they want it to be implemented, as it struggles, far from sacrificing the individual
to society, would like (utopian or not: this does not interest us at the moment) to
make the individual the center: to provide each individual with the greatest possible
well-being; far from sacrificing individuals, to assure every individual that all is
possible in terms of well-being and happiness. It is, on the contrary, the
individualism below which, through its idea of progress, and of sacrifice, relative
at least, of the less gifted individuals (in selecting), is closer to the concept of the
species in general, to the idea of society; so that it could be said without paradox
that, in this sense of the terms, socialism is more individualistic and individualism
more socialistic [29. P. 19-20].

We can examine specific values that emerge, disappear, and reappear
periodically in the public debate, such as freedom and equality, which are
constantly re-signified and sometimes even emptied of content, by following the
exercise proposed by Uruguayan philosopher Carlos Vaz Ferreira. Let us directly
analyze the polarizing opposition between these two ideals and consider whether,
in doing so, we will reach a different perspective, typical of Vaz Ferreira’s thought.
This point of view may allow us to understand that, where there seems to be
incompatibility, there is not necessarily a substantive incompatibility. On this basis,
Vaz Ferreira proposes a formula as a normative ideal that aims to integrate the
favorable elements of each theory — individualism and socialism — those that create
affinity and those that arouse aversion, without attempting to fully overcome the
differences. However, this aspect will not be addressed here due to thematic and
space limitations.

Final considerations

Most polarization phenomena are primarily expressed through discursive
practices transmitted via various channels. However, the main concern and interest
that arise are based on their practical effects: intolerance, discrimination,
segregation, violence, and even the annihilation of the other. Vaz Ferreira
understood this connection clearly and developed his thesis about the continuity
between interiority (psiqueo-thought-language) and its externalization (discourse,
actions), undoubtedly influenced by the most important theses of Peirce’s and
James’ pragmatism. There is no duplication of realities. Vaz Ferreira is interested
in how we act, think, and our discourses and actions because they express and
materialize in social and public institutions. Hence, he is committed to promoting a
new way of thinking, which is also a way of feeling and acting. In this sense, his
contributions help address affective, social, cultural, political, or whatever type of
polarization as a dispositional unit, which, although complex, has elements that
identify it as a single unit of analysis. However, given the phenomenon’s
complexity, the question that arises is how to counteract its effects. The Logica viva,
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with its “practical objective that any person, after reading this book, would be
somewhat more capable than before of reasoning well, on the one hand, and more
capable, on the other hand, of avoiding some errors or confusions they would not
have avoided before, or would have avoided less easily [23. P. 7],” but also aiming
to promote new ways of feeling, evaluating, and acting, is Vaz Ferreira’s great
project for this purpose. The other way, directly linked to this work, which is the
transcription of the philosopher’s lectures, is teaching philosophy itself in all stages
of life, but mainly in the earliest ones.

Education plays a fundamental role in transforming the open and sincere spirit
to which we appeal to change our ways of thinking, feeling, and acting, which is
necessary to counteract the polarizing tendencies we must address. However,
institutionalized education must have specific features. According to Vaz Ferreira,
participation is essential in the knowledge acquisition process. He proposes to
positively acknowledge student attitudes focused on broadening their horizons of
expectations in various fields (educational, social, political, and philosophical) and
the interests awakened by the topics addressed in class by the teacher. In this
context, teaching philosophy becomes particularly relevant as a tool for
problematizing. Teaching philosophy as a critical and problematizing approach to
knowledge is a way to counteract the effects of political, social, affective, and
cultural polarization.'> Philosophy should prepare future citizens to have a
disposition of spirit that is a feeling that there is something beyond what books say,
beyond the teacher’s interpretation, and that reality is much more complex than it
appears [23. P. 91]. Today, all this can be applied to understand the phenomena
linked to new sources of information, mainly social media, where the bubble effect
or confirmation biases account for tendencies contrary to Vaz Ferreira’s teachings.

To learn to graduate beliefs — a central element of Vaz Ferreira’s teachings
addressed in the first part — and thus overcome unilateral positions, it is helpful to
encourage students (and the general public) to engage in an open debate on
opposing theories. This will help them arrive at key concepts and issues, question
the arguments in favor of their thesis, and reflect on the arguments against them.
This is one of the teachings that Vaz Ferreira has bequeathed to us and that has
contributed, for example, to forging a disciplinary identity in Uruguay: the teaching
of philosophy, at least at early levels, has focused more on studying problems than
on schools or traditions of thought. Thinking directly and freely is what Vaz
Ferreira has bequeathed to us and what we present here as a substantial contribution
to addressing polarization, confident that this is a promising path.

To open the spirits; to widen them; to give them breadth, horizons, open
windows; and, on the other hand, to put them in darkness; that they do not end up

13 'We can see how pioneering Vaz Ferreira’s proposal is by citing Jean Birnbaum’s book The
Courage of Nuance, where he cites Raymond Aron’s contributions. The reader of this paper will
note the similarities between the thinkers: “According to Aron, this includes much more than a
pedagogical method: it is a practice of uncertainty that serves as a basis not only for a certain
intellectual ethics, but also for democratic civilization.” [1. P. 76].
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in a wall, in a closed, falsely precise limit; that they have views beyond what is
known, beyond what is fully understood: to glimpse, and still feel, beyond those
distant and darkish horizons, the vast immensity of the unknown. Teaching to
graduate belief and distinguishing what is known and understood well from what is
known and understood less well and from what is ignored (teaching to forgive, if
taken without paradox, is as essential as teaching to know). Furthermore, it creates
the sensation of how difficult the questions are, the distinction between what is
certain and simply probable, and the sensation that some problems cannot be solved
[30. P. 54].

Vaz Ferreira criticizes simplification, unilateralism, and totalizing
perspectives, all of which are present in affective, cultural, social, and political
polarization. In contrast, the author proposes that positions, beliefs, decisions,
evaluations, or theories be presented, taught, or developed in a manner that makes
the problems they create explicit. The teaching of philosophy should aim to
cultivate critical, open, and sincere spirits, fostering habits of reflection that prepare
those who hold divergent positions to adopt a respectful attitude and a disposition
toward understanding.

It is unrealistic to think that a single strategy, proposal, or practice can, on its
own, reverse a tendency that, although experienced in the past, now raises alarm
bells due to the novel characteristics it has taken on and the new channels that feed
it. This paper does not seek to suggest that Vaz Ferreira’s teachings are an antidote
to polarization. Even less so if we consider that neither in this paper nor in the
philosopher’s work is the issue of power addressed, which runs through
polarization processes and has an undeniable impact on them. However, in
agreement with Yamandu Acosta, I suggest that the ethical, political-and, I would
add, pedagogical — validity of his work remains to build and strengthen “democratic
contexts in which it is not a matter of eliminating the other as an enemy, but of
recognizing him as a valid interlocutor, or in the most extreme hypothesis, as a
political adversary” [28. P. 14]. Much more humbly, as the philosopher himself
would admit, this paper aims to demonstrate that his proposal remains valid in terms
of the warnings and tools he provides to enhance our capacity for thinking, valuing,
and feeling, especially feeling the risks of polarization. Nevertheless, I do not adopt
a naive perspective: we understand that there are political and social moments and
situations where polarization could be one of the few forms of resistance to
oppressive systems, which, undoubtedly, would be the subject of another paper.
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Introduction

According to Mihnea Tanasescu, one of the main contributions of the
movement of the rights of nature is the opening of new spaces for subjugated people
“to inject radically different legal and philosophical traditions into the Western
mainstream” [1. P. 147]. For instance, in the official story of the Western
philosophical tradition is claimed that the movement of rights of nature started with
Christopher Stone’s seminal paper “Should Trees Have Standing?” [2]. However,
from an alternative point of view, one can recognize that at the same time Stone’s
paper was written, Latin American philosopher Godofredo Stutzin wrote a paper
titled “La Naturaleza de los Derechos y los Derechos de la Naturaleza” (The Nature
of Rights and the Rights of Nature) [3]. These two philosophers propose two
incompatible justifications for the rights of nature. According to Stone, it makes
sense to talk about the rights of nature, as we talk about the rights of corporations,
both are legal fictions [2. P. 452]. For Stutzin, the rights of nature are the conditio
sine qua non for a legal system to be able “to stop our rapid process of biosphere
destruction” [4. P. 97]. In other words, while for Stone the language of the rights
nature is a new expansion of the of the always developing legal imagination, for
Stutzin the rights of nature are a necessary condition for human survival.

In this research, I want to show how the movement attributing rights to rivers
in Latin America has open new spaces for subjugated people such as indigenous
communities, Afro-descendant groups, traditional farmers and miners, victims of
pollution, children, young people and future generations to injected into the
mainstream of legal theory the notion of human dependency to rivers. In Latin
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America, rivers have been conceived as rights holders in two ways. On one hand,
as part of a larger natural entity that already have rights, a river has the same rights
of the natural entity of which it is part of [5]. For instance, the Political Constitution
of Ecuador (Art. 71) has recognized nature as a right holder. Given that rivers are a
part of nature, the Constitutional Court of Ecuador recognized the rights of the
Aquepi River in the 2021-case Fanny Jacqueline Realpe Herrera v. Secretaria
Nacional del Agua de Ecuador (Fanny Jacqueline Realpe Herrera v. The National
Water Secretariat of Ecuador). Similarly, in the District of Orurillo, Peru, the
Municipal Ordinance No. 006-2019-MDO/A, declared that water — or Yaku-Unu
Mama as the indigenous people in the area refer to it—is a subject of rights.
Consequently, springs, rivers, ponds and lakes are subjects of rights as well. On the
other hand, rivers have been recognized as right holders on their own in legislations
and judicial decisions. For instance, in Brazil, Law No. 387 of June 13, 2024,
recognized the rights of the Vermelho River and established it as a subject of special
protection. In the same year, the Civil Chamber of the Court of Justice of Loreto in
Peru recognized the rights of the Maraiion River in the case Federacion de mujeres
indigenas Kukama-Kukamiria v. Republica de Peru (Federation of Kukama-
Kukamiria Indigenous Women v. Republic of de Peru).

Developing the notion of human dependency on natural entities, I will study
two pioneer cases attributing rights to rivers in Latin America: Comunidades
Afrodescendientes del Rio Atrato v. Presidencia de la Republica de Colombia
(Afro-Colombian Indigenous Communities of the Atrato river v. Presidency of the
Republic of Colombia), 2016, and Las Generaciones Futuras v. Ministerio del
Medio Ambiente y Desarollo Sostenible (Future Generations v. The Ministry of
Environment and Sustainable Development), 2018. In these cases, the Colombian
Constitutional Court and the Colombian Supreme Court, respectively, decided that
the Atrato river and the Colombian Amazonia are right holders with the rights of
protection, conservation, maintenance, and restauration. Briefly, this decision was
inspired by the right attributions to the Whanganui River in New Zealand in the Te
Awa Tupua (Whanganui River Claims Settlement) Act of 2017, under the
justification that right attributions to rivers protects the cultural communities
depending on them. However, for Latin American jurisprudence this is not enough,
the protection of rivers is also a conditio sine qua non for human survival.
Therefore, right attributions to rivers are not only justified by bio-cultural rights,
but also by the rights of future generations.

Making explicit the connection between the rights of rivers and human rights,
I will use a linkage argument. In this context, a linkage argument is a way of
justifying rights attributions to rivers showing that its realization is indispensable
for a well-accepted right, or group of rights [6; 7]. This is the structure of the linkage
argument used in this research:

Premise 1: Everyone has a human right to something.
Premise 2: Rivers are necessary for enjoying that thing as a right, whatever that thing
is.
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Premise 3: Attributing rights to rivers is necessary (or at least useful) for
protecting and preserving rivers.

Conclusion: Therefore, rights should be attributed to rivers [8. P. 112].
Premise 1 establishes the well accepted, uncontroversial, rights. Premise 2
establishes a bridge between rivers and the enjoyment of the alleged well-
accepted right. Premise 3 claims that attributing rights to rivers is necessary,
or at least useful, for protecting rivers.

Using this argumentative structure, bellow I will show how the non-trivial
relationship between Afro-descendants, indigenous and mestizo communities and
the Atrato river lead the Colombian Constitutional Court to attribute rights to the
Atrato river. Then, I will show how this strategy was the inspiration for the
Colombian Supreme Court to confer legal rights to the Colombian Amazonia to
protect present and future generations from climate change. I will conclude by
reconstructing some objections and responding to them.

Rights attributions to rivers and biocultural rights

If Ténasescu is right, and the movement of rights of nature have provided a
platform for subjugated people to plant radically different legal and philosophical
traditions [1. P. 147], then we should start this section by asking who these
“subjugated people” are. In Comunidades Afrodescendientes del Rio Atrato v.
Presidencia de la Republica de Colombia (Afro-Colombian Indigenous
Communities of the Atrato river v. Presidency of the Republic of Colombia), they
are Afro-descendent, indigenous and mestizo groups living in the geo-political
region through which the Atrato river flows. More specifically, when the case under
account was ruled, the population of that area was about 500,000 people. 87% of
them are of Afro-descendant, 10% indigenous communities and 3% mestizo. 96%
of this land is the collective territory of 600 Afro-descendant communities and 120
indigenous reservations. The 4% of the territory left is inhabited by mestizo farmers
that have immigrated to the region (§ 1.1.).

Premise 1, from the linkage argument, identifies the well-accepted group of
rights to be supported by the rights of rivers. Ex hypothesi, these rights are
uncontroversial or widely accepted by “the target audience” [7. P. 30]. This feature
makes the justification of the first premise of this argument “shallow” because it
does not require an independent normative justification for these rights. Instead, it
suffices to identify the general acceptability of the right under consideration. Since,
in these cases, the supported rights are constitutional rights, and in the legal
community it is generally accepted that fundamental rights are included in political
constitutions, then the Afro-descendent communities satisfy their burden of
argumentation if they show that the supported fundamental rights are included in
the Political Constitution of Colombia. According to the Colombian Constitutional
Court, the rights of the Afro-descendant communities to be protected in this case
were the right to subsistence (Art. 11); the right to cultural, ethnic and social
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integrity (Arts. 1, 7), the right to not be subjected to forced displacement (Art. 12);
the right to collectively own ancestral lands (Arts. 58, 63, 329); the right to public
consultation regarding the extraction of natural resources from ancestral lands (Art.
103).

The Atrato river is necessary for the enjoying of these rights, i.e., Premise 2,
because it is a unique ecosystem. It flows from the western branch of the Colombian
Andes Mountains through the northwestern Colombian territory to the Gulf of
Uraba in the Caribbean Ocean. This river is only 670 kms. long, but it is one of the
rivers with the largest water flow of Colombia. Its basin of 24,854 squared miles,
extends from the northwest of Colombia to the south of Panama, and it is constituted
by 15 tributaries and about 300 ravines. It is also one of the most diverse ecosystems
in the world. It hosts about 9,000 species of plants, 200 mammals, 600 birds, 100
reptiles, and 120 amphibians. Last, but not least, this basin is also rich in gold,
platinum, woods, and it is considered one of the most fertile lands for agriculture in
Latin America. According to the Court in Comunidades Afrodescendientes del Rio
Atrato v. Presidencia de la Republica de Colombia (Afro-Colombian Indigenous
Communities of the Atrato river v. Presidency of the Republic of Colombia), this
environmental wealth has shaped the Afro-descendant and indigenous
communities’ styles of living. For instance, these communities perform practices of
traditional agriculture scheduled around the river cycles and includes the farming
of'local foods such as corn, rice, chontaduro, plantain, cocoa, or sugar cane. Fishing
is done with arrows and hand-made cast-nets. Mining applies traditional non-
industrialized methods of gold and platinum extraction (§ 1).

Differently, when environmental deterioration does not allow ethnic
communities to satisfy the basic needs of their individual members such as health
and personal integrity, those individuals are forcedly displaced to other places
where those basic needs are guaranteed, or, at least, where they are not threatened
in a direct way. If the members of these ethnic communities are forcedly displaced
from their own lands, not only the lives of the individuals of these communities are
negatively affected, but also the social network keeping these communities together
is eroded (§ 3.3).

This vital relationship between ethnic communities and the territories in which
their culture, traditions and forms of life are developed is the rationale behind the
biocultural rights. Briefly, these are the rights that ethnic communities have to
steward their own territories, its natural resources and biodiversity in accordance
with their traditional laws and customs. In this sense, biocultural rights protect
ethnic communities whose forms of life depend on their territories and its
environments by letting them to administer and protect their ancestral lands.
According to the Court, the correlative obligation of these rights is the obligation
of the Colombian state to protect both the different cultural communities inhabiting
the Colombian territory and the rivers, forests, sources of food, environment and
biodiversity allowing these communities to live according to their cultural
perspectives (6.11).
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Consequently, attributing rights to the Atrato river is necessary (or at least
useful) for its protection, maintenance and restauration (Premise 3) because the
omissions of the Colombian government have allowed for the increasing of
industrialized illegal mining and logging. Given that these activities include heavy-
duty machinery, and toxic materials like mercury, the Atrato river’s environment is
rapidly deteriorating. This is why the Court ruled that the Atrato river has the rights
to protection, conservation, maintenance, and restauration.

This is the structure of the linkage argument:

Premise 1: The Afro-descendent and indigenous communities of the Atrato
river have the rights to subsistence; cultural, ethnic and social integrity; not be
subjected to forced displacement; collectively own ancestral lands; and public
consultation.

Premise 2: Given its environmental wealth, the Atrato river is necessary for
the Afro-descendent and indigenous communities to enjoy their rights.
Premise 3: Since the Atrato river is rapidly deteriorating, it should be
protected, conserved, maintained, and restored.

Conclusion: Therefore, the Atrato river has the rights to protection,
conservation, maintenance, and restauration.

Rights attributions to rivers and the rights of future generations

In Las Generaciones Futuras v. Ministerio del Medio Ambiente y Desarollo
Sostenible (Future Generations v. The Ministry of Environment and Sustainable
Development), 2019, the subjugated people are the future generations. To clarify,
the plaintiffs in this case are 25 Colombian youth who, when the case was filed in
2019, were between 7 and 26 years old. Assuming they have an average life
expectancy of 78 years, they will develop most of their adult lives in the period
between 2041 and 2070, and part of their old age after that time. Given that their
life extends further than the current adult generation, they are a future generation
[9. P. 12]. In their complaint, the youth plaintiffs define a generation as “a group of
people who, given their simultaneous historic experiences, share, to some degree, a
worldview, a historic conscience, and a collective identity that is externalized in
attitudes and behaviors” (§ 4.3.2). The simultaneous historic experience bringing
this people together is their concerns about the future. Climate change will take a
toll on them because, according to the predictions of the Colombian Institute of
Hydrology, Meteorology and Environmental Studies (IDEAM), between 2041-
2070, the annual temperature of Colombia is expected to gradually increase by 1.6
°C above pre-industrial levels. After this period, the average annual temperature
could gradually increase by 2.14 °C above pre-industrial levels. This means that
“the plaintiffs are the generation that will face the greatest climate-related impacts”
and “unlike the present generation, the plaintiffs do not have the power to make
decisions that effectively reduce greenhouse gas emissions and the rate of
deforestation in the Colombian Amazonia” (§ 4.3.2).
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The future generations establish Premise 1 when claim that

First, the lack of compliance of the Colombian government regarding its duty
of environmental protection that allowed the increase in of deforestation in the
Colombian Amazon ... violates our fundamental right to enjoy a healthy
environment, contained in article 79 of the Political Constitution
(CP)...Second, [this violation] ... threatens our rights to life (arts. 1 and 11,
CP), to health (art. 49), to food (arts. 1 and 65), to water (arts. 1, 79, 93, 94,
366). (§ 2)

Before reconstructing some of the arguments justifying why the Amazon river
is necessary for enjoying these rights, we should explain the functioning of this
ecosystem. The Colombian Amazon performs four main functions: it stabilizes
water production cycles, maintains the soil’s capacity to capture and absorb water,
provides the water that reaches the highest peaks of the Colombian Andes
mountains (which are the largest suppliers of water for Colombian cities), and it
prevents global warming. First, the plaintiffs highlighted the role of forests as
regulators of the water cycle. Forests absorb water from the soil and then, through
evaporation and transpiration, return it to the atmosphere and produce new rain.
This process, called recycled rain, produces 50% of the rainfall in the Amazon (§
9.a.). Second, t the Colombian Amazon forest helps maintaining a stable process of
water capture and prevents flooding. In effect, the roots of its trees control the flow
of water in the subsoil, while reducing the rapid evaporation of water and decreasing
excessive rainfall (§ 9.b.). Third, they argued that the Colombian Amazon regulates
the climate, rainfall, and water in most of the Colombian territory. The water that
evaporates in the Colombian Amazon rises into the atmosphere and reaches the
Colombian Andes mountains, there it condenses and becomes rain that descends on
the mountains, creating rivers that provide water to large cities, irrigate crops, and
later become tributaries of the Amazon river (§ 9.c.). Finally, the Colombian
Amazon helps prevent climate change because tropical forests, such as those in the
Colombian Amazon, are one of the largest CO2 sequesters. 55% of the COz stored
is in tropical forests (§ 9.d.).

First, for the future generations, protecting the Colombian Amazon blocks
threats to the right to enjoy a healthy environment. According to IDEAM’s Early
Warning Bulletins, the highest rates of deforestation in Colombia are found in the
Amazon forest. Additionally, “there are 1,122 species of flora and fauna threatened
by deforestation” in this area. Given that the Amazon is considered one of the most
biodiverse regions in the world and that many of its species are endemic, if the
Colombian Amazon is not protected, many of these species will disappear forever
(§ 5.2.). The future generations also remind us that the main consequence of
deforestation in the Colombian Amazon is the emission of greenhouse gases, which,
in turn, is the main cause of climate change (§ 5.2.). Second, according to the future
generations, protecting the Colombian Amazon makes the right to life more secure,
stable, and sustainable. In their words, “our survival depends on protecting the
Colombian Amazon, as most of the essential goods we use (water, food, medicine,
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fuel, construction materials, etc.) requires the well-functioning of this ecosystem”
(§ 5.2.). Third, protecting the Amazon river also blocks threats that undermine
access to water and the corresponding guarantee of protection of the ecosystems
that produce this natural resource. On the one hand, such protection would reduce
the likelihood of rainfall and water resources declining, as predicted if current
deforestation rates in the Amazon rainforest continue. On the other hand, given that
50% of the rainfall that falls in the Colombian Amazon is recycled water, protecting
the Amazon simultaneously protects this rain-producing ecosystem (§ 5.4.).

The Colombian Supreme Court agreed with the plaintiffs. For this Court, the
fundamental rights to life, to health, to food, and to water are substantially bound
to the environment because without a healthy environment human beings cannot
survive. The increasing deterioration of the environment is a serious attack against
fundamental rights. This is why, for the Court, the protection of future generations
takes the form of specific limitations for present generations and imposes on them
obligations regarding the preservation of the environment. Given that the plaintiffs
justified that the omission and non-compliance of the Colombian government and
authorities to protect the Colombian Amazonia threatens the future generations’
fundamental rights to life, to health, to food, and to water, these restrictions and
obligations materialized by attributing the rights of protection, conservation,
maintenance, and restoration to the Colombian Amazonia.

This is the linkage argument under consideration:

Premise 1: Present and future generations of Colombian children and young
people have the rights to life, health, food, water, and to a healthy
environment.

Premise 2: The Colombian Amazon is necessary for the future generations to
enjoying those rights.

Premise 3: Given the hight rates of the forestation in the Colombian Amazon,
attributing the rights to protection, conservation, maintenance, and
restauration to the Colombian Amazon is necessary to protect the Colombian
Amazon.

Conclusion: Therefore, the Colombian Amazon has the rights to protection,
conservation, maintenance, and restauration.

Right attributions to rivers and “totality”

Tanasescu questions the way in which rights were attributed to the Atrato and
the Amazon rivers. From his perspective, both the Colombian Constitutional Court
and the Colombian Supreme Court incurred in a type of wrong generalization that
he calls “Totality.” That is, “[t]he kind of thought originating in Western Europe at
the time of the Enlightenment that considers itself to be universal and therefore
applicable everywhere and to everyone. It is the kind of thought that thinks in terms
of “humanity” versus “nature”, and that looks for essential qualities abstracted from
any lived experience” [1. P. 96].
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To spell out this definition, we can study two relevant instantiations of the
concept of Totality used by Téanasescu, the concept of Nature (with capital N), as
Totality, and the concept of Humanity (with capital H), as Totality. While the
former understands Nature as an abstraction detached from particularly located
ecosystems, the latter conceives Humanity without taking into consideration single
individuals with specific socio-economic backgrounds or particularly situated
groups. For Tandsescu, this “removal from actual environments ... is the modern
abstraction par excellence” [1. P. 34]. Such abstraction is reinforced by the
Nature/Human divide that “obscures the fundamental role of political
infrastructures in causing environmental destruction” (italics in the original) by
“making it seem as if ... is nothing but a problem of having the wrong kind of
consciousness” [1. P. 101].

Tanasescu remaks that the cases attributing rights to the Atrato and the
Amazon rivers are “striking” because they are originated from specific places, but
they use the language of Totality. For instance, referring to the Atrato river, he
claims, “this case is both place-based in that legal personality applies to Atrato river,
a particular being in a particular place, and is steeped in totality thinking” because
“the court frames the legal personality of Atrato in terms of ‘the planet’ and
‘humanity’” [1. P. 100]. These cases seem to be also guilty of the
Nature/HunanHumanity versus Nature divide. The indication of this clash comes
from the ways in which these cases evolved. According to Tandsescu’s
reconstruction, they started as “a violation of the rights fo nature of the local
residents (as well as a host of other human rights) and [became cases] of rights for
nature” [1. P. 99] (italics in the original). This means that from Tanasescu’s
perspective the distinction between rights under consideration indicates the divide.

I partially agree with Tanasescu on this. He is right highlining that wrong
generalizations lead to wrong problem diagnosis and solution. For instance, in the
Atrato case, the Court blames Humanity and its wrong relationship with nature of
the devastation of the Atrato river. Instead, the Court should have done a diligent
study of colonialism showing that “[t]he 21st century miners devastating the poorest
region of Colombia are part and parcel of a transnational network of resource
extraction that the state makes possible” [1. P. 103]. However, from my perspective,
the cases studied are not guilty of the Nature/Human divide. What the development
of the cases shows, as I made it explicit in this paper through the linkage argument,
is not a clash between Nature and Humanity, but the fact that they are intrinsically
connected. Citing the Colombian Supreme Court for the last time, without the
appropriate “environment and ecosystem,” the protection of fundamental rights
ceases to be relevant because there would be no rights to protect: “subjects of law
... will not be able to survive.”
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AHHoTanus. B uccrienoBanuy npecTaBicH 0030p HapaKOHCUCTEHTHOH JIOTHKH, ITpOCIIe-
JKUBACTCSI €€ UCTOPHUIECKOE MPOUCXOKICHUE B Pa3BUTHE B paMKaxX TOTO, YTO MOKHO Ha3BaTb
JaTHHOAMEPHKAHCKOW IIKOJOH MapaKkOHCHCTEHTHOCTH. Takasi XapaKTepUCTHKA, 0 OOIIeMy
MIPU3HAHMIO, SBJISIETCS] CMEJIOH, YUUTHIBAS PA3IHYHBIC TCOPETUICCKUEC KOPHH MTAPAKOHCHUCTEHT-
HOCTH | CITOPHBIA XapakTep ee nHTeprperanui. COOTBETCTBEHHO, B HAIlleM 0OCYKICHHUH ITa
TEeMa pacCMaTPUBAETCSI KaK ¢ UCTOPUIECKOM, TaK M C (POPMAaNTBbHON TOYECK 3PCHUS, TIOTICPKUBAST
KIIIOYEBbIC MOMCHTHI B Pa3BUTHHU MAPaKOHCUCTCHTHOW JIOTHKH B JIATHHOAMEPUKAHCKOM KOH-
tekcte. Ocoboe BHUMaHHE YAeNseTcs OOIMPHON W cucTeMaThueckoi padote HproToHa
K.A. na Koctel B bpa3uimuu, deid BKIIaa ChITpal NEHTPATLHYIO POJib B (POPMUPOBAHHUH Tapa-
KOHCUCTEHTHOH JIOTUKHU KaK 3peJioii ¥ BIUATEN HOU 00nacTi 3HaHui. KpoMe Toro, Mbl KpaTKo
paccMoTpHM, KaK MapaKOHCHCTCHTHAS JIOTHKa OpocaeT BBI30B KJIACCHUCCKOHN JIOTHKE, 3aCTaB-
JSIsL €€ TIePECMOTPETh CBOM BHIBOJBI B CBETE MApaKOHCHCTEHTHBIX MPUHIMIIOB. B KoHEWHOM
cyeTe 3Ta CTaThs HaNpaBJeHa Ha TO, YTOOBI IOMECTUTDH MAPAKOHCHUCTEHTHOCTH B OoJiee MUpo-
KW KOHTCKCT, OINMCAHHBIN BBILIC, UCCIICAYA €€ BIIMIHUC U BBIABIIAA €€ KIIFOUCBBIC TCOPECTUYIC-
CKHE ¥ MMPaKTHYECKUE OCOOCHHOCTH B COBPEMEHHOM (DHII0CO(CKON MBICIIH.

KiroueBble ci10Ba: MapakOHCUCTEHTHOCTb, MPOTUBOPEYHE, TPUBUAIBHOCTH, Opa3uiib-
CKasl IIKOJIa NapaKOHCUCTEHTHOCTH, JIATHHOAMEPUKaHCKas Gpuocodus
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Introduction

The year 2025 marks two centuries since the wave of independence
movements that swept across Latin America between 1809 and 1825. These events,
closely linked to the practical outcomes of the Enlightenment — particularly the
French Revolution and the Napoleonic Wars — led to the fall of the Iberian empires
of Portugal and Spain in America and, subsequently, to the liberation of nearly all
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continental Latin America from direct European rule. However, political
independence did not immediately translate into intellectual autonomy. In fact, the
first institutionalized philosophy in Latin America remained deeply European in
character, manifesting primarily as positivism — a framework that upheld the
authority of science and classical logic in determining what was permissible and
what was not.

It is, therefore, no surprise that in the twentieth century, paraconsistent logic
emerged as a form of intellectual rebellion against classical logic. It gave structure
to contradictions and illuminated the complexity of a diverse and dynamic
philosophical landscape — a mosaic of thought that reflects the multifaceted identity
of Latin America.

The term paraconsistent itself was coined within Latin America, by the
Peruvian philosopher Francisco Mir6 Quesada. He introduced it at the Third Latin
American Conference on Mathematical Logic, held at the University of Campinas,
Brazil, in 1976 [1. P. 11]. The prefix “para” is generally understood to mean guasi
or at the side of consistency, suggesting that this form of logic operates alongside
or near consistency, rather than directly opposing it. Crucially, as stated below
(Section 2), it limits the inferential explosion typical of classical logic by allowing
contradictions to exist without collapsing the system into triviality. An alternative
term, metaconsistent, was also considered, but ultimately rejected — after
correspondence with Newton Carneiro Affonso da Costa — because the prefix
“meta” might imply an extension that could indicate the replacement of classical
logic, rather than a fundamental restructuring of its principles. Da Costa, the pioneer
of formal paraconsistent logic, understood from the outset the uniqueness of his
theory. He also championed the development of a distinctively Latin American
philosophical voice, advocating for the advancement of research and education in
logic and related disciplines.

Paraconsistent logic has thus emerged as a unifying and distinctive element
among many Latin American logicians. But what is paraconsistent logic? For now,
we may offer a preliminary, informal characterization (see Section 2).
Paraconsistent logic is a non-classical logical system that enables reasoning within
inconsistent frameworks without yielding triviality — in contrast to classical logic,
where a single contradiction can render all statements derivable. In this way, even
inconsistent theories can be systematically and meaningfully analyzed, rather than
being dismissed as incoherent or irrelevant.

The development of paraconsistent logic in Latin America represents more
than a technical achievement in formal reasoning; it stands as a powerful symbol of
intellectual independence that clashes with epistemic colonialism in a region
historically shaped by deep social, cultural, and political contradictions. While
paraconsistent logic has roots and influences from various parts of the world, its
distinctive evolution' and flourishing in Latin America affirm the possibility — and

! Any attempt to make a historical survey of paraconsistency would always be partial due to its
widespread influence and ramifications worldwide. For a concise enterprise on the matter centered
in the figure of Newton C. A. da Costa, see the incomparable work of [2].
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the necessity — of non-Eurocentric philosophical traditions that derive their
legitimacy from their own particular contexts and innovations.

In the following pages, we offer an overview of paraconsistent logic: what it
is, how it works, and how it has been developed. Our broader aim, however, is to
show how paraconsistent logic exemplifies the type of philosophical originality that
contributes to the uniqueness of Latin American thought. Section 1 introduces the
core motivations and conceptual foundations of paraconsistency. Section 2 presents
a simplified formal account of the principal theoretical framework. Section 3
provides a historical and conceptual comparison between paraconsistent logic and
related approaches such as dialetheism. Section 4 examines how paraconsistent
logic — particularly as developed by the Brazilian school of paraconsistency — has
influenced Latin American philosophy and how it has been interpreted across
different logical traditions.

Motivations

Contradictions may seem undesirable, yet philosophers throughout history
have been persistently drawn to them. From Heraclitus — who saw contradiction as
the driving force behind change and movement [2. P. 52] — to Hegel, contradictions
have been regarded as real and essential to understanding reality. Contrary to Kant’s
view that logic was a completed discipline, Hegel reintroduced contradictions into
philosophical thought through the concept of antinomies. Since thought itself is
refined through logic, it was only a matter of time before contradiction would be
formally integrated into logical systems [1. P. 4].

In fact, the development of mathematics and logic during the nineteenth and
twentieth centuries introduced a range of paradoxes that could not be addressed
within the boundaries of classical logic. As a result, the emergence of non-classical
logics became inevitable?.

Following the revolutionary formalization of first-order logic by Frege, logic
was centered as a privileged path of investigation. In this context, alternatives to
classical logic began to emerge — first as conceptual explorations, and soon
thereafter as rigorously formal systems.

In Eastern Europe, both Jan Lukasiewicz (in 1910) [3] and Nicolai I. Vasiliev
(in 1911) [4] proposed the idea of a non-Aristotelian logic — one that would dispense
with the law of non-contradiction (also known as the principle of contradiction). In
Poland, Lukasiewicz explored this notion by suggesting a logic capable of
accommodating contradictions, particularly in relation to issues such as logical
paradoxes and Meinong’s theory of objects. This work eventually laid the
groundwork for his later development of many-valued logics. In Russia, Vasiliev
advocated for a non-Aristotelian mode of reasoning by explicitly rejecting the law
of non-contradiction. He proposed an imaginary logic capable of dealing with
contradictory situations, which he believed were conceivable only within the human

2 Antinomies and paradoxes may be approached through formal assessments from different
paraconsistent logics [1].
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mind. Despite these early advances, neither thinker offered a formal logical system
that embodied their respective visions of paraconsistency.

The challenge thus remained unresolved — until 1948, when a formal system
of paraconsistent logic was first developed. Jaskowski introduced his discursive
logics, aimed at addressing dialectical reasoning, vagueness, and contradiction [5].
However, this system was only formalized at the propositional level. Unaware of
Jaskowski’s work, da Costa in Brazil began, in 1958 [6], a groundbreaking and
sustained effort in the development of paraconsistent logic, resulting in continuous
innovations and substantial theoretical advancements [7].

Widely recognized as the scholar who formally defined and founded
paraconsistent logic, da Costa promoted the intellectual independence and
originality of Latin American philosophy on the global stage. Initially,
paraconsistency was applied to clarify certain problems in mathematics and set
theory [8. P. 694-708]. However, da Costa soon extended its scope to a broader
range of domains, thereby testing and demonstrating the true potential of
paraconsistent logic. Today, its applications are diverse, spanning from category
theory [9] to artificial intelligence [10; 11]. For instance, in artificial intelligence,
paraconsistent logic has been transformed into an annotated logic with a semantic
framework.

Da Costa’s influence on Latin American philosophy has been profound and
continues to resonate strongly. As such, gaining a comprehensive understanding of
paraconsistent logic in Latin America is inseparable from understanding the
development of da Costa’s theoretical contributions.

A panoramic view

In classical logic, a contradiction is the fastest route to inconsistency. But what
exactly does that mean? A contradiction occurs when two opposing propositions —
such as “The sky is blue” and “The sky is not blue” — are both held to be true under
the same conditions. In a classical logical system, if both a formula a and its
negation —a are provable (i.e., theorems of the system), then the system is deemed
inconsistent. More problematically, from such a contradiction, any formula
whatsoever can be derived — a principle known as the principle of explosion (ex
contradictione quodlibet). This results in a trivial system, where every statement is
provable. In classical logic, inconsistency and triviality go hand in hand. To avoid
such collapse, classical logic enforces the Law of Non-Contradiction as a formal
restriction:

(1) F=(aA-a) [Law of Non-Contradiction]

This states, in the language of propositional logic?, that it is impossible to
derive both a proposition and its negation.

3 Since there are stronger logics than propositional logic distributed in several orders — first order,
second-order and so on — the law of non-contradiction may be formulated in several languages
related to different orders [12. P. 220].
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Because classical logic was long regarded as the only valid system of logic,
contradiction and trivialization were traditionally treated as equivalent [13]. Hence,
in any classical logical system, the presence of a contradiction in given set I of
formulas implies triviality via the principle of explosion:

(2) I',a,—a + B [Principle of Explosion]

which establishes that for any set of propositions I" that includes a contradiction is
possible to derive any proposition £5.

For many centuries any logical system that could shelter any contradiction —
trivialization — was considered useless due to this principle. Yet, numerous fields —
including law, linguistics, sociology, mathematics, artificial intelligence, and even
empirical sciences — often work with contradictory data. Still, these disciplines are
far from useless. This gap between logical theory and practical reasoning prompted
the development of new logics.

There are circumstances, however, that motivate one to build a logic that can
be the underlying logic of inconsistent but non-trivial theories. The latter are
theories that, despite being inconsistent, do not entail everything (that is, they do
not have every sentence in the language as a theorem). Clearly, the logic in question
cannot be classical logic, or most extant logics, since they are trivialized
by a contradiction — in the sense that every sentence in the language can be
derived. These logics do not allow for inconsistent theories but non-trivial
theories [12. P. 221].

Unlike classical logic, paraconsistent logic allows contradictions within its
framework without permitting them all to lead to trivialization. This opens a new
space for formal reasoning that more closely reflects the processes of thought and
scientific discovery. In paraconsistent logic — as opposed to classical logic —
contradictions can be informative [1].

But how is this achieved?

Basically, paraconsistent logic restrict the principle of explosion by stating that
from a set of propositions where o and —a are both theorems, it is not permitted to
extract any arbitrary proposition as a theorem also. It is explicit that one is just
prohibiting the explosion and not the contradiction. That is, contradiction is
permitted, explosion is not. Formally, for a non-empty set of propositions I':

(3) I',a,—a ¥ B [Prohibition of the Principle of Explosion]

where 8 represent all possible inferences from I'. Basically, in the case of a
contradiction, neither all formulas are theorems of I'.

Thus, paraconsistent logic accepts contradiction while forbidding
trivialization. The goal of paraconsistency is not to eliminate contradiction, but to
sustain non-trivial reasoning in its presence [14. P. 2]. Non-triviality is the central
achievement of paraconsistency: contradictory information can be received by the
system without leading to arbitrary conclusions.

An everyday analogy may help illustrate this. Imagine you are purchasing an
autonomous car. You have two options: an Aristotelian car, based on classical logic,
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and a paraconsistent car, based on paraconsistent reasoning. You choose the
Aristotelian one. It follows all traffic laws, including obeying traffic lights. One
night, under a bright full moon, your car suddenly stops. It mistakes the light of the
moon for a yellow traffic signal®. It knows nothing about the moon — it simply
recognizes a red circular light. On your screen appears the message: “It is a traffic
stop.” You return the car to the dealership. They offer a free software update. Now,
your car can distinguish between the moon and a red traffic light 98% of the time.
Classical logic to the rescue. A year passes without issues. Then, on a rare night
with a red moon, your car stops again. It is hard for it to distinguish between the
moon light and the red light. It now displays: “It is a traffic stop and it is not a traffic
stop.” Faced with a contradiction, your Aristotelian car is logically paralyzed.
According to the principle of explosion, the contradiction permits every conclusion.
It could crash, freeze, or behave erratically — anything is derivable. By contrast, the
paraconsistent car, while needing the same updates, would handle the contradiction
differently. It would contain the contradiction, wait for further data, and then decide
how to proceed. It would not halt indefinitely or infer everything and nothing at
once. It would continue functioning while managing inconsistent information.

Consequently, in da Costa’s paraconsistent logics, the principle of explosion is
not generally valid. Instead, the logic controls when explosion is permitted through
the introduction of a consistency predicate: a O, read as “ is well-behaved” or “a is
non-contradictory.”

Formally, a © stands for: =(aA-a).

If @ © holds (i.e., A is provable or assumed), then classical logic rules apply,
and explosion is permitted:

From « o, a, ~a+f (Explosion is permitted)
However, if @ © does not hold, then:
a, ma ¥ S (Explosion is not permitted).

This allows the system to internalize the concept of consistency and reason
about it within the logic itself — a powerful feature absent in classical systems.
A logical system may thus contain contradictions without collapsing. There are
different kinds of contradictions, and not all are equally damaging® [6; 7].

A historical view

Paraconsistent logic has undergone at least three major formal developments.
The earliest formal paraconsistent systems were independently introduced by three

4 Example drawn from a real situation: “Incident 145: Tesla's Autopilot Misidentified the Moon as
Yellow Stop Light”. Available from: https://incidentdatabase.ai/cite/145/ (accessed: 12.12.2024).

3 It is worth noting that the internalization of contradiction can be iterated indefinitely. This result is
significant, as it leads not only to various types of negation, but also to an infinite family of
paraconsistent logics, each with a distinct scope of paraconsistency. See [1; 13].
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logicians, each pursuing distinct motivations and contexts. In 1948, in Poland,
Stanistaw Jaskowski — a disciple of Lukasiewicz — formulated a discursive logic
within propositional logic aimed at addressing contradictory statements. Later, in
1959, the American logician David Nelson [15] developed a paraconsistent system
applied to arithmetic. Independently, between 1959 and 1963, Newton da Costa in
Brazil constructed several systems of paraconsistent logic encompassing both
propositional and predicate logic, which he applied to the study of descriptions and
set theory [1; 8]. These foundational works not only emerged independently but
also carried distinct philosophical and technical motivations. Following these initial
developments, paraconsistency began to attract increasing attention as a serious
alternative to classical logic.

Additionally, a distinct perspective on paraconsistency emerged: the
dialetheism. Dialetheism — originated from the Australian school of
paraconsistency — holds that some contradictions are not merely formal anomalies
but actually exist in reality. Its principal advocate is the Australian logician Graham
Priest [16], who defends the view that certain paradoxes — such as the Liar paradox
and Russell’s paradox — demonstrate that some contradictions are true. Although
controversial, this realist interpretation of contradiction has gained a substantial
following [17].

In contrast, this kind of ontological realism is generally not adopted by other
schools of paraconsistency [18]. Da Costa, for instance, maintained that
paraconsistent logics provide a formal perspective on reasoning but refrained from
asserting whether contradictions truly exist in reality. This philosophical
agnosticism is emblematic of the Brazilian school of paraconsistency [7. P. 227].

Paraconsistency can be viewed as a project extended for the last 60 years [2]
that has been expanded and enriched by the efforts of researchers at different places
of the globe. Here follows a non-exhaustive list of those efforts:

Paraconsistent logic can thus be seen as a long-term research project —
spanning over six decades [2] — that has evolved through the efforts of scholars
across diverse intellectual traditions and geographical regions. What follows is a
non-exhaustive list of such contributions (table 1):

Table 1. Contributors and developments in paraconsistent logic

Period Main contributors and developments
1910s-1930s [Nicolai A. Vasiliev (Russia) proposes an informal idea of an imaginary logic
where contradictions are tolerated.
Jan Lukasiewicz (Poland) explores non-classical logics that challenge the
principle of non-contradiction.
Stanistaw Jaskowski (Poland) develops his discursive logic — a propositional
approach to paraconsistency
1950s-1960s |[Newton da Costa introduces the first formal paraconsistent systems, known as
the C-systems (Ci, Cs, ..., C,). These systems allow for the coexistence of
contradictory statements without triviality. Da Costa’s C-systems become
foundational in paraconsistent logic worldwide.
Ayda Ignez Arruda (Brazil) was the first to formalize Vasiliev’s ideas, highly
contributing to the popularization of paraconsistency.
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Period Main contributors and developments

1970s Da Costa and Francisco Miré Quesada (Peru) work on axiomatic systems to
handle inconsistent information.

1980s Da Costa and Rolando Chuaqui (Chile) work in a formal and systematic study
on pragmatic truth — a precursor for quasi-truth theory in the 1990s.

Da Costa and Jean-Yves Béziau (France/Brazil) collaborate on non-classical
logics and explore universal logic.

Growth of the Brazilian school of paraconsistent logic, with contributions from
scholars like Walter Carnielli (Brazil), Itala D’Ottaviano (Brazil), and others.
R. D. Routley [Richard Sylvan] (Australia) developed semantic frameworks to
formalize reasoning with contradictions, contributing to the theory of inconsistent
reasoning.

1990s Graham Priest (United Kingdom/Australia) popularizes dialetheism with works
like In Contradiction (1987).

Walter Carnielli and collaborators develop Logics of Formal Inconsistency
(LFIs) — a major breakthrough that generalizes da Costa’s systems and introduces
consistency operators inside the language.

Da Costa and Décio Krause (Brazil) start investigating the interface between
paraconsistent logic and quantum theory. Krause would ultimately develop the
Quasi-set Theory.

Andrés Bobenrieth (Chile) and Carlos Verdugo (Chile) investigate the
unsettling outcomes of paraconsistency related to logical pluralism.

2000s LFIs are expanded by Carnielli, Marcelo Esteban Coniglio (Argentina/Brazil) and
Joiio Marcos (Brazil), including C-systems with modal and epistemic operators.

Da Costa and Steven French (United Kingdom) begin working together on a
series of philosophical papers that explore how paraconsistent logic can be used to
analyze the structure and practice of science.

Brazilian researchers (Carnielli, Marcos, Coniglio, and others) explore combining
paraconsistent logic with modal, temporal, and relevance logics.

Application of LFIs in knowledge representation, argumentation theory, and
formal ontology.

Otavio Bueno (Brazil/USA) contributes significantly by bridging logic and
philosophy of science by exploring partial structures, inspired by da Costa’s quasi-
truth, as a way to formally model incomplete or inconsistent scientific models.
Diderik Batens (Belgium) relates adaptive logics and paraconsistency, allowing
reasoning in the presence of inconsistency.

2010s Edelcio de Souza (Brazil), Carnielli, Marcos, Coniglio, and others contribute to
applications in category theory, computer science, legal reasoning, and
philosophy of logic.

Growth of academic programs in logic and philosophy of logic in Brazilian
universities (e.g., Unicamp, UFSC, UFRN, USP).

International collaborations deepen Brazil’s central role in paraconsistent logic
research.

2020s — |Ongoing work in quantum logics, paraconsistent machine learning, and multi-
Present  |agent systems.

Application of LFIs to paraconsistent Al, inconsistent information systems, and
non-monotonic reasoning.

Development of paraconsistent approaches to vagueness and uncertainty.

In 2024 the 7th World Congress of Paraconsistency (WCP7) took place in
Oaxaca, Mexico. The congress brought together leading scholars in paraconsistent
logic.

Source: compiled by Lauro de Matos Nunes Filho
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Today, paraconsistency is a thriving field within logic. Given the existence of
many — indeed, infinitely many — distinct systems, it is more accurate to speak of
paraconsistent logics in the plural. The diverse ramifications emerging from
paraconsistency represent a substantial and enduring contribution to logic as a
whole.

Paraconsistency logics in Latin America and its uniqueness

In Latin America, paraconsistent logics have developed a distinctive character.
Inspired by the influential formulation proposed by da Costa, many authors have
followed his path into paraconsistency [19]. In what follows, we do not aim to delve
into the formal aspects of these theories, but rather to explore their scope and
significance.

In Latin America — during the 1960s and beyond — paraconsistent logic became
a powerful catalyst for the integration among scholars that were seeking non-
standard solutions for problems related with logic and mathematics. Several
conferences dedicated to paraconsistency were held both in Latin America and
elsewhere. In the region, these meetings facilitated a form of intellectual integration
centered around a shared theoretical and identitarian issue.

In Brazil in particular, paraconsistent logic has developed along several lines.
However, all its branches share a common core: a rejection of commitment to real
contradictions. Following da Costa, paraconsistency in Brazil has been conceived
as a tool to investigate the limits of rationality in a pluralistic world without
definitive boundaries for rational thought itself. This perspective supports a non-
realist stance on logic, avoiding commitment to a single, definitive logic. As noted
earlier, this view has been subject to criticism, particularly from other schools such
as the Australian School of paraconsistency. The latter advocates for the reality of
contradictions and rejects classical logic as a false theory, promoting paraconsistent
logic as the logic [20. P. 39]. However, the Brazilian view appears more consistent
with a non-colonial understanding of logic, rejecting the notion that there is only
one true logic. Thus, the monocular perspective of classical logic is replaced by a
non-Eurocentric view that tends toward logical pluralism [21].

It was in Brazil that paraconsistent logic received its definitive formal
treatment through the work of da Costa. His contributions were not only prolific
and foundational to the theory itself, but also instrumental in projecting Brazilian
philosophy both within and beyond national borders [22]. His influence was
unprecedented in the Brazilian academic context, paving the way for a generation
of researchers. Brazilian universities® began to develop a robust tradition in
paraconsistency, integrating logic, mathematics, and philosophy. Moreover, da
Costa was a consistent advocate for the advancement of academic research
throughout Latin America, promoting conferences and research centers not limited

6 In particular, University of Sdo Paulo (USP), State University of Campinas (UNICAMP), Federal
University of Santa Catarina (UFSC), Federal University of Parana (UFPR), Federal University of
Pernambuco (UFPE), Federal University of Rio Grande do Norte (UFRN), among others.
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to paraconsistency alone. While it is impossible to list all the scholars influenced
by his philosophy, we highlight a few of them here.

Ayda Arruda was one of the first to approach paraconsistency from a historical
perspective [1]. She also conducted comparative studies of different paraconsistent
systems, fostering discussions among the leading figures in the field at the time.
Walter Carnielli conducted extensive research in this area. Notably, he worked on
a formal framework that made a new semantic approach to paraconsistency viable.
Along with others [14], he developed the Logic of Formal Inconsistency (LFI),
which treats the framework of paraconsistent logic as an object language that can
be analyzed hierarchically, thereby promoting generalized results on the subject.
LFIs allow consistency to be expressed within the object language — an essential
development for future applications. Decio Krause collaborated closely with da
Costa for many years, working on projects directly related to paraconsistency, such
as Schoredinger’s Logics — a non-reflexive logic intended to capture key features
of quantum mechanics [23]. He also developed a highly original set theory called
Quasi-set Theory, capable of handling entities that cannot be well-defined in terms
of identity, as is often the case in quantum mechanics [24]. Itala D’Ottaviano
contributed studies on the history and development of non-classical logics —
particularly paraconsistent systems and many-valued logics [25]. Otavio Bueno
collaborated with da Costa on numerous works ranging from paraconsistent
systems to metalogical discussions concerning the nature of contradiction [26]. His
research also included a detailed study of partial structures related to
paraconsistency [19].

Although primarily developed in Brazil, paraconsistent logic is not confined to
the Brazilian school. It is, in fact, a topic of considerable interest among researchers
throughout Latin America.

Paraconsistent logic in Latin America, influenced fundamentally by Newton
da Costa, has emerged as a significant intellectual movement, particularly in
countries such as Argentina, Chile, and Mexico. In Argentina, paraconsistent logic
was introduced by Florencio Asenjo [27], a distinguished mathematician who
worked on early paraconsistent systems. His influence was foundational for
subsequent generations of Argentine logicians, including the prolific work of
Eduardo Barrio [21]. In Chile, Rolando Chuaqui [28] advanced non-classical logic
by incorporating paraconsistency into mathematical and philosophical logic. Other
Chilean scholars such as Carlos Verdugo [29] and Andrés Bobenrieth [29; 30]
applied paraconsistent frameworks to philosophical logic, exploring the semantics
of contradiction, trivialization, and logical pluralism.

In Mexico, researchers like Luis Estrada-Gonzalez [31] and Maria del Rosario
Martinez-Ordaz [32] embraced paraconsistent logic, contributing to its application
in areas such as the foundations of mathematics, logical consequence, and
computational logic. Veronica Borja Macias [33], also from Mexico, has made
significant contributions to the study of paraconsistent systems and their dual
logics. These are only a few among many scholars who have been involved, directly
or indirectly, in the development of paraconsistency in Latin America.
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Conclusion

As a non-classical logical framework, paraconsistent logics offer a powerful
and meaningful approach to problems that have historically been considered
unsolvable [34]. Contradictions — present across various domains of knowledge —
may, in fact, deepen our understanding of reality without collapsing into
irrationality.

Paraconsistency invites us to reconsider the meaning of the terms “classical”
and “non-classical.” After all, it may not be particularly relevant to privilege one
approach over the other. The fact that we have historically thought and acted in a
specific way does not imply that it is the only valid way to think or behave.

Logic is constituted through history, and it does not seem possible to foresee
the vicissitudes of its evolution. A specialist at the beginning of the century, even
if familiar with the works of Frege, Russell, and Peano, would hardly have been
able to anticipate the transformations that logic has undergone over the past forty
years. This is not merely a matter of progress in scope; the very concept of logicality
has changed. Today, heterodox logics have entered the scene with great force: no
one could predict where many-valued, relevant, and paraconsistent logics will
lead us. Perhaps in the coming years, a new alteration of the idea of logicality
awaits us — one that is currently unimaginable [35. P. 232].

The Aymara people of the Andes in South America exemplify how everyday
speech and thought can diverge from dominant conceptual frameworks. The
Aymara express time through language in a way that contradicts the Western
conception [36]. They maintain a front-back spatial relationship with the past and
future, respectively: when referring to the past, they point forward, and when
referring to the future, they point backward. For them, the future is unknown and
thus cannot be seen, so it remains behind them; the past, being known, is in front of
them. This orientation reflects a different conception of time — one in which the past
is ever-present and the future more distant. From a Western standpoint, this
view of time may appear contradictory, yet it is difficult to argue that it is irrational
or incomprehensible. Despite their apparent contradiction, both conceptions appear
valid.

Paraconsistent logic arises in response to such situations. In this context,
paraconsistent logic expresses a broader philosophical vision—one that embraces
contradiction not as a failure, but as a powerful tool for engaging with complexity,
ambiguity, and the multiplicity of perspectives. This approach not only broadens
the scope of formal logic but also highlights one of Latin America’s original
contributions to philosophy. Thus, the development of paraconsistent logic stands
as both a formal innovation and a significant philosophical achievement —
particularly within the Latin American intellectual tradition.
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Abstract. The development of philosophy in Latin America has also constituted, as in
other latitudes, a process of mental and counter-hegemonic emancipation, one that involves
overcoming alienating mechanisms. It has not been a simple mimetic reproduction of European
philosophy. Latin American thinkers have addressed specific problems of their respective
historical contexts using universal epistemological instruments and, at the same time, have
contributed valuable ideas to the universal culture. The main stages, features, and
representatives of philosophy in Latin America are synthetically analyzed. The existence of
philosophy in its original civilizations is questioned. The debates on the human condition of the
Indigenous people in scholasticism stand out; the contributions of Enlightenment philosophy to
the development of science, education, and the promotion of independence; the roles of
spiritualism, eclecticism, and romanticism in the ideological debate between conservatism and
liberalism; the reasons for the progressive character and specificity of sui generis positivism,
different from the European one; anti-positivism, which promotes a better understanding of
man and Latin American cultural identity; the irrationalism of phenomenology and
existentialism; particularities of Marxist philosophy, analytic philosophy, Christian philosophy,
liberation philosophy, postmodernist philosophy and decolonial philosophy. The general
characteristics of philosophy in the development are specified, especially practical and counter-
hegemonic humanism, as a substantial part of Western and universal culture. There are multiple
proofs of Latin American philosophical richness that the research of philosophical
historiography demonstrates. One of its essential features has been the practical humanism, the
authenticity and counter-hegemonic character of the ideas of its leading representatives, which
have become a substantial part of Western and universal culture.
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AnHotanus. Pazsutne dunocoduu B JlatuHCKOI AMepuke, Kak U B APYTruX CTpaHax,
TaKXKe MPeJICTaBRIsIeT COOOM TpoIlecC MEHTAIbHON 3MaHCHUITAIMU 1 OOPBHOBI ¢ TereMOHUEH, KO-
TOPBIN TperonaraeT Npeo1oJieHue MEXaHU3MOB OTUYKJIEHHs. DTO He ObLIO IPOCTHIM MOApa-
JKaTeNbHBIM BOCIIPOM3BEICHUEM eBporneiickoil ¢mmocoduu. JlaTnHOAMEpHKaHCKNE MBICITH-
TENN O0paIlANCh K CTIEHI(PUIECKAM TPoOIeMaM CBOUX HCTOPUIECKUX KOHTEKCTOB, MCITOIh-
3ysl YHUBEPCAIbHBIC JIMUCTEMOJIOTUIECKUE HHCTPYMEHTHI, H B TO JK€ BPEMsI BHECITU [ICHHBIH
BKJIJl B pPa3BUTHE MUPOBOU KyJIbTyphl. [IpoBeieH CHHTETHYECKUI aHAIN3 OCHOBHBIX 3TAIOB,
ocobeHHocTelt punocoduu B JlaTmHCKON AMmepuke u ee mpencrapurerneid. CyniecTBOBaHHE
¢unocoduu B ee caMOOBITHBIX MUBIIU3AINMAX CTABUTCS MOJ coMHeHHe. Ocoboe BHUMaHHE
yIenseTcs AUCKYCCHSIM O 4eJIOBEUYECKOM CTaTyce KOPCHHBIX HapOJOB B CXOJACTHKE; BKIIALy
¢unocodun IpoceemeHust B pa3BUTHE HAYKH, 00pa30BaHUs U TIPOJIBHKCHHE HE3aBUCHMOCTH;
POJIU CIMPUTYAINU3Ma, SKJIEKTUKH U POMaHTH3Ma B UAEOJIOTHYECKHX Je0aTax MEXIy KOHCEp-
BaTU3MOM U JHOEpanu3MOM; MPUYMHAM IPOTPECCUBHOIO XapaKTepa U CHENU(UKU MO3UTH-
BH3Ma SUi generis, OTIMYHOTO OT €BPOICHCKOT0; aHTHIIO3UTUBU3M, KOTOPEIH CIIOCOOCTBYET
Iy4meMy TOHHMAaHHWIO 4YelOoBeKa W JIATHHOAMEPUKAHCKOH KyJIbTypHOH WICHTUIHOCTH;
HppannoHann3M (PEHOMEHOJIOTHHU U HK3UCTEHIIMAIN3MA; 0COOCHHOCTH MapKCHCTCKOH (hritoco-
¢un, ananutrdeckor unocoduu, xpuctuanckou punocodun, punocopun 0cBOOOKICHUS,
¢unocoduu mocTMomepHu3Ma U prtocopun nexonoHm3anun. OnpeaenacHsl 00Ire XapaKTe-
pUCTUKU (pUIocO(DUU B €€ Pa3BUTHH, OCOOCHHO NMPAKTUYECKOTO U KOHTPrereéMOHUCTCKOTO
TyMaHHW3Ma, KaK CyIIeCTBEHHOHN YacTH 3aragfHoN U YHUBEPCAIBbHOU KynbTyphl. MccnenoBanus
¢dunocodckoii ncroprorpaduu CBHICTEIBCTBYIOT O OOTaTCTBE JIATHHOAMEPUKAHCKOH (rIIoco-
¢un. OgHOM U3 ee CYLIECTBEHHBIX YepT SIBJISAETCS MPAKTHUECKUH T'yMaHU3M, ayTeHTUYHOCTb
U QaHTUTETEMOHNCTCKUI XapakTep HICH ee BeIyIIMX HMPEACTaBUTEINCH, KOTOPHIE CTANN CyIIe-
CTBEHHOH YaCThIO 3aIa{HON M 00IIeUeI0BEYeCKON KYIbTYPHI.
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Introduction

The development of philosophy in Latin America has also constituted, as in
other latitudes, a mental and counter-hegemonic emancipation process of
overcoming alienating mechanisms. It has not been a simple mimetic reproduction
of European philosophy.

Since colonial times, there has been a permanent dialogue with thinkers from
other cultures, among which the European culture stands out, but not exclusively
with it [1. P. 34].

Latin American thinkers have employed universal epistemological
frameworks to pose specific problems within their respective historical contexts and
contribute valuable ideas to the broader cultural landscape.

Most of its most authentic representatives have been characterized by their
practical humanism. Marx’s use of this term in his early works presupposes an
active commitment to defending certain human groups, including indigenous
people, slaves, workers, and women. It differs from abstract humanism as it is not
limited to simple philanthropic statements.

Philosophy in the Native Peoples of America?

In the most consolidated pre-Columbian cultures, there were significant
institutions and a preliminary structure of social classes encompassing economic,
political, legal, educational, and religious aspects.

The most advanced thinkers reached the threshold of philosophical reflection
through their anthropological reflections, as seen in Mexico with Netzacualcoyotl.
Numerous researchers [2] recognize multiple philosophical expressions in these
native peoples [3. P. 15]. Others consider that they only developed a cosmological
and anthropological thought, but not a correctly philosophical one, according to
what is accepted as such in the West [4]. They cultivated their forms of rationality
[5. P. 42], the same as other ancient civilizations [6. P. 81].

The predominant naturalism conceived of man as organically articulated to
everything that exists as an active and decisive being in the evolution of social
processes. They distinguished their superior potentialities concerning nature, which
had to be respected.

Latin American Scholasticism

Theocentric and logicist scholasticism would be renewed in Latin America
[7. P. 45]. It was not a simple copy of European ones. Bartolomé de las Casas,
Alonso de la Veracruz, and Antdén de Montesinos led the debate on the human
condition of American aborigines. His practical humanism in protecting the
Indigenous people stood out.
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Dominican Thomism, Franciscan Scotism, and Jesuit Suarism predominated,
subordinating philosophy to theology. They promoted disputes about divine grace,
nominalism, realism, free will, the distinction between human and holy
will, perfection, the relationship between the soul and the body, sin, and
salvation, among other topics. They confronted Christianity and aboriginal
religions [8. P. 42].

The Mexican nun Sor Juana Inés de la Cruz stood out in the logical [9]
and astronomical debates. Heterodoxy is intrinsic to Latin American philosophy
[10. P. 61].

The philosophy of the Enlightenment in Latin America

Some freedoms allowed by Charles III’s “enlightened despotism” at the end of
the eighteenth century favored a certain “elective reformism” [11. P. 130] over
modern philosophy.

The Latin American Enlightenment criticized scholasticism, superstitions, and
the predominant obscurantism. It promoted scientific research and the reevaluation
of pre-Columbian cultures [12. P. 89], and the questioning of African slavery. It
contributed to promoting industry, as well as educational and cultural institutions,
which favored bourgeois relations.

Epistemological debates centered on the method question between empiricism
and rationalism, stimulating the theory of learned ignorance [13. P. 207-241].
Benito Diaz de Gamarra, Francisco Xavier Clavijero, and Francisco Xavier Alegre
stood out in Mexico; José¢ Agustin Caballero, Félix Varela, and José de Luz y
Caballero in Cuba; José Félix De Restrepo and José Celestino Mutis in Colombia;
Francisco Javier Espejo in Ecuador, Alfonso Bricefio in Venezuela, Juan Manuel
Ferndndez de Agiliero, Juan Cris6stomo Lafinur, and Diego Alcorta in Argentina,
and Feliciano Souza Nunes and Matias Aires in Brazil [14].

The thriving Renaissance spirit, which promoted ideas of profound practical
humanist and counter-hegemonic content, was definitively felt in the eighteenth
century, indicating the increasing authenticity that philosophical reflection would
reach in Latin America.

The modern philosophies of equality, freedom, secularization, tolerance, and
democracy, among others, shaped the leaders of independence: Simon Bolivar, José
de San Martin, Bernardo O’Higgins, José Maria Morelos, and José¢ Marti.

The pseudoscientific ideas of phrenology [15. P. 92-93], derived from the
prestige achieved by biology, were disseminated, as were utilitarianism and
ideology [16. P. 67]. The Venezuelan Simén Rodriguez and the Argentine Esteban
Echeverria promoted utopian socialism.

Sensualism, empiricism, rationalism, and scientism were promoted from the
beginning of the nineteenth century and linked to new scientific discoveries and
technological advances.
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The Enlightenment stimulated humanist ideas, some of which were linked to
the demands of the popular sectors [17. P. 15] and laid the premises for currents of
a materialist and scientific nature that later led to positivism.

Spiritualism and Eclecticism in Latin American Philosophy

Eclecticism and spiritualism had just begun as refined manifestations of new
forms of metaphysics and conservatism. Pessimism, obscurantism, and mysticism
tried to re-establish the privileged place lost by scholasticism. Spiritualism
represented a departure from the most advanced ideas of the Enlightenment.

Articulated in liberalism, romanticism advocated for freedom, individuality,
Latin American cultural identity, and patriotism. Linked to literary expressions, he
found sympathizers in Juan Bautista Alberdi in Argentina, Francisco Bilbao in
Chile, and Ricardo Palma in Peru.

Krausism’s influence was significant in Argentina, Uruguay, and Mexico,
particularly in the field of philosophy of law. It was welcomed by the Puerto Rican
Eugenio Maria de Hostos [18] and José Marti, although both were not trapped by
his influence or positivism [19. P. 173-201]. In Cuba, Hegel had some promoters,
including Rafael Montoro and José del Perojo, whom Kant influenced.

Catholic philosophy gained strength as “Catholic liberalism” or ‘“social
Christianity.” It would prepare the ground for the revitalization of fideism and
irrationalism to oppose positivism or any expression of materialism or rationalism.

Positivism suigeneris

Positivism was the philosophy that held the most tremendous significance in
Latin America from the second half of the nineteenth century until the beginning of
the twentieth century. It also had an impact on scientific, educational, political,
legal, artistic, and even religious life.

One of his greatest merits was to confront the speculative and idealistic
currents that had taken off.

Among its prominent representatives are the Cuban Enrique José Varona, the
Argentine José Ingenieros, and the Mexican Justo Sierra. It was an optimistic
philosophy, full of confidence in man, in the creative capacity of his thought, in
culture, in science, in progress and industrial development; an ally of liberalism and
defender of bourgeois democracy. These ideas were very progressive in Latin
America [20. P. 13-232] in the struggles between the retrograde oligarchies and the
nascent national bourgeoisie.

The formulation of this ideology was developed under the presuppositions of
the emergence of pre-monopoly capitalism in the nineteenth century, and for this
reason, when the monopolies of the imperialist stage emerged, liberal ideas were
frustrated.
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Latin American positivism was sui generis in that it did not identify itself with
the thesis on the possible weakening of philosophy and practically its dissolution
with the rise of the particular sciences. At all times, the Latin American positivists
had a high esteem for philosophical knowledge, which is why they based the
methodological character and general conception of the world that always
accompanies philosophy in permanent correspondence with the development of the
particular sciences, without this meaning an attack on their object of reflection.

Positivist philosophy in Latin America confronted the remnants of
scholasticism, as well as the new forms adopted by idealism, including eclecticism,
Krausism, and neo-Thomism. This anti-metaphysical stance hindered him from
understanding the values of both classical German philosophy and Marxism,
especially in terms of the dialectical approach, which did not differentiate him from
other speculative philosophy.

Latin American positivism did not mean simply adapting a European
philosophy to these latitudes [21. P. 23]. Still, creative incorporation and reception
with profound original, dissimilar, and renewing elements, which constituted a
specific way of overcoming said philosophy in the context of this continent, as a
concrete expression of the development of the struggle between materialism and
philosophical idealism.

The Latin American positivists did not escape the reductionist approach [22],
which means social Darwinism; however, they did not always share the racist theses
that derive from such conceptions. In cases where they identified with some of
them, they saw in education and other civil institutions the possibility of bridging
the differences between various human groups.

Positivist philosophy was an authentic manifestation of the Latin American
thought and cultural environment of its time.

Antipositivism in Latin America

The twentieth century in Latin America began with an antipositivist reaction.
Its main representatives were the Mexicans José Vasconcelos and Antonio Caso,
the Dominican Pedro Henriquez Urefia, the Uruguayans José Enrique Rodd and
Carlos Vaz Ferreira, the Argentine Alejandro Korn, the Peruvian Alejandro
Deustua, and the Chilean Enrique Molina. They considered themselves neo-
idealists, vitalists, and historicists, managing a new approach to cultivating
humanism and philosophy.

They criticized the anthropological reflection of positivism as insufficient,
although they recognized its contributions to Latin American culture. They rejected
his hyperbolization of scientific knowledge in the valuation of human life. As heir
to rationalism and empiricism, he had extrapolated man’s logical and
epistemological potentialities to the detriment of an integral understanding of
human life, which presupposes axiological, irrational, emotional, volitional, and
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passionate elements. For this reason, irrationalism gained strength in the same way
as religious philosophy, like neo-Thomism.

The antipositivists were confronted with the exaggerated biologism implied by
conceiving human relations as not very differentiated from those of the animal
world. Without disqualifying the advances of the natural sciences, particularly
evolutionary theories, this new generation would avoid conflicts with the Church
and religion, as had been frequent during the era of anticlerical positivism.

The proclaimed sciences of the spirit (social sciences) were intended to debut
to demonstrate the inadequacy of logicism and positivist empiricism. The
axiological concern would open new paths in the eternal philosophical search for a
possible human nature. The aesthetic ferment of human praxis would be taken to
privileged planes to demonstrate the qualitative superiority of human beings over
inferiors.

The insistence on the specific circumstantiality of human action presupposed
the promotion of historicism as a method of analysis of social development that
differed from any a priori construction from which dialectics was not excluded in
such a critique.

Their concern for the self, the endogenous, and the historical context in
philosophical analysis, together with the counter-hegemonic ideological
components that animated this new philosophical generation, led them to a severe
critique of any form of cultural xenophilia that implied underestimation of the
creative capacities of Latin American peoples. This new generation is incorrectly
considered the “founders of Latin American philosophy” [23. P. 32]. This
presupposes ignoring the philosophical dignity of all the above.

The confrontation with Nordomania® led to a considerable impulse to the
adequate valuation of the national, popular, and Latin American, to the vindication
of Bolivar’s project of integration of these countries, and to the appreciation of
Marti’s proposals to stimulate the knowledge of Latin American cultural
manifestations to promote the struggle for the conquest of the dignity of their
peoples.

This element would emerge differently in the first antipositivist generation and
the one that continued that work. The intellectual work of the Spanish émigré José
Gaos and the Mexican Leopoldo Zea stands out, as they constituted a driving force
behind the study of Latin American philosophical thought.

The positivist generation was unconcerned if its philosophical activity had
Latin American roots. In some ways, they contributed to elevating the culture of
this region, as their concern for the socioeconomic and cultural problems of their
respective countries was evident. However, the antipositivist generation was more
concerned with vindicating national and regional philosophical heritage values.

The antipositivist generation can be attributed to a more professional attitude
[24] and a dedication to philosophical activity. It is not surprising that the twentieth

' A term used by Rodd to refer to the exaggerated fondness of some Latin Americans for the culture
of the countries of the North, especially Europe and North America.
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century has given birth to new philosophers of importance, who, like others of
previous times, impress researchers with the theoretical flight of their ideas and
their degree of originality and authenticity.

Marxist Philosophy in Latin America

Among the most relevant philosophical traditions of the Latin American
twentieth century is the Marxist one. Its precursors did not give special place to
questions of an epistemological, ontological, or methodological nature, although
they were sometimes forced to do so. They were more concerned with studying the
specific problems of each country and at each time and with formulating
alternatives for social development that they considered appropriate for that region
and time [25].

The transfer to the Latin American intellectual sphere of some of the
controversies that had been taking place since the 1940s and 1950s within the so-
called "Western Marxism" — as opposed to Marxism-Leninism emanating from the
Soviet bloc — on some philosophical, ethical, and aesthetic issues, increasingly
shook the environment in which Marxism would develop in Latin America.

The rise of the critical philosophical positions of Marxism to varying degrees,
sometimes to try to permeate it as Sartrian existentialism and other times to replace
it as neo-positivist philosophy, analytic philosophy, neo-Thomism, etc., led to
Marxism being placed to a greater extent at the center of intellectual debate [26]
and expressing itself in various ways, as in the case of its interpretation as
a philosophy of praxis developed by the outstanding Spanish-Mexican Adolfo
Sanchez Vazquez.

Unlike most other philosophies, Marxism has been characterized by more
effectively articulating the country or region’s political, economic, social, and
scientific practices in which it develops. Latin America is no exception to this rule
[27. P.97].

Although creativity and the contributing elements that enrich this theory do not
always prevail because simplifying and dogmatic interpretations may have had a
specific weight at times, reflection on them, when they have been genuinely critical
on the part of the authentic representatives of Marxism, has contributed to their
theoretical enrichment [28]. In this regard, Latin America is no exception either.

Latin America has generated on the philosophical level creative personalities
of Marxism of international recognition, such as in Argentina José Aricé and Juan
Carlos Portantiero; in Peru, José¢ Carlos Mariategui; in Mexico, Eli de Gortari and
Adolfo Sanchez Vasquez; in Venezuela, Ludovico Silva; in Ecuador, Bolivar
Echeverria; in Cuba, Zayra Rodriguez, and Fernando Martinez, etc.

The Latin American history of the twentieth century can be written from any
ideological perspective, either attacking Marxism or identifying with it [29], but
never ignoring its practical and counter-hegemonic humanist intellectual
significance, primarily philosophical, for this region and much less the political
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effect of the activity of those who have been active in organizations of this nature
or have independently carried out their political and cultural work inspired by their
assumptions.

Phenomenology and existentialism

The antipositivist reaction conditioned the environment for the reception of
phenomenology and existentialism. The arrival of numerous Spanish republican
philosophers who emigrated to America also favored the spread of these currents.
The theme of the determination of the Latin American Being occupied the attention
of Latin American philosophers from these phenomenological perspectives, but
with their criteria, it was aimed at revitalizing Latin American philosophical life
[30].

The critique of the objectification of values occupied the attention of Carlos
Astrada in Argentina, who began in existentialism but finally turned to Marxism.
Philosophical anthropology, as a field of study on the person from a
phenomenological perspective, was cultivated by Francisco Romero and Miguel
Angel Virasoro, who devoted special attention to the theme of freedom. Eugenio
Puciarelli researched the crisis of reason and the issues of time, language, and the
essence of science.

In Bolivia, Guillermo Francovich analyzed the theme of values [31] and the
history of philosophy in that country and Brazil. Manfredo Kempf Mercado also
dealt with axiology. In Chile, Félix Schwartzman worked on the theme of freedom.
In Peru, Alberto Wagner de Reyna, influenced by Catholic existentialism, studied
the themes of death and freedom. Francisco Mir6 Quesada is considered to have
best-explained phenomenology in Spanish, although he later devoted himself to
analytical philosophy, focusing on issues of logic and hermeneutics. Augusto
Salazar Bondy cultivated axiology.

In Brazil, Miguel Reale analyzed the notions of intentionality and the world of
life. Vicente Ferreira da Silva studied the essence of humanism and freedom from
existentialism. In Colombia, Julio Enrique Blanco analyzed Husserl’s ideas and the
demiurges of history; Rafael Carrillo tried to overcome legal axiology by analyzing
liberty as a right of preference; Danilo Cruz Vélez, attempted a metaphysical
foundation of culture and human existence; Daniel Herrera Restrepo analyzed the
philosophy of history and the functions of the philosopher; Guillermo Hoyos
Vésquez analyzed the relationship between the teleology of history and
consciousness in Husserl and Carlos Bernardo Gutiérrez oriented towards
hermeneutics.

In Venezuela, Juan David Garcia Bacca sparked interest in existentialist
philosophy and the philosophy of science; Ernesto Mayz Vallenilla dedicated
himself to the philosophy of science and technology from a phenomenological
perspective. In Mexico, Antonio Caso stands out with his analyses of essences and
values; Eduardo Garcia Mdaynez on logic and values; José Gaos promoted
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phenomenological research and studies on philosophy in Latin America; Eduardo
Nicol on life situations, historicism, and existentialism; Emilio Uranga on the being
of the Mexican and the logic of philosophy as a personal confession and Luis
Villoro, on indigenism, power, and values.

In Cuba, Jorge Mafach analyzed the topics of utilitarianism, culture, and
philosophy of life; Humberto Pifiera Yera examined existentialism and values; and
Rafael Garcia Barcena analyzed the values and philosophy of the structures. In
Puerto Rico, Monelisa Pérez Marchand, drawing from existentialism, has analyzed
the relationship between philosophy and literature; Elena Lugo has explored
personalism and axiology; and Carlos Ramos Mattei has examined values. In the
Dominican Republic, Andrés Avelino stands out in the essence and existence of
being, and Edikson Minaya in hermeneutics and the phenomenology of everyday
life.

The above references demonstrate that phenomenology and existentialism
have attracted adherents in Latin America who are skilled in applying these
methods to understand the region’s respective social, political, and cultural realities.
In which they have developed their academic work [32].

Analytic Philosophy in Latin America

From the 1940s onwards, Latin American philosophical life experienced
accelerated growth, resulting in a proliferation of schools with various tendencies,
especially after the Second World War. Phenomenology and existentialism
experienced a relative boom linked to the increased humanistic and axiological
concern.

Until that moment, the strong antipositivist tendency had prevailed and began
to weaken. There is a certain tendency to recover the image of scientific philosophy
in the style of analytics. Some Latin Americans at that time, such as the Argentine
Mario Bunge and Francisco Miro Quesada, among others, were oriented along these
neopositivist paths, although they later criticized them.

Thus, some followers of the logical positivism promoted by the Vienna Circle
appeared, who would gain greater strength from the sixties, with significant
cultivators such as the Mexicans Luis Villoro and Fernando Salmeron; the Brazilian
Newton da Costa; the Argentines Eduardo Rabossi and Osvaldo Guariglia; the
Mexicans Enrique Villanueva, Leon Olive, etc.

New forms of reductionism emerged, which, rather than reducing everything
to the biological world, as was the case with old positivism, now appear to be
attempts at exaggerated logicism and to dissolve philosophy exclusively into the
language of science. This is the period in which semiotics develops, and with it,
semantics, pragmatics, syntactic, and the so-called linguistic or semantic positivism
forms appear.

With the introduction of analytics, a series of changes took place in the whole
of Latin American philosophical life [33] because it was based on the assumption
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that it was not so much interested in reality as in what was logically and
scientifically expressed about reality. Of course, this attitude implies serious
consequences for political and social praxis.

According to this criterion, the philosopher does not necessarily have to
consider an analysis of the world but what philosophers express about it and
particularly the rigor of the categorial and epistemological apparatus that they use,
in a word, the language of science and philosophy. These theses originate in Anglo-
Saxon empiricism and the subjectivism accompanying it.

The most common features of analytic philosophy are: 1) the concern for
language and the clarification of the meaning of language; 2) the interest in logic
and its use in philosophical discourse; 3) a very positive attitude towards science;
and 4) the premonition that non-empirical propositions of a non-syntactic type are
problematic. According to his criteria, everything is directed to try to build a
language of the sciences that is as consistent as possible, as articulated as possible,
to a logic of demonstration, of argumentation, which serves for the philosopher to
advance and establish himself on solid foundations.

Analytic philosophers have also contributed in some way to the development
of science and logic and have developed a type of philosophy that can be of great
use in certain aspects for the professional enrichment of the theoretical rigor of
philosophical and scientific argumentation. However, with their excessive concern
for the language of science, they have forgotten that philosophy cannot be nourished
simply by abstract concepts, but that these must be instruments for the
understanding of the concrete totality that serves to understand better the world in
which we live and try to transform it into something better.

Some analytic philosophers have recognized the disastrous consequences that
an attitude of axiological neutrality and distancing from reality entails by avoiding
its identification with the social and political circumstances in which philosophy is
engendered. In recent years, a particular concern has arisen in ethics and political
philosophy regarding certain contemporary social issues.

Christian philosophy and the philosophy of liberation

In the last century, Latin American philosophical production was considerably
enriched by the emergence of multiple expressions and tendencies representing
diverse epistemological and ideological orientations.

Christian philosophy was revived in certain private universities and
confessional institutions. Metaphysics retook flight in specific academic spaces. In
Colombia, it has been supported by Rafael Carrasquilla and Miguel Antonio Caro,
in Peru, Victor Andrés Belaunde and Alberto Wagner de Reyna; in Mexico,
Antonio Gomez Robledo, Jos¢ Manuel Gallegos Rocafull and Mauricio Beuchot, —
who has developed new proposals for hermeneutics — [34] and in Argentina by
Mamerto Esquit and Octavio Derisi.
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As an attempt to overcome materialism and idealism, as well as capitalism and
socialism in a third-party stance [35. P. 58], the philosophy of liberation emerged
in Argentina at the beginning of the seventies.

Its antecedents are to be found in the authenticity of the movement for the study
of Latin American philosophical ideas promoted by Leopoldo Zea. Other sources
are found in Peruvian Augusto Salazar Bondy, for his theory of domination, and
Argentinian Arturo Andrés Roig [36], as well as liberation theology [37. P. 123],
with Juan Carlos Scannone [38], who linked philosophy and religiosity to popular
wisdom.

Enrique Dussel became one of its fundamental representatives [39], along with
Dina Picotti, Mario Casalla, and Carlos Cullen. Horacio Cerutti has been one of its
sharpest critics.

It is characterized by proposing the investigation of Latin American thought
and culture as a means to explore the identity and cultural integration of these
peoples [40].

Most liberation philosophers insist on the need to establish a higher project of
a more humane society. In this sense, they consider that savage capitalism has
already demonstrated its inability to achieve it, so the elaboration of new social
variants is required. His analyses will impact the economic and sociological level
of dependency theory.

Despite the diversity of classifications that can be applied to the different
subgroups or tendencies that comprise this current and their distinguishing
elements, there are some common elements regarding the search for social
alternatives among Latin American peoples. The primary concern is that the model
of dependent capitalism imposed on Latin American countries does not guarantee
genuine opportunities for development and dignity for the people of these lands.
This means that they agree that the current socioeconomic and political order must
be substantially modified. Although not everyone is pleased to admit that a properly
socialist model should replace it, they do recognize greater possibilities in a society
in which social control and regulation of the distribution of wealth prevail, favoring
the poorest popular sectors.

Its counter-hegemonic practical humanism and authenticity are revealed in its
defense of the human conditions of the indigenous population, as well as women
and other marginalized and discriminated sectors [41]. It constitutes one of the
expressions of the continuity of the best humanist and desalinating tradition that has
characterized Latin American thought throughout its history.

Postmodernist and Decolonial Philosophies
Postmodernist philosophy had some cultivators in Latin America at the end of
the twentieth century but declined at the beginning of the twenty-first century. He

was characterized by doubting the autonomy of reason, excessive trust in science,
and the notion that history unfolds in a linear and progressive process, as well as
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the paradigms of equality, fraternity, liberty, and democracy [42]. Some of its
representatives were Mauricio Gonzalez, Arturo Palafox, and Hortensia Cuellar. A
critical overcoming of the modernity-postmodernity of capitalism through a
transition to transmodernity and the overcoming of Westernness has been proposed
by Enrique Dussel and Yamandi Acosta [43. P. 88].

Decolonial philosophy considers colonialism-shaped mentalities characterized
by an excessive cult of rationality, a concept proposed by Western culture. These
mentalities are characterized by ignoring the epistemic proposals of others, who are
considered marginal or peripheral to the dominant discourse.

In elaborating epistemological proposals that confront the dominant
Eurocentrism in the social sciences, Anibal Quijano has stood out as someone for
whom a "coloniality of power" occurred during these centuries.

Santiago Castro-Gémez, Arturo Escobar, Nelson Maldonado-Torres, Dora
Fried, Catherine Walsch, Edgar Lander, Walter Mignolo, Eduardo Mendieta, and
Ramon Grosfoguel have critically questioned the paradigm of domination, not only
politically and economically but also epistemologically.

They propose the need to indiscipline the social sciences [44. P. 17] for which
the greatest challenge of the social sciences is no longer to distance themselves from
the other epistemes to guarantee greater objectivity of knowledge but to approach
them, for which they assure that the subordination of thinking and knowledge,
however, it is not resolved by integrating the "other" into the dominant
epistemology.

The decolonial discourse openly declares itself counter-hegemonic and critical
of the epistemological and cultural proposals generated by Western thinkers, whom
it considers, in one way or another, epigones of the old and new forms of colonial
and neocolonial domination based on racist assumptions and Eurocentric
interpretations of social development, especially since the advent of modernity.

Based on these assumptions, he proposes an "epistemology of the South,"
which, despite the validity of some of his proposals and regardless of the valuable
ideological stance of confronting the new imperial powers in the political,
economic, scientific-technological, communicative spheres, etc., entails the danger
of confronting Eurocentrism from another ethnocentric or socio-centric
externalism, even if it is declared that it is not their intention.

This criterion has led to the development of theories on specific features of a
"philosophy of the South" or "thinking from the South". No one should doubt that
socio-cultural, geographical, and even climatic factors in some way condition the
different perspectives on the reality of men and women from other latitudes. This
fact is reflected in literature, the arts, religiosity, customs, ethical, political, legal,
and philosophical criteria, among others, but reaching the criterion that the
rationality sustaining scientific knowledge also depends fundamentally on such
perspectives is questionable.
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Current features of philosophy in Latin America

The research of philosophical historiography demonstrates multiple proofs of
Latin American philosophical richness. One of its essential features has been the
practical humanism, authenticity, and counter-hegemonic character of the ideas of
its leading representatives, which have become a substantial part of Western and
universal culture.

What makes a thinker or an idea part of the history of Latin American
philosophy is, in the first place, the theoretical rigor of its intellectual production.
Only in the second place is the condition of being produced in some way articulated
to the Latin American cultural heritage, not for the simple fact that its author is a
native of these lands — since sometimes they are immigrants who enrich Latin
American culture — but because it corresponds to the level of epistemological,
axiological and ideological demands of the Latin American context in which it is
generated.

Most Latin American thinkers who have assumed philosophical ideas from
Europe or other regions have done so without prejudice, that is, without too much
caution about the possibility of being accused of being mimetic. When they have
found an idea of value, they have made it their own and have defended it with the
same zeal as its author. They have cared more about the usefulness and
epistemological validity of any idea than the stamp of provenance of its
manufacture.

Until not long ago, it was relatively easy to classify Latin American
philosophers as positivists, Marxists, phenomenologists, Thomists, existentialists,
and analytics, among others. Then, every one of these modalities, among others,
has had their expression here in most cases in a sui generis way since they have not
been mere copiers of finished formulas. However, they have assumed these currents
more as methods of reflection than as finished systems — at present the issue of
classifications is not so simple.

It has become increasingly common not only the usual evolution in thinkers
who, upon learning of new, more finished philosophical elaborations, make them
their own and abandon some previous ones but also a less sectarian attitude and,
therefore, less hostile to the value of ideas coming from other traditions of thought
than those subscribed to.

The spirit of tolerance, at least in the Latin American philosophical world, has
been gaining ground in recent times, announcing the possibility of the completion
of modernity. However, unfortunately, there are still some impregnable chapels
isolated from certain philosophical positions that evade dialogue other than with
their mirror. Fortunately, such attitudes are the exception rather than the rule.

A brief characterization of the current situation of Latin American philosophy
has to take into account the professionalism of the majority of philosophy
executives, which is expressed in their training as graduates in this specialty or
postgraduate studies, doctorates, mastery of foreign languages, fundamentally
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modern, and good command of computerized bibliographic search and
communication tools.

It is also necessary to note the pluralism of currents and positions within each,
leading to the idea of the end of philosophical empires. It is no longer so easy for
philosophy to acquire expressions of marked predominance over others as
scholasticism, rationalism, positivism, phenomenology, Marxism, or irrationalism
could do at other times.

It is more common to find the frequent interweaving of positions in which the
positions are sometimes confused, without necessarily meaning eclectic positions,
but in elective truth, as those Latin American enlightenments maintained,
concerning the different truths contained in heterogeneous philosophies.

The openness to philosophical dialogue has allowed a Thomist, a Marxist, an
analyst, and others to respectfully debate in philosophy congresses [45] and, more
importantly, to arrive at criteria of common agreement while maintaining their
respective cosmovisionary, epistemological, methodological, and ideological
visions. Numerous conference reports and other collective publications
demonstrate this spirit of collective construction overcoming philosophical
sectarianism.

Philosophical life has multiplied its existence in the birth of numerous faculties
of philosophy, congresses, books by groups of authors [46], magazines,
newspapers, even their cultural pages, and other publications on the Internet etc.
Furthermore, although instrumental and pragmatic rationalism tries to distort the
profession due to its limited utilitarian character, on the other hand, there are
tendencies to revitalize the work of philosophers as think tanks and ideologues of
parties, governments, institutions of civil society, etc., of great ideological utility to
design alternatives in this globalized world, in which the validity of neoliberal
proposals is at stake.

In times when the knowledge society is assumed to prevail, subordination to
computerized networks, and when threatening demographic and ecological
conflicts arise, as well as alternative proposals that indicate that in the
socioeconomic and political order, another world is possible, philosophy in Latin
America seems to be beginning another challenging moment in its development.

References

[1] Fornet-Betancourt R. Estudio de Filosofia Latinoamericana. México: Universidad
Nacional Auténoma de México; 1992.

[2] Leoén M. Vision de los Vencidos. México: Universidad Nacional Autonoma de México;
1976.

[3] Dussel E. Mendieta E, Bohérquez C. El pensamiento Filosdfico Latinoamericano, del
Caribe y “Latino”. México-Buenos Aires-Madrid: CREAL-Siglo XXI; 2009. P. 15-54.

[4] Mejia M. Ensayos Filosoficos. Lima: Edicion Bilingiie. Sociedad de Pensamiento Andino;
1994.

[5] Esterman J. Filosofia Andina. Estudio Intercultural de la Sabiduria Autoctona Andina.
Quito: Editorial Abya-yala; 1998.

PHILOSOPHY IN LATIN AMERICA 701



T'saoappama I'oncanec I1. Becrauk PYTH. Cepust: @unocodust. 2025. T. 29. Ne 3. C. 687703

[6] Beorlegui C. Historia del Pensamiento Filosdfico Latinoamericano. Bilbao: Universidad
de Deusto; 2004.

[71 Guy A. Panorama de la Philosophie Ibero-Americane du XVI Siecle a Noos Jours.
Genova: Patino; 1989.

[8] Marquinez G, Beuchot M, et al. La Filosofia en América Colonial (siglos XVI; XVII
y XVIII). Bogota: Editorial el Biho; 1996.

[9] Redmond W, Beuchot M. La Teoria de la Argumentacion en el México colonial. México:
Universidad Nacional Autonoma de México; 1995.

[10] Kempf M. Historia de la Filosofia en América Latina. Santiago de Chile: Editorial
ZIG-ZAG:; 1958.

[11] Monal 1. Las Ideas en la América Latina. Una Antologia del Pensamiento Filosdfico,
Politico y Social. La Habana: Casa de las Américas; 1985.

[12] Marquinez G, et al. La Filosofia en América Latina. Bogota: Editorial el Biho;1993.

[13] Guadarrama P. Pensamiento Filosofico Latinoamericano. Humanismo, Método e
Historia. Vol. 1. Bogota: Universitd degli Studi di Salerno-Universidad Catélica de
Colombia-Planeta; 2012.

[14] Instia R. Historia de la Filosofia en Hispanoamérica. Guayaquil: Imprenta de la
Universidad de Guayaquil; 1945.

[15] Larroyo F. La Filosofia Iberoamericana. México: Editorial Porraa; 1969.

[16] Rojas C. Filosofia Moderna en el Caribe Hispano. México: Editorial Porrua Universidad
Nacional de Puerto Rico; 1997.

[17] Montiel E. El humanismo americano, Filosofia de una Comunidad de Naciones. Lima:
Fondo de Cultura Econdémica; 2000.

[18] Rodriguez T, et. Al, editors. El Krausismo y su Influencia en América Latina. Madrid:
Instituto Fe y Secularidad, Fundacion Friederich Ebert; 1989.

[19] Guadarrama P. José Marti: Humanismo Practico y Latinoamericanista. Santa Clara:
Editorial Capiro; 2015.

[20] Guadarrama P. Pensamiento Filosofico Latinoamericano. Humanismo, Método e
Historia. Vol. 2. Bogota: Universita degli Studi di Salerno-Universidad Catdlica de
Colombia-Planeta; 2012.

[21] Zea L. “Prologo” a Pensamiento Positivista Latinoamericano. Vol. 1. Caracas: Biblioteca
Ayacucho; 1980.

[22] Guadarrama P. Para qué Sirve la Epistemologia a un Investigador y un Profesor.
Bogota-México-Madrid: Magisterio-Neisa-Premisas; 2018.

[23] Romero F. Sobre la Filosofia en América. Buenos Aires: Editorial Losada; 1952.

[24] Guadarrama P. Positivismo y Antipositivismo en América Latina. La Habana: Editorial
Ciencias Sociales; 2004.

[25] Fornet-Betancourt R. La Transformacion del Marxismo. Historia del Marxismo en
América Latina. México: Plaza y Janés; 2001.

[26] Liss S. Marxist Thought in Latin America. Berkeley/Los Angeles/London: University of
California Press; 1984.

[27] Kohan N. De Ingenieros al Che. Ensayos sobre el Marxismo Argentino y
Latinoamericano. La Habana: Instituto Cubano de Investigacion Cultural “Juan
Marinello”; 2008.

[28] Collective of authors. Despojados de Todo Fetiche, La Autenticidad del Pensamiento
Marxista en América Latina. Guadarrama P, director. Bogota: Universidad INCCA de
Colombia; 1999.

[29] Guadarrama P. Marxismo y Antimarxismo en América Latina. La Habana: Editorial
Ciencias Sociales; 2018.

702 OUITOCODUS B IATUHCKOM AMEPHKE



Guadarrama Gonzalez P. RUDN Journal of Philosophy. 2025;29(3):687-703

[30] Instia R. Historia de la Filosofia en Hispanoamérica. Guayaquil: Imprenta de la
Universidad de Guayaquil; 1945.

[31] Gracia J, Frondizi R. El Hombre y los Valores en la Filosofia Latinoamericana del
Siglo XX. México: Fondo de Cultura Econdmica; 1981.

[32] Collective of authors. Fenomenologia en América Latina. Bogota: Universidad de San
Buenaventura; 2000.

[33] Gracia J, et al. El Andlisis Filosofico en América Latina. México: Fondo de Cultura
Economica; 1985.

[34] Beuchot M. Hermenéutica Analogica. Aplicaciones en América Latina. Bogota: El Buho;
2003.

[35] Roig A. El Pensamiento Latinoamericano y su Aventura. Tucuman: Centro Editor de
América Latina; 1994.

[36] Cerutti H. Filosofia de la Liberacion Latinoamericana. México: Fondo de Cultura
Economica; 1983.

[37] Ellacuria 1, Scannone J. Para una Filosofia desde América Latina. Bogota: Pontificia
Universidad Javeriana; 1992.

[38] Scannone JC. Nuevo Punto de Partida en la Filosofia Latinoamericana. Buenos Aires:
Guadalupe;1990.

[39] Dussel E. Filosofia de la Liberacion. Buenos Aires: Ediciones la Aurora; 1985.

[40] Mir6 F. Despertar y Proyecto de Filosofar Latinoamericano. México: Fondo de Cultura
Econémica; 1974.

[41] Collective of authors. Humanismo y Filosofia de la Liberacion en América Latina.
Guadarrama P, director. Bogota: Editorial. El Biho; 1993.

[42] Guadarrama P. Humanismo, Marxismo y Postmodernidad. L.a Habana: Editorial Ciencias
Sociales; 1998.

[43] Acosta Y. Sujeto, Transmodernidad, Interculturalidad. Tres Topicos Utopicos en la
Transformacion del Mundo. Montevideo: Universidad de la Republica; 2020.

[44] Mendieta E, Castro-Goémez S. Teorias sin Disciplina. Latinoamericanismo,
Poscolonialidad y Globalizacion en Debate. México: Editorial Porraa; 1998.

[45] Gutiérrez C, editor. El Trabajo Filosofico de Hoy en el Continente, Memorias del XIII
Congreso Interamericano de Filosofia. Bogota: Universidad de Los Andes; 1994.

[46] Salas R. Pensamiento Critico Latinoamericano. Santiago de Chile: Ediciones Universidad
Catélica Silva Henriquez; 2005.

About the author:

Guadarrama Gonzdlez Pablo — Historian, Doctor of Philosophy, Professor, Faculty of
Law, Catholic University of Colombia, 10 Carrera St., Bogota, 110411, Colombia. ORCID:
0000-0002-4776-2219. Email: pabloguadarramag@gmail.com

Cgenenus o0 aBTope:

Teaoappama Toucanec Ilabno — wucTopuk, nmOKTOp Quiocoduu, mpodeccop,
opuauueckuit gaxynerer, Karommueckuit ynusepcurer Komym6um, Komym6us, 110411,
borora, yn. Kappepa, n. 10. ORCID: 0000-0002-4776-2219. DnexktpoHHas ImodTa:
pabloguadarramag@gmail.com

PHILOSOPHY IN LATIN AMERICA 703


mailto:pabloguadarramag@gmail.com
mailto:pabloguadarramag@gmail.com
https://orcid.org/0000-0002-4776-2219
https://orcid.org/0000-0002-4776-2219

Si’ RUDN Journal of Philosophy. ISSN 2313-2302 (Print), ISSN 2408-8900 (Online) 2025 Vol. 29 No.3 704-719
[Z BectHuk PYAH. Cepua: ®pUN10COPUA http://journals.rudn.ru/philosophy

https://doi.org/10.22363/2313-2302-2025-29-3-704-719
EDN: CYOSHO
Research Article / HayyHas ctatbs

From Ego Conquiro to Ego Cogito:
Dussel’s Latin American History of Philosophy

Clara Isabel Pinton'>'><

Sapienza University of Rome, Rome, Italy
D<Ipinton.2064408@studenti.uniromal..it

Abstract. Modern Western philosophy has long excluded Latin America from its
historical and conceptual narrative, reinforcing a Eurocentric understanding of historical
development. This study aims to challenge that exclusion by analyzing how Enrique Dussel’s
philosophy — especially as developed in /492: El encubrimiento del Otro and Meditaciones
anticartesianas — reconstructs the origins of modern subjectivity from a Latin American,
decolonial perspective. Through textual analysis of Dussel’s works and comparative readings
of canonical European thinkers such as Hegel and Descartes, this research investigates the
historical and ontological link between the ego cogito and the ego conquiro. Following a
philosophical and critical-historical method, the study combines close exegesis with
genealogical reconstruction to identify how the myth of modernity emerged through colonial
conquest and philosophical erasure. The results reveal that, according to Dussel, the Cartesian
subject — the foundation of modern philosophy — is only made possible through the prior
conquest and objectification of the colonial Other. This encounter is not peripheral but
constitutive: Latin America and the broader colonial world played a crucial role in the birth of
modernity, both economically and philosophically, and ontologically. As highlighted in its
conclusions, this study represents only an initial step: a deconstructive phase within the broader
tradition of the Philosophy of Liberation. The study calls for the reconstruction of a
philosophical canon that acknowledges its colonial foundations and includes the voices it has
historically silenced. Ultimately, it argues that decolonizing philosophy, a process that broadly
extends from Latin America to the entire peripheral world, is not only possible but also
necessary for a more just and inclusive global thought.
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Ot Ego Conquiro k Ego Cogito:
naTuHoamepukaHckas uctopusa ¢unocodum lioccens

K.A. ITunaton' > ><

Pumckuu Ynusepcumem Jla Canuenya, Pum, Hmanus
P<pinton.2064408@studenti.uniromal..it

AnnoTtanus. CoBpeMeHHas 3anagHas punocodus 1oaroe BpeMs UcKioyana JlaTuHcKyio
AMEpHUKY U3 CBOETO UCTOPHUUECKOTO M KOHLIENTYaJIHHOTO TOBECTBOBAHMS, YKPEIUISIS €BPOLICH-
TPUCTCKOE MOHUMAaHHE UCTOPHYECKOTO pa3BHUTHU. JJaHHOE MCCiIeOBaHHE HAIPABICHO Ha TO,
YTOOBI OCIIOPUTH ITO UCKIIOUEHHE, NMPOAHAIN3UPOBaB, Kak ¢uiocopus Jupuke roccens —
0COOCHHO B TOM BHJIE, B KAKOM OHa ObLIa paspaboTana B 1492 rony: «YenuHeHHE OT MUPa» H
«AHTHKapTE3WaHCKHE MEIUTAUN» — PEKOHCTPYHPYET HCTOKH COBPEMEHHOH CyObEKTHBHOCTU
C JaTHHOAMEPUKAHCKOMW, JIeKOJIOHHAIBEHOM TOYKM 3peHus. [locpecTBOM TEKCTOIOTHYECKOTO
ananm3a pabot J{roccens 1 cpaBHUTEIHHOTO NMPOYTCHNST KAHOHMUECKUX EBPOIICHCKUX MBICIIH-
Tenel, Takux kKak [eremb u JlekapT, B 9TOM HCCIECIOBAHHU HCCICAYETCS HCTOPHYCCKAsS
U OHTOJIOTHYECKAsSI CBSA3b MEXIY €20 cogito u ego conquiro. Caenys ¢punocodpckoMy U KpUTH-
YECKHU-ICTOPHIECKOMY METOJTY, HCCIICIOBAHNE COUETACT TIIATEIBHYIO 3K3€re3y ¢ TeHeaIoT -
Y4EeCKOH pEKOHCTPYKLUEH, YTOOBI OTIPECITUTh, KaK MU( O COBPEMEHHOCTH BO3HHUK B PE3YJIbTATe
KOJIOHHQJIBHBIX 3aBOE€BAHUN U cTUpaHUs (HHI0CO(PCKUX [IEHHOCTEH. Pe3yabTaThl MOKa3bIBAIOT,
410, coriacHo Jlroccemy, KapTe3WaHCKH CyOBEKT — OCHOBAa COBPEMEHHOW (miocodpuu —
CTaHOBHTCSI BO3MOKHBIM TOJIEKO OJIaroaps mpeABapuTeIbHOMY 3aBOSBAHUIO U OOBEKTUBAIINN
KOJIOHHANLHOTO J[pyroro. Dta BCTpeda HOCUT HE MEPUPEPHIAHBIN, 2 OCHOBOIIOJIATAIOIIUH Xa-
pakrep: JlatmHCKass AMeprka u 0oJiee MIMPOKHNA KOJOHHAIBHBIA MUD CHITPAH PEUIAFOILYIO
POJb B 3apOKACHUH COBPEMEHHOCTH KaK B SKOHOMHYECKOM, TaK U B (PHIIOCOPCKOM H OHTOJIO-
rudeckoM rmiane. Kak momyepkuBaeTcs B BBIBOJAX, 3TO HCCIICAOBAHUE MPEICTABIACT COOOM
JIMIIB HaYaJbHBIN IIAT: 3Tall IEKOHCTPYKTHBU3MA B paMKax 0ojiee IMUPOKON Tpagunun Guio-
cohun ocBoboxkaeHus. VccnenoBaHue MPU3BIBACT K BOCCO3NAHUIO (PHIOCO(CKOrO KaHOHA,
KOTOPBII MPU3HACT €r0 KOJOHHATbHBIC OCHOBBI M BKIIFOYAET TOJIOCA, KOTOPBIC OH HCTOPHYCCKH
3aCTaBIIsLI 3aMOJTYaTh. B KOHEYHOM cueTe B HEM YTBEPIKAACTCS, YTO ACKOJIOHM3AIMS PUII0COo-
(um, mporecc, KOTOPBIA MIMPOKO PacIIpOCTpaHsieTcs OT JIaTHHCKOH AMEpUKH 10 BCETo TepH-
(epuitHOro Mupa, He TOJIBEKO BO3MOXKEH, HO M He00X0 1M JIJ1st ©0JIee CIPaBeAIMBOTO U MHKIIFO-
3UBHOI'O FJ'IO6EU'ILHOFO MBIIIJICHUS.

KnioueBble cjioBa: OTKPHITHE, IIPOCBEICHAE, EBPOIIOIICHTPU3M, OCBOOOKICHHUE, COBPE-
MEHHOCTB, ITepudepusi, CyObeKT, MUPOBAst HCTOPHS
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Introduction

In his work titled 16 tesis de economia politica. Mas alla de la Modernidad y
el capitalismo (2014) (“16 Thesis of Political Economy. Beyond Modernity and
Capitalism”), Argentinian philosopher Enrique Dussel (1934-2023) writes,
“Modernity begins with the opening of the Latin-Germanic world of medieval
Christendom to the Atlantic Ocean, overcoming the Ottoman encirclement in 1492”
[1.P.297]". Such an apparently simple idea is the result of many debates that sprang
up in the late twentieth century and has transformed the perception of what
modernity is.

The Philosophy and Theology of Liberation movements have had, since the
1970s, the aim of rethinking history and the history of philosophy?. The point of
departure is the realization that an entire continent has been eclipsed from both
Latin America’s history and philosophical thought; it does not have a place in them.
Alternatively, more precisely, it does not have a place within the history and
philosophical thought built from a Eurocentric and “Westernist” perspective,
which, by proclaiming itself as the “center” and relegating the rest of the world to
the “periphery,” authorizes and legitimizes its domination over the latter. This is
what Dussel calls the “myth of modernity.” The present work intends to propose a
way of understanding and deconstructing such a myth, thereby building a history
of philosophy from the standpoint of the world’s poor and oppressed: from the
nonentities of history.

To achieve the intended aim, Dussel’s work serves as a constant reference in
the three-fold approach the study takes. By primarily analyzing Dussel’s 1992
1492: El encubrimiento del Otro. Hacia el origen del “mito de la Modernidad’>

! Unless otherwise noted, all translations from non-English sources are the author’s own. These
translations were carried out to preserve the original meaning and style as accurately as possible.

2 The philosophy of Latin American liberation, which gives its name to what is arguably Dussel’s
most well-known work [2], is a philosophical movement that, like any movement, arose from a
specific historical conjuncture. “In a certain sense, the philosophy of liberation is a philosophical
legacy of 1968. On a global scale, it is the emergence of critical thinking in the peripheries that has
continued to develop up to the present. It is the realization of the peripheral world’s reality within
countries that were once Europe’s colonies, where sciences, in general, and social sciences and
philosophy, in particular, likewise bore a colonial character, repeating the categorical and
methodological framework of Western sciences. It entailed an epistemological rupture of far greater
magnitude than the one imagined by L. Althusser [...] — indeed, it was a rupture with Althusser
himself” [3. P. XVII-XVIII].

3 English version [4]. It is important to emphasize, as the original title of the work does, the symbolic
significance of the date to which this origin [origen] refers. As this study seeks to demonstrate, it is
precisely in 1492, the year of the so-called “discovery” of the “new continent”, that modernity is
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and 2008 Meditaciones anticartesianas: Sobre el origen del anti-discurso filosofico
de la modernidad®, it is shown how, according to the philosopher, the systematic
removal of the Latin American continent has its historical origin in 1492, with the
so-called “discovery” of America, and has been perpetuated to the present day
through targeted historical and philosophical narratives, as exemplified by Hegel’s
Lectures on the Philosophy of History (1832). To counter this historical and
philosophical erasure, the present work, through a constant reference to acclaimed
Western thinkers, reveals Latin America not as a mere passive object in the hands
of European modernity—a phenomenon, the latter, usually considered entirely
internal to the Old Continent and the Enlightenment—but rather as a fundamental
subject without which modernity could neither have emerged nor developed. The
study remarks Dussel’s thesis that the encounter with the Other, that is, the Latin
American Indio and the broader colonial world, was indispensable for the
affirmation of the Cartesian ego cogito: not only from an economic perspective but
also from a philosophical and ontological one. This “encounter,” according to
Dussel, took in fact the form of “conquest”: the ego conquiro, the domination of
the European white man over the supposedly inferior native, makes possible the
constitution of the ego cogito, despite the myth of modernity having systematically
concealed this foundational moment.

Latin America Has No Place in the Weltgeschichte

We aim to address a masked, yet subtle, component that often underlies
philosophical thinking and many other theoretical positions within European and
North American thought. This is “Eurocentrism” — and its concomitant component:
the “developmentalist fallacy” [6. P. 19].

This is how the first of eight lectures, delivered by Enrique Dussel between
October and December 1992 at the Johann Wolfgang Goethe University in
Frankfurt, begins. He had also presented the same lecture series earlier that
September at the Istituto Italiano per gli Studi Filosofici in Naples; these lectures
were later compiled into a single volume, published that same year and translated
into English three years later under the title The Invention of the Americas: Eclipse
of “the Other” and the Myth of Modernity.

At the time of that publication, Dussel was already internationally recognized
for his work in the field of Latin American philosophy. His most celebrated
contribution, Philosophy of Liberation (1977), had been circulating for nearly two
decades, while his critical thought was gaining increasing visibility through
lectures, seminars, university courses, and, of course, his prolific writing activity.

born, along with its accompanying myth, through the foundational experience of constituting the
Other as dominated under the control of the dominator, periphery of a center; at the same time,
everything that is non-European dies, as it is “eclipsed” and rendered invisible: it is the “other side”
of modernity.

* English version: [5].
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It is with 7492, however, that Dussel explicitly brings into focus the question
of the birth of modernity and modern European thought, locating its origins
precisely in the moment when the “Old Continent,” in its exploration of the Atlantic
Ocean, sought, and found, a way out of the narrow borders in which it felt terribly
constrained by the Muslim world. Dussel addresses this by critically and carefully
revisiting several canonical works of Western thought that have contributed to the
consecration of the European continent and, by extension, its culture as the center
of the world. It is hardly surprising that the two main interlocutors Dussel engages
with are Kant and Hegel, whose Was ist Aufkldrung? and Vorlesungen iiber die
Philosophie der Weltgeschichte exemplify the Eurocentrism which still today,
“subtly masked,” underlies Western philosophy. It is precisely with these thinkers
that Dussel begins a line of thinking that will lead him to condemn modernity as a
myth born out of the encounter with—and immediate victory over, control of, and
violence against — the Other.

In the Lectures on the Philosophy of History, delivered during the early
decades of the nineteenth century, Hegel presents world history as a process
oriented toward the Aufkldrung, that Enlightenment which Kant had already defined
as the exit from the state of verschuldeten Unmiindigkeit [7. P. 5], “guilty
immaturity.” Hegel teaches, in fact: “World history represents the development
[Entwicklung] of the consciousness the Spirit has of its own freedom,” and he adds,
“[Development] implies a gradual process, [...] a series of further determinations
of freedom” [8. P. 86].

This “development” follows a spatial trajectory. Well-known is the east—west
movement Hegel ascribes to universal history, famously asserting: “The history of
the world goes from the East to the West: Europe is, in fact, absolutely the end of
world history, just as Asia is its beginning” [8. P. 134]. America is not part of
history; it is extraneous, external to it. And it is on this assumption that
Eurocentrism is constituted — a pure ideology, because it is difficult to define it
otherwise, which has nevertheless imposed and dominated over culture and history
for centuries, as well as over how they are narrated not only in the Western world
but, perhaps even more tragically, also in Latin America, Africa, and Asia.

This exclusion is the inevitable consequence of what Hegel observes with a
certain superiority: Latin America, he states, is in a condition of total Unreife,
immaturity. In fact, the language used by the German philosopher is even more
derogatory: “The inferiority of these individuals in every respect is quite obvious”
[8. P. 108], he writes. He refers to a culture that is “completely natural, that vanishes
the moment the Spirit approaches it [sowie der Geist sich ihr niherte]” [8. P. 108].
A few pages later, he adds, “With respect to its elements, America has not yet
completed its formation” [8. P. 113]; it is thus, for Hegel, “the land of the future”
[8. P. 113]. And he definitively excludes an entire continent from history with an
impassive concluding remark: “As the land of the future, America does not interest
us” [8. P. 113]. Thus, it has no place in the Weltgeschichte: as it will happen with
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Africa, America is discarded, mentioned only to be concealed, en-cubierta, as
Dussel would say.

Indeed, Africa is included, alongside Europe and Asia, in the Trinity into
which, according to Hegel, the world is divided. Yet in this tripartition, from which
Latin America is already obviously absent, Africa is immediately dismissed as a
wild and closed land, inhabited by “men in their coarse state” [8. P. 120]. Here, the
concept of a “center” of the world begins to take shape, so much so that even Asia
is promptly disqualified. Its role in world history is reduced to one of preparation,
a mere introduction to development; it is the childish beginning that must give way
so that the Spirit may reach its peak, its center [Zentrum] and end [Ende]. And there
it emerges, “finally, after having removed this matter from us” [8. P. 129], glorious
Europe. But which Europe?

Certainly not that of the South, below the Pyrenees, now devoid of a central
core—certainly not Spain nor Italy. One must move further north, though not toward
the East—Poland and Russia are tied, perhaps too closely, to Asia. The gaze must,
therefore, necessarily turn westward and consider the other North: Germany,
France, Denmark, and Scandinavia. Hegel has finally found das Herz Europas, the
heart of Europe. At this point, he begins to grow impassioned and writes: “The
Germanic spirit [germanische Geist] is the spirit of the new world [neuen Welt],
whose goal is the realization of absolute truth, understood as the infinite self-
determination of freedom, of that freedom which has as its content its absolute form.
[...] The mission of the Germanic peoples is to provide the bearers of the Christian
principle [...], and to them was entrusted, in the service of the world spirit, the task
not only of possessing [...] the concept of true freedom but also of producing it
freely in the world, starting from subjective self-consciousness” [8. P. 413].

With this crucial passage, we definitely get to the heart of the matter. Hegel
here expresses the exact opposite thesis to that around which Dussel will build his
work and philosophy. Citing the German philosopher’s own words, Dussel
underscores how, for Hegel, “modern Christian Europe has nothing to learn from
other worlds, from other cultures. It possesses a principle within itself: its own full
‘realization’” [6. P. 26]. This is because the three epochs into which Hegel divides
the Germanic world represent the development of the Spirit as it gradually realizes
itself, culminating in the German Empire, the “realm of totality” [8. P. 417], where
previous epochs are repeated. Germanic migrations during the Roman Empire
ushered in the first of these epochs; the second, which Hegel links with the feudal
Middle Ages, ends with three events that mark the beginning of the “New Age”:
the Renaissance, the discovery of America, and the passage to the Indian Ocean via
the Cape of Good Hope. The result of these three events is the opening toward the
third epoch, modernity, which begins with the Lutheran Reformation and develops,
progressively and definitively, with the Aufkldrung and the French Revolution.

The peak of modernity is, therefore, Northern Europe (Hegel would identify
the English as the Missionarien der Zivilisation in der ganzen Welt [8. P. 538]),
which today could be extended to include the United States as well, before which
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the rest of the world stands rechtlos: “Since history is the configuration of the Spirit
in the form of event, [...] the people who receive such an element as a natural
principle [...] are the dominant people in a given epoch of world history. [...] In
contrast to the absolute right they possess for being the current bearers [7rdger] of
the stage of development of the world Spirit, the spirit of other peoples has no right
whatsoever” [9] (§ 346§ 347).

The peoples of the “South” are thus denied not only any rights but even the
very claim to them. Not only is this the clearest expression of Eurocentrism, but we
witness here the sacralization of a power that, emerging from the North, declared
itself the “center” and subsequently imposed itself on the periphery by colonizing
it and rendering it dependent. “I believe no further commentary is necessary,”
affirms Dussel. “These texts speak with their terrifying cruelty and with a cynicism
so absolute that it becomes the very ‘development’ of Enlightened ‘Reason’
(Aufkldrung)” [6. P. 27-28].

In light of these considerations, and returning to the premise set forth a few
paragraphs earlier, not only is America excluded from history, but its “discovery”
plays an utterly marginal role. In 1985, a landmark work of twentieth-century
Western philosophical thought was published, one that reiterates and reproduces
this same Eurocentric and Westernist vision—unsurprisingly, by drawing once again
on Hegel. We refer to the milestone text Der philosophische Diskurs der Moderne
(1985) by German philosopher Jiirgen Habermas. It is striking that, in his
reconstruction of the decisive historical events that brought about that principle of
subjectivity which, as in Hegel, marks the beginning of the modern age, there is not
even a passing mention of the momentous event that occurred on October 12, 1492.
Italian Renaissance, German Reformation, Enlightenment, French Revolution: in
Habermas, as in Hegel, the discovery of America assumes no determining role
whatsoever.

And yet, as Dussel seeks to demonstrate, “the experience not only of the
‘discovery,’ but especially that of the ‘conquest,” will be essential in the constitution
of the modern ego, not merely as simple subjectivity, but as a subjectivity that is
the ‘center’ and ‘end’ of history” [6. P. 29]. In truth, this is a thesis that Hegel is
already implicitly accepting at the very moment when, in his Elements of the
Philosophy of Right, he acknowledges that civil society overcomes itself in the form
of the “State” when the internal contradiction is resolved through the very
establishment of colonies: “By a dialectic of its own, civil society is driven in order
to overcome itself, to seek outside itself new consumers, and to find the means to
survive among other peoples inferior to it through the surplus of resources it
possesses or, more generally, through industry” [10] (§ 246).

He continues, two paragraphs later: “This web of relations also provides the
instrument of colonization, toward which, whether systematically or sporadically,
civil society is eventually impelled. Colonization allows part of its population in the
new territory to return to the principle of family property while also creating a new
possibility and field of labor” [10] (§ 248).
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The theoretical-historical exclusion of the periphery, its concealment, falls
apart at the very moment it must necessarily and inevitably be acknowledged for its
economic and political significance. While in the tranquility of the center, European
philosophers debated on the humanity, or lack thereof, of Latin American
Indigenous peoples, on the ontological status of an entire continent, European
shores were receiving vast quantities of gold and silver — between 1503 and 1660
alone, 185,000 kilograms of the former and seventeen million kilograms of the
latter. Eduardo Galeano writes: “The metals torn from the new colonial domains
stimulated European economic development and one could even say they made it
possible” [11. P. 39]. Perhaps it is precisely to preserve its immense economic and
political value that the periphery must remain just like that, concealed.

Where and When Does Modernity Begin?

The concealment, “hiding”, of an entire continent, an operation that occurred
the moment after its so-called “discovery” and that we have just attempted to piece
together, was necessary in order to justify a centuries-long slaughter. Its effects are
still visible today. Faced with the awareness that Latin America has been made to
disappear from both maps and history, this study, developed in the pages that follow
and traced in Dussel’s work, aim to “reinsert” it within the history of philosophy
and global geopolitics.

Before, and ultimately in order to do this, it is necessary to first engage in the
question posed in the title of this paragraph. We will begin, in fact, by examining
“one of the European histories of philosophy of the last few centuries” [12. P. 12],
as Dussel states in the introduction to his Meditaciones anticartesianas. He
continues:

Modernity originates, according to the prevailing interpretation that we will
attempt to challenge, in a particular place and at a particular time. The geopolitical
displacement of that place and time will thus imply, in turn, a philosophical,
thematic, and paradigmatic displacement [12. P. 18].

Only by knowing and understanding such an interpretation will it be possible
to develop a coherent critique of it. Let us then follow Dussel in Meditaciones
anticartesianas in search of an answer to this question.

Not being the first to raise this issue, the Argentine philosopher finds it
worthwhile to consider the work of those who, after thorough study, have attempted
to provide their answer, undoubtedly personal despite any effort toward objectivity.
Dussel never explicitly references Zygmunt Bauman, but one can observe a notable
convergence with what the Polish sociologist and philosopher wrote in 1991 when
he illustrated state of the art in clear and concise terms: “How old is modernity? is
a contentious question. There is no agreement on dating. There is no consensus on
what is to be dated” [13. P. 3]. However, due to the importance of the topic, Bauman
proceeds to explore the issue in more depth in a lengthy footnote, from which we
quote the most relevant passages:
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Making one’s own dating choice seems to be unavoidable [...]. Current datings
range as wide as the assumptions of the French historians — contributors to the
volume Culture et idéologie de I’état moderne, published in 1985 [...] — that the
modern state was born at the end of the thirteenth century and fizzled out toward
the end of the seventeenth, to some literary critics confinement of the term
“modernity” to cultural trends that begin with the twentieth century and end at its
middle [13. P. 18].

Bauman finally concludes the note by stating: “[...] I call “modernity” a
historical period that began in Western Europe with a series of profound social-
structural and intellectual transformations of the seventeenth century and achieved
its maturity: (1) as a cultural project — with the growth of Enlightenment; (2) as a
socially accomplished form of life — with the growth of industrial (capitalist, and
later also communist) society” [13. P. 18].

Returning to Meditaciones anticartesianas, Dussel notes how, a year before
Bauman’s publication, British philosopher Stephen Toulmin, in Cosmopolis: The
Hidden Agenda of Modernity, had written: “Some people date the origin of
modernity to the year 1436, with Gutenberg’s adoption of moveable type; some to
A.D. 1520 and Luther’s rebellion against Church authority; others to 1648, and the
end of the Thirty Years’ War; others to the American or Franch Revolution of 1776
or 1789; while modern times start for a few only in 1895, with Freud’s
Interpretation of Dreams and the rise of “modernism” in the fine arts and literature”
[14.P. 5].

The same conviction was held, as we have already briefly recalled, by Jiirgen
Habermas, who in his aforementioned 1985 work has modernity undergo a
movement — Renaissance, Lutheran Reformation, Scientific Revolution, the
English, North American, and French political revolutions — from south to north,
east to west, clearly echoing Hegel. Hegel who does, indeed, suspect something, as
when he dares to affirm: “[With modernity] the human being gains confidence in
himself [Zutrauen zu sich selbst] [...]. With the invention of gunpowder, individual
enmity disappears from war. [...] Man discovers America, its treasures and its
peoples, he discovers nature, he discovers himself [sich selbst]” [15. P. 62].

Yet, as detailed above, the German philosopher does not dare delve any further.
It is perhaps worth recalling that the discovery of gunpowder, which he mentions
here, as well as other technical inventions and discoveries such as paper, movable-
type printing (cited by Toulmin), and the compass, had already taken place in China
centuries, if not millennia, before Hegel wrote those pages. Nor can we ignore the
phrase, “man discovers America,” as if the Indigenous peoples were not themselves
men (and women!), as if they had not already discovered that continent thousands
of years before. “Until finally, someone came to discover me!” [16. P. 15], we can
imagine an indio saying in recounting October 12, 1492.

Despite the difficulties in establishing a precise date, Dussel cannot help but
observe that we are dealing with the beginning of modernity, in a commonly
accepted identification set around the seventeenth century, which is entirely and
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internally European. So much so that it is with a European philosopher, born at the
dawn of 1600 in France and dying fifty-four years later in Sweden (almost as if he
was embodying, with the migrations of a lifetime, that south-to-north movement
culminating in the Scandinavia so admired by Hegel), that “the philosophy of
modern times [die Philosophie der neueren Zeit]” [8. P. 60] is said to begin:
Descartes.

René Descartes lived in the early seventeenth century. He was orphaned
shortly after his birth and, in 1606, entered the Jesuit college of La Fléche, which
had been founded just two years earlier. Thus began his education, where he studied
his first philosophical work, Disputationes Metaphysicae, by the Spanish
philosopher and theologian Francisco Sudrez, written in 1597. The Chateau of La
Fleéche had been donated by King Henry IV of France to the Jesuits precisely so
that they might turn it into a place to cultivate the finest minds of the time (“Et
néanmoins j’étais en I’une des plus célébres écoles de I’Europe” [17. P. 4-5], writes
Descartes in his Discourse on Method). The education, as Dussel illustrates, was
entirely modern: “Each Jesuit constituted a singular, independent, modern
subjectivity [...] and daily performed an individual “examination of conscience.”
That is, the young Descartes had to retire in silence three times a day, think about
his subjectivity, and “examine” with extreme clarity and self-awareness the
intention and content of each of his actions [...]. It was the daily practice of the ego
cogito: “1 am self-aware of having done this or that;” all of which dominated
subjectivity in a disciplined way” [12. P. 16].

After completing his classical studies, Descartes began his formal
philosophical education with logic around 1610. The key text, used in all Jesuit
colleges throughout Europe and translated and widespread across the continent,
including in Germany and the Netherlands, was the Logica mexicana sive
Commentarii in universam Aristotelis Logicam (1605), a work by the philosopher
Antonio Rubio de Rueda (1548—-1615). A thinker who, Dussel points out as part of
his argument, was indeed of Spanish origin but arrived on the coasts of Mexico at
the age of eighteen and remained there for the next twenty-five years, concentrating
his education and philosophical work in Latin America. In Mexico, Rubio also
wrote commentaries on the Dialectica, the Physica, De Anima, and De Caelo et
Mundo. “Who would have thought,” Dussel exclaims, “that Descartes studied the
hard part of philosophy — logic, dialectic — through a work by a Mexican
philosopher!” [12. P. 17]. In 1612, Descartes added astronomy and mathematics to
his curriculum, and between 1613 and 1614, he devoted himself to metaphysics and
ethics. He confesses that his first reading had been the Disputationes Metaphysicae,
precisely during that period. A work that, Dussel emphasizes, is no longer merely
a commentary on the Metaphysics but the first systematic work on the subject,
preceding all the ontologies that would follow in the subsequent centuries and to
which Leibniz, Wolff, and Baumgarten would explicitly refer.

To the questions posed in the title of this paragraph, we can, therefore, only
respond with further questions, to which, however, Dussel seems to have already
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found answers: “The method |[...] was one of the subjects passionately debated in
the classes of Jesuit colleges. These, as is evident, come from southern Europe,
from Spain, from the sixteenth century, and from the Mediterranean recently
overturned onto the Atlantic. Could the sixteenth century have some philosophical
interest then? Could Descartes be the result of a previous generation that paved the
way? Could there be modern Ibero-American philosophers prior to Descartes who
opened up the issues of modern philosophy?” [12. P. 18].

What the present work has sought to highlight in these pages, in short, is how
the history that is for centuries being studied in the most prestigious centers of
Western education, and that has always been internalized in Western culture, is
nothing more than the claim, the myth, of modernity as a process that originates in
Europe, reaches its culmination in the Enlightenment, and then expands to the rest
of the world, becoming universal. Max Weber provides us with the words to
describe this exact standing—both conscious and unconscious — when, in the
“Preliminary Remarks” to the Gesammelte Aufsdtze zur Religionssoziologie (1904),
he writes: “In addressing the problems of universal history, modern European
culture’s child will inevitably and rightly ask the following question: through what
concatenation of circumstances was it precisely here, in the West, and only here,
that cultural phenomena emerged [...] and followed a developmental trajectory of
universal meaning and validity?” [18. P. 1].

“We all study this. Where do we get it from?” Dussel asks, referring to the
myth just outlined: “From the German Romantics of the eighteenth century, who
invented history from a Eurocentric point of view” [19. P. 19].

Not from 1637, but from 1492.
Rethinking the Building of Modern Subjectivity

Weber sought in the Middle Ages the potentiality of Europe’s evident
superiority over other cultures. Still, how can this be? As we briefly recalled earlier,
during that same period China was certainly more advanced®. Dussel’s hypothesis
cannot be but confirmed: “Europe [...], which had never been a center,” not even
with the Roman Empire!, “with the discovery of America [...] will become a
center” [19. P. 22]. Following on the considerations drawn from the previous two
paragraphs, this study wishes now to prove the above-formulated statement finally.

At least until the fifteenth century, and in many respects even later, what we
now consider “Western Europe” did not extend to the East, beyond Vienna, which
was constantly threatened by the expansionist ambitions of the Muslim Turks.
Similarly, vast territories to the west, corresponding to modern-day Spain, were in
the hands of Arab Muslims who, until the so-called Reconquista of 1492, controlled
them in the form of faifas or sultanates. On January 5 of that year, the Catholic

5 In addition to the technological discoveries — such as paper, printing, and the compass — it has been
a few decades since evidence emerged demonstrating the superiority of the East over Europe, at
least until 1492, even in terms of navigation and geographical discoveries [20].
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Monarchs — the same who would support Christopher Columbus’s project —
expelled the last Arab European king, Muhammad III Boabdil, from what was then
the Nasrid Kingdom of Granada. Dussel writes: “The Muslims were in Morocco,
Africa. They advanced toward the South of the Sahara [...], they were in Egypt
[...]; the Turks had conquered nothing less than all of Greece [...]; what is now
Russia remained in Mongol hands, and these Mongols were of Muslim religion.
[...] Northern India was in the hands of the Delhi Sultanate (which was Muslim)
[...]. When the Spaniards left Acapulco in 1565 and arrived in the Philippines, they
encountered Muslims, just as Columbus had expected” [19. P. 20].

The population of Latin-Germanic Europe was smaller than that of the Chinese
Empire alone: it was therefore a population that needed to break out of the isolation
to which it was confined. It attempted to do so with the Crusades, the first effort to
impose itself on the eastern Mediterranean — and failed. There was little that was
truly religious in this belligerent undertaking, and much that was economic: the site
of the Holy Sepulcher was, not coincidentally, also a strategic point along the trade
routes that came from China to Antioch and connected with present-day Palestine
via the maritime routes of the Red Sea to the Persian Gulf. Failing in the Crusades
also meant being denied the possibility of asserting a presence within the Turkish-
Muslim world. At the same time, the Turkish occupation of Constantinople in 1453
plunged Europe even further into a state of stagnation and minimal expression.

Faced with this situation, Dussel reiterates that to speak of a Europe as the
Zentrum and Ende of history, as we have seen Hegel do, means falling, in the words
of Samir Amin, into a “Eurocentric myopia” [21]. Never was “Latin” European
history, up to the fifteenth century, the “center” of the world; it could not even be
the center of the Eurasian world, given its extremely western position. We must
wait until the fateful year 1492 for the empirical centrality of Western Europe to
begin constituting other civilizations and peoples as its “periphery.” The West had
to make itself the center of the system, and therefore had to move toward the center
of the system. In the fifteenth century, that center passed through the Middle East
(Baghdad had been the most populous city on Earth for at least half a millennium)
and extended to India: “Spices, silk, Chinese caravans passed through here, through
the Silk Road, Samarkand” [19. P. 22]. Portugal was the first Western European
country, aware of this, which turned toward the center with all its available energy.

“Why didn’t the Chinese discover America?” [19. P. 22] Dussel provocatively
asks: simply because they, too, were looking toward the center of the system — they,
too, were heading toward Baghdad and India. There was nothing of interest, for
their trade, in America, and they knew it because they had thoroughly “discovered”
and mapped those lands. These are claims that Dussel supports by referring to
works such as ReOrient: Global Economy in the Asian Age by Andre Gunder Frank,
which, despite criticisms from the academic community regarding the presumpt
inaccuracy of some historical data, still, according to the Argentine philosopher,
performs the valuable work of including China in the debate on modernity.
Reference is also made to the already mentioned study by Gavin Menzies, thanks
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to which we now know that the Chinese Empire undertook a series of maritime
expeditions from 1421 to 1424 that reached the eastern coasts of North America as
far as Greenland, the coasts of South America as far as Patagonia, the coasts of
Australia, and the Indian Ocean—thanks to what is considered “the largest fleet in
world history,” commanded by merchant and navigator Zheng He (1371-1434), a
Muslim Mongol. At that time, a series of maps and detailed accounts were produced
prior to the Spanish, Portuguese, or English voyages—topographical studies that
indicate a precise knowledge of territories that would later be “discovered” with
Prince Henry the Navigator (1394-1460) or thanks to the Spanish Casa de
Contratacion. These maps arrived in Europe through Niccolo da Conti (1395-1469)
and Fra Mauro (15th century—1459), popularizing the buying and selling of Chinese
maps. In a passage from /421: The Year China Discovered the World, Menzies
writes: “As valiant and determined as they were, Columbus, Diaz, Da Gama,
Magellan, Cook, and the rest of the European explorers set out to sea with maps
that showed them the way to their destinies. They owed it all to the first explorers,
the Chinese, in their epic journeys of 1421-1423. The fortune of the Europeans ran
parallel to the misfortune of China” [20. P. 417].

Ming Emperor Hongxi (1378-1425), by decree of September 7, 1424, decided
to halt all treasure ship voyages, abandoning their undisputed dominance over the
oceans. A strategic mistake, perhaps, which allowed Portugal and Spain to be the
first to fill the “void” left by their ships and trade routes.

If Portugal was the first country to set sail toward the center, Spain was indeed
the second; unable to head south, it then launched itself across the Atlantic. “Spain
stumbles upon America, without intending to” [19. P. 23], and consequently
conquers a territory five times the size of Europe, with vast wealth in gold, silver,
and sugar.

It is now finally clear, according to Dussel, when modernity begins: “The
departure of Western Europe from the narrow borders to which the Muslim world
had confined it constitutes, in my opinion, the birth of modernity. 1492 is the date
[...] of the origin of the “experience” of the European ego: to constitute the Other
subjects and peoples as objects, tools that can be used and controlled for
Europeanizing, civilizing, modernizing ends” [6. P. 126].

This is the Europe that would set out to conquer the world; it had already begun
a few years earlier with Ivan II the Great’s Russia, with its expansion through the
taiga all the way to the Pacific, which was reached in the seventeenth century. It
will continue with Spain and Portugal from the conquest of Mexico, “the first
‘strong’ experience of the European ego in controlling another empire, in making
the Other servile, colonized, dominated, exploited, and humiliated” [6. P. 128—129].
It is worth noting Europe expands from its marginal places (Russia, Spain,
England...); it is Spain, that country which will be forgotten and despised — Hegel
does not even consider it Europe — the place where modernity begins. “We see now,
and only now,” Dussel states with some disdain, “how the Indian lived the arrival
of those Europeans, marginal to the Muslim world, who were beginning their
triumphant path toward the ‘centrality’ of World History” [6. P. 129].
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Spain is therefore, according to Dussel, the first modern State: a bureaucratic
State, with the bureaucracy of the Archives of the Indies in Seville, and the Holy
Inquisition (“The first modern intelligence service” [19. P. 24]). The expansion of
this State, its modernization through violent colonial processes, constitutes for
Dussel the “First modernity,” the Spanish modernity. “The conquistadores, who
arrive in America, would thrust burning embers into the eyes of the Indigenous
people demanding gold, the gold they demanded from Atahualpa. A feudal does not
demand that. That is demanded by a modern man, in monetary capitalism” [19. P.
25]. It is the Spanish, Renaissance, humanist, bourgeois modernity. Silver and gold
are the first global currency: “Look how sadly we enter history, sacrificing our
Indians to extract the first global money which, by accumulating in Europe, then
gave (Europe) total priority over other cultures” [19. P. 25].

It is from this centrality, conquered through violence, that the European begins
to see himself as a constituting /: it is the birth of the history of modern subjectivity.

From the “I conquer” the Aztec (1521) and Incan worlds, and of all of the
Americas (the first holocaust of modernity); from the “I enslave” the Africans (the
second holocaust), sold for the gold and silver obtained through the deaths of the
Indigenous peoples in the depths of the mines; from the “I defeat” in the wars fought
in India and China up to the shameful Opium War; from that “I” unfolds the
Cartesian thinking of the ego cogito (1636) [2. P. 24].

The conquistador is the first modern active man who, through the process of
conquest, on the one hand denies the Other in their diversity and forces them to
become alienated and incorporated into his Totality as “the Same,” and, on the other
hand, simultaneously, subjectivizes himself. In /492, Dussel frequently refers to
the detailed accounts found in the work Monarquia indiana by the Spanish-born
Franciscan friar and historian Juan de Torquemada (1557-1624). The three
volumes, the first of which published in 1615 in Seville, constitute one of the most
extensive reports on the Spanish colonization of Mexico, and in particular on the
“just” religious conversion imposed upon the peoples who inhabited it. What
interests Dussel are the excerpts in which the constitution of the modern ego
emerges; for example, when speaking of Hernan Cortés, perhaps the first true
conquistador in history, Torquemada writes: “[Cortés] began here [when preparing
to lead the troops toward the conquest of the Aztec Empire] fo treat his person as
captain general; for he established a household with a steward, chamberlain, master
of the pantry, and other officials” [22. P. 37]. From a poor nobleman of
Extremadura, Cortés is now “captain general”; his ego begins to take form. Later,
he will become God and Lord: “Our God and our Lord, be most welcome, for we
your servants and vassals have awaited you for a long time” [22. P. 63].

Conclusions

The construction of the modern subject, as this study has sought to
demonstrate, is inseparable from the colonial enterprise that accompanied and
enabled the birth of modernity. Far from being a self-contained, endogenous
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development of European thought, the modern ego emerges from an asymmetrical
encounter with the Other — a violent process of domination, expropriation, and
silencing that formed the constitutive “outside” of the European self. Enrique
Dussel’s critical philosophy reveals how the ego conquiro historically and
ontologically precedes the ego cogito, and how the Cartesian subject is founded
upon the denial and erasure of Latin America and the colonial world more broadly.
By tracing modernity not to Descartes in 1637 but to Columbus in 1492, Dussel
displaces the geographical and conceptual center of philosophical inquiry. This
displacement challenges the universalism of European modernity, exposing it as
rooted in exclusion and myth. In re-centering the role of Latin America and the
colonial experience in the history of philosophy, Dussel not only critiques the
Eurocentric narrative but also opens up a space for a new, decolonial philosophical
project — one grounded in the lived realities of those who have long been rendered
invisible by history.

If modernity has always been global in its violence, the critique of modernity
must also be global in its justice. This study, following Dussel as one of the most
prominent and prolific Latin American thinkers, does not claim to offer a definitive
or exhaustive account. Rather, it aims to contribute to the ongoing process of
reconstructing the history of philosophy from a decolonial perspective. In doing so,
it inscribes itself within the broader tradition of the Philosophy of Liberation, which
has long worked to uncover the hidden foundations of modern Western thought and
to reclaim the silenced voices of the Global South — in this sense, it has greatly
benefitted from the works of thinkers such as Leopoldo Zea, Ramoén Grosfoguel,
Arturo Roig.

In particular, this research remains consciously situated at the initial stage of
this philosophical task — that of deconstruction, of critical unveil of the colonial
foundations of modern subjectivity. It is fully aware that such aim must continue in
the direction of construction or reconstruction: the formulation of new categories,
practices, and concepts capable of affirming the voice and experience of the
excluded. This is the long-term work that, thus, remains open and collective: to
rethink philosophy from the underside of history, with the Other, and against the
Eurocentric myth.
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Abstract. Latin American philosophical thought is a field of study with a long history,
consolidated from the middle of the last century to the present. A series of theoretical proposals
originating from various controversies are fundamental to its constitution and contemporary
developments. In general terms, it could be said that these discussions revolve around the
directions adopted regarding the significance assigned to Latin American philosophy: on the
one hand, the conceptual delimitations about the possibility and meaning of this philosophical
orientation; on the other hand, the projections regarding the particular reality it must address as
critical thought. This study attempts to show the main orientations assumed by Latin American
thought. Among the topics with a significant presence, the following issues stand out: first, the
discussion about the legitimacy and unique characteristics of Latin American philosophy,
which is related to the formation of a critical history of ideas; second, the orientation toward a
social and political philosophy assumed with a liberating sense, which has a prominent
influence on some contemporary developments and contains in its proposals a worldwide
projection.
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AnHoTanus. JlaTnHOaMepuKaHcKas Quirocockast MBICIb — 3TO 00JIaCTh MCCIIEIOBaHMUI
C JIONITOH UCTOPHEH, KOTOpast Hadaiach B CepeJIiHe IPOIIIOro BeKa U IPOA0IDKAETCS 110 HACTO-
Amee BpeMs. Pax TeopeTHuecknx MpeioKeHni, BOSHUKIINX B PE3yJIbTaTe Pa3INIHBIX Pa3HO-
TJIaCHi, SBISIIOTCSI OCHOBOIOJIATAIONIMMH TSI €€ CO3JaHHS M COBPEMEHHOTO pa3BUTHSL.
B 00umx yeprax MOXHO CKa3aTh, YTO 3TH AUCKYCCHH BPAILAIOTCS BOKPYT HAIIPaBICHUH, TIPH-
HATBIX B OTHOLICHHH 3HAYEHHs, IPUAaBAEMOro JATHHOAMEPHUKAHCKOW (HiIocopuu: ¢ OHOM
CTOPOHBI, KOHIENTYalbHBIX Pa3sTPAaHHUCHUII OTHOCHTENHFHO BO3MOXHOCTH M CMBICIA 3TOH
¢dunocodcKoil OpueHTanK; C JPYToil CTOPOHBI, TPOSKINI OTHOCHTEILHO KOHKPETHOW peajlb-
HOCTH, K KOTOPOH OHa JOJDKHA 00paImaThes Kak KpUTHUEcKast MbICHb. Llenb aToro nccnenosa-
HUSI — BBUIBUTH OCHOBHBIE HANpPaBIEHHSA, C(HOPMHUPOBABIINE JATHHOAMEPHKAHCKYIO MBICIb.
Cpean 3HAYMMBIX TE€M BBIJEISIOTCA CIIEIYIOIINE: BO-TIEPBBIX, AUCKYCCHS O JIETHTHMHOCTH
Y YHUKaJIBHBIX XapaKTEPUCTHUKAX JIATHHOAMEPUKAHCKOW (pritocoduu, KoTopas cBsizaHa ¢ Gpop-
MHUPOBaHHEM KPUTHYECKOW MCTOPHH HUJIEH; BO-BTOPHIX, OPHEHTANNS HA COLHANBHYIO U ITOJIH-
THYECKYI0 (DHII0co(pH0, KOTOpas BOCIPHHIMAETCS ¢ OCBOOOAUTENBHBIM CMBICIIOM, KOTOpast
OKa3bIBaeT 3aMETHOE BIIMSHUE Ha HEKOTOPHIC COBPEMEHHBIE COOBITHS M COAEPKUT B CBOMX
MIPEATIOKEHNAX BCEMHUPHYIO TIPOEKIHIO.

KurodeBble c10Ba: coBpeMeHHas JTaTHHOAMepHKaHCKas Gpuitocodus, COrUaiIb-HO-M0NH-
THYECKast MBICHIb, (pUI0CO(pUS 0OCBOOOKIACHUS, KPUTHUECKAsI HCTOPUS HACH

Kondaukt uaTepecoB. ABTOp 3asBIsET 00 OTCYTCTBHH KOH(DINKTA HHTEPECOB.

Hcropust craTbu:
Cratbs noctynuna 19.02.2025
Cratbs npunsra k myonukaruu 08.05.2025

Jnsi murupoBanusi: Ramaglia D. Current Problems and Debates in Latin American
Philosophy // Becthuk Poccuiickoro yHuBepcurera Apy:k0bl HapoaoB. Cepus: dunocodusi.
2025. T.29. Ne 3. C. 720-736. https://doi.org/10.22363/2313-2302-2025-29-3-720-736

The research presents an interpretive perspective on the significance of Latin
American philosophy in its most recent theoretical expressions. Regarding the
perspective adopted, some preliminary clarifications are necessary. One of them is
that this is not intended to offer a historical overview of the specific development
of this philosophical tradition, which covers an extensive period dating back to the
concepts emanating from ancient Indigenous peoples, then passes through the three
centuries of colonial domination, and acquires other characteristics from the
movements promoting the political independence of the new Latin American
nations in the 19th century to the various philosophical manifestations existing
today. Undoubtedly, considerable progress has been made in the historical
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reconstruction of the intellectual currents corresponding to the different periods
linked to the social and political processes that occurred in the countries of Latin
America and the Caribbean'.

From the perspective adopted in this study, it is important to consider the
debates that have taken place since the last century, examining their implications
for current theoretical positions, which are mediated by personal interpretation.
First, the discussion regarding the possibility of a philosophy specific to Latin
America is reviewed. Through a critical evaluation of the various arguments
presented, this paper demonstrates how this debate has contributed to a more precise
understanding of the particular characteristics found in the themes and modes of
thought originating in Latin American countries. This reassessment of Latin
American philosophy stems particularly from its examination within the history of
ideas, which helps delimit the criteria used for its conceptual reconstruction.
Second, the practical dimension of Latin American critical thought is highlighted —
namely, its implications in the social and political spheres — entailing consideration
of the contributions made, especially in formulating specific theoretical categories
and approaches. Although this practical orientation is present in most historical
ideas and intellectual currents, the presentation will focus on its most recent
manifestations, which tend to incorporate propositions arising from other critical
strands of the social and human sciences, the emergence and consolidation of
philosophy with a liberating meaning, and the dialogue established from an
intercultural perspective as a contribution to the renewal of criticism on a global
scale.

Review of different propositions about the sense
and legitimacy of Latin American philosophy

In a first approach to the controversies that have arisen from the definitions
proposed regarding the significance of the development of philosophy in the Latin
American context, the question of the possibility of supporting its existence
occupies a prominent place. Although I consider this debate to be concluded at the
present time, it is necessary to highlight the motives and assumptions that led to
arguments for or against the validity of maintaining this possibility, by means of a
critical review of the positions held, which have evolved over time.

Initially, we will refer to the various proposals presented in the contemporary
period, from the last century to the present, while also noting that the question of
the possibility of independent thought already had antecedents in the proposals for

! As will be seen later, when we refer in particular to the relevance of the history of ideas in relation
to Latin American philosophy, we will especially consider the clarifications and discussions that
arise from this historiographical task, which has been developing since the last century until today.
An overview of the different periods, currents, and representative authors of Latin American
philosophical thought can be found in the collective volume edited by Dussel, Mendieta, and
Bohorquez [1].
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achieving cultural autonomy that emerged after emancipation from colonial rule in
the 19th century. As anticipated, its specific modalities are also established through
a historical investigation of philosophical ideas in periods prior to independence
itself.

It is also important to note that the question of the existence of a Latin
American philosophy was raised again when the process of institutionalization of
philosophical studies in Latin American countries began, which presented local
variations from the early decades of the 20th century. It should be noted that this
does not mean that the teaching and writing of this type of knowledge were an
absolute novelty at that time. Already in the colonial period, the first
institutionalization of philosophical knowledge was observed, with the creation of
colleges and universities in the territories annexed mainly by the empires of Spain
and Portugal. However, this discipline was cultivated almost exclusively as a
subsidiary form of theological training and as professional preparation in the legal
field, regardless of the intellectual contributions that could be recognized at that
stage—some of which exceeded the institutional scope.

Otherwise, the new contemporary moment presented various phenomena
associated with the creation of specific programs dedicated to philosophy in several
countries in the region, including the dissemination of this type of knowledge in our
societies, both within and outside the academy. As part of the historical context, it
can be noted that this period was marked by a modernization project that was
implemented after the consolidation of most nation-states. This led to a series of
profound transformations that impacted society, politics, culture, and the economy,
particularly in the latter sense, resulting in subordinate incorporation into a globally
expanding capitalist economy.

Returning to the question of the possibility of affirming the existence of a
philosophy of its own, it is significant that it arises in association with the
institutionalization of philosophy and within a certain historical and cultural
context, which has been changing since the beginning of the last century to the
present, when this question is posed in terms that imply a series of consensuses that
have been reached, as well as some disagreements that persist.

It is worth clarifying that the main issue under discussion concerns the
possibility of affirmatively supporting the existence of a way of thinking with its
own characteristics. This means that it is not simply a matter of confirming the fact
that the study and research of different philosophical disciplines are promoted based
on the institutional development taking place in our countries. The central question
presented as a topic of debate is the particular significance acquired by thinking
from a specific situation in our region. To demonstrate how this discussion is
framed, it is possible to resort to a concise description of the historical journey,
which can be characterized through its different conceptual inflections.

From the beginning of the institutionalization of philosophy at the university
level, it is possible to observe the adoption of a certain model, which operates
implicitly or explicitly in those who are trained in this knowledge. Basically, this

PHILOSOPHY IN LATIN AMERICA 723



Pamanes /. Bectauk PYJIH. Cepusti: @unocodus. 2025. T. 29. Ne 3. C. 720-736

model assumes a way of understanding and practicing philosophy that reproduces
the idea of an already established canon, oriented according to the Western
European tradition and responding to the parameters of philosophical discourse in
the strictest sense. In certain extreme cases, this canon is considered to be removed
from its political implications related to a local context in order to remain
exclusively within the realm of universality. Consequently, the answer to the
question of the existence of a specific way of thinking is negative from this position;
that is, it only makes sense to approach an already established way of doing
philosophy according to a model derived from certain hegemonic centers of
knowledge production. This characterization, which has been summarized in a
general way—although it adopts different conceptual and ideological forms that
contain particular variants — could be said to remain in force to a certain extent,
even though it is necessary to note that it has been successively questioned until it
has definitively entered into crisis today?.

Along with the establishment and consolidation of philosophy in the university
setting, concern arose about whether it was possible to sustain a line of thought that
could be classified as corresponding to a specific nationality or that encompassed
the whole of Latin America. As a significant example, we can mention the case of
Mexico, which, beginning with its revolutionary process after the first decade of
the 20th century, focused on the reaffirmation of a national culture. Under this same
impetus, the concern arose to define a philosophy of the Mexican, with members of
the Youth Athenaeum, such as Antonio Caso, Alfonso Reyes, and José
Vasconcelos, among its precursors. It continued with the reflections of Samuel
Ramos and acquired notable development and Latin American projection in the
work of Leopoldo Zea, later to be taken up by numerous philosophers who pursued
this line of inquiry. Regarding the case of Argentina, the enunciations of this theme
by José Ingenieros and Alejandro Korn, which appeared precisely around the 1910s
on the occasion of the centennial commemoration of the independence revolutions,
were fundamental. These authors promoted different ideas regarding the question
of the existence of an Argentine philosophy, along with the initial creation of a
history that recorded its national antecedents. It is worth mentioning that Ingenieros
also participated in the creation of the Latin American Union, an initiative that
brought together a group of prominent intellectuals of the time who championed
the need to strengthen Latin American integration and spoke out against
imperialism, especially in the face of the growing advance of the United States of
America in Latin America and the Caribbean. This geopolitical issue undoubtedly
continues to impact various positions defended by contemporary Latin American
thought, particularly fostering a differentiation and reaffirmation of identity that
overlaps with the complex relationship historically maintained with European and
Western civilization.

2 Regarding the critical investigation of this problem in its contemporary approaches, the following
study by Arturo Roig can be consulted: “La cuestion del modelo del filosofar en la llamada filosofia
latinoamericana” [2. P. 141-179].
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One of the main ways to show the existence of different philosophical
expressions in Latin America derives precisely from the historical reconstruction
that began with the initial work of that time and continues to the present. Of course,
this implies not only carrying out a task oriented toward the investigation,
discovery, and rescue of that philosophical past, but also presupposes the discussion
of historiographical and methodological criteria for advancing its assessment,
which constitutes the fundamental problem raised. Without being able to develop
in this brief text an exhaustive examination of the proposals and changing
modalities in which this articulation between Latin American philosophy and its
historiography is presented, I mention below some of its consequences with
respect to the affirmation of a distinct thought.

Among the aspects that can be highlighted regarding the perspectives adopted
to carry out a historical approach to Latin American philosophical expressions is
the expansion of what constitutes its object of study. In this sense, the notion of
philosophy is understood in a broader sense as “thought,” in accordance with the
proposal made by the Spanish exile Jos¢ Gaos and later adopted by other authors.
This term is intended to indicate a more immanent nature of philosophical reflection
in our countries, as verified in the case of the ideas advanced in response to the need
for emancipation and the constitution of our nationalities from the period of
political independence to the present. This orientation represents one of the
principal contemporary manifestations of our philosophy, also identified under the
term thought, which emphasizes its practical dimension. It is necessary to clarify
that we are limiting the significance of what is more properly characterized as Latin
American thought or philosophy to the extent that this orientation is especially
concerned with accounting for our social, political, and cultural reality.

This expansion is also reflected in the preference for approaching our
philosophical past from the perspective of the history of ideas. A series of
theoretical and methodological guidelines are successively proposed around this
historical discipline, which uniquely characterize it in our region*. While the history
of ideas as a discipline must be distinguished from the specific significance of
philosophical reflection, it provides a complementary perspective to approaches

31 have developed a detailed interpretation of the links between the configuration of Latin American
philosophy and the history of ideas in the following paper: “La cuestion de la filosofia
latinoamericana” [1. P. 377-389].

4 The history of ideas has followed a unique trajectory in Latin America, especially in connection
with philosophical studies. This is evident in a series of initiatives that have promoted historical
work in different countries of the region since the middle of the last century, while also defining the
theoretical and methodological criteria that continue to guide this work today.

One of the authors who has played a prominent role in coordinating and disseminating the
incorporation of this historiographical approach at the continental level is Leopoldo Zea, who
ultimately proposes a philosophical reflection based on the history of ideas [3].

Regarding the methodological inflections experienced by the history of ideas in relation to Latin
American thought, the reconstruction carried out by Arturo Roig [4] stands out. This includes the
proposals developed by Roig himself, incorporating from the outset a renewal derived from the
linguistic turn.
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initially made within the theoretical framework of contemporary historicism. It is
worth mentioning some of the representatives who initiated the history of Latin
American ideas, including Leopoldo Zea (Mexico), Arturo Ardao (Uruguay), Jodo
Cruz Costa (Brazil), Augusto Salazar Bondy and Francisco Miré Quesada (Peru),
José Luis Romero and Arturo Roig (Argentina), Guillermo Francovich (Bolivia),
and Jaime Jaramillo Uribe (Colombia), who were later joined by Darcy Ribeiro
(Brazil), Abelardo Villegas (Mexico), Ricaurte Soler (Panama), Ernesto Mayz
Vallenilla (Venezuela), Carlos Real de Azta, Angel Rama, and Carlos Rama
(Uruguay), José Antonio Portuondo and Roberto Fernandez Retamar (Cuba),
among others. These initial philosophical and historiographical formulations were
continued, subjected to criticism, and renewed by an extensive list of authors who
dedicated themselves to Latin American studies”.

Returning to the topic of the consequences derived from this historical
approach, it is possible to highlight some of its contributions to the redefinition of
what is understood by Latin American philosophy. One of these concerns a more
comprehensive understanding of the discursive forms in which thought is
expressed, which allows for the appreciation of other ways of practicing
philosophy. From this perspective, the importance of the essay, for example, is
recognized, as it demonstrates theoretical depth in our intellectual tradition. This
can also be extended to the philosophical ideas contained in poetry and novels,
which present interesting approaches to understanding our reality. To these
mentions, we must add the importance of sources such as journalism in revealing
the thought of certain periods, as well as philosophical, aesthetic, and political
manifestos, which present disruptive ideas that have marked a new direction, among
other alternative forms.

This expansion does not mean ignoring the presence of the most widespread
forms of philosophical discourse, both in the past and in the present of our thought,
with a marked orientation toward offering a foundation, conceptual clarification,
and argumentative development of the topics addressed. However, it is possible to
indicate the validity of carrying out a critical review of the centrality given to the
features contained in a usual representation of philosophy that tends to result in a
reductionism in which there is no room for narrativity, the appeal to the symbolic,
or even the subjectivity of the knower, insofar as it seeks an impersonal knowledge
that privileges the logical-rational over other functions of human intelligence, or
where a predominant aspiration is to universality understood in an abstract way and
opposed to the concrete, without taking into account the necessary reference to
situationality as the starting point of thought.

> Among the authors who dedicate themselves to the history of ideas to reflect on Latin American
philosophy, we can highlight the figure of Augusto Salazar Bondy, who raised a controversy at the
end of the sixties when he denied the existence and authenticity of our institutionalized philosophy
for not responding to the real demands of our societies and for being strongly conditioned by the
structural phenomena of dependence and domination [5].
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This last allusion to the situation from which all philosophical elaboration
begins constitutes a fundamental question, reflected in the significance of thinking
from Latin America. It should be clarified that the mention of this “from” does not
merely represent a geographical location but rather implies a place of enunciation
of the philosophical discourse itself, which presupposes the contextualization of
that thought and its insertion within the framework of a specific cultural horizon.
Considered from a long-term historical perspective, it is necessary to point out the
consequences of phenomena such as the experience of rupture provoked by the
period inaugurated with conquest and colonization, not only with respect to the
forms of imposition that occur in the political sphere but also in relation to the
cultural sphere, and, consequently, its impact on the development of philosophy
itself®.

It can be argued that the consequences of this event are an unavoidable aspect
reviewed in current trends in Latin American philosophy. In fact, there is a series
of precedents with respect to the thematization of the difficulties and structural
problems brought about by the historical conformation of Latin America, which
reinforces the emancipatory sense adopted by critical thinking. Hence, we find a set
of reflections that address issues related to the enormous social inequality suffered
by the countries of the region, the forms of subjugation and discrimination
established against indigenous populations, the economic conditions stemming
from dependency and the expansion of capitalism in the peripheries, and the
complex cultural formations resulting from a particular historical experience,
among other topics that constitute unavoidable aspects to consider, along with the
appreciation of numerous alternative social, political, and cultural manifestations
emerging from our countries that are taken up in their philosophical implications.

In relation to the understanding of long-term processes, the different
interpretative proposals regarding the significance of the period that begins with
modernity and continues to the present can be highlighted, especially considering
its impact on our region. Among the theses put forward on this subject, Enrique
Dussel’s review of the Eurocentric perspective that predominates when referring to
the origin and development of modernity stands out, as it does not adequately
consider the way in which it influences the formation of a world-system under the
implementation of a colonial order and the expansion of capitalism. As an
overcoming of the modern civilizing project, which causes the subordination of
different peoples and cultures, he postulates the notion of “transmodernity”, which
implies the construction of a new historical stage based on those diverse cultural
traditions where a set of knowledge containing transformative potential is
recognized [7].

For his part, Bolivar Echeverria analyzes the relationship between modernity
and capitalism to highlight the fundamental contradiction that is established in the

¢ Julio Cabrera proposes a review of the question about the existence of our philosophy, in which he
critically investigates the meaning that a perspective considering the historical-existential situation
that characterizes us should have [6].
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way in which social relations and the realization of human life itself are organized.
In view of this, he suggests that a series of resistance strategies are recorded, giving
rise to different historical ethos, one of which is characterized as the “baroque
ethos,” which has a particular expression in the case of our cultural configuration
derived from the miscegenation of indigenous, Black, and European components
[8]. Likewise, Silvia Rivera Cusicanqui proposes the existence of a properly
indigenous modernity located in the Andean world, based on the participation of
indigenous populations in maintaining circuits of production and economic
circulation, as well as revaluing the conceptions and ways of thinking specific to
these cultures that can contribute to building a more inclusive society [9].

These are some of the interpretations that show a problematization of the
meaning that the progressive realization of the modern project acquires in the case
of Latin America, in which the criticisms elaborated from our thinking reveal
aspects that are not sufficiently noticed and highlight the gravity of the current
crisis, reflected in the inequity of today’s societies due to economic concentration
at a global level and the growing deterioration in the ecological field’.

Reconstruction of the main contemporary philosophical trends:
the practical dimension of critical thinking in Latin America
and the Caribbean

If we consider the set of philosophical expressions and intellectual currents
that have a significant presence during the period under consideration — in
particular, from the beginning of the last century to the present — it is possible to
observe that they are related to a successive series of historical processes taking
place in the Latin American context. Thus, in the first decades of the 20th century,
we find the decline of the orientations corresponding to positivism, and more
broadly to scientism, which achieved strong hegemony in the construction of most
nation-states, as observed, for example, in the cases of Mexico, Brazil, and
Argentina. Positivist doctrines provided theoretical support for modernization
processes based on doctrines tending toward social intervention through the
application of specific scientific knowledge and under a series of ideological
assumptions that especially included the general belief in progress. Based on these
theoretical and ideological guidelines, a neocolonial model was implemented,
associated with the reproduction of different forms of dependency in Latin
American countries in their international links with the central powers, as well as

7 A review of various propositions about modernity undertaken by contemporary philosophy —
especially considering, comparatively, the reflections emerging from critical theory worldwide and
Latin American thought — is presented in a collective book of which I am the coordinator [10].

An assessment of the impact of the realization of this modern civilizing project, and of the critical
propositions developed by Latin American thought, can be found in the work of Juan José Bautista

[11].
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justifying forms of subordination, discipline, and discrimination within the societies
of the region during this period of transition®.

This scientistic current was replaced by new tendencies that were grouped
under the name of the antipositivist reaction, which included a heterogeneous set of
ideas related to neo-idealism, vitalism, spiritualism, and other concepts that
promoted the differentiation between philosophy and science, the rethinking of
human freedom in the face of determinism, the redefinition of ethics, and the
revaluation of metaphysics, among other issues that were raised at that time of
change’. While this renewal was linked to the same institutionalization experienced
by the teaching and dissemination of philosophy, it also responded to a series of
historical changes that required the incorporation of other theoretical and
ideological frameworks. In this sense, it is possible to recognize the influence of
events such as the Mexican and Russian revolutions, the university reform
movement that swept through our countries around 1918, the emergence of
different social sectors based on the union organization of the emerging working
class, and peasant and indigenous revolts, the geopolitical realignments related to
the war between European nations, and the rise of United States influence in Latin
America and the Caribbean, among other processes that occurred in the first half of
the last century.

Subsequently, the incorporation and dissemination of concepts from various
philosophical currents can be observed. The renewal derived from phenomenology
and existentialism, which offered a set of analytical categories and new
methodologies, had a broad impact at the time. Their reception occurred within the
framework of the university philosophy that was consolidating in the region, where
numerous writings inspired by these orientations were published, and some of the
main works of Husserl, Heidegger, Scheler, Sartre, and Merleau-Ponty, among
other authors, were translated into Spanish and circulated widely toward the middle
of the 20th century, all driven by the growth of the publishing industry!®. The
contributions of phenomenological and existentialist trends, combined with the
influence of historicism and hermeneutics, undoubtedly contributed to the
professionalization of philosophical studies in Latin American countries. This was
also influenced by the increased intellectual exchange of that period, related to the
diaspora of European thinkers that resulted from successive wars, which was
especially significant in the case of the Spanish exile. In particular, it is worth
highlighting the appropriation of conceptualizations linked to these relevant
contemporary philosophical currents by local intellectuals who proposed different
theoretical approaches to ground Latin American thought. This can be seen, for

8 Among the numerous existing studies on Latin American positivism, one can consult the anthology
compiled by Oscar Teran, who provides an overall interpretation in his introductory study [12].

® A comprehensive synthesis of the various main manifestations that correspond to antipositivism
has been prepared by Adriana Arpini [13].

10 The analysis of the developments that these contemporary philosophical expressions follow in
Latin American countries is addressed in the study by Clara Jalif de Bertranou: “La fenomenologia
y la filosofia existencial” [1. P. 278-318].
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example, in the postulation of different historical and social ontologies that
provided a description of our reality based on premises related to existentialist
philosophy'!.

Another significant theoretical orientation for Latin American thought is
related to the circulation achieved by ideas relating to socialism and Marxism,
which have antecedents referring to their reception since the 19th century but
acquire a strong presence in different critical approaches that developed throughout
the 20th century in the humanities and social sciences, including the theoretical
reformulation they promote in the field of philosophy, with evident projections in
different social and political processes. As highlighted by some comprehensive
studies on the trajectory followed by Marxist theories in Latin America'?, it is
possible to recognize the uniqueness of Marxism and socialism in prominent
intellectual representatives dedicated to proposing interpretive theses and
transformative alternatives for our societies from this critical perspective.

Among the recreations of Latin American Marxism, one that stands out is the
way in which José Carlos Maridtegui proposed in 1928 that the indigenous
problems, approached from an economic and social point of view, were central to
promoting social change in the case of Peru, a diagnosis that could be extended as
valid for other peoples of our region [18]. The spread of socialist and Marxist
doctrines gained strong momentum with the Cuban Revolution that began in 1959,
especially through the positions supported by its main leaders, Fidel Castro and
Ernesto “Che” Guevara. The notable scope of this leftist thought regarding the
processes of social and national liberation that took place in those decades had its
counterpart in the incorporation and discussion of philosophy that occurred in the
university sphere. In this sense, one could mention a long list of representative
intellectuals, among whom the following stand out as precursors: Carlos Astrada,
who offered an interpretation of the Hegelian-Marxist dialectic to contribute to its
university introduction in Argentina [19]; and Adolfo Sanchez Vazquez, whose
work promoted the study of this orientation in Mexico [20]. Certainly, it would be
necessary to add a series of recent authors and works that have continued this task
of critical and creative recovery of socialist and Marxist theses, such as Franz
Hinkelammert [21], Enrique Dussel [22], Bolivar Echeverria [23], Pablo
Guadarrama Gonzalez [24], and Gabriel Vargas Lozano [25]. As examples of the
propositions put forward, one can mention: the characterization of dependent

' Arturo Roig, in his book Teoria y critica del pensamiento latinoamericano, devotes a chapter to
contemporary ontologies developed by thinkers and essayists to address the historicity of
Latin America. In general, he distinguishes two lines of interpretation: one that affirms a kind of
ontological flaw by which our reality is presented as deficient, which he identifies as the “ontology
of being”; and another that has a constructive conception of history, addressing the question
of otherness implied in social emergence, which he defines as the “ontology of entities”
[14.P. 138-169].

12 Among the interpretations that pay special attention to the philosophical development of Marxism
in Latin America, we can mention the works of Raul Fornet-Betancourt [15; 16] and Pablo
Guadarrama Gonzalez [17].
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capitalism in Latin America, popular participation in processes of change, the
relationship between Marxism and religion, the vindication of practical humanism,
the revaluation of utopia, and the various analyses of the impact of the fall of
communism in the Soviet Union and the restructuring of socialism in the face of
the advance of neoliberal globalization, among other topics.

A relevant trend is the so-called “liberation philosophy,” which began in the
1970s and continues to develop, with variations, to the present'>. Although this
philosophical movement contains different lines of development, it is possible to
recognize its impact on the redefinition of our thinking by incorporating certain
categories, such as dependency/liberation, oppressor/oppressed, center/periphery,
alienation, otherness, and utopia. Based on the emancipatory sense claimed for
Latin American philosophy, approaches from other currents are incorporated, such
as Marxism, phenomenology, existentialism, hermeneutics, critical theory, and
even analytic philosophy. These different formulations have a common ground in
the relationship they maintain between theory and praxis, which constitutes a
presupposition of the conceptions derived from the philosophy of praxis or, in other
cases, a “politicization” that some of them experience. While this philosophical
approach is initially valid for Latin America and peripheral countries, its universal
implications continue to expand as it critically dismantles the mechanisms that
underpin the proliferation of social inequalities through the hegemony exercised by
the capitalist system in its neoliberal phase'?.

It is also necessary to clarify that not all current developments in Latin
American philosophical thought are identified with liberation philosophy. In this
sense, the term “Latin American philosophy” continues to be used as a specific
expression, as its meaning has been defined based on a place of enunciation situated
within the context itself, and whose object of reflection refers primarily to various
specific aspects that shape the reality of our region. Consequently, this critical
thought also responds to an emancipatory sense and incorporates different
philosophical currents in its extensive historical development, in addition to its
interrelation with theoretical contributions from other fields of knowledge. Among
its distinctive characteristics is its constitutive practical dimension, evident in the
emphasis placed on certain philosophical subdisciplines, especially theoretical
approaches related to social and political philosophy, ethics, anthropology, and the
thematization of culture.

From this perspective, it is possible to recognize the existence of different lines
of inquiry currently pursued by Latin American philosophy. The articulation with
the history of ideas in its founding approaches has already been mentioned, and

3 One of the most recognized representatives who support this philosophical position is
Enrique Dussel, who has proposed its foundation mainly from an ethics [26] and a politics of
liberation [27; 28].

14 A comprehensive study dedicated to Latin American thought, in which the importance and
originality of the philosophy of liberation is especially analyzed, was conducted by Edward
Demenchonok when he belonged to the Institute of Philosophy of the Russian Academy of Sciences
in Moscow [29].
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these are continued in numerous studies dedicated to the historicization of the
thought of each nationality or specific region, as well as in comprehensive
overviews of Latin America as a whole. Although it would be impossible to cite the
extensive existing bibliography, it is possible to provide some references regarding
the connection between the practical dimension of Latin American philosophy and
its historiography, as presented in works published by Hugo Biagini [30; 31], Maria
Luisa Rivara de Tuesta [32], Horacio Cerutti Guldberg [33; 34], Yamandi Acosta
[35; 36], and Adriana Arpini [37], among others, who are part of the broad register
relating to this interdisciplinary field of study.

From a convergent perspective, philosophical reflections that consider the
relationship with the cultural context are presented. One approach that has a
significant presence is linked to the theme of interculturality, which proposes a
review of the ways in which philosophy is understood and practiced in our region,
especially in opening its reproduction beyond the university sphere to establish a
dialogue with subalternized cultures, such as those of the multiple Indigenous and
Afro-Latin American populations. Raul Fornet-Betancourt plays a prominent role
in the promotion of intercultural philosophy, having fostered publications and
meetings on this topic, in addition to offering his theoretical and methodological
guidelines [38; 39]. The intercultural perspective implies the complementation and
critical interpellation of the most consolidated traditions of Latin American
philosophy, including its liberationist variant and the history of ideas'°. In relation
to this last historiographical field, the reference to the philosophy of the Native
peoples, both from the past and in its validity in the present, has been
strengthened 6.

Likewise, studies approached from the perspective of feminist theory are
gaining increasing significance. In this regard, a series of recent works has opened
a field of reflection that highlights prominent figures of women intellectuals and
activists, political practices and advocacy movements, and relevant moments and
periodizations regarding the development of feminism in Latin America. The
gender perspective, associated with the class, ethnic, and ideological conditions
interwoven in women’s daily and public lives, constitutes the reflective core for a
philosophical critique assumed from a feminist perspective. Hence also the need to
promote a reconstruction of the history of ideas that recovers memory and
contributes to the recognition of women in the constitution of their subjectivity in
the face of the various forms of imposition of patriarchal ideology!”.

15 The interrelation, as well as the specific developments, that occur between the philosophy of
liberation, interculturality, and the history of ideas are addressed in the collective book compiled
by José Santos Herceg, who offers in his text an exhaustive review of the criteria and
methodological guidelines used in a broad corpus referring to the histories of Latin American
philosophy [40. P. 225-241].

16 Works devoted to the thought of different indigenous cultures have increased significantly in
recent decades. One example is their inclusion in a recent work cited above [1. P. 21-51].

17 Among the numerous texts developing a feminist perspective in our thought, the theoretical and
historiographical review proposed by Francesca Gargallo [41], as well as her recovery of the
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A series of critical positions converged in the group that formed at the
beginning of the 21st century linked to the modernity/coloniality project. This latter
orientation finds support in theorizations inscribed in the so-called “decolonial
turn”, as its main lines of research are presented in a book compiled by Santiago
Castro Gomez and Ramon Grosfoguel [43]. Among other aspects, these authors
point out that the decolonial perspective tends to develop a new language that
attempts to account for complex phenomena related to the situation characterized
as the formation of the capitalist/patriarchal, modern/colonial world-system. This
perspective takes special consideration of the role that culture plays in various
processes, since it starts from the idea that language overdetermines social reality
as a whole. But unlike Anglo-Saxon cultural and postcolonial studies, which
overvalue the cultural factor — just as, in the opposite case, they can fall into
economic reductionism — the direction followed by the modernity/coloniality group
alludes to a second decolonization that completes the one carried out in the 19th
and 20th centuries in the Latin American context. To this end, they consider what
they designate as the heterarchy of multiple racial, ethnic, sexual, epistemic,
economic, and gender relations. Although this group as such eventually dissolved,
the decolonial perspective continues to enjoy widespread diffusion in various areas
of knowledge and practices that go beyond philosophy %,

As final reflections on this review of the main contemporary expressions of
Latin American thought, it is possible to point out a few issues. In principle, the
debate about their existence or nonexistence has become meaningless, undoubtedly
due to the significant trajectory of our philosophy noted above. This is also a result
of the reconstruction carried out on the basis of a critical history of ideas, which has
shown the particular development followed in each Latin American country and the
region as a whole, as well as the philosophical production observed for several
decades with distinctive characteristics and a global reach in its most significant
propositions .

Precisely another aspect worth highlighting as a contribution of Latin
American philosophy to current global debates relates to the necessary construction
of a critical geopolitical perspective. In general, it is possible to observe that our
thought has frequently referred to its connections with other philosophical
traditions, either to define a position regarding the policies of the hegemonic
European-North American-Western culture — which demonstrates a complex

knowledge and practices of indigenous women from various communities in our region [42],
stand out.

18 As an example of the decolonial perspective applied to the particular case of Latin American
philosophy, we can mention a recent compilation of works focused on key concepts and current
debates [44].

Y If one considers that one of the main tasks of philosophy is directed both at the critical
understanding of reality and at the production of categorical frameworks that allow for the
interpretation and transformation of that reality, it is possible to affirm that Latin American thought
has already demonstrated its contribution in this regard. As an example, it is worth mentioning the
compilation of fundamental concepts in a collective work coordinated by Ricardo Salas Astrain [45].
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relationship that includes forms of resistance, assimilation, and recreation of that
philosophical culture — or to promote an intercultural dialogue with other modes of
critical thought in what is known today as the Global South, which includes its own
agenda related to the philosophies developed in Latin America, Asia, Africa, and
some European regions?’.

In this joint task, which requires a radical revision of the meaning that should
guide the philosophical reflection of our time, it is possible to highlight the
significant contribution that Latin American thought has been making, together
with theoretical-critical propositions developed from other sources, to explore
possible alternatives supporting the struggles for the recognition of dignity
undertaken by various social and political actors and movements seeking to
promote processes of democratic participation and greater justice at the global level.
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YTonus B KOHTEKCTE MNOJIEMUKU O lTaTUHOAMEPUKAHCKOMN
dunocodpckom MOAEHTUYHOCTU

T.C. IIanuoroBa><

FOoicnviil hedepanvrulii ynusepcumem, Pocmosg-na-/[ony, Poccus
DA tspaniotova@sfedu.ru

AHHoTanus. He3aBepuieHHOCTh JUCKypca O CIeu(HKe JJATHHOAMEPUKAHCKOI (hrtoco-
¢un u 1axke 0 caMoil BO3SMOXKHOCTH €€ CYIIIECTBOBAHUS aKTyaIH3UPYET 3a7ady IepeoCMbICTIe-
HUS ¥ OLCHKH, 8 BKIIIOUCHHUE TOMOJHUTEIFHOTO MapamMeTpa B BuIe GHI0CO(GUU yTOMUH TPH-
Jaer mpobieme ocoOyro ocTpoTy. B naTMHoamepukaHCKUX uccienoBaHusx (A. Pouwr,
®. Xunkerammept, ['. UepyTTu u 1p.) yTOmus paccMaTpyUBAETCS B Pa3HBIX CMBICIAX M KOH-
TEKCTaX, a AUCKYPC O CAaMOOBITHOCTH JIATHHOAMEPUKAHCKOH (uitocopun KomedIeTcs Mex Iy
TIOJIFOCAaMU ITOJITHOT'O OTPUILIAHHWSA U KATETOPUIHOTO IPU3HAHUA. I_IeJ'H)IO HUCCIICAOBAHUIA SABJIACTCA
paccMOTpeHHe KOHIIETTa «YTOIHsD) B KOHTEKCTE TOH MOJIEMUKH, KOTOpas BeleTcsl Ha KOHTH-
HEHTE 0 MOBOIY WACHTUYHOCTHU JaTUHOAMEPHKAHCKOW (QHIOCO(UH, BBISBICHHE MECTa yTO-
uu B cucteMe (uiocodcekoro 3HaHUS 1 000CHOBaHHUS €€ 0c000ii, B MHTEpIpETAINHK psAa yue-
HBIX, IPaKTHYeCKH-TIpeoOpa3yroniel pou. B kpaTkoM HCTOPHUIECKOM 3KCKypce aBTOp aKIIeH-
TUPyeT BHHMaHHE Ha MpoOjeMe Hayana JaTnHoamepHukanckon ¢durocoduu (Cea), mepBoid
IIOCTAaHOBKE BOIpoca 0 ee caMoOBITHOCTH (Anbbepnau), Ha muckyccun A. Canaszapa bonmau
n JI. Cea xonma 60-x IT. 1 ee MPOEKIIUN Ha COCTOSIHIE COBPEMEHHBIX HcciieoBanuil. Baenpe-
HUE YTOIHH B (PHIOCO(CKUI TUCKYPC aBTOP CBSI3BIBACT C COIMANBHO-TIONUTHYECKUIMH COOBI-
TUSAMHA Ha JIJATUHOAMCPUKAHCKOM KOHTHUHCHTEC U MUPE B LECJIOM, BIMAHUEM I/I}leﬁ 3. bnoxa u
«JIEBBIX» UJICOJIOTOB, BOoCTpusITHEM JIaTHHCKON AMEPUKH KaK «3€MIIH YTOTIHIT», 8 TAK)KE C KPH-
THUKOW €BPOIOICHTPU3MA U CTPEMIICHUEM TEOPETUKOB TaK HAa3bIBACMOW «HHCTPYMEHTAIHHOM
¢dunocoduuy BHIMTH 32 PAMKU aKaJIeMIUYECKOT0 (pritocopcTBOBaHUS B mMOJie MONUTHKH. Cero-
IIHSI yTOIINH OTBOAUTCS POJIb CIIOC00a KPUTHUESCKOTO MBIIIICHNST H MBICIIEHHOTO SKCTIEPHMEH-
tupoBanus (Muccepn), «peryIupyomei cuisl uaen» (Pour); MaHAIIero 1 HUKOTAA HE TOCTH-
raeMoro ropusoHta (XwuHkenammepT, YepyTTH), IBUTaTeNs MCTOPUYECKOrO Mpolecca
(YepytTH). YTONMM4ecKoe U3MEPEHHE JIATHHOAMEPUKAHCKON KYIbTYphI, ABHKUMOE TIPOTHBO-
peuneM MEeXIy HIeaoM H IeHCTBUTEIFHOCTHIO, TIO3BOJISET, II0 MHEHHIO P aBTOPOB, Iepe-
OCMBICIIUTHh HCTOPHYECKUI MPOTPECC C ITUICCKON TOYKHU 3PEHUSI KaK «BOJIIO K COBEPILICHCTBY.

KnioueBble cioBa: raTuHOaMepHKaHCKas ¢miocodus, ¢prmaocodus yTomuu, yTonude-
CKUH TUCKYpC, Pritocodusi 0CBOOOKICHHUS, CAMOOBITHOCTH (hrtocodun
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Utopia in the Context of the Debate
on Latin American Philosophical Identity

Taisiya S. Paniotoval<

Southern Federal University, Rostov-on-Don, Russia
DAtspaniotova@sfedu.ru

Abstract. The unresolved discourse on the specificity of Latin American philosophy —
and even on the very possibility of its existence — highlights the need for its reconsideration and
reevaluation. Introducing the additional parameter in the form of the philosophy of utopia adds
urgency to the issue. In Latin American studies (A. Roig, F. Hinkelammert, H. Cerutti, etc.),
utopia is examined in various meanings and contexts, while the discourse on the uniqueness of
Latin American philosophy oscillates between the poles of total denial and categorical
affirmation. The aim of this study is to explore the concept of “utopia” within the framework
of the ongoing debate regarding the identity of Latin American philosophy on the continent, to
determine the place of utopia within the system of philosophical knowledge, and to substantiate
its special, practically transformative role as interpreted by a number of scholars. In a brief
historical overview, the author focuses on the problem of the origins of Latin American
philosophy (L. Zea), the initial formulation of the question of its uniqueness (J.B. Alberdi), the
debate between A. Salazar Bondy and L. Zea in the late 1960s, and its implications for
contemporary research. The author associates the integration of utopia into philosophical
discourse with socio-political events in the Latin American continent and the world at large, the
influence of Ernst Bloch’s ideas and left-wing ideologues, the perception of Latin America as
a “land of utopias,” as well as the critique of Eurocentrism and the efforts of theorists of so-
called “instrumental philosophy” to transcend academic philosophizing and enter the realm of
politics. Today, utopia is assigned the role of a method of critical thinking and mental
experimentation (Misseri), a “regulating force of the idea” (Roig), an alluring and never fully
attainable horizon (Hinkelammert, Cerutti), and a driver of historical progress (Cerutti). The
utopian dimension of Latin American culture, propelled by the contradiction between ideal and
reality, allows — according to some scholars — for a reinterpretation of historical progress from
an ethical standpoint as a “will to perfection.”

Keywords: Latin American philosophy, philosophy of utopia, utopian discourse,
philosophy of liberation, uniqueness of philosophy
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ITocTanoBka npodemMbl

Jluckyccusi 0 HaMOHAIBHON (hritocoduu, HAITMOHATBEHBIX TPAIUIUAX (HUITO-
cocTBOBaHMs uAeT AaBHO. Ho korja peub 3aXOAUT O JATHHOAMEPUKAHCKOM
¢bunocopuu, BOIPOCOB MOSBISIETCS 0COOEHHO MHOTO: CYIIECTBYET JIM B IPHHIUTIC
JaTuHOAMepuKaHcKas ¢unocopusa? Ecau TakoBas CyliecTBYeT, TO KOTa OHa BO3-
Hukna? EcTe 11 y Hee Kakue-To ocoOble uepThl? MOXKHO JIn Ha3BaTh JaTMHOAMe-
pUKaHCKUX (hrI0co(oB, UMEHA KOTOPBIX JOCTOWHBI OBITh BIMCAHHBIMU B HCTOPHUIO
mupoBoii punocopun? U t.1. u 1.11. Kak 3amerun K. beopnern, Hukomy He npuaet
B TOJIOBY CIIPAILIMBaTh O CYIIECTBOBAHWU HEMELKOH, aHTTIMHCKONW min (paHily3-
cKoii puiocodun, Kak u o punocodun rpedeckor WIM pUMCcKoil. Bee mpusHator,
YTO OHM MMEIOT MPaBO HA CBOIO HALIMOHAJBbHYIO HcTopHio (unocoduu [1. P. 33].
JlatuHckast AmepuKka SIKOOBI COBCEM JIPYroe Jejo: 3/€Ch HET 3HAKOBBIX MMEH,
IIKOJI, HANpaBJIeHUH, COMUAHBIX GUIOCOPCKUX TPATULIUHI.

AHaJOTUYHBIM 00pa3oM OOCTOWT JEN0 C KOHIENTOM «yTomus»y. Ha ¢one
HaOJIr0/1at01Ierocs Ha MPOTSHKEHUH MOCIIEIHUX JIET MHTEHCUBHOTO pOCTa HAyUHBIX
UCCIIEZIOBAaHUHM B 3TOM 00acTH BO3HUK CBOEOOpa3HBIN MapagoKc, COCTOSIIMNA B
TOM, «YTO 3TO HOBOE, CTOJIb POyKTUBHOE aKaJeMHYECKOE IT0JIE BOSHUKIIO 3a CIIH-
HOM JlaTuHCKOM AMEpHKH, KaK HEUTO HCKIIOUUTENBHOE JIsl aHTJIOCAKCOHCKUX
cTpan» [2]. Mexay TeM y TaTHHOAMEPUKAHCKUX aBTOPOB, oTMeuaeT X. [Ipo, «mpe-
o0ajjaeT anbTepHATUBHBIN CIIOCOO BOCHPUATHS YTOIIUH KaK OIBITa, Peodpasyro-
IIETO PEATbHOCTD, & HE KaK My3esl 0€300MIHBIX BEIMBICIIOBY [2].

Cronb «HEIOBEPUUBOE», MATKO TOBOPSI, OTHOILIEHUE K JTaTHHOAMEPUKAHCKON
¢mnocopuu M HEJOCTATOYHOE BHUMAaHHE K KOHTHMHEHTAJIBHBIM HCCIIEAOBAaHHIM
YTOIIMU CO CTOPOHBI €BPONEMIIEB MOKHO CUMTATh OCTATOUHBIMU SBJIEHUSIMU OTHO-
meHui 3aBucumMocTH. Kak ¢ ooumoit mumer P. Dckobap, «HU oHA UCTOpHs HHITO-
co(uu, HaMcaHHAas eBpOTNEeHIIaMH, HE OTBOAUT HUKAKOT'O MECTa aMepHKaHIaM, Ka-
XKETCsl, YTO B ’TOM HaYMHAHWM MBI Ul HUX HE CYIIECTBYEM; U 3TO HE M3-3a HEBE-
KECTBA, a CIEACTBHE MOJIX0/a, COMIACHO KOTOPOMY Halll KOHTUHEHT IIOHUMAETCsI
€BpoOIelIIaMy TOJIBKO CKBO3b IpU3My ytonum» [3. P. 34-35].

JeiicTBuTenbsHo, 3a JIJaTHHCKOM AMEPHKON TaBHO 3aKPEMMIIACH CIIaBa «3€MIIU
YTONIHI», <«J1a00paTOpUHM EBPOMEHCKUX YTOMUW», «pacCaJHUKa YTOMHUI.
AMepHKa, HECOMHEHHO, ChIrpalla Ba)KHYIO pOJIb B BOSHUKHOBEHUH yTOIUYECKOTO
KaHpa, Ha €€ IPOCTOpax BO3HUKAIN M MCYE3a]IM MHOTOYMCIECHHBIE YTOIUYECKHUE
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KOJIOHUH, YTO TO3BOJIMJIO TOBOPUTH O HEM U KaK O POJAMHE «IKCIEPUMEHTATbHON
WK pakTryeckoil yronuu [4. P. 273]. bonee Toro: kak yreepxnan @. Aunca, yTo-
U «BCerja MpUCYTCTBOBAJIa B UCTOPUU HAIIEr0 KOHTHMHEHTA, TIe JIETKO MpocIe-
KUBAETCSI TMPOTHUBOIOJIOKHOCTh OBITHS («TOMUM») — OHTOJIOTHH <(JIOJKHOTO
ObiTUs» (yTomuu). HampsikeHHOE MPOTHBOCTOSHUE MEXIY HICATIOM U JIeHCTBU-
TEIBHOCTHIO OOBSCHSIETCS HE TOJIBKO JIBOMCTBEHHOW MPUPOJON CaMOro yTOolnYe-
CKOT'O TUCKYpCa, HO U 0COOBIM, «pa30pBAHHBIM» XapaKTEPOM aMEpPUKaHCKOM HJICH-
TUYHOCTH, OCHOBOIIOJIAraolne YepThl KOTOPOii, 3a4acTyl0 MPOTUBOPEUHBbIE, OT-
pakaiM He TOJBKO, YeM AMEpHKa SIBJIETCS Ha CaMOM JieJie, HO U YeM OHa «COOH-
paetcst ObITh», UJTH, B €I1le OOJBITEH CTENeHH, YeM «xoTena Obl ctathy [S5]. [TocTe-
MIEHHO KOHIIENT «yTONUS» 3aHsJI IPOYHOE MECTO B CUCTEME JTATHHOAMEPUKAHCKOTO
¢bunocodCcKoro 3HaHUS U CErOJHS HEPEIKO paccMaTpUBAeTCs Kak OJMH U3 MapKe-
POB KYyJBTYpHON UJIEHTUYHOCTH.

AHanu3y 3Toi 0COOEHHOCTH MOCBAIIECHA HACTOSIIIAsI CTaThs. Punocodus yTo-
nuM Oy/eT pacCMOTpeHa B KOHTEKCTE TOM MOJIEMUKH, KOTOpasi BEAETCs HAa KOHTHU-
HEHTE IO MOBOJY CaMOM BO3MOXXHOCTH JIaTHHOAMEPHUKAHCKOW (uiocoduu u ee
UJEHTUYHOCTH.

O cymHocTH M cBOe0Opa3nu JATHHOAMEPUKAHCKOH (puitocopun

YroObl MOHATH, KOTJIA M MTOYEMY YTOIHUS CTAHOBHUTCS YaCThIO JTATHHOAMEPH-
KaHCKOTO (uI0co(CcKOoro JUCKypca U Kak OHA CBs3aHa C MPOOJIEMON KyJIbTYPHOU
UJACHTUYHOCTH, CIIEAYeT BEPHYTHCS K MHOTOJIETHEW TUCKYCCHH O CYIIHOCTH U
cBoeoOpa3um JaTuHOaMepHuKaHcKoi (umocoduu. [Ipomomxaromecs U Mo ce
JIeHb 00CYKJICHUsI OXBATBHIBAIOT IIMPOKUH CIIEKTP BOMPOCOB U B HUX MPHUHUMAIOT
y4acTHe TPEICTaBUTENN pa3HbIX (PrtocodCcKkuxX HampaBIeHUH U cTpaH [6]. duo-
codsl u3 Poccun Takke MOIKITIOYIIINACH K 9TOU Auckyccuu [7—10].

[Tepynckuii puocod 1. CoOpeBuiibs 00bETMHIIT BCE COBPEMECHHBIC TEUCHUS
¢unocopuu B JlatnHckoit Amepuke B e Oonbinne rpynmbl. K nepBoit oH oTHEC
TeX YUYEHBIX, KOTOpPbIE 3aHUMArOTCs (hustocodueit mo-eBponeicku, 6e3 ydera JaTH-
HOAMEPHUKAHCKOH NIeHCTBUTENBHOCTH U ee ocoOeHHocTel. Ciofia OTHOCATCS NpU-
menmue u3 EBpomnbl eHOMEHONOrnyeckas, 3K3UCTEeHIMaIbHAs, aHAIUTHYeCKas
¢unocopus U eBponen3upOBaHHBIA MapKCU3M. ABTOPBI, IPUHAIJISKAIINE K STUM
HaIpaBJICHUsAM, MPUIAIOT OOJBIIOE 3HAYEHHE METOJOJIOTUYECKUM BOIpOCaM M
KOHIENTYyaJabHOU uncToTe Gprnocodun. Takke ¢ yHUBEpCUTETCKUX Kadeap mpero-
naetcst ¢pumocodusi, KoTopas B apUCTOTEICBCKOM KIIIOUE TPAKTyeT (prutocoduto
KaK «IIapHIly BCEX HAayK», CTIOCOOHYIO 1aTh OTBETHI HA BCE CMBICIIOKU3HEHHBIE BO-
MIPOCHI HE3aBUCUMO OT BPEMEHHU M MECTa UX MOSBICHHUS.

Bropyto rpynmy o0pa3yoT npeactaBuTenu Gpuiocopun 0cBOOOXKICHHS, HH-
TEPKYJIbTYpHOU Guiocopuu, a Takke 4acTh JIATHHOAMEPUKAHCKUX MapKCHCTOB,
CUMTAIOMINX, YTO OOBEKTOM (MIOCO(UHN SBISIETCS KOHTHHEHTAJIbHAS JeHCTBU-
TEJIHLHOCTh, a TJIABHAS 3a7a4a COCTOUT B OCBOOOXKAeHUH JIaTHHCKOW AMEpPUKH OT
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Bcex (opM 3aBUCUMOCTH. B Takoit nHTepnperanuu Guiocopusi OITUTU3UPYETCS U
IPUOOPETAET YUCTO MHCTPYMEHTANIBHBIN XapakTep.

[TonBeprHyB KpuTHKE 00€ MO3UIMM, aBTOP 3aKJIIOYAET, YTO B OTIMYUE OT
EBpomnsl punocodus B JlatuHckol AMepuke (Kak U B caydae Ipyrux «Heduiaocod-
CKUX» KOHTUHEHTOB U CTPaH), SBJSETCS T€TepPOreHHOM, MOCKOIbKY OHa Oepercs 3a
peleHne cnenn(uIeckux, He CBOMCTBEHHBIX KIACCHYECKOM HayKe 3a/1a4: 3aluTy
HAI[MOHAJIbHOW UIEHTUYHOCTH, TOMCK «HENOCPEACTBEHHON HApOIHOM My IpOCTI»,
«(punocodun HayaTsIsD», KOTOPbIE 110 CYTH TAKOBBIMU He sBisioTCA [11].

Ecnu oO6patuThcs K UCTOPUH BOMPOCA, TO CIAEAyeT BCIIOMHHUTH, uTOo B 1840
roay X. b. Ans0epau chopmMyarpoBa IporpaMMHYIO HAEH0 TJAaTHHOAMEPUKAHCKON
¢unocopuu, koropasi 661 COOTBETCTBOBAJA «CaMbIM HACYIIHBIM MOTPEOHOCTAM)
CTpaHbl U yBeHUYasIa Obl MOJUTHYECKYIO HE3aBUCUMOCTh HOBBIX TOCYAApPCTB MaH-
cunanueit Mpicau [12]. B paznu4sbIX pakypcax npobiaemy yXOBHOTO OCBOOOX 1e-
HUSL M KYJIbTYPHOM caMoObITHOCTH paccMaTpuBaiu X. Maptu, 3.X. Pono, A. benbso
u ap. Yxe B XX Beke X. BackoHcenoc yTBepxkaall, 4TO JIATHHOAMEPUKAHIIBI HE
cMoryT u30exarb pa3paboTku coOcTBeHHOH (uiocoduu, koropas Oyner mpen-
CTaBIATh COOOM «OOHOBIIEHHBIN M MCKpEHHMI crocol co3epranus BceeneHHOM».
Ona Oyner (opMupoBaTbCs Ha OCHOBE KPUTHUECKOTO YCBOECHHS KOHUEMIMH,
YHACJIEI0OBaHHBIX OT 3alaJHON KyJIbTYphl, HO 0053aTEbHO BKJIIOYUT CBSI3aHHOE C
ACTETHUYECKHUM OINBITOM 3MOIMOHAIBHOE BOCIPUATUE MHUPA, IOTOMY YTO JIATUHO-
aMepUKaHIIbl 110 IPUPOJIE ABJISIOTCS «IMOLIMOHANIBHOM pacoit» [13. P. 58]. B cBoro
ouepenb X.K. Mapuareru cosxasein o COXpaHsroencs TyXoBHOU 3aBucumoctu Jla-
TUHCKON Amepuku oT EBpomnbl: «MHE KakeTcsi 0OueBUIHBIM, — ITUCAN OH, — CYIIe-
CTBOBaHHUE ()PAHILY3CKOW MBICIH, HEMELKOH MBICIHM M T. 1. B KyJIbType 3amana.
Cy1iecTBOBaHUE HCIIAHO-aMEPUKAHCKOM MBICIU HE Ka)KE€TCS MHE CTOJIb OYEBUJ-
HBIM B TOM K€ cMbIciie. Bee MbicnuTenu Hameit AMepruKy OJTyYHiIn 0Opa3oBaHue
B €BpOIEHCKON 1IKoJie. Bl He uyBCcTByeTe qyxa pachl B UX Tpynax» [14. P. 63].
Jlenancs BBIBOA, 4TO HA TOT MOMEHT MCIIAHO-aMEPUKAHCKHUM JyX €lle HaXOIUJICS B
nporecce GopMUPOBAHUSI.

B xonTekcTe OypHBIX coObITHH KOHIIA 50-x — Havana 70-x rr. XX Beka Ha ame-
PUKAaHCKOM KOHTHHEHTE (KyOMHCKasi peBOJIOIUS, COOBITUS B Unin 1 ApreHTuHe u
Ip.) u B Mupe B 1enoM (paniry3ckuid Mait 1968), a Taxxke upe3BbIYaitHON TOITY-
nspHoctH uae ®@. danona, . Mapkyse u Ipyrux «IeBBIX» HIEO0JIOIOB, JUCKYPC
0 caMOOBITHOCTH MOJTyYaeT HOBbIE UMITYJIbCHI, a TOJIUTHYECKask pedIieKcus BO MHO-
T'HX CTpaHax MPeBpaIlaeTcs B KOHCTAHTY (uiocodcTBoBaHMUS.

3nech KioueBoe 3HaueHHe npuoOperaer auckyccus A. Canazapa bonau
n JI. Cea [15]. Criop Mex 1y BeIatomuMucs prrocodhaMu Kacaics BOIpoca: CyIie-
CTBYET JIM JJaTHHOaMepuKaHckas ¢uinocodus? A. Camacap yrBepxaai, daro ¢op-
MHUPOBAHHIO JIATHHOAMEPUKAHCKOU (prmocodpuu 10 X MOp MPEmnsITCTBOBAIN yCIIO-
BUS OTCTAJIOCTH, TO3TOMY HE CYILIECTBYET «OPUTHHAIbHBIX HCIIAHO-aMEPUKAHCKUX
¢bmnocohckuX MPOITYKTOB, CPABHUMBIX C €BPOTICHCKUMMIY, CBSI3aHHBIMH C HAIHO-
HaJIBHBIMHU TpagunusiMu [16. P. 74]. Meicnutens monarai, uto jrobas ¢punocopust
OpUTMHAJIbHA B TOM Mepe, B KaKOil OHa mpejularaeT HOBbIE WJEH U IOAXOJIbI,
KOTOpBbIE MOKHO XapaKTEepH30BaThb KaK «OecIpele/IeHTHbIE KOHIIENTyallbHbIE
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KOHCTPYKLIMU IPU3HAHHON IeHHOCTW». JlaTuHOaMepukaHckas guiaocodust sBis-
eTcs CBOCOOPA3HOM, OIHAKO KPUTEPUSM OPUTHHAIBHOCTU M ayTEHTHUYHOCTH OHa
IOKa He cooTBeTcTBYyeT. CaMOObITHAsI peruoHanbHas (uiaocodus MosiBUTCS MPH
YCIIOBUH JIMKBUJALIMY IPUYHH OTCTAJIOCTH.

JI. Cea k Bompocy o crneuugpuke Gpuiocopuu mo1omes HCTOPUIECKH U aHTPO-
MOJIOTMYECKH: 00J1a/1aeT M B MPUHIUIIE KOPEHHOU KUTENIb AMEPUKU CIIOCOOHO-
CThIO K ¢uiiocopckomy MbliuieHno? /it 000cHOBaHMS OTBETa OH 0OpaTmics K
u3BecTHBIM Jnebaram XVI B. B Bambsgonuae, KOTOpble NPOXOAMIU MEXKIY
b. ne Jlac Kacocom u X. Xunecom ae CenynbBenoit. O6a MBICIUTENS OMHPATHCH
Ha usieu ApUcCTOTelNs 0 pabCTBE MO MPUPOJIE U CIIpaBeIIMBBIX BOHAX, HO IPH 3TOM
NPUILTY K IPSIMO IPOTUBONOJIO0KHBIM BbIBoJIaM [17]. Kak u3BectHo, B pe3ynbraTe
9THX J1€6aTOB HHAEHIIEB MPU3HAIN HE TOMYHKYJIaMHu, a JitopMH. 1 Kak moau, oHu
o0nagaroT GUIOCOPCKUM MBIIIIEHHEM, CIIOCOOHBI CTaTh CyObeKTaMH (uiIocod-
CTBOBaHUs. PelieHne Bompoca O CYIIHOCTH JIATHHOAMEPUKAHCKOTO YeIOBEKa,
o maeHuto Cea, SIBISETCS HA4aJIoM JaTHHOAMEPUKAHCKON (humocopuu.

BriBogpl, cnenannbie Cea B cepuu ero paboT, MOCBSIIEHHBIX crienupuKe a-
TUHOAMEPUKAHCKOH (ritocopuu, creayromume: JaTHHOaMeprKaHcKas (unocopus
— YacTh MUPOBOH ¢uitocodun, HO myTH GopMupoBaHus GUIOCO(CKON MBICIH Ha
KOHTHHEHTE ObUIM MHBIMHM, YeM B EBporie; cTep)kHeM JaTHHOaMEepHUKaHCKOH (uo-
co(uu BHICTYIAeT 4eJI0BEK M CMBICH €r0 CYIIECTBOBAaHUS; (PyHIaMEHTaIbHOM Mpo-
OmeMoii OblTa U ocTaeTcst mpodIeMa CBOOOBI; MYTh K €€ PEIICHHUIO JISKUT Yepe3
MIPEOI0JIEHUE KOJIOHUAJIBHOTO MPOIIJIOr0 M HEOKOJOHHUATIBHOTO HACTOSILEro;
HaKOHEIl, HICTOPUS JIATHHOAMEPUKAHCKON (puitocoduu — 370, 1o cyTH, ¢punocopus
ee ucropun. Cea mumier: «Punocoduss UCTOpPUH, KOTOpasi OCO3HAET pabCTBO
Y 3aBUCUMOCTD, 0€3 JIUIIIHUX CJIOB IpeBpaIiaercs B Guiocoduro, KoTopas HaMmepe-
BAETCsI MOJIOKUTH KOHEI] pabCTBY U 3aBUCUMOCTH, KOTOPbIE HaM HaBsI3bIBAJIMCH HA
MPOTSKEHUM Bcel Hamiei ucropum» [18. P. 127].

CerosHd JMHMIO HAa OPUTHHAIBHOCTH JIATHHOAMEpPHUKAHCKOW (uiocodun
MOCIIeJIOBATEIFHO MPOBOAAT B cBouX pabotax P. 'omec [19], P. Ockobap u ap. [To-
creqHuid KoHcTaTHpyeT: «McropuyeckuM (akToM SIBISIETCS TO, YTO HAIlle pa3BU-
THE IIUIO 110 HHTEJUIEKTYaTbHOMY MYTH, OTIIMYHOMY OT IIYyTH €BPOIEHCKOT0 (Prito-
cocrBoBanus. Eciu MbI TprOaBUM K 3TOMY OYE€BH/IHBIE PACOBBIE, SI3BIKOBBIE, T'€0-
rpaduveckre u conranbHeie pa3muynst co CtapbiM CBETOM, TO Cpasy ke BOSHUKAET
BO3MOKHOCTB COOCTBEHHOH (hrimocoduu, u st ObI Jake cKazall, yBEpEHHOCTh B TOM,
YTO CYIIHOCTh TPOUCXOZSMIETO ¢ 4YeroBekoM B HoBom CBere MOXET OBITh
BBIpaXKeHa TOJIbKO (humocodpckm» [3. P. 33]. A mo mHeHmro D. Malica BaibeHnibuy,
OPUTHHAIIBHOCTH (DHIIOCO(MUH TPEATIONATAET, C OJHOW CTOPOHBI, TITyOOKOE 3HAaHUE
Bcero prtococKoro Hacaeaus YeJI0BEYEeCTBA a, C APYToi — 0COOBIA CITOco0 Tpo-
KHUBAHUS 8020 OTbITa ObITHA. «ONBIT OBITHS TATHHOAMEPHUKAHCKOTO YEIOBEKa, —
MOTYEPKUBAIT BEHECYITbCKHI MBICTUTENb — CBSI3aH C MCTOPUEH OmbITa OBITHSA, pe-
QJIM30BAaHHOTO YEIIOBEUYECTBOM BO BCEH €ro MOJTHOTE... OpUTHHATBHOCTH COCTOUT B
Pa3IUYHOM CIIOCO0e TIOCTHKCHHS OBITHS U, CJICIOBATEIIEHO, OOBEKTUBAIIMHA €T0
CMBICIIa M JaKe KaTeropuaibHbIX 3HaueHui. CBoeoOpasue dunocoduu B Jlatun-
CKOM AMEpHKE BBIpaXXKaeTCsl B BOCHPHUATHM YEJIOBEKAa ATOM YacTH MHUpa Kak
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«BCeTJa-ele-He-0bIThs», YTO 00HAXaeT HK3UCTEHIUATbHYIO HEMOJIHOTY JIATUHO-
aMepUKaHCKOW ncropudeckou BceneHHon» [20. P. 80].

dwunocodust 0CBOOOKACHHS, KOTOpasl 3apoawiack B Hadaie 1970-x rT.
B ApreHTuHe, a 3aTeM 00pesia MHOTOYUCIIEHHBIX CTOPOHHUKOB HE TOJIbKO B JIaTHH-
CKOM AMEpHKe, HO U BO BCEM MHUPE, CTaBHJIa IJIABHOM 3a7ja4eil OCMBICIICHUE JIATH-
HOAMEPUKAHCKON JIEHCTBUTENBHOCTH, TIOUCK OHTOJOTHYECKOrO CMBICIA JIATUHO-
aMEepUKaHCKOW MCTOPUH, OTKA3 OT «UMIOPTHPOBAHHBIX TeM». EBpomoneHTpuzMy
ObL1a MPOTHUBOIIOCTABIIEHA MHCTPYMEHTANIbHAS» TPAKTOBKa (hrocopuu Kak Mmpu-
KJIQJTHOTO 3HAHUS, OPUEHTUPOBAHHOTO HA PEIICHHWE KOHKPETHBIX COIMAIBHBIX H
nonutrdeckux npobnem. Tak, A.A. Pour mucan: «Tot dakt, uyto dunocodckoe
3HAHUE SBJISIETCS IPAKTUKOM, OUEBUIHO BBITEKAET UMEHHO U3 MPUCYTCTBUS aHTPO-
MOJIOTUYECKOTO allpHOpPH, YKazaHHE Ha KOTOpOe BO3BpamlaeT gpuiocodpuu ee 1eH-
HOCTh KaK ‘“‘3HaHHs )XKM3HH 0€3 MPeTeH3UU Ha “HaydyHOe 3HAHUE U MPUTACT ee
HayYHOCTH UCTHUHHBIM MacmTad» [21. P. 15-16]. AnTpomnonorndyeckoe anpuopu
o3Haudaer, 4To Qumocodus OepeT Hadamo u3 CyOBEKTa, KOTOPBIM «CUUTAET ceOs
a0COTIOTHON LIEHHOCTBIO», a TAK)KE€ «CUUTAET LIEHHBIM MO3HaHHE Camoro cels»,
YTO MPSIMO yKa3bIBaeT HA €€ LIEHHOCTHO — HOPMATHUBHOE COJIEPKaHHE.

AHanorTHYHBIM 00pa3oM pacCyXaall yYeHMK W TocienoBarelb A. Powra
I'. Yepyrtu. B xuure «®@unocodcrBoBarh U3 Hameidr AMEpUKH» OH TOCIIE0Ba-
TEJBHO MPOBOJIUT MBICIIb, UTO (prustocousi JOCTUTaeT KyJIbMUHAIIUH B IOJUTHKE, B
MPaKTUKE, B TpaHCHOPMAIUU OOIIECTBA, YTO IOJUTHKA €CTh MPOAOKeHue Gu-
nocouu apyrumu cpeactBamu...» [22. P. 157]. Ecnu ucxoauts U3 peaibHOCTH H
CTPEMHTHCS K €€ MpeodpazoBaHmio, TO hunocodus npruoOpeTaeT «sIpKo BhIpakeH-
HBI MHCTPpYMEHTalIbHBIN Xxapaktep» [22. P. 161]. Tak cHumaeTrcss oOBUHEHHE
B Oecrosie3HoCTH (huocoduu, a Takke OECTIoONHOE 00CYKIEHUE €€ «BO3MOKHO-
cteit». Ha genme «He cyllecTByeT ampUOPHOTO KPUTEPUS HEBO3MOXKHOCTH;
«TpaHMIIA MEXTY HEBO3MOXHBIM U BO3MOXXHBIM MOKET OBITh YCTAHOBJIEHA TOJIEKO
Ha mipakTuke» [22. P. 162]. ®unocodcTBOBaHNE HAYMHAETCS C TOKCHI, JOXOIUT JI0
SMHUCTEMBI H BO3BPAIIAETCS K JOKCE, YTOOBI IPEUIOKUTh HAIIPaBJICHUE I TEIbHO-
cti. Ilpu »TOM oOcCHOBOIONATAIOUINM SBISETCS YTONMMYECKOE H3MEpEHHue, Io-
CKOJIbKY IIPOTHBOpPEYHE MEXAY UACAJIOM U JEHCTBUTEIBHOCTHIO MO3BOJISET Mepe-
OCMBICJIUTh MPOTPECC C ITUUECKONH TOUKH 3PEHUS KaK «BOJIIO K COBEPILEHCTBY»
[22. P. 173]. Knura 3aBepiaercsi BBIBOJOM, 4TO B JIaTuHCKON AMepuke yTornuye-
CKoe TpeOOBaHHe OCYIIECTBICHUS CITPABEITUBOCTH U JOCTOMHCTBA JIJIsl BCEX TECHO
1 HEepa3phIBHO CBs3aHO ¢ puiiocopcrBoBanueM [22. P. 174].

Takum 06pazom, B hrstocopuu 0CBOOOKIECHHUS MPOUCKXOIUT MOTUTH3ANS (HU-
gocoduu, a yTONMUS TOHMMAETCS KAaK BOIUIOIICHHE «BOJIM K COBEPIICHCTBY,
U JBUTaTeNb 00IIECTBEHHBIX TIEPEMEH.

YTonus kak 4yacth PpujiocoQpcKoro 3HaHus

Henw3st He mpu3HATh, 4TO MpeicTaBUTENN GUI0COGHUH OCBOOOKICHUS BHECTH
3HAYUTENbHBIM  BKJIAaJ B  JATHHOAMEPHKAHCKYI0  (uiocoduio  yromnuu
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U ompenelieHne ee mMecta B cucteMe (unocodcekoro 3HaHus. OJHAKO WHTEpEC K
YTOIIMM Ha KOHTHMHEHTE HE MCYEPIBIBACTCA dTUM HamnpasiieHueM. JlaTmHoamepu-
KaHcKas puiiocodust yTonuu NpecTaBieHa UMEHAMHU U3BECTHBIX YUEHBIX U TOJIH-
TUYECKHUX JEATeNIeN U3 Pa3HbIX CTPaH U HAy4YHBIX IIKOJI.

VYTonusi B 1aTMHOAMEPUKAHCKUX HCCIEAOBAHUAX PACCMATPUBAECTCS YpPE3BbI-
YailHO IIMPOKO M B CaMbIX Pa3HBIX CMbIcIax M KoHTekcrax [23]. JI. Muccepu
HACYMTaJ MATh 3HaYEHUH MOHATHS «yTtonus» [24. P. 59—-60], cpenu kKoTopbIX, Ha
Halll B3IJIS, 3aCIyKMBAeT BHUMAaHMs TPAKTOBKA YTOIMHU KakK CIIOCOOa KpUTHYe-
CKOTO MBIIUJIEHUS U MBICJIEHHOI'O 3KCIIEPUMEHTUPOBAHNS, OCHOBAHHOI'O Ha IIPaB-
1010 100HOM BbIMBIcTE. I'. UepyTTH BBOAMT B yTOIIMYECKUH Te€3aypyC KyJIbTypHbIE
NPAKTUKU ¥ OOLIECTBEHHBIC JBUKEHHUS, T.C. <OKUBYIO YTOIHIO» M HCIOJIb3YyET
MeTa(opy «yTOIMUYECKOTO TOPU30HTAY, 10 KOTOPHIM OH IIOHUMAET «aHCcaMOJIb ap-
TUKYJIMPYEMBIX LIEHHOCTEH, OTCYTCTBHE KOTOPBIX B HACTOSLIEM MOPOXKAAET JABH-
JKEHWE B HAMPABICHUH WX JOCTIOKEeHHs B Oymymem» [25. P. 185]. Cpeaun uzmnro06-
JICHHBIX TeM (PMUI0CO(OB CYITHOCTh YTOIHMU M KPUTEPUU YTOITUYECKOTO, TIPAaKTHYe-
CKH — Iipeo0pasyrolias pojib yTOIUH, yTONHS U KICTOPUYECKUI IPOLIece, yTomu4e-
CKO€ MBIIJIEHUE B COBPEMEHHOM MUDE U T. 1.

Henb3st HE OTMETHTH, YTO OIPOMHOE BIMSHHE Ha Pa3BUTHE YTOMMUYECKUX
uccienoBannii B JlaTHHCKOM AMepuke OKazamu HIed HEMEnKoro ¢uiocoda
D. bnoxa. 3HameHnTOMY «(Procody yTOmum» Ha KOHTHHEHTE IMOCBSIIIAIOT MHOTO-
YHCJICHHbIE UCCIIEIOBAHUS, IPOBOASAT HayyHbIe (opyMbl [26; 27]. Bo MHOTOM 3TO
CBSI3aHO C €r0 TPAKTOBKOH yTONMH KaK YHUBEPCAIBHOIO OHTOJIOTHYECKOr0, aHTPO-
MOJIOTHYECKOT0, KYJIbTYPHOTO (heHOMEHa, JJIsi IOHUMaHUs CyTH KOTOPOTo HE0OXO0-
nuMa «punocodus Bo Bcel IEJTOCTHOCTHY. b0X MOsACHSET: «colManbHble YTONNH,
OCTaBasICh HAJIC)KHOM INIABHOM CLICHOM JJI BCEX YTONMMYECKUX KHHI, JEHCTBYIOT
BHYTPH JIPyroi, COOCTBEHHO YTOMMYECKON 00JIaCTH — YEJIOBEUECKOU KYJIbTYPhI B
LIEJI0M, 3aTparuBasi ¥ He 3aBUCHILYIO OT yesoBeka npupoay» [28. C. 126]. Kpome
Toro, biox nepenec yronuro B Oyayliee, roBOpst 0 HEH He Kak 0 «KMeCTe, KOTOPOro
HET», a KaK 0 «MECTE, KOTOPOTO ewye HET».

OTH uJIen OKasaJaKuch OYeHb ONM3KHU JIATUHOAMEPHKAaHIIaM, POJMHY KOTOPBIX
eme [.®. ['erens Ha3Ban «cTpaHoil Oyymiero». JKaHpOBBIX YTONMUYECKUX MTPOU3-
BEJICHUI Ha KOHTMHEHTE ObLIO HAIlMCAaHO MaJlo, 3aTO 3/1€Ch UMEIM MECTO MHOIO-
YHCJICHHBIE MOMBITKU peaau3alyy YTONUMH, a IJIABHOE, TOCTOSHHO IyJIbCHPOBAJIO
«OyHTYyIOIIIee co3HaHME» (AMHCA) M HUKOT/Ia HE MCCsKaja Kakaa MmepeMeH. JTo
MOJKHO BHJIETh B TEOJOTHHU U (pritocouu 0CBOOOKACHUS, B MH/ICAaHU3ME, B TAPTHU-
3aHCKUX IBI)KEHUSX, B HJEe JIAaTUHOAMEpUKaHCKOW uHTerpamuu u T.1. Korna
nociie pacnana Coserckoro Coro3a MHOTHE TEOPETUKH U MOJIUTUKH PELLIMIH, YTO
3I0Xa YTOMHI 3aKOHYMIAach, B JIaTHHCKON AMepHKe BOZHUKIIO CallaTUCTCKOE JIBU-
KEHHE, & «B YHUBEPCUTETAX U aKaJEMUUECKUX Kpyrax sIBJIICHUS, CBSI3aHHBIE C YTO-
MU3MOM, CTajld 0OBEKTOM BHHUMAHUS B CaMbIX Pa3HbIX 00JIACTSIX, TAKMX KaK JIUTE-
parypoBenenue, punocodus, UCTOPHS, TPATOCTPOUTENBCTBO, TOTUTUIECKHE U CO-
uanbHbIe HAyKu» [2]. OcTaHOBUMCS Ha HAaMOOJIee MHTEPECHBIX U PEIIPE3CHTATHB-
HBIX UJesX U3 GUI0COpUH JTaTUHOAMEPUKAHCKON YTOITUH.
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3aMeTuM, YTO yTOMUS CTajla YacThIO JATHHOAMEPUKAHCKOTO (PrIocodckoro
JUCKypca 3aJ10JIT0 J0 MPOUCXOISAIINX B COBPEMEHHOM MHpE TTI00aIbHBIX U3MEHe-
Huil. Yxe B 1982 r. A.A. Pour 3aBUJI 0 «HalleM MpaBe Ha yronuio» [29], mportu-
BOIIOCTABUB «YTOIIHHU JJISl IPYTHUX» «YTOMHIO JUIst ce0s»y. CMBICI ATOr0 MPOTUBOIIO-
CTaBIICHHSI COCTOSJI B TOM, YTO Ha MPOTSHKEHUH BEKOB AMepHKa OblLIa MpOCTpaH-
CTBOM pPEaN3alMU €BPONEHCKUX YTOIHIL, T.€. Uy>KMX UJEH U 3aMBbICIIOB, a TEIEPb
MPUIILIO BpEMsI MOAyMaTh O COOCTBEHHBIX MpoekTax. B camom oOmiem Buze moj
yTonue Pour moHMMan cTpemsieHHe K JydmeMy OyaymeMy. AHAJIOTHYHYIO
TPAaKTOBKY MBI BcTpeuaeM U y P. Dckobapa, KOTOpBIN yTBEpKIall, 4TO «ObITHE Ye-
JI0OBEKa TpeOyeT MHTETpaIliy TOTo, YeM OH OBLJI, C TEM, YTO OH €CTh M Y€M OH COOH-
paercst ObITh... Ecniu camoe BaskHOE — 3TO Oy/yliee, TO Mbl HAaXOAUMCS B 11apCTBE
yronum» [3. P. 38].

I'oBopst 00 yTonuu, Pour, cnenys 3a biioxom, pa3zaenser yronudeckuii sxaHp
u yronudeckyto Gpynkiuto. Ho ecnu mox yronudeckoit pynkmueit biiox moruman
CBsI3aHHOE C OyIyIIMM CTpeMJICHHE K COBEPIICHCTBY, K Healy, KOTOpOe He orpa-
HUYMBAETCS >KAHPOBBIMU IPOM3BEJICHUSIMH, a IPOHU3BIBAET BCI KYJIBTYpY:
aApXUTEKTYpy, UCKYCCTBO, PEJINTHIO, pa3jInyHble NPAaKTUKU M aBwxkeHus [30. P.
156], To nns Poura «mpoGriema yTomuu e€cTh MpoOjieMa peryJupyromie CUibl
unen» [29. P. 41], xotopas cBsi3aHa ¢ 0CBOOOIUTENBHBIM JUCKYPCOM, TJI€ YTOIH-
YECKOE U3MEPEHHUE ABIISIETCS] KOHCTAHTOM.

Pour BBOIWUT NOHATHE IUCKYPCHUBHOW BCEIEHHOHN. [IMCKypCUBHas BCEIIEH-
Has — 3TO aKTyaJbHas UJIM BO3MOXKHAsI COBOKYITHOCTh JUCKYPCOB, COOTBETCTBYIO-
LIMX JJAaHHOW Y€JI0BEUECKOH IpyMIe B JaHHOE BpeMs (CHHXPOHHO) UM B TEUEHHE
OTpeIeNIEHHOTO MeproJa (IUaXpOHHO), HA OCHOBE KOTOPBIX CO3JAeTCs CIOMKHBIN
MHp B3auMOCBs3eil. OCHOBBIBasICh Ha UJIEE€ AMCKYPCUBHOM BCEJIEHHOM, Olpenens-
€MOH KOHKPETHBIM BPEMEHEM U KOHKPETHOH CYOBEKTHOCTHIO, Pour mpomomut
MBICJIb, YTO YTOIMMUYECKUH KaHp — 3TO TO, Y4Mo CKa3aHO, a yTONMHYecKas (PyHKIU —
cnoco6 BbICKa3biBaHUA. B mepBoM ciydae yTomnus — Onpe/esieHHas MOBECTBOBa-
TeNbHAsl KOHCTPYKLMS, XapakTepHas i1 XYAOXECTBEHHOW JINTEPATYPHI.
Bo BTOpoM — COBOKYITHOCTB CITOCOOOB apTUKYJIALIMU UICATOB B PA3HBIX 00JACTIX
(OT IPOEKTOB roCyJapCTBEHHOI'O YCTPOMCTBA 10 TUIIOTE3 B HAYYHOM ITO3HAHUN).

CornacHo Powury, ToBopsi 0 «IMCKYPCHUBHOM BCEICHHOMY, HEOOXOIMMO aHAIH-
3MpOBaTh, B KAKON UIIOCTACH MPOSBISAET ce0sl yronuuyeckas GyHKIUSA: B KpUTHYE-
CKU-PETYJIATUBHOM, QYHKIIMH OCBOOOXKICHUS OT IPABOBOI0 JETEPMUHU3MA UITU B
¢byHKMu npenBocxuineHus Oymymiero. [1on KpUTHUECKU-PETryNATUBHONU (DyHK-
LHEH yTOIMHYECKOr0 JUCKypca IIOHUMAETCS UCCIEA0BaHUE MPEJETIOB U BO3MOXKHO-
cTel pasyma. Besikas KpUTHKa MMEET KOPHU B PEAIbHOW KU3HU, U MBICIIALIHI
CyOBEKT MOJBEPraeT COMHEHUIO UICTOPHUECKYIO PALIMOHAIIBHOCTD PaJu yTBEPKIe-
HUSl HOBOTO MpoekTa paunoHanbHOcTH [31. P. 38]. bonee Toro, «kputuueckoey,
Kak yka3biBaeT Pour, cTaHOBUTCSI OJJHUM M3 Haubojiee O4eBUIHBIX CIIOCOOOB MpH-
CYTCTBHUS COIMAIILHOTO KOH(IIMKTA HA YpoBHE quckypca» [31. P. 37].

Uro kacaercst BTOpo# (PyHKIIMH, 3[1€Ch YTOMMYECKOE MTPEICTaBICHO KaK «OCBO-
O0XKIAIOMIMKA JTUCKYpPC», €ro JHUAIEKTHKAa «OpraHW30BaHa Ha BO3MOXKHOCTH
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pa3pbiBa 00BEKTUBHBIX TOTalbHOCTEW» [31. P. 37]. OcBOOOXIEHNE OT TIPABOBOTO
JETEPMUHU3MA — 3TO HE TOJBKO KPUTHKA TOCIIOACTBYIOUIMX HOPM IIpaBa, MOpaJI;
3TO MPEXkIE BCEro — HEXKEIAHUE COIVIAlIaThCsl € KECTKOM MCTOpUYECKO HE0OXo-
JUMOCTBIO, IPU3HAHUE PO CIIy4yalHOCTH. OTBIT CIIy4ailHOCTU — 3TO OMBIT UCTO-
pUYHOCTH CcyOBekTa. «VcTrHa» yTonmudeckod ()YHKIMH COCTOWT B TOM, YTOOBI
3QJI0KUTh B «TOMHIO» OHTOJIOTUYECKYIO KATETOPUIO BO3MOKHOIO, IPU3HATH BapH-
ATUBHOCTH UCTOPUH.

TpeTbs unocrach — NpeABOCXUIICHNE OYIyIIEero — OCHOBaHA HA MPU3HAHHUU
OTKPBITOH TEMIOPAJIbHOCTH; MOCIEIHSS MBICIUTCS KaK HOBOE, KAK 8O3MOJCHOE
uHoe TI0 OTHOLIEHUIO K TeKyIIeMy AUCKYPCUBHOMY YHUBEpCYMY. B 3TOM KOHTEK-
CTE TMOJIy4al0T OPUTHHAIBHYIO TPAKTOBKY YTONHUH MOPSIKA M YTOIUU CBOOOIIBI.
[lepBbie OCHOBBIBAIOTCA HA IMKJIMYECKOM MOHMMAHUU TEMIOPAIbHOCTH U OTPH-
LAIOT pa3BUTHE, TOPOXkaas 3 (HeKT connaibHOI HeoABKHOCTH. BTOpble, Hampo-
TUB, TOHUMAIOT UCTOPHIO KaK OTKPBITOE MPOCTPAHCTBO, B KOTOPOM BO3MOKHBI pa3-
HBIE TPACKTOPUU JBUKEHUS.

Pour yTBepkgaeT, yTo HE CTOMUT >KECTKO MPOTHBOIIOCTABIATH YTONHIO U
HayKy. To, 4TO OTIMYAET yTONHUIO OT HAyYHOW TUIOTE3bI, ITO €€ CHOCOOHOCTh
aneJyIMpoBaTh K ciaydailHoctu. Hayky crenyer mnpOTHBONOCTaBISATH MUy,
MOCKOJIbKY TIOCIIEAHUN HCKIIOYaeT pPa3BUTHE. YTONHS K€ IMpoOJieMaTH3HpyeT
HACTOSIIEE U CTPEMUTCA K €0 U3MEHEHHSIM. 371ech POUT IUTHPYET CBOETO yUeHHKa
I'. YepyTTH, KOTOPBIN NOAYEPKUBAI, YTO YTONUUYECKUN JUCKYPC XapaKTepU3yeTcs
«OTKPBITOCTbIO HMCTOPHUM, TEMIOPAIbHOCTH, CTAaHOBJIECHUIO U H3MEHEHHUION,
B TO BpeMsl Kak «MU(DOPUKaAIIUS TOPOXKIAET JCUCTOPUAIHIO HIIA CTPEMHUTCS TIpe-
MSITCTBOBATh UCTOPUYECKOMY co3HaHuwo» [21. P. 21].

®dunocodus yTonuu qpyroro JaTHHOAMEPUKaHCKOTo uccienoBarens O. XuH-
KeJlaMMepTa ¢ MpOoeKIHeld Ha aKTyallbHble COBPEMEHHBIE MPOOJIEMbI H3JI0KEHA B
KHUTe noJ1 Ha3BaHueM «Kpurtuka yronuueckoro pazymay. B Heil, kak oTMeuaeT cam
aBTOP, OH «IIOMBITAJICS MPOCIIETUTH IIEHTPATbHbBIE AIIEMEHThI KAHTOBCKOM KPUTHUKH,
Oynyun yOEKIEHHBIM B TOM, YTO KPHUTHKA YTONMHMYECKOTO pa3ymMa, B KOHEYHOM
cyeTe, COCTOUT B MPEBPAIICHUN YTOIMUYECKOTO COAEPKaHUSI COBPEMEHHOTO MBbIIII-
JICHWsI B TPAHCIICHICHTAIBHBIEC TIOHSATUS U pa3MbIiuieHus» [32. P. 16].\

Ceromust noTpeOHOCTH B KPUTHKE YTOMMUYECKOT0 pa3yMa, 0 MHEHUIO MBICIIH-
TeJIs, HEe HYXKAAaeTcs B 0coO0OM 00OCHOBaHUH. M3 BCceX YTONMWYECKHX WACH Mpo-
LIUIOTO CIIOKUJIACh TPAJUIIUs HEKOM COIIMaTbHOM HAUBHOCTH, KOTOpPasi, KaK 3aBeca,
MEIIAET aIEKBATHOMY BOCIPHUSTHIO JEHCTBUTEILHOCTH. MHOXATCS COLMAIbHBIC
TEOPHUH, ABTOPHI KOTOPBIX UILYT SMIUPUUYECKHUE KOPHU BETUYAUIINX YETOBEUECKUX
MEYTaHMA, YTOOBI 3aTeM HANTH CIIOCOOBI BOIJIOTUTH UX OOPATHO B JCHCTBUTEIH-
HOCTh. HaspiBast moi00HBIN CIOCOO MBINIIIEHUS «yTOIMMMYECKOM H300peTaTeabHO-
CThIO», XHUHKEIAMMEPT 0OHAPYKUBAET €T0 MPOSBICHUS KaK B Oyp>Kya3HOU MBICIIH,
MIPUIKCHIBAIOLIEH peanusM Oyp)Kya3HOTO pbIHKA TEHICHIIMIO K OalaHcy U TOXKe-
CTBY MHTEPECOB, YCTAHABIMBAEMOMY IO MAaHOBEHHUIO HEKOEH «HEBUIUMOUN PYKUY,
TaK U B COLMAIMCTUYECKON MBICIH, KOTOpas pPacCMAaTPUBAET COLMAIMCTUUYECKYIO
peopraHu3aimio oOIIecTBa KaK CTOJb K€ IMOJIHYI0 HEepCHEeKTHBY CBOOOABI ISt
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KOHKpeTHOoro nHauBuaa. B XX Beke 110 CpaBHEHUIO € IPEKHUMU 10XAMU yTOIH-
yeckask M300peTaTebHOCTh cTajga 0oJiee arpecCHBHOM, 0OpaThUiach K KPUTHKE
CcaMOH yTONMYECKOU MBICIH. MIMeeTcss B BULYy aHTUYTOIIUYECKOE COAECPIKAHUE CO-
BPEMEHHOW HEeoNMHOepanbHON TpaauLuU, KOTOPas AOMOIHIETCS HEOKOHCEPBAaTU3-
MOM aHTHYTOIIMYECKOIO XapakTepa. AHTHYTONHS 3/1€Ch 03HAYAET TOJBKO OJHO —
aHTHconuanu3M. Ero neBus: pa3pyuTh yTOINHUIO, YTOOBI HE BO3HUKAJIO HUKAKON
JIPYTOM.

OnHoBpeMeHHO XHMHKEIaMMePT CYMTAeT HEOOXOAUMBIM MOJIBEPTHYTh TTy00-
KO CaMOKpUTHKE OCBOOOJUTEIBHBIE YTONHH, pa3pab0oTaHHbIE MPOLUIBIMH MOKO-
JICHUSIMU JIATUHOAMEPHUKAHIIEB U MIEPEOCMBICIIUTE IPOEKT 0CBOOOXKIeH!s. B Hamm
JTHA B KOHTEKCTE ()parMEeHTAIlMH KalHUTATHCTUYECKUX OOIIECTB, KOH(OpMHU3Ma
MIOCTMOJIEPHUCTCKOMN KYJIBTYPbl B&XKHOCTb MOJUIMHHOTO YTOMMYECKOTO U3MEPEHUs
HapacTaeT. Kak HuKOT1a paHee, HeOOXOIMMO 3alyMaThCs O pEaIbHOCTH TaK Ha3bl-
Bae€MOI0 «HEBO3MOKHOT'0 U/1€al1a», OTKPBIBAIOIIETO POCTOP 11 BO3MOXKHBIX IIpe-
o0Opa3oBaHMil. YUeHbI 3aMedaeT, 4TO B YTONHIX, HECOMHEHHO, NMPUCYTCTBYET
TEHJIEHISI K TOTAJIbHOCTH, ¥ OHA IIPaBOMEPHA B TOI Mepe, B KaKOI MIPOESKIHS «He-
BO3MOXXHOI'O» PETYJIATUBHOIO HJ€aja CIYXXKUT MEPUIOM PEAIbHO BO3MOKHOTO.
TpynHOCTH 3aKIIOYAETCS B CAMOW KOHUENTYalU3allid YTOIIUH: C OJJHON CTOPOHBI,
MBI MOKEM BOCIIPHMHHUMATh €€ KaK HEKHi, B IPUHILINIIE HEJOCTUKUMBIN TOPU30HT,
TpeOYIOLINI OT HAaC MOCTOSIHHOTO NepedopMaTHPOBAHUS PAKTHUECKOH AeATeNb-
HOCTH IO Mepe ABWXKEHMs K upaeany. C apyroil CTOPOHBI, MOXHO IOHMMATb
YTOIHMIO KaK (pOPMYITy COBEPILIEHCTBA, IOCTUKEHNE KOTOPOTO YK€ HE 3a TopamMH U
KOTOpPO€ MOXKET CTaTh HACTOALIMM. ONacHOCTh TAaKOTO poJia EATEIbHOCTH HEU3-
0€’HO BEJIET K CaKpaJIM3alluu CTaTyc-KBO. Ee HbIHeIIHee NOJIUTHYECKOe BhIpake-
Hue B JIaTuHCKON AMEpHKe, KMHTETPUPOBAHHON» B MUPOBOW PBIHOK, 3aKJII0YAETCS
B OTKa3e OT JI00O0TO MpoeKTa TpaHchopMaIuu 1 000 MO3UTUBHOU (POpMYIITH-
POBKHM HAIIMOHAJIIbHOW M KOHTHHEHTAJIBHOW HJIEHTHYHOCTH C OCBOOOJUTEIIbHBIM
COJIEpKAHNUEM, B BOCXBAJIEHUH TOTAIBHOIO PhIHKA KaK «BO3MOYKHOW) peaan30BaH-
HOW YTOIIMU W B MPUHATHU MO3JHEKAMUTAIUCTHYECKON TI00anu3am, KoTopas
HaBs3bIBAECT CBOIO HHCTPYMEHTAJIBHYIO 3aKOHHOCTD JKU3HHU, KaK HEU30€KHOCTH.

BriBoa, k KoTopoMmy npuiies: XUHKEIaMepT, U ¢ KOTOPBIM TPYJHO HE corja-
CUTbCS, CIEAYIOIIMNA: yTONHS JOJKHA OCTaBaThCs MCTOYHUKOM IIpE/ICTaBIICHUI
0 XOpOLIEH KU3HU, KTOPU30HTOM», HO OHAa HUKOIJIa HE JOJDKHA IPEBpaIlaThcs B
LeJ1b, KOTOPast MOXKET OBbITh SMIIMPUUECKU OCYIIECTBIEHA B OTpaHUUYEHHOH cdepe
YEJI0BEYECKOTO OIBITA.

BMmecTo 3akia0oueHust

Kax mokasbiBaeT npojenaHHblii aHanu3, B JIaTMHCKON AMepuKe IpoaoJiKa-
€TCs IUCKYPC O CaMOOBITHOCTH PETHOHAIBHON (pritocohun 1 HEOOXOAMMOCTH TIpe-
oj101eHus 3aBUcUMOCTH. [Ipu 3TOM, Kak OCTPOYMHO 3aMETHJI OJIUH COBPEMEHHBIN
HccleloBaTelNlb, B OTIMYHME OT €BPONEIeB, UIYIUX OTBETHl HAa BEKOBbHIE (hUIIO-
co)ckre BOMPOCHI C MTOMOIIBI0 HOBBIX METOOB, JATHHOAMEPHUKAHIIBI 10 CUX TOP
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HE ONPEJEeNININCH B TJIABHOM BOMNPOCE: UMEEM JIM MBI IIPAaBO MBICJIUTh? BIIpaBe JIU
IPETEeH0BaTh Ha HAIMOHAIBbHYIO hunocopuro? OTBET MOXKET 1aBaThCs C PA3HBIX
MO3UIHMN: TEOPUH 3aBHCUMOCTH, (EeMHHHM3MA, aHTpornonoruu u T1.1. IIpencrasu-
TENN «UHCTPYMEHTAIBHOW» (UI0coOPuM, OTHOYKOBABIICHCS OT ¢unocopuu axa-
JNEMUYECKON, BKIIOYHIN B OpOUTY (uIocoPpCTBOBaHHS MU, «HAPOITHYIO
MYJIpOCTbY», yTOINHI0. BKiIIOueHHE yTONMUH OOBSICHSETCS CIAEAYIOUUMH MPUYH-
Hamu: 1. AMepuka BOCIPUHUMAETCS KaK «3€MJIsl yTOMHID», 8 KAHCTPYMEHTAIUCTBI)
MPU3BIBAIOT U3Y4YaTh KyJbTYpYy POJIHOW 3eMiH; 2. ['erenb Ha3Ban AMEPHUKY «CTpa-
HOM Oyymiero», a Oyayiiee — 3To cepa yTOIHNH; HAKOHEII, yTOIUS CTPEMUTCS U3-
MEHUTH O0OLIECTBO, MOCTPOUTD Nyulnii Mup. K Tomy ke cTpeMHUTCst «<MHCTpyMEH-
TanbHast Quiocodus». YTONMUsS BBHIBOAUTCSA 32 paMKH YMO3PHUTEIHHOTO 3HAHWS,
HaJIEAETCsl MPAKTUYECKU TpeoOpasyromeid muccueid. M moasiToxuBas, co Bcei
OTIPEeIeIIEHHOCTHIO MOKHO YTBEPKIATh, YTO €CJIM TOCTAaHOBKA BOIIPOCA O CAMOOBIT-
HOCTH (UI0coPuu 1 0CBOOOKICHUH OT €BPOTIOIIEHTPUCTCKOW MHTEIIEKTYaTbHOM
3aBHCHUMOCTH TIpeJICTaBIIsIeT co00i cBoeoOpa3Hblii BKiay JlaTuHCKOM AMEpuKy B
MupoBoe (dusocodckoe Hacieaue, TO O0OOCHOBAHHME TMPAKTUYECKOTO BEKTOPA
yTONHMH, HECOMHEHHO, CYIIECTBEHHO 000TraTuio utopian studies HOBBIMHU TTOJXO-
JlaMH, UIMEHaMU U HalpaBJICHUSIMH UCCIIeI0BaHUM.
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Beenenune

HecomuenHo, uto Hanbojee sIpKUM U B TOXKE€ BpEMsi 3HAKOBBIM SIBJICHHEM B
¢unocopuu Jlatunckoit Amepuku pyoexa 60—70-x rr. MUHYBILIETO BeKa cTaja 3a-
poknarorasicst punocodust ocBoooxkaeHus (nanee — PO), HauaTBHBIN Tl pa3BU-
THUS KOTOpPOH B cTpaHax VcrmaHckoit AMEpHUKH y COBPEMEHHOTO UCTOPHKA (hHI0co-
¢bun accouuupyercs, Mpex/e BCero, C IMEHaMHU MEKCUKAHCKHX U apreHTHMHCKHUX
npeactaButeneit ee «ucropunuctckoro» (JI. Cea, A.A. Pour) u «ananextuye-
ckoroy»! Hanpasnennii (3. lyccens, X.K. CkanHOHe). MeX 1y TeM KapTHHA OCHOB-
HbIX HarpaBieHuid @O BTOpOH MOJIOBUHBI IPOLLIOTO CTOJETUS MOTJIA BHITJISAAETD
COBEPIIICHHO WHAYe, €CII ObI MO-IPYyroMy CJIOXKUJIAch U He 000opBaack Obl CTOJb
BHE3AITHO J)KM3Hb €I1I€ OJJHOTO SpYaIIero MpICIUTENS ATOrO TOKOJEHUS — IEpyaH-
ckoro ¢wmrocoba m myomunucra Ayrycro Camacapa boumu (1925-1974).
A.C. bonau momyuyus pa3HOCTOpOHHEE TyMaHUTapHOE 00pa3oBaHue, BKIIIOYABIIEEe
B ce0s B pa3Hble To/bl 00yuenrne B Hanmonansnom yHuBepcutere Can-Mapkoc B
JInme, HantmonanbHOM ABTOHOMHOM yHUBepcUTeTe MeKCUKHU (T€ ero Hay4YHbIM
pykoBoauTteneM O0bu1 X. ["aoc, BoCIUTABIIUH HENYIO TUIESAY OJIECTAIINX UCITAHO-
amepuKaHCKuX (unocodos, mozaHee chOpMUPOBABIINX TaK HAa3bIBAEMOE TOKOJIE-
HUE «KYy3HEIOBY», Wiu «ocHoBatenei» (los forjadores) aBTOXTOHHOTO JaTHHOAME-
pukanckoro ¢uinocodpcrBoBanust 1930-1950-x rr.), [lapmwxckoMm yHuUBepcuTeTe
(re Ha popmupoBanue ero GIOCOPCKUX B3IIISIOB CYIIIECTBEHHOE BIUSHUE OKa-
3an I'. bansp) u MronxeHckoM yHuBepeutere. [loutu nBaanate geT oH mpopado-
Tajg B JIOJDKHOCTH Tipodeccopa crapeiimero yHuBepcuteTa FOxHON AMepukn —
Haunonansnoro yausepcutera Can-Mapxkoc B JIume.

Ecnu cornacutbes ¢ TOUKOM 3peHHsS COBPEMEHHOTO MCIAHCKOTO HCCieI0Ba-
TeJIs JTaTHHOaMepuKaHckoi ¢unocoduu K. beoprern oTHOCHTENBHO TOTO, YTO B
CUIIy MHOT000pa3us METOJIOB U MOJXO0B, CIIOKUBILIUXCS B TATHHOAMEPUKAHCKON
@O k Havay 70-X TT. MPONLIOTO BeKa, 60Jiee KOPPEKTHO OYJET TOBOPHUTH O HEM HE
B €IMHCTBEHHOM, HO BO MHOKECTBEHHOM YHCJIE — KaK 0 «(PUI0COPHUIX 0CBOOOXK-
nenust» [1. P. 661], To A.C. BoHu ¢ TOJHBIM OCHOBaHUEM MOYKHO Ha3BaTh OCHO-
BOIOJIO)KHUKOM TPEThEro (HapsAay € yHOMSHYTBIMU BBIIIE ,,ACTOPHUIIMCTCKUM
(JI. Cea) u «ananekruueckum» (J. Jlyccenb)) HampaBlIeHHs] B 3apOxAaroLIeMcs
nuckypce @O — «kynbTyposorudeckoro». UMeHHO oH chopMyIUpOBaiT B CBOUX
paboTax 3TOro mepuoja KOHIENIUI0 (PEeHOMEHa «KyJIbTYpbl JOMUHUPOBAHUI» B
JlatuHckol Amepuke.

Hauanom HenocpeactBeHHoM paboTsl bonau Hax npobnematukoit @O MOKHO
Ha3BaTh 1968 T., KOTJa BEIXOAMT B CBET ero padora «CymiecTByeTt u ¢punocopus

! Tepmun D. Jlycclnies, NIMPOKO MCIOJL3yEMBINA B €ro padoTax U 06pa3oBaHHBIA OT COEIMHEHHUS
JIBYX CJIOB: ,,aHanu3" (analisis) u ,,quanextuka‘ (dialéctica) — analéctica wim ana-dia-léctica.
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Hameid AMepuku?», HallMCaHHas HAa OCHOBE NMPOYMTAHHOW MM HECKOJIBKO paHee
nyOauuHOM nekuuu [2]. B Heli oH BbICKa3all MBICTH O TOM, 4TO B JIaTuHCKOI AMe-
pUKE B HACTOSIIMH MOMEHT HE CYLIECTBYET ITOJJIMHHOM, TO €CTh OPUTMHAJIBHON
¢unocoguu, 1 4TO BCe TO, UTO MBI ceiiuac 0003HaYaeM Kak «repyaHckas (puioco-
Gbus» WM «J1aTHHOAMEpHUKaHCKast (GUTocodus», eCTh B ACWCTBUTEILHOCTH 0CO0ast
(dbopma IUTEPaTypHOrO U MHUPOBO33PEHUECKOr0 IUIArMUPOBAHMs, OCHOBAHHAs Ha
Mo/ipakaHuu 3apyOexHbIM uaestm. CBs3b MpodieMaTuku Gpunocoduu KyabTyphl U
nuckypca @O B punocodckom TBopUuecTBEe BOHIM MOCIETHHUX JIET €r0 KU3HH BbI-
pasuiiack B €ro paboTe B 3TOT NEepuoJl B 00JAaCTH MPHUKIATHBIX MpodieM (Guioco-
¢bun o6pazoBanus. B 4acTHOCTH, UMEHHO OH OBLI TJIABHBIM HJIE0JIOTOM U PYKOBO-
auTeneM obpasoBarenbHOM peopmel B [lepy B roas! mpaBieHHs J€BOOPUEHTUPO-
BaHHOTO BOCHHOTO MPABUTENbCTBA O/l PYKOBOACTBOM TeHepasia XyaHa Benacko
AnbBapano (1968—1975 rr.). [Ipumeuarensno, uro bonau, B oTauyne OT MHOTUX
CBOMX COBPEMEHHHUKOB 10 PritocohckoMy MOKOJIEHHUI0, B yacTHOCTH J. [lyccens u
X.K. CxanHOHE, NIPUHSAJ B IITHIKA (POPMUPYIOIIUICS B 3TO BPEMsI IPOEKT «TEOJI0-
MU OCBOOOXKJIEHUS», B UHCIIE TJIaBHBIX BJIOXHOBUTENIEH KOTOPOIro ObUT U €ro co-
oreuectBeHHUK I'. ['yTheppec (1928—-2024), HeoTHOKpATHO 3asBJISAsI, YTO HE BEpa B
bora, HO MCKIIOUMTETHHO «OCBOOOXKIarolee OOpa3oBaHHE» MOXKET M JOJIKHO
ObITh HanOosee 3P (PEKTUBHBIM CPEJICTBOM OOpETeHHS HAPOIOM, HALlMEH WIIN HHOM
COIMAJIbHOM TPYNIION CBOE MUPOBO33PEHUYECKON U KYJIbTYPHOU HICHTUYHOCTH.

dunocopusi noxuuHeHus vs puaocodus rocrnoacTea

Cam BoHIM HEOJHOKpPAaTHO YMOMHHAI O TOM, YTO M3 BCEX HaIpaBJICHHM
COBpeMEHHOM (unocodckoit Mpican Tpu — ¢peHomeHonorusa 3. ['yccepast, aHrio-
CaKCOHCKasi aHaJuTH4YecKas GuiocoPusi U MapKCHU3M — CHITPAIU KIIFOUEBYIO POJIb
B €r0 CTaHOBJICHMH KaK CAMOCTOSITEIbHOTO MBICIUTENS U KaK aBTOpa KOHIETIIUU
dbunocoduu u KyabTypsl ToMuHUpOBaHUs B JlaTuHCckON AMmepuke. [Ipu sTom cam
OH HUCTIOJIb3YET BBIICYTIOMSHYThIE (PHIIOCOPCKUE MTOAXO0/BI HE C LENTBI0 BOCIIPOU3-
BecTH B pui0coCcKoi KyabType coBpeMeHHoro emy [lepy «bunocodckoe rocmo-
CTBO» ATHUX TPEX MapagurM, Kaxaas U3 KOTOPbIX COOTBETCTBYET TPEM IOJIUTHYE-
CKHM «IEHTPaM CHUJIbI» COBPEMEHHOT0 MUpPa — KOHTUHEHTalIbHOI EBporne, aHrmo-
CaKCOHCKOMY MHPY U COLIMATMCTHYECKOMY JIarepl0 COOTBETCTBEHHO — HA JIATHHO-
AMEpPUKAHCKON KYJbTYPHOH M MHUPOBO33PEHUYECKOW MOYBE, a KAK MHCTPYMEHTHI
MOJITOTOBKH K KYJIBTYPHOMY M SKOHOMHYECKOMY OCBOOOKICHHMIO CBOCH CTpPaHBI.
Onwupasch Ha 3Ty TeopeTUUYeCcKyto 0a3y, bonau npoaBUraeT cBOK KOHIIETIIHIO HKO-
HOMHYECKOT'O U MaTepHabHOTO JOMUHHPOBAaHUsA 3amaja HaJ Hapojaamu JlaTuH-
CKOIl AMEpPHUKHU U OTKPBITO OCYXKAAaeT (POPMBI U METOJIbI ATOT'0 TOCIOJICTBA BO MHO-
T'MX CBOMX IyOJMYHBIX BBICTYIICHUAX U (puitocodekux acce [3. P. 186].

AHanu3 XapakTEepUCTUK «KYJIbTYypbl TOCIOJCTBa» B JaTMHOAMEPUKAHCKOM
peruoHe, NnpeIoKEeHHBINH epyaHCKUM MBICIUTENEM, CHOBA M CHOBAa OOHa)KaeT UC-
TOPUYECKHE OIMMOKH HAPOJOB PETHOHA B WX IOIMBITKE C(HOPMUPOBATH COOCTBEH-
HYIO KYJbTYpHYIO U COLHMAIbHYIO HICHTUYHOCTb Ha OCHOBE CO3HATEIbHOU
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¢banbcupuKay peaJbHOCTH, KOMHUPOBAHUS KAaTEropuidl 3amaJHoOW KyJIbTYphl B
MpoLecce NOCTPOEHUsI COOCTBEHHOTO KYJIBTYPHOTO U 9KOHOMUYECKOTO IMPOCTPaH-
ctBa. [IpuckopOHbIE MOCIIEACTBUS SKOHOMUYECKON U COLMATBHOM MOJIUTUKU pa3-
JUYHBIX JIMAEPOB TocyaapcTB Mcrnanckoi AMEpUKH, COBEPIIEHHO OTOPBAHHOM OT
peanbHBIX TOTPEOHOCTEH HAPOI0B KOHTHHEHTA U CIy>Kalllel HCKITIOYUTEIBHO KO-
HOMHYECKHM M TOJUTHUYECKUM HMHTEpEcaM 3araHbIX JAepiKaB, SBISIOTCS BaKHBIM
IIPEIMETOM Pa3MBILUIEHUN U U3y4eHUs A1 boHu Bo MHOrHMX ero kuurax [3. P. 5].
[Ipu 5TOM (heHOMEH «KYIBTYPBI FTOCTIOACTBAY, WIH «IOMUHUPYIOLIEH KYIbTYPbI»,
HEU3MEHHO pacCMaTpPUBAETCS UM B CBSI3KE C €r0 IPOTHUBOINOJIOXKHOCTBIO U OJIHO-
BPEMEHHO HEOTHEMIIEMBIM MPOJIOJDKEHHUEM — «ITOTYMHEHHOHN KyJIbTypoit». [Togo6-
HO€ MOJAYNHEHUE — KaK B KYJIbTYPHO-MHUPOBO33PEHYECKOM, TaK U B IIOJUTHKO-IKO-
HOMHYECKOM acleKTaX — MOKET UMETb, IO MHEHHIO MIEPYyaHCKOTO MBICIUTEIA, IBE
NPUYUHBL: THOO TO €CTh pe3yNbTaT MPSMOro MOJUTUYECKOTO 3aBOEBAHUS U, KaK
CJIEICTBHE — MPUHYIUTEIBHOTO TOJYUHEHUsT — OoJiee ciaaboi KyJIbTypbl Ooliee
CHJIbHOM, oOMajaromell 3HaYuTeNbHO 00Jiee Pa3BUTHIM HKOHOMHUYECKUM U KYJIb-
TYpHBIM HMHCTPYMEHTapHeMm (Tak, Kak 3TO HUMelo MecTo B ciiydae KoHKHCTBI
B XV—XVI BB.), 11100 € MOAYNHEHUE MPOUCXOIUT TOOPOBOIHHO, KOTJA MOIYH-
HEHHasl KyJbTypa PacCUMTBHIBAE€T 3a €ro CYeT MPUOOPECTH OT JAOMUHUPYIOLIEH
oTpeieIeHHbI Ha0Op MaTepHaIbHBIX W/WIN AYXOBHBIX IIEHHOCTEH U JOCTHYB 00-
jee BBICOKOTO, HEXKETH MMelNla MPEeXJe, YPOBHS Pa3BUTHS, XOTS, KOHEUHO, BCE
PaBHO HECOIIOCTABMMOIO C TAaKOBBIM B JOMUHUpYIOLIEH KynbType. MIMeHHO
MOCIIETHIOIO MO/JIeJIb, B YACTHOCTH, MIpeijIarajiu Jisl CBOei CTpaHbl B CEpeuHe To-
3aMpolIoro BeKa IJaBHbIE HIEOJIOTH TaK Ha3bIBAEMOTro «apreHTuHckoro Ilpocse-
menus» — J1.®. Capmbento u X.b. Anb06epan, 00bIBHB MOJIOIYIO apTeHTHHCKYIO
HAIIMIO, TOJBKO HEJAaBHO OCBOOOAMBIIYIOCS OT MCIIAHCKOTO KOJOHHAJIBHOTO WTa,
KyJIbTYPHBIMU U MOJUTHUYECKUMU «JIeTbMU DpaHIumy.

Pasmpinutienust bouam o «kynbType rocrnoicTBay |, CleA0BaTENbHO, 0 «(HHUII0-
coduu rocrnoAcTBa» (MOCKOJIbKY MOCHEAHS BCEra U Be3/ie BO3HUKAET U pa3BHBa-
eTcs Kak peduieKcus KaTeropuil KyJabTypbl) CeNIald €ro OJJHUM U3 OCHOBOIIOJIOXK-
HHUKOB 3apoknaaronierocsi auckypca ®O B crpanax Hcmanckoir Amepukw.
Hecmotps Ha TO, 4TO BONpPOC O cTaryce U (hyHIAMEHTAJIbHBIX XapaKTepUCTHKAX
JATUHOAMEPHUKAHCKON (ritocodru B paMKax MUPOBOTO UCTOPUKO-PHII0COPCKOTO
mporecca Bo3HUKaeT yxe B cepeanne XIX Beka (X.b. Ans0epau, A. benwo), u ak-
TUBHO 00CYK/Ia€TCs B paMKaX OCTaHOBKHU MPOOJIEMbl MUPOBO33PEHUECKHX aCTIEeK-
TOB ,,JJATHHOAMEPUKAHCKOM CYLTHOCTH KaK B IOKOJIEHUH ,,0CHOBATEJIEH  JaTUHO-
aMepuKaHCKOTO (pritocodcTBOBaHUS KOHIIA ITepBoi rmooBrHBI X X Beka (C. Pamoc,
®. Pomepo), Tak ¥ cpeu COBPEMEHHUKOB bOHIM U3 «MCTOPUIIMCTCKOT0)» HAIpaB-
nenust ®O (JI. Cea), BEepoSITHO, IMEHHO TIepyaHCKU (Puiocod ObLI MEepBBIM, KTO
BBIIBUHYJ 1 000CHOBAJI HJICI0 O HECYIIECTBOBAHUY MOATMHHOM JaTHHOAMEPHUKaH-
ckori pmnocodpun. Iloutn cpasy ke BO MHOTHUX cTpaHax JlaTmHCKOW Amepuku
HayaJld OPraHU30BBIBaTbCS KPYTJbIE CTOJBI, KOHIPECCHl M JIUCKYCCHOHHBIE
(hopyMbl, IOCBSIIEHHBIE 3TOMY HOBOMY IOJIXOJly, B CBOEH paJMKaIbHOMN OlLlEHKE
UCTOPUKO-PHIOCOPCKOro TMpolecca Ha KOHTHMHEHTE PEe3KO OTIMYABIIErocs OT
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«(punocodun TaTHHOAMEPUKAHCKOH CYIITHOCTH», OCHOBAHHOM Ha HETIPEJIOKHOCTH
npu3HaHus (aKTa CyINIECTBOBAHHS CaMOJOCTATOYHOM JIATHHOAMEPHKAHCKOM
¢dunocopun.

Heynaunblii 1e610T nepyaHckoii pusiocodpuu

dunocodus Kak caMOCTOATENbHAS aKaJIeMUYeCKast JUCIUIUINHA TTOSBUIIACH B
ITepy Bmecte ¢ KOHKHMCTOM — TOYHO Tak kK€, KaKk ATO MPOM30IUIO0 B MEKCHKe,
ApreHTuHe u Apyrux cTpaHax KOHTHHEeHTa. Y mogo6Ho npyrum pernonam Mcmnan-
CKOM AMepHUKH, TIepBoi popMoi HriTocoPpCcKkor KyabTyphbl, IPUBUTON B TIEpPyaH-
CKOH aKkaJJleMHYECKOl cpesie — U, B IIEPBYIO Ouepelib, B crapeiimeM Ha FOxHoame-
PUKAHCKOM KOHTHMHEHTE JMMCKOM yHHBepcutere CaH-Mapkoc, OCHOBAaHHOM HC-
naHmaMu B 1551 r., — crana cxonacTuka, Ipu4eM He B KJIACCHUECKUX ee Popmax
peanu3Ma W HOMHHaiM3Ma 3Moxu BbeicOkoro CpemneBekoBbs (XI-XIII BB.),
a UCIIAHCKas U NMOPTyrajbCKas «BTOpas cxonacTuka» XV—-XVI BB., CyIIeCTBEHHO
OTJINYABIIASACS OT CBOEH MpeaecTBEHHULB. COBEPIIEHHO OYEBHJIHO, YTO B 3TOM
KOHTEKCTE He ObUIM CO3JaHbl YCJIOBUS Ul MOSBICHHUS HOBBIX, MOJJIMHHO OPUTH-
HalbHBIX (pumocoCcKkux HIeH, UCXOMIIMX U3 KyJIbTypHBIX Henp [lepy, sBisio-
mmxcs peduexcueit 6a30BbIX KaTeropuid nepyaHckon KyiabTypbl. KoHkucTa u Ko-
JIOHW3alMs 03HAa4aj, IOMUMO IPOYET0, U MACCOBOE PACIIPOCTPAHEHUE HA aMEpH-
KaHCKHX 3eMJISIX BaXHEWIIHMX MOCTYJIATOB €BPONEHCKON (priIocopCKoi KyIbTyphl
B JIMIIE YYEHHsI OCHOBHBIX MPEACTABUTEIEH MCIAHCKOW «BTOPON CXOJACTUKH» —
Homunro ae Coto (1494-1560), Homunro banbeca (1528-1604), dpancucko
Cyapeca (1548-1617). Ux nnen npaktuyecku 0e3 BCAKUX H3MEHEHHUH H JIOTIOJTHE-
HUI KONMPOBAIM U PacTpOCTPaHsUIM MepBbIe podeccopa dpunocodhun yHUBEpCH-
teta Can-Mapkoc — Xyan [lepec Menado (1565-1626), Xeponumo ae Banepa
(1568-1625), Hukonac ae Onea (1635—1705). B aTom npoiiecce opraHu3aiiu yHH-
BEPCUTETOB HA 3aBOEBAHHBIX 3€MJISIX BKYIIE C PA3BUTHEM CUCTEMBI PEIIUTHO3HO-
¢unocopckoro o0pazoBaHMs KOJOHUAIBHBIA PEXUM HE TPEANPUHSIT HU Mayeid-
IeH MOMBITKK M3y4uTh uctopuio uaed B Ilepy no Havama KoHKHCTBI, a Takxke
BKJIa/I TOKOJTYMOOBBIX KYJBTYp, U B TIEPBYIO OUYepe/ib, IUBIIN3AIMH UHKOB, B MH-
POBO33pEHHE U MEHTAJIUTET NIEPYAHIIEB.

Bonnu ykassiBaeT, 4To nepyaHckue Guiocodsl — Kak ero MpeaecTBEHHUKH,
TaK U COBPEMEHHHUKHU — HECYT MPSIMYIO OTBETCTBEHHOCTD 3a HbIHEILIHEee Oe/ICTBEH-
Hoe coctosiHue Haiuu [4. P. 92]. B 3TOM OTHOIIIEHWH HENIb3sS HE BCIIOMHUTH BCE
[IOCJIE/IOBABIINE 33 HAYaJbHBIM IepuoaoM KOHKHCTBI BpeMeHa, Korja Lejble
MOKOJIEHUsI PUITIOCO(POB — KaK PEIUTHO3HBIX MBICTUTENCH, TaK M CBETCKH OPUCHTHU-
POBaHHBIX MO3UTHUBUCTOB — CO3HATEIHHO OTKA3bIBAJIUCH OT Pa3MBILUICHUN 00 00-
pase >)KM3HM KOpEeHHBIX HapoJoB [lepy kak kpaeyroibHOM KaMHe Oyaymieid moj-
JUHHON (punocoduu, KOTOPYIO ACHCTBUTEIHLHO MOXHO TMOHUMAaTh KaK MepyaH-
cKyro. B aTom cmbicie ¢umiocopuss He MOXKET pa3BHBAThCS 0€3 ydeTra HMCTOPUHU
ujei, 4To, B CBOIO Ouepe/ib, MOJpa3yMeBaeT B KayeCTBE HEOOXOAUMOIO YCIOBUS
o0peTeHHs €10 MOATMHHOCTH U OPUTMHAIEHOCTH aKTUBHOE PAa3BUTHE COOCTBEHHOM
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ucropuko-pmiocodckoit Hayku [5]. VIMeHHO KynbTypHOE M, KaK CIIEJICTBHE,
SKOHOMMYECKOE OTuyXkaeHue [lepy, BRI3BaHHOE SKOHOMHYECKOI 3aBUCUMOCTBIO U
rOCTOJICTBOM MPUHYAUTEIHHO HaBA3aHHOM MHOCTPAHHOM MOJIEIH Pa3BUTHS, TIPH-
BeJIO, 110 MHEHHIO boHaH, K TOMY, 4TO PuIocoPCKue pa3MBILIUICHUS €r0 COOTeYe-
CTBEHHHUKOB TaK U HE JJOCTUTIIU TIOKA YTO TOT'O COJIEP>KATEIHHOTO YPOBHSI, UTO OBLI
OBI COMOCTABUM C YPOBHEM 3anaaHon (pritocodckoit KyabTyphI [6].

Heo0xoaumMo OTMETHTH, UTO YXKE 3a MOJIBEKAa J0 BBIXOJA B CBET KIIFOUEBBHIX
pabot bonnu eme olMH BUIHBIN NIepyaHCcKuit ¢pumocod u myOIMImCT, OAUH U3 ca-
MBIX SIPKHX IIPEICTaBUTENEH MapKCUCTCKON MbIciau JlaTuHCKONH AMEpHUKHU NepBOM
nosioBuHBI Tponuioro Beka Xoce Kapioc Mapuatern (1894—1930) BhicKa3bIBa
MBICJIb O TOM, YTO NIEPYAHCKUE MHTEJUICKTYyallbl YEpHald BIOXHOBEHUE ISl CBOUX
pPa3MBIIUICHUN HE W3 CBOCH COIMAIBbHOW MPAKTHUKH, HE U3 UCTOPUU CBOEH COO-
CTBEHHOHM CTpaHbl, HE U3 CBOEU KYyJIbTYpBI, 4, CKOpPEE, MUCAIM B €BPONEHCKOM
CTHJIE, JTUIIb CJIETIO WITU K€ CO3HATEIbHO KOMUpPYs ero. B HacTosmmii MOMEHT Bpe-
MEHH, CUHTAaJ OH, MBI HE MOYKEM TOBOPHUTH O (DEHOMEHE CaMOJJOCTATOYHOU U OpH-
TUHAITBHOM TIepyaHCKoM punocodun, Tak Kak OHa MPEACTABISIET COO0H «ParcoInio
C MOTHBAaMHU U 3JIEMEHTaMU eBporneiickoi meiciny» [7. P. 25].

Onnako, B otinune oT bonau, Mapuareru He cuMTal OCHOBOIOJIATAIOIIUM
3JIEMEHTOM B CTPYKTYype OYIyIIero AUCKypca MepyaHCKoW (pmiocopuu KylabTyp-
HBIN acmeKT: I Hero, Kak panee s Xoce Maptu Ha Kybe, ¢punocodpus Obura
MIPEKIE BCETO CPEJCTBOM OOpPHOBI 3a MpaBa COLUATHHBIX HU30B, «YHWKEHHBIX H
OCKOpOJIEHHBIX», K KOTOPBIM OH OTHOCWJ KOpeHHble Haponsl Ilepy, u, cienosa-
TEJIbHO, HAa TEPBOE MECTO 3/1€Ch BBIXOJIUI IKOHOMUYECKUN aCIEKT: HE CIy4ailHO
nMeHHO Mapuareru B cBoel MyOJIMIIMCTHKE HEOJAHOKPATHO BBICKA3bIBAI UJCIO O
TOM, YTO HEJb3s CYUTATh KOMMYHHU3M HCKIIOUUTEIILHO M300pETCHHEM 3amaHOM
(MapkcucTckoit) gunocodun, ycMaTpuBas €ro SJKOHOMHUYECKHE U TOJTUTHYCCKUC
HUCTOKM B OBITE W COIUAIBHON CTPYKType HUMIEPUM HHKOB — TOCYJIapCcTBa
Tayantuncyiito XIII-XV Bs.

ConuajJbHO-MOJIUTHYECKHE ACTIEKTHI «(PHI0co(UHU rocrnoacTBa)

Paccyxnenuss boHau o couuanbHO-MOMUTHYECKUX aIlIUIMKALUAX ,,(puioco-
(um rocroacTBa“, TECHO CBA3aHHBIE € ero NpoekToM @O, MOTyT OBITH CBEIEHBI K
TPEM OCHOBHBIM MOMEHTaM:

A. Obpaszosanue noduunsemcs ouxmamy opyeux cmpa. llenu rocrnoacrTsa,
KOTOpbIE 3amajHble JepXkaBbl OCYHIECTBISIOT B cdepe obOpazoBanus B Ilepy
u JIaTHHCKOI AMEpHKE B LIEJIOM, CBS3aHbI C OTCTAJIOCTHIO TPEMS CIIOCOOaMMU:

e OTHOWIEHUS «YYHUTEIb—YUYEHUK» SIBISIOTCSI BEPHBIM MPUMEPOM IOIUMHE-
HUS COBECTH U BOJIM OJTHUX JIIOJEH IPYTUM.

e CozeprkaHHe NIPENIOAABAHMS B KJIACCAX OKA3bIBAET HETATUBHOE BIUSHUE HA
yuamuxcs. To, 4eMy y4ar B Kjlacce, HE COOTBETCTBYET IMOTPEOHOCTSAM KyJIbTYyp-
HOT'O ¥ 9KOHOMHMYECKOT0 OCBOOOKICHHUS I€TEH U MOJIOJIEXKH, a CKOpEe, 3aKpeIuIsieT
nacu, HCHHOCTHU U HABBIKU KYJbTYPbl JOMHUHUPOBAaHU.
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e (OOpa3oBaHHE MPOBOAMT PA3ACTUTEIHLHYIO TUHUIO MEKIY YTHETCHHBIMU U
YTHETATCIIAMH, IIO3BOJIAA MOCICAHUM II0Jb30BATHECA MNPECUMYHICCTBAMU IIPOU3-
BOJILHO YCTaHABJIMBAeMOW UMHU M HEPABHOM CUCTEMBI paclpesiesieHus Oar.

b. Hayka noo unocmpannwvim 2ocnoocmeom. 31ech boHau uznaraer te3uc o
TOM, YTO B COBPEMEHHOM 3aIlaJHOM OOIECTBE HAayKa 4acTO MOJHOCThIO 00YCIIOB-
JIeHa COLMATbHO U MOXKET ObITh UCIOIB30BaHa KaK BO 3710, €CIIU OHA CIIEYET MO-
JeJIsIM IOMUHUPOBaHUs B 00pa30BaHUU, TaK U BO 0J1aro, €Ciiv OHa BEJIET peajabHYIo
00pB0y ¢ dIIeMEHTaMU JOMUHUPOBAHUS B OOIIECTBE.

B. Teonocus 2ocnoocmea. XpuCTHaHCKH OPUEHTUPOBAHHBIE MHTEIICKTYaIbI
peruona, Takue kak @pait bapronome ne nac Kacac u I'ycraso I'ytheppec, B pas-
HBIE TIEPHOIBI UCTOPHUH ITOCBSITHIIN OOJBIIYIO YaCTh CBOCH KU3HHU Pa3pabOTKe ITOH
HOBOH ¢unocodcekoit mepcnektuBbl. Canmacap boHam ObUT BeCbMa KPUTHYECKH
HACTPOEH 110 OTHOLIEHUIO K TEOJIOTHH OCBOOOKICHHUS, TOCKOIBKY OH HE IPUHUMAT
MIPaKTUKYy, KOTOpasi CTPEMMUJIACh OTAEIUTh €€ JUCKYpC OT JUCKypca TOCIOCTBa
[3. P. 39]. B aTOM OTHOIIEHHH OBIJIO HEBO3MOXKHO THITATHCS CO3AaTh TEOJOTHIO
0CBOOOKEHHsI, HE MOpaboTaB MpeaBAPUTENHLHO HAJl TEOJOTHMel rocmojactsa. B
MPOTHBHOM Cllyyae HEBO3MOXHO Oy/IeT HICKOPEHUTH paccyxaeHus o bore, mpomno-
BeJlyeMble yTrHETaTeNsIMU HapOJOB MHpPA, TO €CTh BCEMHU MOJIUTUUYECKHUMH, COIHU-
ANbHBIMU U SKOHOMHYECKUMHU JIEATEISIMH, OTCTAaUBAIOUIUMH MOJTYMHEHHE OJHUX
HapOoI0B APYIUM.

Teopus kyJabTypHOro 1omunupoBanus A.C. bouau
U ee CBS3b C MO/IeJIbI0 IKOHOMMUYecKoro pa3surtus [lepy

bonayu HEOTHOKPATHO yKa3blBajl Ha TO, YTO B OCHOBE KYJIBTYPHOTO U 3KOHO-
MHUECKOTro pa3BuTHs HezaBucuMon [lepyanckoii PecrryOimku Becerja iexanu mpo-
TUBOpeuns U KoHGIUKTHL. [Tocie npoBo3rnamenus HezaBucuMmocTu B 1821 1. Ilepy
Cpasy K€ OTKa3aJach OT CJIECJOBAHMS CBOMM aBTOXTOHHBIM KYJIBTYPHBIM KOPHSIM,
IPEANOYTSA MYTh CJICAOBAHUS IPEAIOIAraeMbIM IPEUMYIIECTBAM EBPOIECHCKON
SKOHOMUYECKOH U KyJIbTYpHOU Mozenu. HoBble MOMUTHYECKUE INAEPBI, MHOTHE U3
KOTOpBIX Ipouuin odyuenue B EBporie 1 Ha MOMEHT O0OpeTeHusi He3aBUCUMOCTH
SBJISUINCH CTOMKUMM 3allMTHUKAMU CBOEH MOJENH, BMECTO TOr0 4TOOBI OPBATh
C OCTaTKaMM XMIIHUYECKOM M T€HOLMJIHOW KOJOHManpHOW Mozaenu Mcnanuw,
MPOJOJKMIIN Ty K€ MPAaKTUKY MOYTH BO BCEX 00JACTSIX 3KOHOMHKH, MOJIUTHUKH
U KyJIBTYDBI.

OTtcyTcTBUE UyBCTBA MIPUHAMIEKHOCTH K EBporie — B paBHOW CTENEHU Kak B
KyJbTYpHOM, TaK U B reorpamueckoM OTHOIIECHHH — y TIEpyaHIIeB SIBISETCS He-
OCITIOPUMBIM HUCTOpHUYecKHM (akTomM. Ha mpoTsSHKEeHWH COTEH JIeT KOpPEHHBIE
Haposbl Ilepy, He nMess HEOOXOJUMBIX MHCTPYMEHTOB /ISl CBOEH COOCTBEHHOM
MOJHOLUEHHOW MOJUTUYECKON U SKOHOMUYECKON peain3alii, HUKOrAa HE pas3ze-
JSUTM U HE TIOHUMAJIY 3alaJIHyl0 MBICIb U 3ama Hblid 00pa3 ku3Hu. [Ipumep storo
MOKHO YBHMJETb B HAaCHUIbCTBEHHOM IIPOLECCE XPUCTHAHM3ALMHM KOPEHHOTO
HACEeJIeHNs, OCYLIECTBISIEMOM IE€PBBIMU KAaTOJMYECKMMU MMCCUSIMH, HPUObBIB-
mMH B JIaTHHCKYI0 AMEpUKY cpasy ke 10CJie UCIIAHCKOTO 3aBOCBAHMS.
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Taxum o06pazom, 3akmouaeT bouau, popMrupoBanue HAIMOHAIBHOM, KYJIBTYP-
HOUW ¥ 9KOHOMUYECKON UICHTUYHOCTH TaK M OCTAJIOCh HEPEIIEHHOM 3a/1aueid ocie
MHOTHX JECATUJIETHUI HE3aBHUCHUMOTO MOJIUTHYECKOTO cyiiecTBoBanus llepy kak
rocy/apcTBa, Ha MPOTSHKEHUU KOTOPBIX IPpeodiafaiu KyJIbTypHO-MUPOBO33pEeHYE-
CKHE€ KOMIUIEKCHI, HEYBEPEHHOCTh B ce0€, KOPPYIIHUs, OTUYKISHUE U MPeIaTeib-
cTBO. OH TOBOPUT O TOM, YTO NMPU3PAKHU MPOILIOT0 CTOBOPUIIMCH TOMEIIATh UCTHH-
HOMY Pa3BUTUIO CTPAHBI U MPOAOKAIOT MPECIIEI0BATh NEPYAHLIEB IaKE CETOIHS.
DTO SIBHOE MPENATENbCTBO YasSHUA M OXKUJIAHWUM OCHOBHOW MACChl HAacCEJIEHHUS
CTpaHbl SIBIISIETCS HEOTHEMJIEMOM YacThIO KOMILIEKCA JOKa3aTelIbCTB, KOTOpPbHIE
bonau npuBoAUT, TOBOPS O MPOTUBOPEUHSIX B ACHCTBUSIX MMEPYAHCKUX PYKOBOIH-
TeJel B pa3Hble nepuosl ucropuu Ilepy [8].

Bonay MHOTOKpaTHO yka3bIBasl HA HEOOXOAMMOCTh COBEPIICHUS KauyeCTBEH-
HOT'O CKayKa B MPOIECCE KYJIbTYPHOIO U MUPOBO33PEHUECKOTO CAMOYTBEPKICHHUS
MepyaHIEB, SABISIOUUXCS HOCUTEISIMUA BEJIMKOU KYJIBTYPBI M CHOCOOHBIX 3aJI0KHUTh
OCHOBBI COOCTBEHHOTO KYJIBTYPHOTO U YKOHOMUYECKOTO Iporpecca, 6e3 4ero mpo-
1[ECC OKOHYATEIBHOIO OCBOOOXK/IEHUSI OT KOJIOHUAIBHOIO Ura, ()OpMaabHO 3aBep-
LIMBIIUICS MPOBO3IJIALICHUEM ITOJUTUYECKON HEe3aBUCUMOCTHU OT Mcnanuu euie B
1821 r., Tak 1 OKa)keTCsl HE3aBEpUICHHBIM. B KauecTBe mpuMepa BakKHO BBIJEIUTh
OPUTHHAIBHYIO paboTy BOHIN, MOCBSIICHHYIO TE3UCY O BOCIIUTAHUU HOBOTO YEIIO0-
BEKa, 00pa3Il0BOTO CTYIEHTa, 00Pa3I[0BOTO paOOTHUKA B CIIPABEIJIMBOM OOIIIECTBE
[9. P. 9-18]. OTu uaen crajiv HEOTHEMIIEMOM YacThIO MPOrpaMMBbI peopmbl 0Opa-
3oBaHus, npemnokeHHor Camacapom bowam B Ilepy Ha pybexe 60—70-x rr.
MPOIIIOTO BEeKa, KOT/Ia OH paboTan B MPaBUTEILCTBE I'eHepana XyaHa Bemacko
AnbBapano. Oco3HaBas MpoBaj JEUCTBYIOIICH CUCTEMBI BBICIIIETO M CPETHETO 00-
pa3oBaHUs B CBOEH CTpaHe, MepyaHCKHUM MBICIUTENb HAMETUJI OCHOBHBIE HaIlpaB-
JICHUsI TPOTPaMMBbl, CIIOCOOHON JOOUTHCS MPUBEPKEHHOCTH JIMYHOCTU 3a/ladyam
HaIMOHaIBHOTO 0cBOOOXAeHus B [lepy u JlatuHckoit Amepuke. 310 0CBOOOXKA€E-
HHUE JOJDKHO MPOM30UTH BO BCEX 00JIACTAX YesloBeUYeCKOu aesTenbHocTH. Cocpe-
JOTOYCHHBIN Ha peanu3anuu pedopmbl 00pa3oBaHUS HA CBOCH pOAMHE, TIEpyaH-
ckuil (pusmocod BBIACISUT MIECTh XapaKTEPHBIX YEPT HOBOTO PEBOFOIIMOHHOTO 00-
paszoBanus [9. P. 18]:

1) pebopma oOpa3oBaHUsl SBISETCS YACThIO TMpOIECCAa CTPYKTYPHBIX
W3MEHEHUM;

2) OCBEIOMJICHHOCTh — OTO KPHUTUYECKOE OTHOILIEHHE K COIHAIbHOM
peaIbHOCTH;

3) BayKHOCTb Tpy/ia JIsl 4eJIOBEKa U €ro 0CBOOOXKIEHUE M3-3a €r0 OTUYKICH-
HOTI'O CTaTyca;

4) y uenoBeka ecTh IPU3BAaHUE U BOZMOXHOCTh YYACTHS B )KU3HH OOIECTBA;

5) nemoxparuzanusi 00pa3oBaHUs, HANIPABIEHHAS HA MPEOJIOJICHUE TPaAIHIIH-
OHHOTO (hopMau3Ma;

6) pebopma peBOTIOIMOHU3UPYET METATOTHUSCKHUE KOHIICTIIIMYA U KaTerOpun
U ycTpaHsieT Bce (pOpMbl KyJIbTYpPHOTO TOCIIOICTBA.
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Takum oOpa3zom, oOpa3oBaHKE TOJDKHO MPEAOCTABIATHCS HE TOJIBKO B KO-
Jax, HO U Ha ¢abpukax, B MACTEPCKUX U B JHOOOM MPOMBIIIJIEHHOM KOMIUIEKCE,
KOTOpBIfI ACJIaCT BO3MOXHBIM MAaTCPUAJIbHO-OKOHOMHNYCCKOC PA3BUTHUEC CTPAHBI.
Wnes bouau 3akitoyaeTcst B TOM, YTO IIOCPEICTBOM ,,JIECKYIIMHTA", TO €CTh BBIXOJA
oOpa3oBarenbHOro mporecca 3a (opMalbHble M HHCTHUTYIIMOHAIBHBIE PaMKH
IIKOJIBI BKYTIE C OTKa30M O0yYaromierocst OT MIKOJbHOW MEHTAIbHOCTH, OKa3bIBa-
€TCA BO3MOKHBIM IMPECOAOJICTH CYIIICCTBYI-OHII/Iﬁ B HaCTOﬂHII/Iﬁ MOMCHT paspbIiB
MEeX Ty IKoJIoH 1 padbpukoii. [To aToit mpuunHe nepyanckuit procod Tak TOBOPUT
0 HOBOM 00pa30BaHUU: «3TO JOJDKHO OBITH 00ydeHue Ui paboThl, TOCPEACTBOM
pabotsl u B pabote» [4. P. 90].

3akJaroueHue

bauszocte kKoHUENIUYN «(rnocoGun NOTIMHEHUS» U «TOMUHUPYIOIIEH KyJlb-
TypbsD» BOHIM K HEKOTOPBIM MOJOKEHUSAM MApKCUCTCKON (QHiiocopuu OueBUIHA,
XOTS Ha3bIBaTh €€ MAPKCUCTCKOM B TOM Mepe, B KaKOM 3TO MPUMEHUMO K B3TJIs]1aM
X.K. Mapuareru, 66110 Ob1 HE COBCEM KOppeKTHO. Mapkc mpe/yiarai 0cBOOOAUTh
YesoBeKa OT LieNel KanuTaJIuCTUYECKOro I030pa U BBIBECTH €r0 B Ka4eCTBE CyOb-
€KTa YKOHOMHUYECKOT0 ¥ COLUAIBHOIO JEHCTBUS Ha TAKOW YpPOBEHb CO3HAHUS, KO-
TOPBI O3BOJIUT EMY MOJTHOCTBIO PEATN30BaTh ce0s1 B IOCTOSIHHBIX OTHOLIEHHUSX C
cebe moIOOHBIMU U B TAPMOHUU C OKPY KAIOIIeH cpenoil. MapKCU3M U COIHAIbHO-
¢unocogckas JOKTpUHA BOHIM pa3fensoT OJUH U TOT K€ FOPU30HT KaTeropHii
OTHOCHUTEJILHO BO3MO>KHOCTEM YEJIOBEKA JOCTUYb BBICOKOTO YPOBHSI CaMOYTBEp-
KJICHHS U COBEPIIECHCTBA. bOHIM HE MOT HE YYUTBIBATh MAPKCUCTCKUE KOHLEIIIUU
B DKOHOMHMYECKOW HayKe, U, B MIEPBYIO ouepellb, ydeHne Mapkca o 4acTHOH co0-
CTBEHHOCTU M OTYY)XIEHHOM TpyJe JIIOJeH B KaNUTAJIUCTHYECKOM OOIIECTBE.
W nelicTBUTENBHO, BO MHOTHE IIEPUOBI IEPYAHCKON UCTOPUM OTCTAJIOCTh U 3aBU-
CHUMOCTb YCHJIMBAJIUCH I€HCTBHEM MOJIUTUYECKOTO IIPOU3BOJIA, BOPOBCTBA, Oe3Ka-
JIOCTHOM IKCILTyaTalluy U CUCTEMATHUYECKOIO HAKOIJIEHUS KaluTajla B pyKax He-
MHOTOYHCIICHHOTO ¢JI0s OYpKya3HbIX U MOJIMTHYECKUX JIUT.

OTa nopoyvHas NpaKkTHUKa, 32 HEKOTOPBIMU UCKIIFOUEHUSIMH, TI0 CBOEH CYyTH HE
M3MEHMIIACh U 1O ced AeHb. 1 naxke ceroaHs OCHOBHBIE YKOHOMHYECKHE TPYIIIIBI
[epy Ha mpakTHKE COXPAHIIOT JOMHHUPYIOLIEE MOJI0KEHHE BO MHOTHX c(hepax mo-
BCEJHEBHOM *U3HU Ipax/iaH, HalIpuMep, B cepe Ou3Heca, KUHO, My3bIKH, UCKYC-
CTBa, YHUBEPCUTETCKOT'O 00pa30BaHUsl, JOCYTra, rOCYIapCTBEHHBIX WHCTUTYTOB H
T.A. OTH TPYIIBl 3aHUMAKT AOMUHUPYIOILYIO MO3MUIMIO, OTPHULAsS KYJbTypHBIE
0c00eHHOCTH U 00pa3 KU3HH MOJABIISIONIETO OONBITMHCTBA IIEPyaHIIeB; OHU HaBS-
3bIBAIOT MHUMBIE [IPEUMYIIECTBA 3aMaJHOW MOJAEIHN Pa3BUTHUA, KOTOpasl, KakK yoe-
JUTENIBHO TMOKa3bIBaeT B cBoUX Tpyaax A.C. bonan, oka3bIBaeTCsl HE B COCTOSTHUM
JlaTh HY MPOLUIBIM, HU HBIHEITHUM TOKOJIEHUSIM IIEpyaHLIeB BO3MOXKHOCTU 00peTe-
HUS HE TOJIBKO MOJIMTUYECKOM, HO U KyJIbTYPHO-MUPOBO33PEHUYECKON UJIEHTUYHO-
CTH H, KaK CIEACTBHE — HE3aBUCUMOCTH.
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AnnoTanus. MccrenoBanne u3ydaeT HCTOKH KaHTHAHCKON (QUIOCO(UH B YHUBEPCHUTETE
Bysnoc-Aiipeca, cocpegoTounBIInch Ha paboTax Mapuo Kaiimu. XoTs ¢ TeueHHEM BpeMeHH
MOXXHO IPpOCICAUTb USMECHCHHA B aKICHTAX U ICPCHEKTUBAX KaﬁMH, B 3TOM HCCJICAOBAaHNU
YTBEP)KAAETCS,, YTO B OCHOBE €r0 HCCIICIOBAaHUI JIEKUT IOCIENOBaTENbHAs OPUEHTALIUSA:
npobieMa MeToa Kak ImyTeBoaHas HUTh ¢riocoduu KanTta. DTa MHTEpIIpEeTAllMOHHAS JTHHUS,
npeioxkeHHas Kaiimu, okaszana pemaroniee BIMSHUE HAa Pa3BUTHE KAaHTUAHCKUX UCCIIEI0BA-
HUH B yHHBepcuTeTe bysHoc-Afipeca, co3iaB 0coO0yI0 TepMEHEBTHUYECKYIO CTPYKTYPY, KOTOpast
¢ TeX mop Oblja MOJXBayeHa U Jlajee pa3BUTa YICHaMHU UCCIeNoBaTeNbCKOl rpymnmsl Kanra B
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Introduction

The publication, in 1982, of Mario Caimi’s study on the Critique of Pure
Reason — titled Kants Lehre von der Empfindung in der Kritik der reinen Vernunft.
Versuch zur Rekonstruktion einer Hyletik der reinen Erkenntnis — marks the
beginning of interpretative work on Kantian thought at the University of Buenos
Aires [1]. The book, the result of his doctoral dissertation supervised by Gerhard
Funke, may be considered the starting point of an extensive philosophical trajectory
which, over the course of decades, has addressed various central problems in Kant’s
work.
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Although shifts in Caimi’s approaches and emphases can be traced, this study
will show that a consistent orientation underlies his interpretation: the method as
the guiding thread of Kant’s philosophy. This interpretative line, inaugurated by
Caimi, has decisively shaped the direction of Kantian studies at the University of
Buenos Aires (UBA). His reading not only established a distinctive hermeneutic
paradigm, but was also continued and enriched by various members of the Kant
Research Group based at UBA.

In this context, the aim of this study is to highlight how the problem of the
philosophical method serves as the key to interpreting the critical system. We will
show how this approach allows us to detect lines of continuity in Caimi’s treatment
of specific issues. We will also demonstrate how this perspective is articulated with
two characteristic features of his exegesis: the rejection of all psychologistic
readings of Kant and the insistence on the centrality of sensibility, particularly
regarding the role of sensation.

The investigation is organized into four sections. First, we will examine the
nature of the philosophical method as conceived by Caimi in his reading of Kant.
Second, we will address his analysis of the Transcendental Aesthetic, focusing on
the status of sensation. The third part will be devoted to his interpretation of the
Transcendental Analytic. Finally, we will examine his treatment of the
Transcendental Dialectic, with the aim of reinforcing the general thesis that guides
this work.

The problem of method

The problem of method is the guiding thread in Caimi’s interpretation of the
Critique of Pure Reason. Caimi takes the problem of method as the key that allows
us to grasp both the general architecture of the entire work and its internal logic.

According to Caimi, the Doctrine of Method is the central axis of the Critique.
In this section Kant lays out the general logic of the work. There, Kant introduces
the defining features of the philosophical method. This idea is not exclusive to the
Critique; rather, as Caimi points out, it has clear precedents in Kant’s early writings.
In particular, in the Untersuchung iiber die Deutlichkeit der Grundsdtze der
natiirlichen Theologie und der Moral (1762), Kant already claims that philosophy
must proceed in a peculiar way. This same idea, Caimi notes, reappears as the core
of the Doctrine of Method that concludes the Critique of Pure Reason.

Caimi argues that the synthetic method is the guiding idea of Kantian inquiry.
In this context, the distinction Kant draws in the Prolegomena between the method
of mathematics — analytic — and that of philosophy — synthetic — becomes central.
The analytic method is regressive. It begins from the fact of knowledge and
inquiries into its conditions of possibility. The problem with the regressive method
is that it rests on the assumption that what is being sought is real and actually
existing.

By contrast, the philosophical method is synthetic; it begins with an originally
vague concept that must be progressively clarified. This method is progressive and
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constructive. Unlike the regressive method, which presupposes what it seeks to
explain, the synthetic method requires justification at each step, showing that the
elements introduced are not arbitrary but necessary within the development. The
process begins with an obscure and confused concept. Through its analysis, clarity
and distinction are gradually achieved, and each new element required by the
inquiry is introduced. Every component brought in is implied by the preceding ones
and contributes to a more comprehensive understanding of the concept under
investigation'.

The method progresses by isolating, analyzing, and ultimately integrating the
elements. For this reason, it is a progressive method. The organic nature of reason
makes this operation possible. Caimi maintains: “The development of the faculty
of understanding is, therefore, similar to that of an organism that grows only
through development, not through external addition. The biological metaphor
indicates that the connection among the elements of knowledge is necessary — that
is, systematic. Each member is required by the others. The introduction of each new
element does not occur by chance, but is justified by an internal necessity
(ultimately, by the overall concept)” [3. P. 260].

Based on this conception, Caimi reconstructs the synthetic method in six
fundamental stages. The starting point is an obscure and confused concept whose
origin is unknown. This representation marks the zero point of the investigation.
Caimi argues that the obscure and confused concept from which the Critique of
Pure Reason begins is that of reason [4. P. 9]. In the Transcendental Aesthetic, it is
that of representation [5. P. 29]. In the metaphysical deduction, Kant starts from the
concept of synthesis [3. P. 262]. In the transcendental deduction, the starting point
is apperception [2. P. 11]. Secondly, the elements belonging to this concept must
be identified, with the aim of “distinguishing elements within this still
undifferentiated concept” [4. P. 10]. Once identified, in the third stage, these
elements are isolated and analyzed separately. These new insights may serve as
starting points for advancing the investigation. In a fourth step, the new concepts
that are required must be introduced. For example, the study of sensibility as a
receptive faculty leads to the postulation of an active faculty that makes synthesis
possible: the understanding. This progression justifies the transition from the
Transcendental Aesthetic to the Transcendental Logic. In the fifth stage, partial
syntheses are formed — a process exemplified by schematism — through which the
previously differentiated moments are articulated. Finally, in the sixth stage, these
partial syntheses converge in a total synthesis that systematically unifies all the
elements involved in the investigation. This mode of procedure not only structures

! According to this method: “the philosopher must first isolate the elements of the concept and study
them separately. They must isolate and distinguish a single element. This leads to other elements
that may have been previously unknown but that henceforth become strictly necessary for the
complete analysis of the first element. (It is precisely this necessity that justifies the introduction of
new elements.) These newly introduced elements are in turn distinguished and joined to the
first element. This procedure is repeated in a synthesis of increasing complexity, until the
investigator is in a position to reconstruct the original concept, but now with complete clarity and
distinction” [2. P. 12].
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Kant’s exposition, but, according to Caimi, should also serve as the guiding
principle for a proper reading of the Critique. In the following sections, we will
examine how this methodological orientation guides Mario Caimi’s interpretations
of the different sections of the work.

Transcendental aesthetic

The starting point of the synthetic method is an obscure and confused concept.
The initial concept of the Transcendental Aesthetic is that of “representation in
general.” Kant’s argument begins from this point zero. According to Caimi, this
concept of representation is subjected to the method of isolation, which marks the
beginning of the entire argument [6. P. 191]. This first stage arises from sensation,
particularly from affection. Affection and sensation are necessarily implicated.
Sensation is structurally intentional; by its very nature, it refers to objects [7. P.
112]. Affection, in turn, supplies the material content of knowledge. The existence
of sensible representations, generated by affection, marks the beginning of the
investigation. For Caimi, the central operation consists in clarifying this initial
concept through a progressive process [5. P. 29]. The method makes it possible to
decompose the elements that constitute sensible representation: empirical intuition,
its material content (sensation), and form [5. P. 33].

In the first paragraph of the Aesthetic, Kant introduces sensation as one of the
components of representation and posits that space and time are pure forms of
sensible intuition. This hypothesis is developed in the second paragraph, where a
demonstration is offered that space is suitable to play the role of the form of
sensibility [5. P. 36]. According to Caimi, the decisive confirmation that space and
time fulfill this function is found in the second conclusion?.

Caimi identifies three fundamental consequences of this discovery. First, if
space is an a priori intuition, the possibility of synthetic a priori judgments in
mathematics is explained. Second, this justifies the applicability of mathematics to
empirical phenomena, since space constitutes their form of apprehension. Third —
and most importantly — it is established that the objects of experience are not things
in themselves, but phenomena. From this, Caimi formulates two theses concerning
the scope of the Transcendental Aesthetic: negatively, Kant does not develop a
doctrine of space and time as such, but rather seeks to ground their status as forms
of sensibility; positively, the Aesthetic legitimizes the application of mathematics
to nature?.

2 Caimi maintains that, unlike the metaphysical exposition, in the transcendental exposition Kant
applies the analytic method, starting from the fact of geometry. This science shows that we possess
synthetic a priori judgments: we know something about spatial relations independently of empirical
experience. This demonstrates that both the form and the relations of phenomena are given prior to
any concrete perception [5. P. 41]. The Transcendental Aesthetic thus succeeds in establishing that
space and time are the necessary conditions for sensibility to have form [8. P. 12].

3 Caimi argues: “The Transcendental Aesthetic contains some indications concerning the nature of
time. The development of this theme extends up to the exposition of time as the form of inner sense
and the demonstration of its general consequence, namely, the transcendental ideality and empirical
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Transcendental logic: the transcendental analytic

According to Caimi, the idea of method also constitutes the axis that structures
both the metaphysical and the transcendental deduction. The Transcendental
Aesthetic had shown that sensibility is a passive faculty through which we receive
representations. However, the analysis of this faculty leads to the necessity of
introducing another one that can account for how the multiplicity of representations
is unified. Since sensibility cannot perform this operation on its own, a second
faculty is required: the understanding. This is introduced, then, by methodological
demands derived from the previous analysis of sensibility [3. P. 261].

In order to conceive the unity of the given manifold, an active operation must
be presupposed: synthesis. Hence, as Caimi notes, the concept of synthesis
determines the systematic position of the metaphysical deduction.

The understanding, as the faculty of thinking, operates through concepts, and
these are articulated in judgments, which constitute fundamental forms of
knowledge. For this reason, the proper functions of the understanding can be
derived from the different types of judgment [3. P. 267]. However, Kant’s goal in
this section is not so much to classify judgments as to identify the functions of the
understanding that are manifested in them. The task of the metaphysical deduction
is to demonstrate that there are pure concepts of the understanding [3. P. 267] and
to determine which they are —a necessary condition for later addressing the question
of their validity, the task of the transcendental deduction [3. P. 270].

In this interpretation of the metaphysical deduction, previously noted themes
are reiterated. Caimi emphasizes that the synthetic method guides the entire
argumentation. He also stresses the rejection of any psychologistic reading: the
deduction is not based on empirical observations of mental functioning, nor does it
require psychological or anthropological references. Each of the concepts is
introduced out of a necessity imposed by the method itself. In Caimi’s words:
“Nowhere have we sought the concept of synthesis through psychology. We arrived
at it through the demands of the method, which required a separate consideration of
sensibility and understanding, but later demanded their combination. Not insofar as
we have observed them, but only insofar as they are methodologically
indispensable, have we considered the concepts as syntheses, as actions of the
understanding or of the imagination” [3. P. 275].

The metaphysical deduction, through the synthetic method, concludes that we
possess pure concepts of the understanding. These concepts, although empty in
themselves, must be able to refer to sensibility in order to acquire content. However,

reality of time. In vain shall we look in the Aesthetic for a more detailed description of time, an
exhaustive account of its properties, or an explanation of its structure. (Similarly, in the
Transcendental Aesthetic there is no explanation of space in the way geometry offers one). The
reason for this is that, in order to provide such an explanation of the nature and properties of time,
it would be necessary to consider time as an object; but there is no way to consider something as an
object if one entirely abstracts from the work of spontaneity.” [9. P. 416].
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this reference is not given in advance: the possibility remains open that such
concepts “are nothing more than fictions of the understanding, without any object
to which they could be applied” [8. P. 26]. Unlike formal logic, transcendental logic
cannot dispense with content. Overcoming the separation between sensibility and
understanding — in order to confer content to concepts and meaning to intuitions —
is what will drive the transcendental deduction.

The problem of method continues to guide the transcendental deduction as
well. Once it has been demonstrated that there are pure concepts of the
understanding, it remains to be proven that these concepts can effectively refer to
objects. From Caimi’s perspective, the guiding question of this deduction is how
thought can be connected to objects [2. P. 1]. While empiricism does not confront
this problem — since it holds that the content of concepts derives from experience —
and it does not arise in frameworks where form and content are given together [2],
in Kantian thought the issue becomes central due to the way Kant conceives of the
concept as essentially empty. Caimi argues that one of the novel contributions of
the critical system is the notion of “empty concept” [2. P. 54]. Kant shows that the
validity of a concept does not depend solely on its formal logical correctness, but
on its reference to an intuition: “Therefore, a concept may be empty and still
flawless according to formal logical criteria. This is because it may be empty in this
new way, since it may lack a corresponding intuition. Kant’s achievement, his
innovation with respect to the Leibniz-Wolffian philosophy, emerges here. It
consists in recognizing intuition as a necessary condition of knowledge. This entails
the recognition of the insufficiency of the understanding as the sole source of
knowledge” [10. P. 145].

The goal of the transcendental deduction is to show that the pure concepts of
the understanding are not doomed to vacuity, but can in fact have objective
reference [11. P. 59]. To this end, Kant once again applies the synthetic method.
The obscure concept from which this deduction begins is that of apperception,
which will be clarified through its synthetic development [2. P. 14].

The synthesis carried out by the understanding must not be conceived as a
psychological process, but as a methodological requirement. Based on the passivity
of sensibility, already established in the Aesthetic, an active faculty is required: the
understanding. The metaphysical deduction had shown that we possess pure
concepts of the understanding; but, given their emptiness, it is necessary to
demonstrate that they can refer to objects. This is the task of the transcendental
deduction, which begins from the still undetermined notion of apperception. Caimi
summarizes his thesis as follows: “The entire Transcendental Deduction B is
constructed with extreme coherence, as the exposition of a single principle and as
its synthetic enrichment. The argument can be followed as the progressively richer
and more differentiated formulation of the Principle of Apperception, which Kant
introduces at the beginning of §16” [6. P. 193].

Ultimately, Caimi’s reading of the Transcendental Deduction highlights three
main features. First, the centrality of the synthetic method as the guiding thread.
Second, the rejection of any psychologistic or anthropological approach: Kant is
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not concerned here with describing how representations empirically arise, but rather
with the conditions of possibility of knowledge. Finally, Caimi emphasizes that one
of the fundamental problems of the critical project is how to ensure that the empty
concepts of the understanding acquire content, thereby resolving the relation
between being and thinking.

Transcendental schematism

According to Caimi, Kantian schematism fulfills a specific function, distinct
from that of the Transcendental Deduction. Contrary to what many interpreters
claim, its role is not superfluous [12. P. 147]. While the Deduction is concerned
with establishing the conditions of possibility for objectivity, the Schematism
addresses the problem of how a singular empirical object can be subjected to the a
priori conditions imposed by subjectivity [2. P. 75]. It is no longer a question of the
object in general, but of the one given in sensible intuition. The role of schematism
is precisely to enable the subsumption of two heterogeneous elements: empirical
objects under the categories [12. P. 155]. The given object is external to thought
and possesses properties that the intellect does not provide; therefore, the challenge
is how to incorporate it under the conditions imposed by the subject. Caimi thus
underscores a distinctive aspect of the Kantian interpretation: the singular object is
not a product of thought but something heterogeneous to it, and for that reason, its
subsumption is necessary®.

From this perspective, neither the categories nor the forms of sensibility can,
by themselves, generate the given object. The object remains heterogeneous with
respect to the a priori conditions. Therefore, the function of schematism is to
mediate between these two domains: between the object given to sensation and the
understanding. This bridge is constructed through temporal determination, which
generates schemata by means of the action of the imagination guided by the
understanding [13. P. 202]. The schema, in this context, is a transcendental
determination of time. It is a procedure [14. P. 84]: the imagination produces a
temporal synthesis according to the rules of the understanding, such that each
category is related to a specific form of temporality [13. P. 417]. The task of
schematism consists precisely in giving time a structure in accordance with each
category [13. P. 418]. Each schema represents a specific modality of this temporal
determination. In this way, imagination resolves the heterogeneity between the
sensible and the intellectual by providing unity to what is temporally diverse. The
schemata are homogeneous with the concepts because they arise from the synthesis
of the understanding, and they are also homogeneous with sensibility because they
are based on time. Thus, as Caimi argues, the schemata, being both temporal and

# Schematism must show how particular objects given to the senses can be integrated within the a
priori conditions of thought. This entails a shift in perspective: whereas the Analytic of Concepts
deals with the object in a general sense, the Analytic of Principles refers to the singular and
intuitively given object [10. P. 205].
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categorial, succeed in mediating between the concept and the sensible object [13.
P. 203]°. For this reason, the problem of subsumption must not be confused with
the logical subordination of concepts. Transcendental logic is not concerned with
subsuming concepts under other concepts, but rather with how the given object can
be comprehended by a concept. Since they belong to distinct domains (intuition and
concept), only a third element can connect them [15]. This element is the schema:
a product of the imagination that enables the necessary homogeneity for
subsumption. In this way, the heterogeneity between the sensible and the categories
is overcome [16. P. 225], and it becomes possible to explain how the empirical
object can be subsumed under a category [14. P. 91]. Once this possibility has been
clarified, nothing prevents us from affirming that the categories have universal
validity for all sensible objects [8. P. 31]. Therefore, synthetic a priori judgments
valid for all phenomena can be formulated — these constitute the fundamental
principles upon which all other judgments are based [8. P. 33]. Kant develops this
task in the System of Principles.

Caimi’s reading of schematism aligns with the interpretative guidelines
outlined in the introduction. First, it rejects any psychologistic interpretation.
Imagination is not understood as a faculty of the empirical subject, as it would be
in the Anthropology, but rather as a transcendental condition of knowledge. For this
reason, Caimi proposes replacing the term “faculty” with “necessary condition”
[16. P. 217]. Likewise, schemata are not individual mental images, but universal
procedures that make the application of concepts to given objects possible. Second,
the chapter on schematism introduces the problem of the given object and, with it,
the role of sensation. This should not be interpreted in a psychological sense: such
an approach would obscure the epistemological aim of the text [14. P. 104]. Once
again, the methodological question serves as the guiding thread of the argument:
schematism is introduced as a methodological requirement, as a solution to the
problem left open in the Analytic of Concepts, and it also prepares the ground for
the System of Principles.

Finally, Caimi’s interpretation takes up a concern already present in his 1982
research: how the conditions of experience relate to that which is not produced by
the mind. Integrating the given object into the structure of experience is a demand
the system must fulfill. In this sense, Caimi highlights the central role of sensation
and of the matter of affection in the chapter on schematism. Sensation allows for
the recognition of empirical properties and testifies to the existence of the object
[14. P. 100]. Therefore, schematism addresses the problem of how thought relates
to reality.

3 Kant illustrates this mediation by comparing the empirical concept of “plate” with the geometrical
concept of “circle”: both share roundness, which enables the conceptual transition between them
(KrV, A 137/B 176). Caimi explains that roundness functions as a mediator: even if the matter is
abstracted, the relation that defines both concepts (the round shape) remains [15. P. 218]. Thus, in
schematism, the schema plays the role of this mediator, allowing the heterogeneity between concept
and object to be overcome without one being reduced to the other [15. P. 219]. Intuition and concept
remain distinct and irreducible to one another [15. P. 85].
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Transcendental logic: the transcendental dialectic

According to Caimi’s interpretation, the Dialectic has both a positive and a
negative role. On the one hand, the dialectic plays a negative role. It shows how
reason, by its very nature, necessarily leads to illusions. Caimi emphasizes that Kant
sees the dialectic as a source of metaphysical errors when reason mistakes its own
ideas for real objects (e.g., treating the idea of “God” as an actually existing entity).
The dialectic exposes the excesses of reason when it transcends the limits of
experience. Kant demonstrates “that those ideas we believed to have a divine
origin — and therefore to be true and to refer to their corresponding objects — are
merely the almost mechanical result of the repetition of certain logical forms. That
is why I said that the metaphysical deduction of the ideas entails an extraordinary
novelty in philosophy. It is almost a revolution within it” [17. P. 256].

However, on the other hand, it is also the task of the Dialectic to highlight the
positive — and indeed necessary — role of reason’s ideas. Kant acknowledges that
the dialectic, although deceptive, drives reason to seek the unconditioned, which
grants it heuristic value.

In this way, the Dialectic has two tasks with respect to metaphysics. On the
one hand, it must structure and guide rational thought toward the unconditioned (the
ideas of soul, world, and God), showing their systematic and heuristic function. On
the other hand, the Dialectic must critique and expose the transcendental illusions
that arise when reason mistakes its own ideas for real objects, thereby delimiting
the scope of metaphysical knowledge.

Following the transcendental method, the starting point of the Dialectic is the
isolation of reason. Reason, by its very nature, produces peculiar representations®.
As in previous cases, the approach is not psychological, but rather lies in the
methodological necessity of introducing a specific kind of activity. The
metaphysical deduction of concepts presupposes spontaneity as their origin: the
understanding. Ideas also originate in an activity — namely, reason.

The metaphysical deduction of the ideas is analogous to the metaphysical
exposition of space and time: its aim is to show the a priori origin of certain
concepts. In the metaphysical exposition of the Aesthetic, it is shown that space and
time are a priori forms of sensibility. The metaphysical deduction of the ideas will
show the a priori origin of each of them. Likewise, in the metaphysical deduction
of the categories, the table of concepts is derived from the table of judgments; that
is, from the table of judgments one can determine which are the concepts of the
understanding. Ideas arise from the form of the syllogism. Kant shows that ideas do

¢ Caimi exposes the internal tension within the Critique of Pure Reason regarding the origin of ideas.
On the one hand, Kant claims that reason produces peculiar concepts — the ideas; on the other hand,
he maintains that these are nothing more than concepts of the understanding freed from the
conditions of their empirical application. Caimi shows that both theses coexist in the Kantian text,
and that it is precisely the logical structure of the syllogism that allows for the resolution of this
apparent hesitation [17. P. 458].
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not emerge arbitrarily nor are they innate, but have a systematic origin in the forms
of syllogisms, just as the categories of the understanding derive from the table of
judgments.

Following Rudolf Mather, Caimi distinguishes two steps in this deduction:
first, recognizing that the premises and conclusion of the syllogism are judgments,
that is, representations connected according to logical relations; second, applying
the principle of reason, which requires the discovery of an unconditioned synthetic
unity. In this way, the prosyllogistic procedure — the ascending chain of conditions
in search of the unconditioned — becomes the formal mechanism by which reason
generates ideas. Three types of ideas are generated, according to the three kinds of
relation among representations — that is, in accordance with the categories of
relation. The idea of God is deduced from the disjunctive syllogism, insofar as it
introduces a collective unity encompassing the totality of possible predicates. The
sum of all realities, conceived as an individual, gives rise to the ideal of pure reason.
The hypostasis of this idea — that is, treating it as existing — leads to the dialectical
use of the concept of God. The idea of World is deduced from the hypothetical
syllogism, as it reflects a conditional connection among phenomena. Reason tends
to complete the series of causes and effects in pursuit of a totality. The hypostasis
of this totality gives rise to the antinomies of reason. Finally, the idea of Soul is
deduced from the categorical syllogism, whose form affirms a subject of which all
concepts are predicated. If this synthetic unity is hypostatized as an existing
substance, it leads to the illegitimate use of the idea of the soul. In conclusion, Caimi
emphasizes that the deduction has a dual task: to show the origin of the ideas in
reason, and to establish their complete table based on the forms of the syllogism.
Since there are only three syllogistic forms, there will be only three transcendental
ideas. The connection of these ideas with the categories gives rise to a multiplicity
of pure rational concepts — the “predicables of the ideas” — which constitute the
foundation of the antinomies. In this way, the metaphysical deduction of the ideas
is achieved by taking the three types of syllogisms as its guiding thread. Now, just
as for the concepts, a transcendental deduction is also necessary to show that these
ideas have content’. This is also a positive task of the Transcendental Dialectic.

The positive role of metaphysics has two aspects. On the one hand, ideas have
a regulative function: they serve to extend our knowledge as far as possible. On the
other hand, they demonstrate the existence of a critical metaphysics. Caimi’s study
addresses both of these aspects. As we have noted, the positive role of ideas is not
limited to their regulative function. Caimi shows that in the Progress of
Metaphysics, there is a special metaphysics compatible with critical philosophy. A
critical metaphysics is neither a natural disposition, nor a practical nor an immanent
one. Caimi argues that special metaphysics not only continues to exist within the

7 “If, on the other hand, they are generated by reason, they might perhaps be empty concepts to
which no object corresponds. To resolve this latter issue concerning the possible emptiness of the
ideas, a transcendental deduction of them becomes necessary.” [17. P. 472].
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critical system, but that Kant develops “a complete metaphysics following the
model of Baumgarten™ [18. P. 262].

Caimi shows how Kant develops a special or theoretical metaphysics that
replaces the traditional metaphysica specialis, displaced by the critique of reason.
Within this framework, his intention is to highlight the existence, in the Kantian
system, of a theologia rationalis, a cosmologia rationalis, and a psychologia
rationalis as components of the theoretical part of transcendental idealism. The
objective reality of concepts of the supersensible is attained through symbolization,
as the proof of the regulative use of ideas is insufficient to demonstrate their validity
[18. P.275]8.

Conclusion

An examination of Mario Caimi’s work reveals the coherence of an
interpretation that, beyond occasional thematic shifts or specific emphases,
consistently places the problem of method at the center of Kantian philosophy. This
hermeneutic key not only guides his reading of the different sections of the Critique
of Pure Reason, but also allows for their articulation within a systematic
perspective. His approach not only inaugurates an interpretative line within the
Argentine academic context but also establishes a hermeneutic paradigm that has
had a lasting impact on Kantian studies at the University of Buenos Aires.
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Introduction

The philosophy of mind developed in Latin America belongs mainly to the
Analytic Philosophy, “broadly construed.” So, I think it makes plain sense to begin
with a brief description of the main organizations and institutions that promote
analytic philosophy in Latin America. The analytic tradition started sooner in
Mexico and Argentina, where it is well-consolidated. In Brazil and other countries,
that tradition gains strength from the seventies up to today. I will focus particularly
on the disciplines that underpin the philosophy of mind: specifically, the philosophy
of logic and language (relevant for the propositional attitudes or mental states with
conceptual content and the relations between them), and the philosophy of science
(relevant for the kinds of reduction involve in the mind-body debate). Metaphysics,
of course, is also relevant (for instance, the mind-body problem and free will are
clearly metaphysical problems) and will be treated in the next section devoted to
the philosophy of mind, as well as the epistemological aspects (knowledge of our
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own mental states or the mental states of other people). I will present some
representative works in philosophy of mind in the following countries, in alphabetic
order: Argentina, Brazil, Chile, Colombia, and Mexico. I limit myself to the very
last decades and do not consider works before 1950. I give more attention to the
current research. Latin America is huge; it includes 20 countries. As it is virtually
impossible to mention all the philosophical contributions to the theory of mind in
so many countries, I apologize in advance for my failures and limited knowledge.

Analytic philosophy in Latin America: a very short overview

Analytic philosophers, since the very beginning of the movement in Germany
and England, put logic and philosophy of language at the very center of their
philosophical project. This intellectual strategy is combined with a respectful
attitude toward scientific knowledge and a general down-to-earth and sober style of
philosophizing, even in ethics and metaphysics.

In the last decades, there has been a strong development of the analytic
movement in Latin America. Scientific societies have been created like the Latin
American Association for Analytic Philosophy (ALFAn) founded in 2006 in
Mexico, the Brazilian Society for Analytic Philosophy (SBFA, founded in 2008 in
Porto Alegre), and the Argentine Society for Philosophical Analysis (SADAF,
founded in the late sixties). SADAF maintains a journal, Analisis Filosofico, since
1981. Eduardo Rabossi i was a leading figure for the development of analytic
philosophy in Argentina and South America. Donald Davidson described Rabossi
and Genaro Carri6 T as “brave soul” for their resistance to the dictature.! Tomas M.
Simpson [2; 3] was an important philosopher of language in Argentina, one of the
first in the analytic tradition. Eduardo Rabossi, among his many philosophical
interests, also wrote a book on language a few years later [4]. The Instituto de
Investigaciones Filosoficas of the National Autonomous University of México
(UNAM), founded in 1940, counts many important analytic philosophers; it has a
journal, Critica. Revista Hispanoamericana de Filosofia, since 1967. Maite
Ezcurdia f was very active as a founder of ALFAn and editor of Critica. The
Brazilian State University of Campinas (UNICAMP) with its Centre for Logic and
Epistemology (CLE) is another important foyer for analytic philosophy since 1977,
thanks to Oswaldo Porchat Pereira’s dedication, a philosopher famous
to defend a version of Scepticism. CLE has an international journal, Manuscrito,
rated as one of the best in Latin America. Logic and Philosophy of Logic
have famous exponents in Brazil, with Newton da Costa §, Walter Carnielli,

! Carri6 and Rabossi were professors at the University of Buenos Aires and were fired by the
dictature. After dictatorship, they occupied important positions: Carrié went to the Supreme Court,
and Rabossi was responsible for the National Commission on the Disappeared. Rabossi earned an
international prize for his work on human rights. They both translated Austin’s How to Do things
with Words em 1962 and founded SADAF with Gregorio Klimovsky (a philosopher of science) and
Carlos Alchourroén (a philosopher of law). See [1. P. 62].
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Itala M. Loffredo D’Ottaviano, and Oswaldo Chateaubriand.? Non-classical logic,
especially paraconsistent logic, is the most important da Costa’s legacy, which is
developed today by many followers. Raul Landim Filho wrote on classical
philosophers, namely Aquino, Descartes, Kant, with an analytic gaze. Danilo
Marcondes Filho and Arley Moreno wrote on pragmatics and philosophy of
language. A notable fact was Willard van Orman Quine’s teachings at the
University of Sao Paulo, in 1944, where he wrote a book in Portuguese, O Sentido
da Nova Logica [10]. Marcelo Dascal, a famous Leibniz scholar, founder of the
journal Pragmatics & Cognition, gave important contributions to the theory of
language and mind. Philosophy of logic and philosophy of language are important
for the philosophy of mind, especially for the so-called propositional attitudes or
mental states with conceptual content. The content of these states is usually
specified by using a sentence of a public language, the semantic properties of which
are used to specify the so-called “mental content.” Important figures of the analytic
movement, like Donald Davidson, Alfred Tarski and Saul Kripke, visited Mexico
(Instituto de Investigaciones Filosoficas, hereafter IIF), Brazil (UNICAMP) and
Argentina (SADAF). Moreover, most Latin American countries have organized
groups studying Wittgenstein’s philosophy. In Brazil, Wittgenstein’s philosophy
counts many scholars, like Mauro Engelmann, Paulo Faria, Jodo Vergilio Cuter,
Edgar da Rocha Marques, but these have many other philosophical interests. Edgar
Marques is editor responsible for the journal Analytica of the Federal University of
Rio de Janeiro, that publishes papers in the analytic tradition. Working in the
UNICAMP, Marco Ruffino is a Frege scholar who recently used speech acts theory
to resolve Kripke’s enigmas about contingent a priori truths [11]. Ernesto Perini
Frizzera de Mota Santos (Federal University of Minas Gerais) works on analytic
philosophy in Middle Ages, contextualism in the philosophy of language, and
cognitive science.

As to the analytic philosophy of science, the Argentine Mario Bunge { was a
pioneer in South America [12]. He left Argentina in the sixties, running away from
the dictature, and went to Canada, where he lived until his death at 100 years old.
He was a member of the McGill Philosophy Department in Montreal and produced
80 books and hundreds of papers defending scientific realism; he also founded the
Society for Exact Philosophy, which counts many Latin American philosophers of
science as members. In Mexico, a well-known philosopher of science and
technology, Ledn Olivé Morret T [13], worked at the IIF. The Federal University of
Santa Catarina (UFSC) in Brazil has a regular conference on epistemology and
philosophy of science in the analytic tradition and an international
journal, Principia. Luiz Henrique de A. Dutra was very active as writer, creator and
organizer of the regular symposia of the journal. Argentines Alberto Cupani and
Gustavo Caponi (philosophy of biology) became members of the philosophy

2 The following books are representative of the innovative character of logico-linguistic works by
Brazilian researchers: Newton da Costa [5]; Walter Carnielli & Epstein, R.L. [6]; Chateaubriand
Filho O. Logical Forms. Part I: Truth and Description and Logical Forms. Part II: Logic, Language,
and Knowledge. [T, 8]; Gomes, E.L., D’Ottaviano, LM.L. [9].
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department of the UFSC. Paulo C. Abrantes (University of Brasilia) and Karla
Chediak (State University of Rio de Janeiro) are also exponent of the philosophy of
biology. Newton da Costa, Décio Krause and Oswaldo Frota Pessoa Jr. gave
important contributions to the philosophy of quantum mechanics. Otavio Bueno,
today at the University of Miami, studied with da Costa and still works regularly
with Brazilian philosophers of science. He is editor of Synthese and is now a
renowned philosopher of science.

Philosophy of mind in Latin America

Philosophy of mind is the reflexive study of the basic categories which form
the foundation on which are anchored the concepts and principles we use to describe
our intelligent performances. The domain of the mental comprises sensorial
experiences, perceptions, emotions, mental images, mental acts and activities, the
so-called propositional attitudes, and dispositions of different kinds (capacities,
abilities, inclinations, competences, tastes, etc.). These mental acts, events, and
states are subjective, conscious (or can turn conscious), and intentional. The main
philosophical disciplines put to work in the philosophy of mind are metaphysics,
logic and philosophy of language, epistemology, and philosophy of science.

As 1 said earlier, I will describe some important contributions in Latin
American countries, following alphabetic order, and focusing on the research
currently in development.

Argentina

Eduardo Rabossi is certainly the central figure in Argentina when it comes to
philosophy of mind. He has been organizing, translating, promoting, and publishing
relentlessly for decades. His influence could have been greater were it not for the
fact that the dictature obliged him to leave his position at the University of Buenos
Aires. He went to Oxford in 1966 where he studied philosophy and came back to
Argentina in 1970. One good example of his influence is the publication of
Filosofia de la Mente y Ciencia Cognitiva, a collection of essays, translated in
Spanish, written by notorious North American philosophers, like Ned Block, Tyler
Burge, Jerry Fodor, Hilary Putnam, John Searle, Dan Dennett, and many others
[14]. Rabossi wrote on folk psychology, on the perspective of the second person
(just a few years after Davidson), and on mental causation. He was an original
thinker. His anti-foundationalist views on human rights are famous. He was very
active until his sudden death in Cuzco in 2005.

Diana I. Perez is by now the leading figure in the philosophy of mind in
Argentina. A former student of Rabossi, she is full time professor at the University
of Buenos Aires, director of SADAF, and one of the main researchers of CONICET
(Nacional Council for Scientific Research and Technics). She organized and
published several collections; in 1999, she published an original book, La mente
como eslabon causal (The Mind as a Causal Link), and then, in 2013, Sentir, desar,
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creer. Una aproximacion filosofica a los conceptos psicologicos [15] (Sensing,
Desiring, Believing. A Philosophical Approach to Psychological Concepts). Her
last book, with Antony Gomila, is especially important: Social Cognition and the
Second Person in Human Interaction [16].> She defends an interactive (second
person) perspective on social cognition, in which emotions ground our interactions
and hence the genesis of psychological concepts through which we think and
behave in our daily life. She adopts a post-cognitive, anti-cartesian point of view,
which she is trying to develop, generalizing the view she holds about social
cognition. Recently, this corresponded to an important “turn” in philosophy of
mind, cognition and psychology, sometimes referred to, with a pinch of humour, as
the “You Turn.” As a matter of fact, we all start our lives in a state of total
dependency; we all need to be nursed and nurtured by other persons, whose
existence is not inferred or reconstructed from a first-person perspective, but is
something given in a very primitive way, like a presence that imposes itself from
the very beginning.

When it comes to folk psychology, Patricia Brunsteins is an important
reference in Latin America. She published in 2010 La psicologia folk. Teorias,
practices y perspectivas [18]. She takes as her starting point the three theories
considered by Alvin Goldman in Simulating Minds (2006): the theory-theory, the
theory of rationality, and the theory of simulation. She criticizes all three and
considers the second person perspective as a promising theoretical representation
of our metarepresentational capacities to attribute attitudes for explaining and
understanding behaviour.

Carolina Scotto was the first woman Rector of the National University of
Cordoba. She is also a CONICET researcher. She situates her research in the
philosophical naturalist movement, instead of adopting the classical conceptual
analysis style. Her main research concerns are the theories of intentional
attributions of mental states and social cognition in the perspective of the second
person [19]. She studies attribution of mental states to non-human animals [19; 20].
She defends that the perspective of the second person is more fundamental and
irreducible to the first-person and third-person perspectives. The second-person
perspective is a necessary complement to the other two. The first-person
perspective is subjective, the third-person perspective is objective, and the second-
person perspective is intersubjective. Objectivity is an intersubjective construction
that presupposes abilities grounded in the first-person perspective. According to
Scotto, we have here a genuine interaction that could explain phenomena like social
cognition, empathy, and mutual understanding in interactive, public and practical
contexts. She is also interested in mindreading, especially something that she calls
“facereading,” associated to Wittgenstein’s philosophy [21] and the role it plays in
social interaction.

Finally, Mariela Aguilera, also working at the National University of Cérdoba
(also a CONICET researcher) is interested in non-linguistic forms of

3 On the same theme, see also A. Leclerc and F. Boccaccini [17] in which Perez and Gomila have
each one a contribution.
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representations and thinking [22], also in the relations between language, thought
and concepts. She is currently working on the relations between cartographic and
linguistic representations. [23]. Also, at Facultad de Filosofia y Humanidades of the
National University of Cordoba, Laura Dan6én (CONICET) is currently on a
research project entitled: “Intentionality in non-human animals: propositional and
non-propositional contents.” She works on animal cognition and normativity in
non-human animals.

Brazil

In Brazil, the development of analytic philosophy started a bit later than
Mexico or Argentina. But after a slow beginning in the seventies, it developed
rapidly. The country is huge and counts 69 federal universities and 54 post-
graduated programs in philosophy where many researchers are working today in
the analytic tradition. In the nineties, philosophy of mind developed at a quick pace,
in different regions of the country.

Maria Eunice Quilici Gonzalez works at the State University of Sao Paulo
(Unesp) in Marilia. She got a degree in physics and a PhD in cognitive science in
England. She has many research interests; she was among the pioneers in Brazil
when it comes to self-organization, the informational semantics and Dretske
philosophy of mind, autonomous actions, complex systems, Gibson’s ecological
psychology, personal identity, and artificial intelligence.* She works a lot with her
colleague and good friend Mariana Claudia Broens (Unesp). They both organized
many conferences in Brazil on the theory of mind and cognitive sciences and
published together many papers. They founded the Brazilian Society for Cognitive
Sciences, which organizes regularly the meetings of the Society. Mariana Broens
recently worked on self-deception, and ethical questions raised by today’s Big Data,
direct perception, affordances, etc.’

Wilson John Pessoa Mendonga studied in Germany and then taught at the
Federal University of Rio de Janeiro (UFRJ) for decades. He defends a strong
reductionist version of physicalism. He has many papers on supervenience, mental
causation, the problem of causal exclusion, and on ethical matters and philosophical
semantics. He created a centre on Ethics and Philosophy of Mind.®

Maria Clara Dias also works at the UFRJ. She got her PhD in Germany, with
Ernst Tugendhat as a supervisor. She started working on Wittgenstein’s private
language argument. Then, she discussed the question of qualia defending a
functionalist perspective, and the notion of person and personal identity. After that,
she turns to the idea of extended mind, following the lead of Andy Clark and David
Chalmers. Finally, she is currently working on biotechnology and posthumanism.
She is developing a perspective on moral and justice that could include, not only

4 Here are just a few of her works: Gonzalez M.E.Q. [24-31].

5 See, for instance, Broens M.C. [32-35].

6See here a few of Mendonga’s contributions in the philosophy of mind and semantics:
Mendonga W. & Telles de Menezes [36—41].
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human beings as moral agents, but also non-human animals and some inanimate
beings, like works of art and coupled systems.”

Jodo de Fernandes Teixeira studied in England, at the University of Essex, and
then made post-doctoral research at Tufts University with Dan Dennett. He worked
at the Federal University of Sao Carlos, in the state of Sdo Paulo. He wrote many
books, starting in 1990, many of them of scientific diffusion, and was the first to
present the philosophy of mind and the cognitive sciences to the Brazilian public.
Recently, he also wrote on posthumanism.®

There is a strong movement of young philosophers developing Enactivism in
Brazil. They form an active group, CLEA (Cognition, Language, Enactivism and
Affectivity), gathering researchers of 7 federal universities, whose members are
André¢ J. Abath (UFMG) [55; 56], Giovanni Rolla (UFBA) [57; 58], César Meurer
(UFABC), Nara Figueiredo (UFSM) [59; 60], Eros Carvalho (UFRGS) [61; 62],
Felipe Carvalho, Marco Aurélio Alves (UFSJ) [63], Felipe De Carvalho (UFMG)
[64], and Raquel Krempel (UFABC). The basic idea is that cognitive, Linguistic
and affective processes, can be fully understood only if we consider the situated
activities of an agent in his physical and social environment. Enactivism is a form
of naturalism that combines ideas of Francisco Varela (biology) and Maurice
Merleau-Ponty (phenomenology) which were developed more recently by renown
researchers like Alva Noé, Daniel Hutto, and many others.

Luiz Henrique de Aratjo Dutra (Federal University of Santa Catarina),
mentioned earlier as a philosopher of science, is also philosopher of mind. His
books on the theory of mind exposes a conception of mind largely inspired by the
behaviourist tradition, but Dutra goes further and add many original details to that
tradition. In Dutra [65], traditional conceptions of mind are presented in the first
part, and the second part explores recent conceptions like that of distributed
cognition and extended mind. In Dutra [66], some traditional conceptions are
described (Hobbes, La Mettrie, Bernard), and then he discusses the contemporary
conceptions of Gilbert Ryle and Donald Davidson, Clarck and Chalmers, etc. The
last chapter discusses consciousness much in line with Gerald Edelman. Finally, in
Dutra [67], his emergentism is exposed as well as the category of perspectivity,
which he conceives of as more fundamental than intentionality.

André Leclerc (University of Brasilia) is Canadian and has been teaching in
Brazil since 1995. He soon got involved in the organization of the research in
analytic philosophy and philosophy of mind. He was one of the founders of the
Brazilian Society for Analytic Philosophy and second president of the entity.
Furthermore, he was also treasurer of the ALFAn. He organized many events of the
series of international colloquia in the philosophy of mind, inviting to Brazil
renown researchers from Europe and North America. Leclerc published mainly in
the philosophy of language and mind. He defended contextualism in the philosophy
of language, and an anti-intellectualist version of Intentionalism and
Dispositionalism in the philosophy of mind, in a way that is compatible with some

7 Here are some of her works: Dias M.C. [42-48].
8 Here is a sample of his production: Teixeira J.F. [49-54].
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versions of Enactivism. He is currently working on mental causation, but also wrote
on action theory, and externalism in philosophy of mind.? Leclerc is the leader of
research group, Mind in Action, in which many people work (Dutra, Maria Eunice
Gonzalez, Mariana Broens, Herivelto Pereira de Souza — specialist in
psychoanalysis —, Beatriz Marques Sorrentino, to mention but a few). Beatriz
Sorrentino (Federal University of Mato Grosso), Leclerc’s former student, is
specialist in the theory of action and is also very active in Feminist Philosophy. She
studied with Alfred Mele in Miami and currently works on the epistemic conditions
necessary for the attributions of moral responsibility in action theory. '

Chile

Francisco Pereira Gandarillas (Universidad Alberto Hurtado) works in
Philosophy of mind and perception. He got his PhD in King’s College, London. In
recent years, he dedicated his research to the following topics: (1) the debate
between relational/disjunctive and representational theories in the field of the
metaphysics of perception; (2) the debate between conceptualist and non-
conceptualist theories regarding the intentional contents of visual perception; (3)
the nature of attention and its relationship to the emergence of perceptual
consciousness; (4) the phenomenon of cognitive penetrability of perception; (5) the
admissibility of higher order properties in perceptual representation; (6) the
boundaries between cognitive and perceptual processes in contemporary
philosophy of mind. He also studies Hume’s thought.'!

Also at the Alberto Hurtado University, Federico Burdman’s current research
project applied philosophy of mind and action to typical cases of addiction. It is
titled ‘The ambivalence of behavioural control in addiction: theoretical aspects and
ethical implications.” Burdman describes his project in the following terms: “The
project addresses several philosophical issues surrounding how to properly
understand and evaluate the behavior of people with addictions. The central feature
of addictive agency that gives rise to these problems is its ambivalent status as
intentional action. On the one hand, the consumption actions performed by a person
with addiction appear to be explicable in the usual terms for motivated behavior,
involving beliefs, desires, intentions, and decision-making processes instrumentally
aligned with the ends the person is pursuing. At the same time, it is a behavioural
pattern with some features that clearly distance it from ordinary action, in that it is
a behavior that is not fully under the control of the individual. Behavioural control
is impaired but also retained to some relevant degree. The actions of a person with
addiction are thus located in a difficult to conceptualize middle ground between full
voluntariness and total lack of it, which raises a few conceptual difficulties that can
be analysed from a philosophical perspective. How can we make sense of the very
idea of someone doing something intentionally and, at the same time, having

° Here goes a small sample: Leclerc A. [17; 68-76].
19 The following are some of her works: Sorrentino B.M. [77-79].
! Here are some of his works: Pereira F. [80-82].

PHILOSOPHY IN LATIN AMERICA 783



Jlexnepx A. Bectauk PYTH. Cepusi: @unocodust. 2025. T. 29. Ne 3. C. 775-794

diminished control over the actions they perform? Can a person be fully responsible
for their actions under such conditions? And is a person in such conditions fully
capable of making decisions about eventual treatments for their condition? Starting
from such questions, the general objective of the present project is to illuminate,
using the conceptual tools of philosophical analysis, three axes of problems linked
to this ambivalence.”!?

Once again at the Alberto Hurtado University, Juan Loaiza works on
philosophy of science and philosophy of emotions, thinking about how to construct
scientific concepts of emotions that are suitable for investigation in psychology,
neuroscience, and the social sciences. In his publications, he argued for a
functionalist approach to emotion kinds (Loaiza [84; 85]) and to consider the role
folk psychological concepts play in fixing the explananda of emotion research
(Loaiza [86; 87]). Currently he is interested in how cultural variation of emotions
affects both folk and scientific concepts of emotion (Loaiza [88]). Lastly, some of
his other works were devoted to Molyneux’s question in philosophy of perception
(Loaiza [89]; Loaiza Arias, Montenegro & Cardona Sudrez [90]). Recently he
published on implicit bias and externalism (Loaiza [91]).

Colombia

Santiago Arango-Mufioz got his PhD in Germany. He also studied at the Jean
Nicod Institute in Paris with Jo€lle Proust. He is associate professor of philosophy
at the Institute of Philosophy of the University of Antioquia. His work has focused
on philosophy of mind and cognitive science. He published some papers on
metacognition. In “Two levels of metacognition” (2011), he revised the debate
between Peter Carruthers and Joé€lle Proust on the nature of metacognition and
claimed that the debate can be solved by understanding this capacity as involving
two different levels — each having a different structure, a different content and a
different function within the cognitive architecture. In 2013, he published
“Scaffolded memory and metacognitive feelings”; in that paper, he tried to show
how metacognitive feelings help us to understand the use of external memory tools
for remembering. Then Arango-Mufioz published “The nature of epistemic
feelings” (2014), where he tried to characterize these experiences according to their
intentional content and phenomenal character, and described the nature of these
mental states as nonconceptual in the case of animals and infants, and as conceptual
mental states in the case of adults living beings. Finally, he described the cognitive
mechanism that elicits these feelings. More recently, he published the paper
“Cognitive phenomenology and metacognitive feelings” (2019), where he claimed
that metacognitive feelings do not seem to constitute a case of cognitive
phenomenology. In 2019, he moved a bit out of his main research area and started
studying mind-wandering. He finally published in 2021 a paper with his colleague
Juan Pablo Bermudez, where they tried to explain how it is possible for the mind to

12 Personal correspondence with the author. See, for more details, Burdman F.A. [83].
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wander intentionally: “Intentional mind-wandering as intentional omission: The
surrealist method.”!?

Juan Pablo Bermudez is a philosopher and cognitive scientist working on the
issue of control; he tries to describe and explain how we exert control over our
actions, and what are the limits of that control. Moreover, he tries to answer the
following question: what are the ethical and political implications of our limitations,
as they intersect with social contexts and new technologies? He is Lecturer at the
University of Southampton’s Department of Philosophy, and Researcher at
Externado de Colombia University, where he leads the “Self-Control in Context”
project. Self-control in intentional action is his main research interest, something of
a decisive importance for action theory. Control is a basic presumption and a
necessary condition for the correct attribution of any intentional action.'*

Miguel Angel Pérez Jiménez (hereafter Pérez) is full time professor at the
Pontifical Javeriana University in Bogota. For the last fifteen years he has been
working on various problems related to the philosophy of mind and the philosophy
of emotions. The main lines along which he worked are: 1) A critical assessment of
the Theory-Theory and Simulation-Theory models from the point of view of
developmental psychology, especially focused on the joint attention debate,
pointing out their explanatory impertinence, given that the former requires
conceiving infants as beings with cognitive capacities that are above what
development allows them (Pérez [98; 99]), and given that the latter misunderstands
affective states, sometimes as sensations and sometimes as emotions (Pérez and
Suérez [100]). 2) From a more philosophical point of view, he discussed some
logical, linguistic and anthropological presuppositions that these two models have,
especially their requirement of complex propositional attitude states, the
requirement of counterfactual inference and the instrumentalist conception of
human interaction, which is not a datum coming from empirical research, but a
presupposition of the explanatory principles proposed by the theorists (Pérez and
Suarez [101]). 3) From a constructive perspective, Pérez has been emphasizing the
communicative dimension of emotional expressions, perceptions and evaluations,
as an alternative resource that allows the attribution of mental states, albeit not
attitudes with propositional content, but with objectual content (Pérez and Lifian
[98; 102—105]). This work has led him to understand the second-person perspective
of mental attribution as an alternative to the Theory of Mind (ToM), which involves
enactively understanding mental attribution as a way of guiding infant-adult
interaction, rather than as a way of interpreting a behavior, as proposed
by cognitivist interpretivism (Pérez [105; 106]). 4) In recent years, he proposed an
understanding of the second-person perspective of mental attribution in normative
rather than cognitive terms, so that infant-caregiver interactions could be seen as
ongoing negotiations of authorizations and prohibitions, articulating the second-
person perspective with affective pragmatics theory and some approaches from
developmental psychology. This has allowed him to enrich recent proposals on

13 Here are some of his relevant works: Arango-Mufioz S. [92-96].
14 For this important work on control, see Juan Pablo Bermudez [97].

PHILOSOPHY IN LATIN AMERICA 785



Jlexnepx A. Bectauk PYTH. Cepusi: @unocodust. 2025. T. 29. Ne 3. C. 775-794

interactions between first, second and third person perspectives, based on a
normative analysis of these interactions in terms of the information provided by
one perspective, authorizing the interpreter to reaffirm, complement, modulate
or cancel the information coming from another, which entails a modification
of the commitments and authorities of both the interpreter and the interpretee
(Pérez [106; 107]).

In all these works Pérez has collaborated a lot with Camila Suarez Acevedo,
Alejandro Mantilla and José Luis Lifian.

Mexico

Today in México the researchers are more inclined to work in the so-called
cognitive sciences. But there are still important works done in the philosophy of
mind strictly speaking. Philosophers working in the cognitive sciences regularly
and unavoidably engage in philosophical discussions.

Maite Ezcurdia died she was only 52 years old. It’s a pity, because she put so
much energy in everything she did and was a great organizer of analytic philosophy
in Latin America. She worked at the Instituto de Investigaciones Filosoficas da
UNAM, was an editor of Critica, and a founder of ALFAn. She wrote mainly in the
philosophy of language, more precisely on the fluctuating frontier between
semantics and pragmatics, on proper names and demonstratives. In the philosophy
of mind, she published two collections with Olbeth Hansberg, one on sensations
[108] and then then on perceptions. She also worked on concepts and
conceptions [109].

Olga Elizabeth Hansberg Torres, a.k.a. Olbeth Hansberg, worked at the
Institute of the National Autonomous University of Mexico (UNAM). She was a
founder and first president of ALFAn. She wrote!'> mainly on emotions and their
variety, on action theory, and responsibility. She organized, with Maite Ezcurdia,
two big collections on sensations and perceptions. She translated many important
works, particularly Davidson’s works.

Santiago Echeverri has worked in epistemology, philosophy of mind, and
philosophy of cognitive science. He dedicated much of his work to the mechanisms,
format, and content of perceptual object representations. On that topic, he engaged
in a discussion with Pylyshyn. Echeverri explains that Pylyshyn, in a series of
influential writings, developed a referentialist account of object perception based
on the concept of a “visual index”, namely, a primitive mechanism that enables the
visual system to individuate and keep track of objects over time. This mechanism
bears some similarities to linguistic demonstratives like “this” or “that”: it acquires
a different semantic value depending on the perceptual context and it does not
represent any properties. For Pylyshyn, the processes responsible for visual
reference are wholly bottom-up and they are implemented in a Fodorian module. In
Echeverri [113], he argues that this account has trouble explaining top-down forms

15 Here a few works: Hansberg O. [110-112].
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of attention, where the current goals or cognitive states of the subject modulate the
selection of information. From Echeverri’s perspective, top-down attention is best
explained if one restricts bottom-up causal relations to the pre-objective level of
transduction; that leaves room for the introduction of accessibility relations between
cognitive and indexing systems in subsequent processing stages. In other articles,
Echeverri further develops this approach with a semantic account of the correctness
conditions of the representations underlying object perception. In Echeverri [114],
he defends a view he dubs “representational singularism.” This view is best
understood in contrast with its two main competitors: descriptivism and
referentialism. While descriptivists hold that the visual system represents an object
just in case that object uniquely satisfies at least one property, representational
singularism holds that there are representations of properties that fix reference but
are not attributed to the object of reference. These properties are either object-parts
or properties of object-parts. For referentialist like Pylyshyn, the visual system
singles out objects in a purely causal manner, where properties play a causal albeit
non-representational role in visual reference. By contrast, representational
singularism holds that visual reference is best explained if one posits pre-attributive
contents that represent properties before any attribution of a property to an object.
These contents have an iconic structure because they represent pre-objective
properties as spatiotemporally arranged. Echeverri thinks that this approach makes
better sense of the central role of the mechanisms of grouping and figure-ground
organization. In Echeverri [115; 116], he claims that this view enables one to
characterize perceptual errors that concern object individuation and do not seem to
fall on one or another side of philosophers’ dichotomy between illusions and
hallucinations. He also argues that the proposed analysis puts pressure on what are
taken to be the main theoretical options in the debate between austere naive realists
and representationalists about perception. Since austere naive realists take it that
non-representational relations to mind-independent objects are primitive, they
cannot explain how illusions concerning object individuation are possible. Since
representationalists have posited representational structures that only make room
for illusions or hallucinations, they lack the tools to explain illusions concerning
object individuation.

Echeverri has been interested in the reference and functional role of the
I-concept. In Echeverri [117], he suggests that the /-concept is a device of
information integration: it enables the thinker of a token of I to make explicit self-
concerning information that is implicit in other mental states and events (such as
visual experiences and proprioception) and anchor self-concerning information
stemming from testimony and imagistic representations.

Andrea Onofti is full time professor at the Universidad Autonoma de San Luis
Potosi. She works mainly in the philosophy of mind and language. In [118], she
challenged the Fregean explanation of inference in Recanati’s theory of mental
files. In [119], she argued that there are two constraints on the theory of concepts
which are, in fact, incompatible. Then, in [120] she defended the publicity of
thought by proposing a relational theory, where thoughts are individuated by their
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mutual relations. In [121], she criticized the similarity-based accounts of so-called
“Loar cases” and proposed instead that such cases are instances of epistemic luck,
where the hearer correctly identifies the referent without knowing it. In 2021, she
published in Oxford University Press a collection of essays exploring how mental
fragmentation affects memory, thought, language, and implicit attitudes,
constituting the first interdisciplinary collection dedicated to this topic [122]. Onofti
and Dirk Kindermann wrote the Introduction to the volume. In [123], she critiqued
Cumming’s interpretation of Lewisian coordination as content identity and
suggested a simpler approach to communicative success. Finally, in [124] she
presented, with Matheus Valente, a puzzle inspired by Kripke’s “Paderewski” story,
arguing that understanding and successful communication do not require thought
identity.

Conclusion

I’'m perfectly aware that some philosophers of mind and their works do not
appear in the portrait I tried to draw of the philosophy of mind in Latin America.
Nonetheless, I believe it is fair enough and covers the most important works in that
research field as it is today. I wrote to many Latin-American philosophers of mind
to obtain information on their works, but some did not answer my request. For that
reason, the treatment of the researchers in this paper may sometimes seem to be
unequal. I want to thank, especially, Diana Perez and Santiago Echeverri for their
help. They gave me many addresses and references. I am also indebted to the
following works I used as a starting point: Perez & Echeverri [106], Perez &
Moreno [107], Nuccetelli [84] and Ezcurdia [45]. Some works would have deserved
more extensive comments, like Chateaubriand [7; 8], Gomes & D’Ottaviano [9],
Perez & Gomila [16]; others were not even commented, like those of Marcelo
Dascal [125; 126], or da Costa & French [127]. But this will have to be done
somewhere else, on another occasion.

I want to thank all those who sent me, as I asked, a brief description of their
work and some references. Once more, I apologize for all those philosophers that
are not, but could have been, mentioned in this paper. But a mere list of names
would be boring and uninformative, and a description of all the works done by all
the philosophers of mind in Latin America would exceed the limits of a reasonable
paper on the subject. I tried to compensate by elaborating a bibliography as rich as
possible. I hope this will be useful to any reader interested in the philosophy of
mind in Latin America.
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JlatTnHoamepukaHckas dunocodpums ocsoboXaeHusa
U MeXKynbTypHast dunocodpust guanora

9.B. lemenuonok = <

Tocyoapcmeennviil ynueepcumem @opm Bannei, @opm Banneu, CIIIA
P<demenche@usa.net

AHHOTamusA. B wmccienoBanun paccMaTpHBaeTCsl JaTHHOAMEPHUKAHCKas (Guimocodus
ocBoOoxenus (JI. Cea, A. Pour, D. Jlyccenb) u ee pa3BUTHE B MEKKYJIBTypHOU (pumocopuu
nuanora. [TokazaH quanor pocCHHCKUX U TaTHHOAMEPUKaHCKUX (uitocodoB U npu3HaHue (u-
nocopun ocBoboxaeHNs B Poccun. BHnMaHne yneneHo AUCKYCCHM O AHAJIICKTHKE YHHBEp-
CAILHOTO W KYJIbTYpHO-CIENU(PUICCKOTO Ha MpHMEpe JaTHHOAMEPHKAHCKOW (HIocoduu.
PaccmatpuBaercst MeXKyIbTypHast GHIOCO(Us, KOTOpas 000CHOBBIBACT MPABO Ha KYJIBTYp-
HYO CaMOOBITHOCTh U HOPMAaTHBHOCTh JTUAJIOTHYECKAX OTHOIIEHHUH B KYJIBTYPHO MHOT000Opa3-
HOM Mupe. AHanuzupyercsi mpoekT P. ®opHeT-berankypa mo MexKyIbTypHOH TpaHchopMma-
nun GprIocouu, KOTOPBIH UCXOIUT U3 KYJIBTYPHOH YKOPEHEHHOCTH (PHIOCO(MCKUX TPAJULIUH,
YTO O3HAYAET PaJuKaJbHBIE U3MEHEHHUS B TEOPETUUYECKUX OCHOBAX MOHUMAaHUS (QUIOCO(CKUX
BOTIPOCOB B CBETE (PYHAAMEHTAIEHON POJIM KyJIBTYPHI B pa3BUTHA (YHUIOCOPHH. ITO OTKPHIBACT
HOBYIO MEPCIIEKTUBY B HAllleM MOHUMAaHUH TOTO, YTO Takoe puiocodust, uctopuu Gpusocopun
U ee PoJiu B coBpeMeHHOM obmiecTBe. P. DopHeT-beTaHKyp KpUTHKYET «abCTpaKTHBIM YHHBED-
CaJIu3M» M MPOTUBOIIOCTABIAET €My KOHLEIIUIO «KOHTEKCTYaJIU3UPOBAHHON U KOHKPETHOM
yHUBepcalbHOCTHY». OH IMOAYEPKHUBAET, YTO YCJIOBHEM BO3MOXHOCTH JHajiora sBIISETCS
MIPEO0JICHNE TPETATCTBUIA Ha MMy TH AUAJOTMYECKUX OTHOMICHWH B KOHMIUKTHOM Mupe. Kak
MpUMep TAaKWX TPEMATCTBUH KpUTHKyeTcss «MeXayHapomgHoe OOIIeCTBO YHHBEPCAIHHOTO
muanoray (International Society for Universal Dialogue, ISUD), 3axBaueHHOe myTeM IyT4a
TeréMOHUCTCKON TPYMIIOi, KOTOpoil mocoOusn koiutadopanuonusm J.A. Taiicunoit (Kazan-
CKHH TOCYJapCTBEHHBIA 3HEPreTHYECKUN YHUBEPCUTET), OPOCAIONIUI TEHh HA POCCHUHCKYIO
¢dunocoduro. [Tomuepkupaercst HEOOXOJUMOCTh KPUTHIESCKH OTACIATH ITOIIHHHBIN THAJIOT OT
CUMYJISIKpPa M Pa3BUBATh MEXKYJIbTYPHBIA IHANOT KaK YCIOBHE T'YMaHHCTUYECKOTO Mpeodpa-
30BaHUsl o0miecTBa. B cTarbe paccmarpuBaeTcs BKIal B MEKKYJIbTYpHYIO (uiocoduro
poccuiickux ¢unocodpo Ha mnpumepe pador M.T. Cremamsam, B.A. Jlektopckoro
u B.A. CmupHoBa. Teopus U pakTHKa MEXKYJIbTYPHOH (unocoduu nuanora MoryT OBITh MO-
JIE3HBIM TIPUMEPOM JUTSI TOTUTHKY, B TOM YKCIIC B TpaHC(HOPMAIIUU MEXKTYHAPOIHBIX OTHOIIIC-
HUH, ¥ CIIOCOOCTBOBAaTH MEPEXOMy OT «MOHOJOTH3Ma» TETeMOHHCTCKOH OJHOIOJSIPHOCTH
K MHOTOIOJIAPHOMY (TOJMLEHTPUYHOMY) MUPY CYBEPEHHBIX IOCYIapCcTB Ha OCHOBE auaiora
Y B3aWMOBBITOJIHOTO COTPYIHUYECTBA B PEIICHUH COIMATBHBIX U TII00ABLHBIX MPOOIIEM.
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Latin American Philosophy of Liberation
and Intercultural Philosophy of Dialogue

Edward V. Demenchonok>/><

Fort Valley State University, Fort Valley, USA
P<demenche@usa.net

Abstract. The research examines the Latin American philosophy of liberation (L. Cea,
A. Roig, E. Dussel), from which the intercultural philosophy of dialogue was developed. The
dialogue between Russian and Latin American philosophers and the recognition of the
philosophy of liberation in Russia are shown. Attention is paid to the discussion about the
dialectic of the universal and the culturally-specific, using the example of Latin American
philosophy. The article examines intercultural philosophy, which justifies the right to cultural
diversity and the normativity of dialogical relations in a culturally diverse world. It analyzes
R. Fornet-Betancourt’s project on the intercultural transformation of philosophy, which is based
on the cultural embeddedness of philosophical traditions. This means radical changes in the
theoretical foundations of understanding philosophical questions in light of the fundamental
role of culture in the development of philosophy. This opens up a new perspective in our
understanding of what philosophy is, of the history of philosophy and of its role in
contemporary society. R. Fornet-Bettencourt criticizes “abstract universalism” and opposes it
with the concept of “contextualized and concrete universality”. He emphasizes that the
condition for the possibility of dialogue in a conflicted world is to overcome obstacles on the
path of dialogical relations. As an example of such obstacles, the International Society for
Universal Dialogue (ISUD) is criticized, which was hijacked by a putsch from a hegemonic
group, in which the collaborationism of E.A. Taisina (Kazan State Power Engineering
University) was complicit. The necessity to critically separate genuine dialogue from
simulacrum and to develop intercultural dialogue as a condition for the humanistic
transformation of society is emphasized. The article examines the contribution of Russian
philosophers to intercultural philosophy using the works of M.T. Stepanyants, V.A. Lektorsky,
and V.A. Smirnov as example. The theory and practice of the intercultural philosophy of
dialogue can be a helpful model for politics, including in the transformation of international
relations, and contribute to the transition from the “monologism” of hegemonic unipolarity to
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a multipolar (polycentric) world of sovereign states based on dialogue and mutually beneficial
cooperation in solving social and global problems.

Keywords: dialogue, contextuality, culture, diversity, multipolarity, freedom,
transformation, universality, philosophy, ethics
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BBegenune

B coBpeMeHHyI0 310Xy 0OOCTpEHMsI COLMAIBHBIX U II00ATBHBIX MPOOIeM,
TaKUX KakK PUCK SACPHON BOWHBI M SKOJOTMYECKUN KPU3HUC, KOTOPBIE YTPOKAIOT
CaMOMY CYIIIECTBOBAHHUIO YEJIOBEYECTBA, C 0COOOM OCTPOTOM BCTAlOT BOMPOCHI
0 HEOOXOAMMOCTH IIEPEMEH U, TJIABHOE, O XapaKTepe U HAIpPaBJIEHUU BO3MOXKHBIX
nepeMeH. JTH BOIPOCHI BCTAIOT U niepea ¢punocopueil. B monckax oTBeTOB Ha HUX
¢bmnocobl cTpeMATCS HAUTH MYAPOCTh W BJOXHOBEHHE B PA3JIMYHBIX (HHIOCO(-
CKHX TPaJMLMAX, KaK 3allaJHbIX, TAK U BOCTOYHBIX, B TOM uncie Poccun u Jlatun-
CKOM AMEpHUKH.

[TpoBo3riamieHHbIe MOJIBEKa TOMY Ha3a/l JaTHHOAMEPUKAHCKOM (uiocodueit
3aJja9d OCBOOOX/ICHUSI — HAIIMOHAJIBHOTO, COIMAIIEHOTO, KYJIBTYPHOTO M «OCBO-
O0XKJIEHHs YeJIOBEKa» — 3BydYaT CYry0o aKTyallbHO JUIS T€X, KTO He MpUeMIIeT
HEOKOJIOHMAJIBHOIO TE€réMOHM3Ma B  OJHONOJSPHOM MHUpPE, JKCILTyaTaluu
Y 3aBHUCHMOCTH OT JHUKTaTa KPYMHO-KOPIIOPATUBHOTO KalluTalla, U U30LIPEHHOIO
KOHTPOJISI U MAaHUITYyJIMPOBAHUS MOBEACHUEM U 00pa30M MBICIH JUYHOCTH B TOM
quciie ¢ MOMOIIBIO 3JIEKTPOHHBIX TeXHosoruil. OOpaleHue K uiaesiM 1 JMHaMUuKe
¢bunocopuu 0cBOOOXKIEHHS MO3BOJISET U3BJICYb YPOKH, IEPEOCMBICIHTD M TBOpUE-
CK{ IPUMEHHUTB UX B COBPEMEHHOM CUTYyalUH.

Croub xe akTyaJdbHa U MEXKYJIbTypHas Quiiocodus B ee OpUriHaIbHOM Ba-
pHaHTe, BO3HUKILIEM U3 punocoduu ocBoboxkaeHus. OHa HccieyeT BO3MOKHOCTH
U TyTH OCBOOOXIEHUS B cpepe KyJIbTYpbl U MHTEIUIEKTYaTbHO-TyXOBHOTO MHpa
yenoBeka. B oTiindne oT HaBA3bIBa€MOM IOCIIOICTBYIOLIEH KyJIbTyphl OHA 0OOCHO-
BBIBAET IIPABO HA KYJITYPHOE MHOT0O0Opa3ue U WAEHTUYHOCTh. OJTHAKO KYJIbTYp-
HBIE Pa3/IN4Msl U HEaJJEKBATHOE BOCIIPUATHE IPYTUX HEPEIKO UCIIOIB3YIOTCS MOIH-
TUKaMH B pa3/1yBaHUU BPaXX/Ibl U HACWIINSA JIJIs1 JOCTUKEHUSI CBOEKOPBICTHBIX LiEJe
TOCHOJCTBA. DTO OOJIEKAETCS HEKOTOPHIMU TEOPETHKaMU B (OpPMY KOHLEMLUH
«BOWHBI ~KYJBTYpP» M  «CTOJKHOBEHHUS IIMBWIM3ALMID», ONpPABAbIBAIOLINX
rereMoHu3M. B mpoTuBoBec 3TOMY MEXKyJbTypHast (uinocodus yTBepKaaer
MHOrooOpasue KyJbTyp U JUAJIOTMYECKUE OTHOIICHUS UX NpEeCTaBUTENEH Kak
MyTh K B3aUMOOOOTAIIAIONIEMY PACLBETY KYJIbTYpP, B3aUMOIIOHUMAHHUIO U MUDY.
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®unocodsr Jlatuckolt Amepukn, Poccnn n qpyrux crpaH yoeauTeabHO J0-
Ka3bIBalOT BO3MOXKHOCTb U HEOOXOJIUMOCTh JUATOTMYECKHX OTHOLIEHUH B KYJIb-
TYpHO MHOT0OOpa3HOM M T7100aIbHO B3aUMOCBSI3aHHOM Mupe. Jlnanor — anbrepHa-
THUBa KOH()POHTAIMK, HACUJIMIO M BOHHAM, KOTOpbIE B TEPMOSJIEPHBIA BEK yIrpo-
KalT CaMOMY CYIIECTBOBaHHIO udenoBeuecTBa. [lepen nuiom oOocTpsromuxcs
r7100aIbHBIX MPOOJIEM — S3KOHOMUYECKOH ¢1a00pa3BUTOCTH LIENIbIX PETMOHOB, KIIU-
MaTU4YEeCKUX M3MEHEHHH, MaHaeMuil U Apyrux OencTBUl — HapojaM HEoOXOIUM
JTIAJIOT 1711 B3aMMOIIOHUMAHMSI M COTPY/THUYECTBA B COBMECTHBIX OTBETaX Ha 3TH
BBI30BbI, @ B KOHEYHOM CUETE JJIs1 BBKUBAHMUS.

Nnen ocBOOOXKIEHHS M MEXKYJIBTYPHOTO JTHAjIora 0COOEHHO BOCTPeOOBaHbI B
ceroJHsIIHeN 00prOe 3a CyBEpEHUTET U «(PUI0CO(CKYIO TEKOTOHU3AIMION, 3a T1e-
peXoi OT «MOHOJIOTU3Ma» FereéMOHUCTCKON OJTHOMOJISIPHOCTH K MHOTOIOJIIPHOMY
(TTONUIEHTPUYHOMY ) MHPY CYBEPEHHBIX TOCYJapCTB, OCHOBAHHOMY Ha JTaJlorHye-
CKHUX OTHOUICHMSIX PAaBHOMNPABUS M B3aUMOYBAXHTEIBHOTO COTPYIHUYECTBA AJIs
PEIICHUS COIMANBHBIX U TI100ANBHBIX TPOOIIEM.

DT ABa B3aMMOCBSI3aHHBIX SBICHUS, Prtocodus 0CBOOOKACHHUS M MEKKYJITb-
TypHas (punocodus auanora, mopokIeHHbIE TaTHHOAMEPUKAHCKON MBICIIBIO U TIO-
Jy4yuBIIMe NMpu3HaHue B Poccum u Apyrux crpaHax, paccCMaTpUBAaIOTCS B COBpe-
MEHHOM KOHTEKCTE B JJAHHOM CTaThE.

JlatnHoamepukaHnckas ¢puinocopus ocBodoxneHus: B Poccun

B 1984 r. mexcukanckwuii prunocod Jleomonpno Cea mocetst MOCKBY, 4TOOBI
MOJTYYUTh TOYETHYIO CTeneHb AokTopa dumocopuun MI'Y umenn M.B. JlomoHo-
COBa M OTMETUTHh MyOIHMKAINIO CBOCH KHUTH «Duinocousi aMepUKaHCKOW HCTO-
pUn» Ha pyCCKOM sA3bIKe. MHE I0BEJI0Ch y4acTBOBATh BO BeTpede ¢ Cea B peJaKIK1
KypHana «JlaTuHckas Amepuka», Ha KOTOPOU OH BbICKa3aJl THTEPECHBIE MBICIIH, B
TOM 4Hciie 00 ucTopudeckoM cxojctse Poccun, Mcnanuu u Jlatnnckoit AMepukH,
Ka)kJ1ask U3 KOTOPBIX CTpajiajia OT BOMH M UCKAJla CBOM HE3aBUCUMBIN IIyTh Pa3BU-
Tud. [[pamaTudeckrue cUTyallud CTUMYJMPOBAIN MOUCKH UX PEIICHUA W TOPOXK-
A 4pe3BblYaHbIE JIyXOBHO-MHTEJUIEKTYaJIbHbIE YCWIMS, HPHUBOJUBIINE
K B3JeTy (punocodckoro, TUTEpaTypHOro U Xy10)KECTBEHHOTO TBOpUecTBa. JluTe-
paTypy, UCKYCCTBO U (PUI0COPUIO STUX HAPOIOB OO TUHSIIA TaKKHE OOIIHE YePTHI,
KaK BOBJICYEHHOCTb B COIMAIBHO-TIOJUTHYECKYIO KH3Hb OOIIECTBAa M €ro mpo-
OneMbl, CoIaIbHast KPUTHKA, TOUCK UIEATIOB U JYXOBHBIX OPUEHTHPOB. JTO CIIy-
JKUJIO OCHOBOM B3aMMHOI'O MHTEpEca M Juajora MeXay JIATHHOAMEPUKAHCKUMH
U pOCCUHCKUMU puitocopamu.

K tomy Bpemenn B Unctutyte prnocodun PAH B Mockse, B CekTope coBpe-
MEHHOH 3amajHoi puocopuu, rae s padoTan CTapIIUM HAYYHBIM COTPYIHHUKOM,
JeiicTBOBaJia TBOpYECKas IpyIia Mo UCCIeI0BaHUIO JaTHHOAMEPUKAHCKONW (uiio-
couu, B KOTOPOH MPUHUMAIHM YYacCTHE TaKKe JTaTHHOAMEPUKAHUCTHI U3 IPYTUX
aKaJeMUYECKHX UHCTUTYTOB. Pe3yiabpTaTomM paboThl 3TOM Ipymnibl cTana myOirKa-
s psiga cooprukos [1]. B 1988 r. Beimien kosiekTuBHBIN Tpya «W3 ucropumn
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¢unocodpun Jlatunckoit AMepuku XX Beka» [2], B KOTOpOM JaBasiaCch UCTOPUYEC-
CKasl MaHopaMma pa3BUTHA JaTHHOoaMepukaHckon ¢unocodun (Ansdepau, Kops,
Ba3z ®eppeiipa, Pamoc, Backoncenoc, ['aoc, Cea) u ee cOBpeMEHHOE BBIPAKEHHE
B prtocoduu U TEOJIOTHH OCBOOOK ICHHUS.

B 1986 r. B )xypHane «Bompocs! ¢punocodun» Obla onmyOIrKoBaHa MOS CTa-
Tha «JlaTnHOaMepukaHnckas unocodus ocBoboxaeHus» [3] (a 3areMm ee mepeBoa
Ha ucnanckoM B xypHane PAH Ciencias Sociales) [4; 5]. DTo Obuna nepBas B Poc-
cuu (¥, MoXanyi, epBasi Wik oJ{Ha 13 TIepBbIX B EBpomne) myOnukanus, B KOTOpOn
JaTHHOAMEpUKaHCKask Gpuiocodust 0cBOOOKICHHS MPU3HABAJIACH U pacCMaTpUBa-
Jack Kak HoBoe (uitocodckoe Teuenue. Jlarnnoamepukanckue Gpuiocodsl, KOTO-
pbie 60poNUCH 3a CBOE MpHU3HAHKE Y ce0sl Ha poJrHe, ObLTH pajibl, YTO X QHUII0CO-
(bus mosyunia MoNOKUTENbHBIN OTKIHNK B Poccuu.

[To mpurnamenuto Macturyra punocodun B 1986 1. B CexTope moObIBaI BU-
HbII niepyanckuii punocod Ppannrcko Mupo-Kecana, a 3atem psig 1pyrux jgaTu-
HOaMepHKaHCKUX (uocodos, Takux kak Jupuke Jlyccens, Payns @opuer-betan-
kyp u Opacuo Ceppyrtu-I'ynpaoepr. 3aBs3anuch TBOPUECKHUE KOHTAKTHI C MEXKTY-
HapoaHbIM (unocodekum xypHaaoM Concordia, TIIaBHBIM PETAKTOPOM KOTOPOTO
apisiercs Payns @opuer-berankyp. B 1987 r. mue, Bmecte ¢ B.C. CeMeHOBBIM,
OBIBIIMM pEIAaKTOPOM ,,BorpocoB ¢punocoduu®, 1oBenocs yuactBoBath B Upe3BbI-
yaitnom Bcemuprnom ®dunocodckom Konrpecce (FISP) B Kopnose, AprenTuna.
CrpaHa TOJBKO MPUXOAMIA B ce0s MOcie NUKTAaTyphl, B TOUCKAX IMyTeH 1eMoKpa-
TU3AIUHU ¥ pa3BUTHA. Brieatnstomum ObUTO paayIime U 0coOblid HHTEpeC K (Huito-
coam u3 Poccun, a Takke 4yBCTBO conuaapHocTH. Ha KoHrpecce y1anoch TU4HO
MO3HAKOMUTHECS ¢ Aptypo Pourom, OcBanbio ApauiabecoM U IpyTUMU IpeAcTa-
ButensaMu ¢unocopun ocBodboxeHus. B 1988—1990-e rr. s Obi1 B TBOpUYECKOH
koMmaHaupoBke B borore (KomyMOus) mo mpuriamieHu0 TaMOIIHEr0 YHUBEPCH-
TETa, BO BPeMsl KOTOPOil ommyouKkoBan KHUTY «JlatnHoaMmepukaHnckas ¢punocopus:
npoOsieMbl ¥ TeHaeHmn» [6]. B 1992 1. s 6p11 purnamies B YauBepcuteT Jxop-
mxun, CIIA, Ha mpemogaBaTeNbCKYI0 U HCCIEI0BATENbCKYIO paboTy, KOTOPYIO
U MPOJIOJKAI0, B TOM YHUCIIE MO JIATUHOAMEPUKAHCKOU GUIIOCOPUH U MEXKKYIIBTYP-
HOW ¢uiocopuun, B auanore c¢ komwieramu u3 HHcrturyra ¢unocopun PAH
u JlaTuHCKOW AMEPUKH.

BBenenue B Hay4HbI 000pOT JIATHHOAMEPUKAHCKOW (ritocopuu ObIIO CBe-
UM BesTHUEM U JU1s prutocodekoro knumata B Poccun Toro Bpemenu. Cama Tema
ObUIa HOBOM; OHAa BOCIIPUHUMAJIACh KaK BBI30B JMaMaT-HCTMATOBCKOM cXxeme U Tpa-
JTUIIMOHHO €BPOMOLIEHTPUCTCKUM TMpecTaBiieHus: o guiocodpun. MHorum cyiie-
CTBHUTENBbHOE «(pusocodus» Kazaaoch HECOBMECTUMBIM C KYJIbTYPHO-OIPEAEIISIO-
IIMM TpUjIarateiabHbIM «IaTHHOaMepuKaHcKas». [103BOMUTENBHO B TAaKOM Ciydae
OBUIO CIIPOCUTH: A Kak jk€ TOorja ObITh C MpUiIaraTeIbHBIM «PYyCCKasy W T.IL.?
TpanchopmupyOImKUM CIEICTBUEM 3TOTO MOBOPOTA K KYJIBTYype OKa3bIBAJIOCh, YTO
B MIEPEOCMBICIICHUN HYXIA€TCs caMo MOoHsATHE (prunmocoduu U uctopuu punocopuu.
Wner nu peus o ¢unocodpun Kak BCETO JIMIIb CIUCHIIMCTCKON abCTpaKiuu, BHE-
BPEMEHHOW M BHEHCTOPUYHOM, MM K€ O BBIPAOOTKE KYJIbTYPHO-YKOPEHEHHOU U
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KOHTEKCTYaJIM3UPOBAaHHON (UIOCOPUHN, KOTOpas OTpa)xkaeT oOIIedesOBEUYEeCKHe
IIEHHOCTH U BKJIIOYACT YHHMBEPCAIbHO-3HAUUMBIA BKJIAJ PA3JIUYHBIX KYJIBTYp
B KOHKPETHO-HCTOPHUYECKOE MPUYMHOXKEHHE (HIOCO(YCKUX  TOCTHIKECHUIN
yesioBevecTna’?

HccnenoBaTenu BelpabaThIBAIM METOOIOTHUECKUI MOAXO0]T K JATHHOAMEPH-
KaHCKOM MJIM «HAllMOHAJIBHONY (prsocoduu, KOTOpBIM paccMaTpuBai ee Kak GpakT
U (heHOMEH, 0OBEKTHUBHO CYIIECTBYIONIUI B €r0 KOHKPETHO-UCTOpUYECKOH (hopme,
Kak (uiaocoduio ¢ ee couepkaHueM, NpoOIEeMaTUKOM, (HopMaMHu BBIpaKEHHS
U ApyrumMu ocoOeHHOCTIMH. OOGOCHOBBIBAIACH JIETMTUMHOCTB» TaKOM (uiioco-
¢un. Bmecrte ¢ TeM naTnHOaMepuKaHCKas Guiaocodus, Kak U Apyrue KyJIbTypHO-
YKOpEeHEHHbIe GHII0cOhUH, JOIKHBI pACCMATPUBATHCS B KOHTEKCTE BCETO CIEKTpa
COBpPEMEHHOM (r10co(puM Kak 0JTHO U3 €€ NMPOSBICHUNA. DTO MOMoraeT 6ojaee MHO-
TOMEPHOMY BHJIEHUIO QHiI0cOpUH, BKIOYAs €€ KyJIbTYPHO-UCTOPHUUECKUE BbIpa-
xeHus. [lomyyanocs, 4To Ha JaTHHOAMEPUKAHCKOM (PPOHTE OTCTAMBAJIOCh TAK¥Ke
U TpaBO Ha MpHU3HAHHE CaMOOBITHON pycckol (uimocoduu, Kak U IPyrux Kyib-
TYPHO-YKOPEHEHHBIX BbIpaxkeHUH ¢unocodckoil mpiciu. IlpumeuarensHo, 4To B
To ke Bpems B UnHctutyte punocopun PAH B Cekrope BocTouHbIX (husnocoduit
noJ; pykoBoacTBoM MapusTTel TurpanoBHsl CTenaHsHIl TaKXkKe BEJIUCh UCCIIE0Ba-
HUSL 110 MEXKYJIbTYPHOH punocoduu [7].

Jlopory mpoOuBao IIIOpaIUCTUYHOE MOHUMaHUe (HUI0co(CKoit KyabTyphl,
KOTOpOE C TPYyAOM J100MBaIOCh MPU3HAHKA B CTpaHax 3araja, mpeojoseBast uHep-
LU0 €BPOLIEHTPU3MA, JIOTOLIEHTPU3MAa M HMHCTPYMEHTAIBHOW PAlMOHAIBHOCTH.
CpaBHUTENBHBIE U MEXKYJIBTYypble (PUIOCOPCKHE HCCIETOBAHUS ObUIN MEpPCIeK-
TUBHBIM HAaIlpaBlIeHUEM, BO MHOTOM CO3BYYHBIM HMHHOBALIMSM IOCTMOEPHOH,
MOCTKOJIOHMAJIBHON M MEXKYJIBTYpHOU (hrocodun.

duiiocodusi 0cBOOOKICHUS

ITocne BOMHBI 32 HE3aBUCUMOCTb, apI€HTUHCKUI MBICIUTENb XyaH bayrucra
Anb0epau B cBoeM «MaHudecTey», onmy0nMkoBaHHOM B 1842 r., mpu3Bal K co3ja-
HUIO HOBOH, «HAIlMOHAIBHOW (GUIOCOPUN» WM «aMEPUKAHCKOW (uiocopum»,
KOTOpast oTBe4aja Obl JYXOBHBIM M COIMAIBHBIM MOTPEOHOCTSM CTAHOBSIIMXCS
rOCyJIapcTB, ObUIa ObI COIMATILHON, MOTUTHYECKON, TO3UTUBHOM U pecityOIMKaH-
CKOM, ¥ CTaBWJIa B LIEHTP BHHUMAaHUS BOIPOCHI CBOOOBI JTMYHOCTH M Hapoxa [8].
C >TUM THepeKIMKaIUCh MOMBITKH CO37aTh CaMOOBITHYIO JIATHHOAMEPUKAHCKYIO
JUTEpaTypy.

®pancucko Mupo Kecana Beraenmi ¢ Hagana XX B. TpU IEPUOJIAa B Pa3BUTHHU
JTaTHHOAMEPUKAHCKOH (ritocouu Kak «ImpoekTay. [IepBblit — «ITOKOJIEHHE OCHO-
BarTeniel»; BTOPOW — IMOKOJEHHUE, CIIOCOOCTBOBABINEE WHCTUTYIIMOHAIM3AIUU U
«HOpMan3anum» rrocodekoit mpodeccuu (1940-1960), BUAHBIMU TIPEICTABH-
TeISIMH KoToporo Obutn Aptypo Apnao, Ayrycto Canazap bonnu, ®pancucko
Mupo Kecana u Jleoronbno Cea; u Tpetnii iepuoa — Gurocodusi 0CBOOOKICHUS.

JlatnnoamepukaHnckas ¢unocopus poamnack B kapkux aebarax B 1950—
1960 rr. 0 TOM, CymIeCTBYeT JH W BO3MOXXHA JIM Takas ¢urocopus. Kamuem
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MIPETKHOBEHUS OBbLIT BOIPOC O COOTHOIIEHWH YHUBEPCAIHHOTO U KYJIbTYpHO-CIICIIH-
¢uueckoro B ¢unmocoduu. sl MOZUTUBUCTOB OIpPEACIICHUE «JIATHHOAMEPUKAH-
CKas» Ka3aJoch HECOBMECTUMBIM ¢ (huiocodueil Kak YHUBEPCAIbHBIM 3HAHHUEM.
OpHako OIIMOHEHTHI YNPEKalu UX 3a «abCcTpakTHBIA yHUBepcanu3m». HekoTopsie
aBTOPHI BMAJANN B APYTYI0 KPaHOCTH, MPEyBEIUYUBAsT KYJIbTYypHO-CIIEIU(pUIEC-
CKO€ B MPOTHUBOBEC YHHBEPCATHHOMY, YTO PACICHHBAJIOCH KAK «TPOMHKAIH3IM).
B urore Bo30o6nanana mo3umus aBTOPOB, KOTOPbIE CTPEMUIMCh BBISICHUTH, KaK B
JaTMHOAMEPUKAHCKOM (puiocodun coueraeTcs YyHUBEPCAIBHOCTh C YKOPEHEHHO-
CTBIO B KyJIbTYPHBIX TpaauLUAX peruona. Ilpumeuarensno, uto B 2009 r. natuHo-
aMepUKaHCKUE aBTOPbI U3/ SHIMKIONeANYecKU Tpy 1 « Puiocodckasi MbICIb
Jlatunckoii Amepuku, Kapubckux crpan u ,,qatunoc™ [1300-2000]: ucropus, Te-
YeHUsl, TeMbI U Gpuiocods» [9], yTo OBLTIO BECOMBIM apryMEHTOM B IOJIB3Y CYIIE-
CTBOBaHMSI TATHHOAMEPHUKAHCKOH (riocodun.

dunocodus ocBOOOKIeHU 3asBUiIa 0 cebe B AprentuHe B Hauvane 1970-x,
CpeIH MOJIOJIBIX YHHBEPCUTETCKHX MpernojaBaTesieil, OMMO3UIIMOHHO HACTPOCH-
HBIX K TOTJIAIIHEW BOGHHOM TUKTaType U TpeOOBaBIIMX JEMOKPATHYECKUX MTPe0o-
pa3oBaHuii B o01iecTBe. MHOTHE U3 HUX TIOJBEPTIIMCH PEIIPECCUSIM U OBUIN BBIHY K-
JIEHBI YMUTPUPOBaTh. Aapo prtocodun 0cBOOOKIEHUS COCTaBIIIa Tpymna Huio-
codos: Dupuke Jlyccenb, Aptypo Pour, OcBanpno Apaunbec, Mapuo Kacanbs,
INopanmo Cepytu I'ynbnoepr, Xymnuo Jle Can, Aan6an ®opuapwu, Jlaamsae ['uasor,
Pononepo Kym, Kapnoc Kynsen, Ans6epto Ilapusu, Makcumo HYanappo, a Takxke
M3BECTHBIE TEOPETHKHU TEOJOTUHU OCBOOOXKICHHS YT0o AccMad U XyaH CKaHHOHE.
dunocodust 0ocBOOOKACHHUS OBICTPO OOpenia MPUBEPKEHIIEB B JIPYTUX CTpaHaX
JlatuHCcKOM AMEpHKH, CTasia SIBJICHHEM KOHTHHEHTaIbHbIM. OHa MIMPOKO 00CYX-
nanach Ha GUIOCOPCKUX KOHTpeccax U B IyOTUKAIHSIX.

[lepBbIM HCCIIETOBATENBLCKUM pPE3YJIbTATOM J3TUX (uiiocodoB sSBUIACH
Beimeamas B 1973 r. komektuBHas MmoHorpadus «K ¢unocopun narunoamepu-
KaHCKOTo ocBOOOXAeHus» [10]. B Helt mpoBo3riamanock «poxkaeHHEe HOBOTO
ctuns ¢unocopckoro muiuieHuss B JlatuHckolr Amepuke». B mpemucinoBun k
KHHUTre roBopmiioch: «dunocodus, TpaIUuIMOHHO MMOHMMaeMasi KakK ,,TEOpHs CBO-
0061, TENEPh X0YET OBITH ,,3HAHUEM OCBOOOXKICHHSI, 111 YETO OHA JIOJDKHA pe-
LIUTENIBHO MOCBATUTH ce0sl pa300yiadyeHHI0 OOBEKTUBHBIX PEIPECCUBHBIX TOTAJIb-
HOCTEH, BKIIIOYasi caMo MOHATHUE ,,CBOOOBI®, ¥ JIOJHKHA CTPEMHUTHCS OCBOOOIUTH
KOHKPETHOT'O YeJIOBEKa C €ro HEOThEMIIEMBIMU OCOOEHHOCTSAMH, C TEM, YTO JIETAeT
ero paaukaibHO ,ApyruM‘». Jlanee ormeuanoch, yto B JlaTuHckoit Amepuke
«OTHBIHE CTPOTOCTh (UIOCO(CKOTO TBOPYECTBA JIOJDKHA OBITH HE HMHUTAIlUEH
€BPOIEHCKOro, a co3JaHrueM COOCTBEHHOTO, HCXO/IS U3 HAC CaMHX, pacCMaTpHUBast
HAc ¥ MpHU3HaBas HAaC Kak neHHbx» [10. P. 5].

CornacHo aBTOpaM, GUIOCOPUS OCBOOOXKICHHUS CTPEMHUTCS MBICIUTh U3
IKCTepUOPHOCTU Jlpyroro, KOTOpHIN MpeObIBAET 3a Mpe/eiaMu TOCIOICTBYIOIICH
U penpeccuBHOl cucteMbl. @unocodus, koTopas odparmaercs Bcepbe3 K MUCTE-
MOJIOTMYECKUM YCIIOBHSIM CAMOT'O MBILUICHHUS, K KyJIbTYPHOH U MOJUTUYECKON CH-
Tyaluy JaTHHOAMEPUKAHCKUX HAPOJIOB, UCXOJIS U3 UX MOJIOKEHUS] YTHETEHHHOCTH
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Y 3aBHCHMOCTH HE MOXET He ObITh ¢uiocodpueit ocBoboxaenus. B JlaTuackoi
Amepuke NoNIMHHON puiiocoduei MoxeT ObITh JIMIIb TaKasi, KOTOpasi BHIIOIHSIET
3aa9y KPUTHYECKOW NEKOHCTPYKIMH TMPEKHETO (PHI0COPCTBOBAHMS, CKPHIBAB-
IIEr0 YTHETEHHOCTb, a 3aTeM, UCXOJIsl U3 PAKTUKU OCBOOOXKICHHSI, OCYILIECTBIISAET
KOHCTPYKTHUBHYIO pabOTy MO BBISICHEHHIO PEaJIbHBIX KaTe€ropHii, KOTOpbIE MO3BO-
JISIT HApoly, OETHBIM M MapruHajaM BOCCOEINHUTHCS C YEIOBEUECTBOM IpsiayILeit
00IIIeCTBEHHOW CUCTEMBI — 00JIe€ CIPABEJIMBOM B MEKINYHOCTHBIX, COIHANTb-
HBIX U MEKyHAPOIHBIX OTHOIICHHUSAX.

Ot punocodsl cTpeMATCs co3AaTh AyTEHTUYHYIO JATHHOAMEPHKAHCKYIO (hH-
nocodwuro, koTopas Obl1a Ob YHUBEPCATBLHOM 110 3HAYMMOCTH U B TO K€ BpEeMsI CITO-
COOHOM PacKpBITh CMBICT HBIHEIIHEH NCTOPUUYECKON CUTYalluH JTaTHHOAMEPUKAH-
CKHX HapOJIOB, CIYXHUTh HJICHHO-TEOPETUUECKOW OCHOBOM MPAKTHKU OCBOOOIM-
TesbHOM 60phOBI. [10o MX MHeHHUI0, HaHHas (unocodus JOKHA ObITH OOpaleHa K
pobyaemMaM UCTOPUH, IOJIUTUKY U HALIMOHATIBHOM KyJbTyphl. LleHTpanbHas U3 HUX
— pa3paboTKa TEOPHH HUCTOPUYECKOTO M COIMAILHOTO M3MEeHEeHHs B JlaTWHCKOMN
Amepuke. ITO NpearnoaaracT BbIAICHEHHE TAaKUX MOHITHH, KaK MPOrpecc, perpecc,
HBOJIIOIMS, CTarHaIKs, BEIPAOOTKY KOHIICTIIIUH COLIUAIBHBIX TPOTHUBOPEYHIA U CIIO-
coboB ux paspeuieHus. [lox yriaom 3peHus 3agad oCBOOOXAEHUS paccMaTpUBa-
1oTcst puinocopckre npoOIeMbl KyJIbTYpPbl, STUKH, (HIOCOPUH UCTOPHH, KYyJb-
TYpPHO-MCTOPUYECKOTO TBOPUYECTBA, POJIM Hapoaa Kak CyObeKTa OOLIECTBEHHBIX
npeoOpazoBanuii. B cdepe mx aHanmza — BOMPOCH METO/A, KAaTErOPUAIBHBIN
CTpOM, OTHOILIEHHE TEOPUH U NpakTUKU. JlaHHas (unocodus nmpu3BaHa pacKpbITh
rTyOMHHBIE TPUYUHBI COIIMOKYJIBTYPHON 3aBUCHMOCTH M YKa3aTh IyTH COLUAIb-
HOT0 OOHOBJIEHUS U, KUCXO/s U3 UCTOPUYECKOH MPAKTUKU Macc B OCBOOOAUTEINb-
HOM IIPOLIECCE, PACKPBIBATh HEM3BEJAHHBIE TOPU30HTHI BEIWYMS Uil HOBOTO
yeJoBeKka B HOBoM mupe» [11. P. 26].

B 3TOM ueHOM IBM>KEHUM COCYILIECTBYIOT B CII0KHOM, HEPEAKO JUCKYCCHU-
OHHOM B3aMMOJCHCTBUM Pa3JINYHbIE B3IVISABI M IOAXOABI. B HEM yCIIOBHO MOXKHO
BBIJICIUTH JIBE BETBH. PaboThI mpeacTaBuTeneil OqHON M3 HUX OTIMYAET S3bIK U
CTWJIb, OTMEUEHHBIN BIMSHUEM TEOJIOTHH ocBoOoxaeHus ([lyccenb, Accman,
Ckannone u 11p.). [IpeacraBurenu qpyroi UIIyT MOAXOABI K IOCTABIEHHBIM MPO-
Oiemam Ha coOCTBEHHO (GUIOCO(DCKUX M MeETOoMoNIorHYeckux ocHoBax (Powr,
Cepyttu, Canroc u np.). U Te u apyrue cHUTAIOT IIIaBHOM 1enbio Gpuinocopuu —
CIIY)KUTh OCBOOOXeHUIO Hapoaa. OHU eAuHBI B TOM, 4TO (uiaocodus IT0mKHA
OCMBICJISITh JaTHHOAMEPUKAHCKYIO IECTBUTEIBHOCTD, 1aTh OTBET Ha AKTYyaJbHbIE
po0JeMbl KOHTUHEHTA, CTaTh «ayTEHTHYHBIM MBIIIJICHUEM». Paznuuus u tuckyc-
CUH BO3HMKAIOT B BOIIPOCE O TOM, KaK JOCTUYb 3TOTO.

IIpencraBurenu nepBoil BETBU COCPEIOTOUYEHBI HA KPUTUYECKOU «IECTPYK-
LU 3aIaIHOEBPONEHCKUX (HUIOCO(CKUX YUEHUI KaK MICOJIOrMYECKOW OCHOBBI
TOCHOJICTBA, YTOOBI PACYMCTUTH OYBY JUISI HOBOTO cO3HaHUs. [IpecTaBurenu BTo-
poii BeTBU OoJiee CBSA3aHBI C «UCTOPUEH HIei», CTPEMATCS BOCCO3aTh MOIJIMHHYIO
KapTuHy (punocodcekoro npouecca B JlaTuHckoil AMepuke, UILYT B MPOTPECCUB-
HOM OIIbITE JIATUHOAMEPUKAHCKOW MBICIM OCHOBY ayTEeHTHYHOH (uiocoduu.
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IlepBBIe TATOTEIOT K MOMYJIUCTCKOW TPAKTOBKE NMOHATHE «HApOA». BTopeie kpuTH-
KyIOT COLMalbHO He Au(QepeHIUpPOBaHHOE TOJIKOBAHHWE KATErOpUU «HAPOIy,
YKa3bIBalOT Ha BAKHOCTh y4eTa KJIaCCOBOH CTPYKTyphl o01iecTBa. BHuMaHnue nep-
BBIX COCPEAOTOUYEHO NNPEUMYIIECTBEHHO HA OHTOJIOTUYECKUX, METOI0JIOTHYECKHUX,
TUYECKUX BOMpOcax. Y BTOPBIX NMpeodafaroT MpoOiIeMbl 3MUCTEMOJIOTHH, COOT-
HouIeHUs GUI0CO(UU U MOTUTUKH, UI€OJIOTUH.

[TepBble cTaBAT BO INaBy yriia GuiIocopuIo KyJIbTypbl U UCTOPUH, BUIAT €€
3a/a4y B «OHTOJIOTMYECKOM BOCCTAHOBJIEHMM JIATHHOAMEPUKAHCKOW CYLTHOCTH
(M. Kacanbs u P. Kym). JlatunoamepukaHckas ¢punocodus, OoTMEYaroT OHU. HaXo0-
JUTCS B MTOMCKE CBOEH MpOOJIeMaTHKH, CBOEro CyOBbeKTa, HCTOPUYHOCTH, CBSI3H C
KyJIBTYpOl Hapoja, 6opromerocst 3a ocoboxaenue. 3. [lyccens, O. Apaunbec,
X. Ckannose, [I. I'mapoT cumrtaroT nepBoit ¢uiaocodueil 3TUKO-NOTUTUYECKYIO.
Ee ornpaBHas Touka — CHOCOOHOCTB 3aHATh BEPHYIO STHUECKYIO MO3ULHUIO 110 OT-
HOILEHUIO K HapOy, «MBICIIUTH U3 HECIIPABEIJINBOCTH, KOTOPasi OTKPBIBAECTCS «B
naune OeHOro», yrHeTeHHoro. Maess KOMMYyHMKaTHBHOTO OTHOLICHHUS <JIMILIOM-
K-IMIy» (3aMMcTBOBaHHas y 3. JleBuHaca) paccmaTpuBaeTcs Kak IEpBHYHOE
1 OCHOBOIIOJIArarolee OTHOIIEHUE U HAMTOJIHAETCS OJUTUUYECKUM COACPKAHUEM.

Jannas punocodus npuMeyaTenbHa Kak cnenuduaeckas popma peBU3nu co-
BpeMeHHOW 3amagHoi ¢umiocopuu. Ilocneanss moaBepraeTcss KpUTHKE MpexIie
BCEro KaK HOCHUTEIbHMIA AMCKPUMHMHALMOHHBIX HMJIEH I'OCIIOACTBA, €BPOIOLEH-
TpPHU3Ma U «KYJIbTYPHOI'O UMIIEPUATTUIMAY.

B miiockocTH TeOpeTHKO-METOI0JIOTHUECKOM, KPUTHKY 3aragHoi punocodun
MOKa3bIBAIOT OTPAHUYEHHOCTh 3BPUCTUYECKUX BO3MOKHOCTEN 3TOH punocodpuu u
€€ HECTIOCOOHOCTh CITY)KUTh TEOPETUYECKOW OCHOBOMW JUISI PEIICHHsS BaXKHEUIITUX
3aJa4 JJAaTHHOAMEPUKAaHCKOTO 00IIecTBa.

Kak anpTepHaTiBa cTaBUTCS BOIPOC 0 «(HUI0co(CKOit AEKOTOHU3AIMHI» U BbI-
paboTke HOBOH (uiocopuu, OPUEHTUPOBAHHON Ha HOBBIE METOIOJIOTMYECKHE,
9THUYECKHE U MHUPOBO33PEHYECKHE NMPUHIUINBI. B KauecTBe CyIIECTBEHHBIX YEPT
Takol (uIocopun yKa3bIBAIOTCS, BO-TEPBBIX, €€ PaJAUKAIBHO-KPUTUUYECKUN
XapakTep, BKIIIOYasl MEPEOCMbICITUBAHUE €€ COOCTBEHHBIX OCHOB, M, BO-BTOPBIX,
CBSI3b C MPAKTHKONH OCBOOOXKICHHUS.

[TpoBo3riamias B kKadyecTBE IEPBOOUYEPEIHOM 3a1a4l OCBOOOKICHUE OT HEOKO-
JOHUAIIBHOU «KYJBTYPHOH 3aBUCUMOCTHY, (GHUIIOCO(BI YAENSIOT O0IbIIOe BHIMA-
HUe TpolieMaM KyJNbTyphl. B momckax MO3UTHBHOTO coaepkaHusi ¢umocodus
0CBOOOXKICHHS UIIIET OMOPY B CAMOOBITHOCTH HApOAHOH KyIbTypbl. OHa Xapakre-
pusyeTcsi UMU Kak «(QyHIaMeHTalbHas MoJUTHYecKas Kateropus». KymnbTypa
HapOJHBIX MACC C €€ «3TUKO-MH(POJIOTHUECKUM SIAPOM» — 3TO YCTONYUBBINA LIEHTP
COINPOTHUBIIEHUS] YTHETEHHUIO U JYXOBHOMY MOPaOOIIEHNI0. DTO OJHOBPEMEHHO U
Ta 00JIaCTh WJCAJIOB U YassHUN Hapo/a, B KOTOPOM «HApOJIHbIE MacChl BhIpaOAThI-
BalOT CBOHM TMOJUTHYCCKHIA MPOEKT ocBoOOkIeHus» [12. P. 28]. [Toaromy 3amada
¢wmnocoa — ycipImaTh 3TOT TOJI0C HAPOAA U BBIPA3HUTh €r0 TEOPETUIECKH U MPO-
IPaMMHO.

Tema 0cBOOOXKICHHSI TyTEM PaJAUKAIbHBIX H3MEHEHUH BBIpa)KaeTcsl B KaTero-
pUAIBHOM CTpoe JaHHOW ¢miocopun. OMHO W3 €€ MEeHTPATBHBIX MOHITHH —
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Alteridad, codertaromiee psif OMM3KUX 3HAYEHUN: WHAKOBOCTh, OHTOJOTHYECKOE
pasinyue, 3KCTEPUOPHOCTb, OTKPBHITOCTh HOBOMY, U3MEHeHHe, oOHoBIeHHe. OHO
MOJIKPETUISIETCS POACTBEHHBIM MOHsTHEM el Otro — «apyroiy. IlapHsiMu Katero-
PHSIMH K HUM, HO C IPOTHUBOIIOIOXKHBIM 3HAYSHHUEM SIBISIOTCS fotalidad — «ToTanb-
HOCTB» U [0 mismo — «TO XKe», TOKAECTBO. DTH HHIOCO(CKUE MOHATHS CTAHOBSATCS
MHCTPYMEHTOM aHAJIN3a COLMAJIBHO-TIONIMTHYECKOM peanbHOCcTH [13. C. 242].

He wucnbiThiBasi WIUIIO3MM OTHOCUTEIBHO CYIIECTBYIOIIEH CUCTEMBI, C €€
TUCHYHKIIMOHATBHON «IHOepalibHOM JeMOKpaTHei» U KOppyMIIMPOBAHHBIMU 3JTH-
TaMH, aBTOPbI UIIYT AIbTEPHATHBY U TIOJIUTUYECKHUE CUJIIBI, KOTOPBIE OBLIH ObI CIIO-
COOHBI BBIBECTU CTPAHbI, HAXOJAILIUECS TOJ ABOWHBIM THETOM aBTOPUTApU3Ma U
HEOKOJIOHHATU3Ma, U3 TIOPOYHOT0 Kpyra CTPYKTYPHOTO HACHIIUS U 3aBUCHMOCTH.
Onu 00paIiaT CBOU B30PHI K WICAU3UPYEMbIM MAPTHHAIBHBIM CIIOSIM KaK BO3-
MO>KHBIM HOCUTEJISIM PAJUKAIBHBIX U3MEHEHHH, « APYTUM» OTHOCUTEIHHO rOCIIO -
CTBYIOIIIEH YTHETATENbCKON «TOTAIbHOCTUY, KaK MPEANOI0KUTEIILHO HE HHTETPH-
POBaHHBIM B HWHIYCTPHAIBHO-TIOCTHHIYCTPUAIBHYIO CHCTEMY U HCTOPHUYECKU
peObIBAIOIINM KaK Obl BHE €€, He HCUEPIIaBIINM CBOETO PEBOJIIOIMOHHOIO MTOTEH-
[[MaJla U CIIOCOOHBIM BBIIOJIHUTH MHUCCHIO OCBOOOJKIICHHUS Y€IOBEYECTBA OT YIHE-
TEHUS U HECTIPaBEAJIMBOCTH.

Oco60oe BHuManue B pustocopun 0CBOOOKICHUS YACTIAETCS MOPaIbHO-3THYE-
ckoi mpooOsiemaruke. Aptypo Pour (Arturo Andrés Roig 1922-2012) mpoBoaut
pa3nuyre MeXAy STHUYHOCTHIO (00BEKTHBHPOBAHHOM MOPAJIbIO) U MOPAIbHOCTHIO
(cyopexkTrBHOM MOpainbio). OH pazo0iradaeT UIeOIOTHIECKYI0 YHUBEPCATU3AIHIO
HACaXIaeMOM «TOCIOJICTBYIOLIEH STUYHOCTH TOCYJapCTBa», KOTOPasi MOKET OBbITh
penpeccuBHON. JTOMY OH MPOTUBOMOCTABISET CYOBEKTUBHYIO MOpajb, KOTOpas
OTCTaMBAET JJOCTOWHCTBO JJMYHOCTH U MOKET MOABUTaTh MHIUBUIOB U O0IIIECTBEH-
HbIE TPYMIBI K YYaCTHIO B IPOTECTHHIX ABMXKEHUAX 32 CBOOOY U CIIPaBEAJIUBOCTD,
B JIOHE KOTOPBIX B UPE3BBIYAIHBIX 00CTOSTEIBCTBAX 3aPOXKIACTCS MOOY K Iarommas
K MepeMeHaM «BO3HHUKAIOIIAsi MOPaJIb» WU «MOpPajb BOSHUKHOBEHUs» (la moral
emergente o moral de la emergencia). OH Ha3bIBaeT €€ TAK)KE «MOPAJIBIO IPHHIIU-
MUaTBHOTO TyMaHu3May (la moral del humanismo principista) [14].

O6pamenne A. Porra k MOpaabHOMY CyOBEKTY CBS3aHO C IEPEOCMBICTICHUEM
KOHIENIMN cyOBheKTa, pa3yma U UCTOPUH. B MpoTHBOBEC MOCTMOJIEPHUCTCKOMY
OTPHILIAHUIO CyOBEKTa OH Pa3BUBAET KOHLIEIIHIO «aHTPOIOJIOIMYECKOT0 alpHOPH»
U HMCTOPUYHOCTH YeNIOBEKa, HAKJIaJbIBAIOIIECHCd Ha €ro COLMAJbHBIM OIbIT.
VImeHHO B A€WiCTBUH YeIOBEK 0OpPETAaeT CBOIO CYIIHOCTh U MPOSIBIISIET CBOIO TBOP-
YeCcKyI0 U npeolOpa3yrollyto pois B Mupe. A. Pour ormeuaet rirybokue ucropuye-
CKME KOPHHM MJEHTUYHOCTH JIATHHOAMEPHKAHCKHX HApOJIOB M CaMOYTBEpXKJICHUE
«JTATUHOAMEPHKAHCKOTO CyOBeKTa», KOTOPBHIH CMEHUJ KOJIOHUAIBbHOE €ego
conquerer Ha ocBoboautenvHOe ego liberator [15. P. 43]. AuTpononorudeckoe
anpuopu HMMEET SPKO BBIPAKEHHOE KOJIJIEKTUBHOE HW3MEpEeHHE: 4YTOOBI OBITh
YeJI0OBEKOM B TIOJTHOM CMBICJIE 3TOTO CJIOBA, HEOOXOJMMO MPU3HABATH COOCTBEHHOE
JIOCTOMHCTBO U JIOCTOMHCTBO Jpyrux oaed. KpUTHKys «KOHel HCTOpUN»
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@. Oykysambl, A. Pour 3asBiisieT, 4To OHa 03HAYAET «Pa30py>KEHUE CO3HAHUS U CIIO-
COOHOCTH BOCCTaHMSI HAPO1a», HO HApO bl JIaTHHCKOM AMEPHUKH IepeT TUIIOM OCT-
PBIX TIPOOJIEM HE XOTAT «3aKPBITh UCTOPHIO», U UX LETBIO SABISETCS CBOOOXKIEHUE
[16.P.212].

Ounpuke yccens (Enrique Domingo Dussel Ambrosini 1934-2023), onus u3
BEIYIIMX TPEICTABUTENEH JaTHHOAMEPHKAHCKOW (uiaocodhun 0CBOOOXKICHHUS,
MPEIIPUHSII MONBITKY CHOPMYITUPOBATH MIPUHLUIIBI ATOH (HIIOCODUN U CUCTEMA-
TU3UpOBaTh ee ujaer. OH Jall OpUrHHAIBHYIO pa3pabOTKy 3THUKH, 3CTETHUKH, OJHU-
TUKU U TEJATOTHKU 0cBOOOXaeH!. OTHUM U3 HanboJiee 3HAUUTENbHBIX €T0 TPY-
JIOB SIBUJIACh « ITHKA OCBOOOK/ICHHUS B AIIOXY TJI00AIHM3AIIMN U UCKITIoueHus» [17].
B uenTpe Hee — )KM3HB UETIOBEKA B €IMHCTBE €€ MaTepUaIIbHbIX, COLIMOKYIIBTYPHBIX
U 1yXOBHBIX CTOPOH. JKH3HB UeoBeKa paccMaTpUBAETCs KaK KpUTEpU MpaKThye-
CKOM MCTHHBI, Ha KOTOPOM OCHOBBIBAETCSI YHUBEPCAJIbHBIN MATEPUAIIbHBIN dTHYE-
ckuii mpuHIKUMI. COTJIaCHO €My «TOT, KTO TIOCTYIAeT dTUUYECKH, doiceH (Kak 00si-
3aHHOCTb) MPOU3BOAUTH, BOCIIPOU3BOJIUTh U OTBETCTBEHHO Pa3BUBATH KOHKPET-
HYI0 )KM3Hb KaX/I0T0 YeJI0BEUEeCKOro CyObeKTa, B coobwecmae HCu3Hu, UCX0Is U3
KyJbTYPHOH M UCTOpUUECKOH “Xoporuei xusHu » [17. P. 140].

Konnenmus «ocBoOOkKAeHUA», IIEHTpaIbHAsl B JaTUHOAMEPUKAHCKOW (uiIo-
codum, HE OrpaHUYMBAETCS aOCTPAKTHBIM MOHATHEM CBOOOJBI, a TIPOBO3TIIAIIACT
CBOEH I1eNIbI0 TTPAKTUUYECKHH mporiecc ocBoboxaeHus. J. Jlyccens chopmymupo-
BaJl «IPpUHIUI 0cBOOOXaeHus» [17. P. 140, 358-359] ¢ ero aTuueckum umnepaTu-
BOM OCBOOOXK/ICHHUS T€X, KTO SBJSETCS KEPTBAMH YTHETEHUS, UMesl BBUY JIATUHO-
aMEepUKaHCKHUE U JIPyrue Hapoibl. DTO MOAPA3yMEBAET JOJT yUacCTBOBATh B OCBO-
O6onuTensHOM TpaHchopmanuu obmecTBa. CaMu KEPTBBI YTHETCHHUS B aHTUTETE-
MOHHCTCKOM MEXCYOBEKTHOM JHCKYpce OOpeTaroT KPUTHUYECKOE CO3HaHHE.
Tak BO3HHMKAaET CONMIAPHOCTh U COBMECTHAsI OTBETCTBEHHOCTh, YTOOBI CO3/1aBaTh
BO3MOJKHBIE TIOJIO)KUTENIbHbIE ~aJIbTEPHATUBBI (UTO SIBIAETCS  «IPAKTUKOU
OCBOOOXKICHUS ).

®dunocodus 0cBOOOKIECHHS CIYKHUT OCHOBOM MOJIUTHYECKON TEOPUH U aHa-
nu3a nmpoosieM nemokpatuu B JlatuHCKOM AMepuke. [lyccens BHec BkiIaa B (huito-
couro «OTUTHKK 0CcBOOOXkIeHus» [ 18]. B mebaTax o JeMOKpaTHH OH BHICTYIIAET,
C OJTHO¥M CTOPOHBI, IPOTHUB HEOTHOEPATHLHOM IOTMBI, a C IPYTOil — MPOTUB MTPABOTO
U JI€BALIKO-aHAPXHUCTCKOTO KCTPEMU3MOB. B 11€710M OHM MpeaCTaBIsAIOT MOTUTH-
YECKYI0 CUTYallMIO B aHTAaTOHUCTUYECKUX MOHATHUAX: IEMOKPATHS yYaCTHsI IPOTUB
MPEICTAaBUTEIBbHON JEeMOKpaTh. B mpoTHUBOIONOKHOCTE 3TOMY [lyccenb paspe-
IaeT JI0’)KHOE MPOTUBOPEUHE C MTOMOIIBIO AUATEKTUYECKOTO0 M01X0/1a, TIOKa3bIBasl,
YTO MPEJICTABUTENILCTBO M y4aCTUE HE SBIISIIOTCS AHTATOHUCTUYECKUMHU TOHSITH-
SMHU, a JOMOJHSIOT JIPYr Jpyra, ¥ 00a OHM paccMaTpUBAIOTCS KaK JBE BETBU
JNEMOKPATUU: «JIEMOKPATUS y4YacTusl, apmuKyIupoeanHas ¢ TPEICTaBUTEIbHOU
nemokpatuei» [19. P. 28]. Peus uaer, no cyTH, 0 NOJIUTHYECKOMN PEBOIOIUU: «ITO
JIOJKHA OBITH HOBAsk MOJIEJh MOJIUTUIECKON CUCTEMBI, COOTHECEHHAs! C TPAHCMO-
JNEPHOM W TpaHCIUOEPATbHONW NHMBWIM3AaMEeH (M TPaHCKAUTAIMCTHYECKOU
C 9KOHOMHUYECKOI Touku 3penus)» [19. P. 31].
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®dunocodust 0cBOOOKICHHS BEICTYTIAET KaK paJUKabHAasl OTITO3UIIHSI BECTep-
HU3aTOPCKOM HAEOJIOTUH «Jiecappoibu3Ma» (oT uch. desarrollo pa3zsutue). OHa
BHOCHT CYIIIECTBEHHBIN BKJIQJ B KPUTUKY T€T€MOHHCTCKOM TI100aTU3aIlH C UCTO-
pPUUYECKON, KyIbTYpHOU M 3THYEeCKON Touek 3peHus [20]. Ota Tema Oblia pa3BuTa
B ebaTax o «punocodpun marnHoamepukanckoi ucropum» (JI. Cea), «uBuim3a-
M 1 BapBapcTBe» (A. Powur), «3aBucumoctu u ocBoboxaeHun» (3. Iyccens,
P. ®opuer-berankyp, X.K. Ckannone, O. Apaunec, O. Cepyrru-I'ynpaoepr). Ouu
Pa3BUBAIOT ITUUYECKYIO U MOJIUTUYECKYIO KPUTHKY INI00aIU3alUU ¢ TEOPETUYECKUX
MO3UIMK MOCTKOJIOHHATBHOCTH M MEXKYJIbTypHOCTH. 30aBineHne oT myT HeOKo-
JIOHUAJIbHOW 3aBUCHUMOCTH BO BCEX €€ MNPOSBICHUSX SBISETCA LEJBI0 TEOPUU
U TIPAaKTUKU OCBOOOKICHUSI.

MexkyJabTypHast puiaocopus 1Manora

BaxubIM pesynbratoM ¢uiiocopun 0cBOOOKIACHUS Ha 3Tale 3peJIOCTH SIBH-
70Cch (OPMHUPOBAHHME POICTBEHHON €l MEXKYyJIbTypHOU (unocopun. B menom,
MEXKYJIbTypHast (punocodus, BosHukmas B 1980-x romax, Obuia pazpaboraHa c
pa3Hbix Touek 3penus Opannem Bummepom, Xaitnuem Kummepiie, Pamom Anxa-
pom Maiutom, Palimonom Ilanukkapom, Paynem @opHer-berankypom u aApyrumu.
B Jlatunckoit Amepuke chopMHPOBAJICS OPUTHHAIBHBINA, BIOXHOBICHHBIA (HUITO-
coueit 0cBOOOXKACHHUS BApUAHT MEXKYIbTYPHOH punocoduu.

Paynws @opuer-berankyp, kyourckuit punocod u npodeccop YHUBEPCUTETOB
AxeHna u bpemena, siBsieTcs BUAHBIM MIPEJICTABUTEIEM JATHHOAMEPUKAHCKOHN (-
nocour 0CBOOOKIEHUS U MEXKYJIBbTYpHOU (hrsmocodpuu. B xonme 1980-x rr. on
nepeniesn OT NoAX0/1a K JaTHHOAMEPUKAHCKOH (pmitocohuu Kak HHKYJIbTYPHPOBaH-
HOM K MOJIENTN MEXKYIbTYpHOU punocodun. B mpaktuueckom 1iane, B 1989 r. on
OpPTraHU30BaJl PETYJIAPHO JIEHCTBYIOIIYIO  IOHBIHE CEPHIO CEMUHAPOB IIPOTPaAMMBbI
¢dbunocodckoro auanora CeBep—tOr. B aTom nuanmore Ha NEpBBIA IJIaH BBIILIN
9THKA AUCKypca U ¢puinocopusi 0cCBOOOXKICHHSI, TPEJICTaBICHHbIE COOTBETCTBEHHO
K.-O. Anenem u 3. Jlyccenem.

®opuet-berankyp BUIUT IBYETUHYIO 33]a4y MEKKYJIbTYpHOH (uiocopuu B
TEOPETHUECKON peKOHPUTYpaluu camoit ¢pusmocopuu U ee BKIIaJie B PEIICHUE aK-
TyaJbHBIX MpoOsieM yesoBeuecTBa. OH XapaKTepu3yeT MEXKYJIbTYPHYIO (hUI0co-
U0 KaKk «HOBYIO HMCTOPHUYECKYIO KOH(puUrypamur (GriocodpcTBOBAHUS
Y IPOTrPaMMHOT0 TIOBOPOTa B (PHIOCOPHH, KOTOPBINA JOIKEH OBITh KOHKPETU3HPO-
BaH B NPOEKTE «paJuKalbHON TpaHCHOpMAIUU CIoco0a MBIIIJICHUS, TO3HAHMS,
nHTepnperauw» [21. P. 11-12].

OH pa3pabaThIBaeT MPOEKT MEXKYJBTYpHOU TpaHchopmamnmu dumocodum,
KOTOPBII BHOCUT 3HAUUTENbHBIN BKJIAJ] B TOUCK HOBBIX CIIOCOOOB MBIIIJICHUS U (Ppu-
710c0(CKOTO OCMBICTICHHSI COBPEMEHHBIX MTPOOJIeM, TOMOTast HaM JIy4Ille MOHATh UX
MEPBONPUYMHBI U BO3MOXKHBIE PEIICHHs M ajJbTepHAaTUBBHL. Ero moaxon k TpaHc-
dbopmaruun  pusmocopuu CymecTBEHHO OTIMYAETCS, HAMpUMeEp, OT TPOEKTa
K.-O. Amens ceMHOTHKO-TIparMaTHKO-T€PMEHEBTUYECKOH  TpaHCchopManuu
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KanroBckoit TpancuenaeHtanpHoil ¢unocoduu. Llenpio mpoekta P. Dopuer-
berankypa sBisieTcss paaukaibHas TpaHchopmarus GuiIocoPpuu ¢ TOUKH 3PEHUS
MEXKYJIBTYPHOTO TOAX0a B METOAOJIOTMYECKOM, AUCTEMOJIOIMYECKOM U CUCTE-
MaTHU4eCKOM IJIaHaX. B HeM, B OTJIMUKe OT €BPONOLEHTPUCTCKOTO KaHOHA, Pa3Iny-
Hble (unocodckre TpagulMKu PaccMaTPUBAIOTCS KaK KyJIbTYPHO-YKOPEHEHHBIE.
DTO 03Ha4yaeT paJuKallbHble W3MEHEHHS B TEOPETHMYECKUX OCHOBAX MOHHUMAaHUS
¢unocopckux BOMpocoB B cBeTe (PyHIaMEHTAIBHON POJH KYJIbTYphl B PA3BUTHH
¢unocopun. A 3T0 OTKpHIBAET HOBYIO MEPCIEKTUBY B HAllleM MOHMMAaHUU TOTO,
4TO Takoe punocodpus, ucropuu punocoduu u ee poau B COBPEMEHHOM OOIIIECTBE.

B »T0ii TparchopmManyu peub UAET 0 MeKKYITYPHOM auajiore B punocoduu,
0 TMepexoJie OT MOHOKYJIBTYPHOM K MEXKYJIbTYpHOH Mojenu ¢puiocopuu, OCHO-
BaHHOI Ha JAManore MeXay KyJbTypaMH U UX TpaIuuusMu GpuaocoCKoil MbICITH.
OT0 mpenmnonaraeT HeOOXO0IUMOCTh YUUTHCS (hrocodcTBOBATH B KOHTEKCTE JIMA-
jora KynbTyp. TpanchopMupoBaTbes NpeCTOUT U JATUHOAMEPUKAHCKOH (uioco-
¢un, xoropas, mo muenuto P. ®opuer-berankypa, 10mkHa OTpaXkaTh KyJIbTYpPHOE
MHOT000pa3ue JlaTuHckol AMEpHKH, T/I€ €CTh TaK)Ke KOPEHHOE MHJICHCKOe Hace-
JICHWE U BBIXOIBI N3 AQPUKH U A3UH C UX TPAAUIHUSIMH MBICITH, KOTOPBIE OBLTH
MapruHaIu3UPOBAHBL.

dopuet-berankyp nMoguepKUBaET «KOHTEKCTYAIbHOCTh U HCTOPUYHOCTD (pu-
710cO(CTBOBAHUS U «KOHTEKCTYAJIbHYIO MOIU(OHUIO, KOTOPAsi OTPAXKaeT MHOXKe-
CTBEHHOCTb MyTEW MHTEIJIEKTAa y YeJIOBEYECTBA C €ro KyJabrypamu» [21. P. 14].
[Ipu 3TOM MEXKYIBTYPHBIN MOJIX0/ HE O3HAYAET STHOLICHTPU3M WIIH PEJISITUBU3M.
KoHTekcTyanbHOCTh M HICTOPUYHOCTD «BBIPAXKAIOT KOHEYHOCTDh OBITHS YEJIOBEKA B
JTAHHOM MPOCTPAHCTBE U BpEMEHU» U SABJISIOTCS HE MPENATCTBUEM, A YCIOBUEM IS
o01IeHus 1 yHUBepCcaIbHOCTH. OTHAKO HEOOXOAMMO IEPEOCMBICIUTE KOHLIETIITHIO
yHHUBEpCaJbHOCTU. MexKynbTypHas ¢uiaocopusi «He OTKa3bIBaeTCs OT Hjeana
YHHUBEPCAIBLHOCTH, a MpeAnoaraeT 3ajady ,,BOCCTAaHOBJICHHUS * TOPU30HTA YHUBEP-
CaJIbHOCTH TIOCPEACTBOM MPOJIBIKEHUE MPAKTHUK KOTHUTHBHOIO OajaHca
U MEIJICHHBIX MPOIECCOB O0yUeHHsI 1 OOMEHa», MBMXKEHUS K «MEXKYJIbTYpPHBIN
yHuBepcaibHocTh» [21. P. 15, 19].

[TpoekT MeXKyIbTYpHOU TpaHchopmanuu Gpuimocopun paccMaTpuBaeT Guio-
couI0 Kak KyJbTYpPHO YKOPEHEHHYIO. ITO — MPOEKT «TpaHchopmanuu uoco-
¢un onupasich Ha pa3NUYHBIE KYJIbTYpHbIE TPAAULIUU yesnoBeuecTBa» [22. P. 13].
VY Hero ecTb nBOMHAs 3a1aua. Bo-nepBrix, dhumocodus 10mKHA KPUTHIECKH TIEpe-
CMOTPETh CBOM CIOCOO MBIIIICHUS U BBIIBUTH «MOHOKYJIBTYPHYIO» OTpPaHHUYEH-
HOCTb OCHOBHBIX KOHIEMNIHH, M «Onarogaps MEXKYJIbTYPHOMY HUMITYJIbCY
OTKPBITHCS HOBBIM BO3MOXHOCTSIM KYJBTYPHO He-pelyKIIMOHHCTCKOHN (uiocod-
ckoit pediexcum» [22. P. 13]. B aToMm miiaHe MeXKyIbTypHOE U3MEpEeHUEe (HHUIT0CO-
(Gun npu3BaHO MPEOJOTETh KMOHOKYJIBTYPHOCTBY €BPOLEHTPH3MA U OTpaHUYEH-
HOCTh CpaBHUTENbHOW (unocopun. DopHeT-beTankyp yTBepkaaeT HEOOXOIu-
MOCTb IEPECMOTpPa €BPOMOLICHTPUCTCKON (hruocodckoit ucroprorpaduu 1, OCHO-
BBIBasSICh HA PEKOHCTPYKIIMHU HcTOpuHM uned B Adpuke, Asum u JlatmHCKOM
Amepuke, co3JaHUs HOBOTO B3IJIs1a HA UCTOPHUIO (PUIOCOPHH.
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Bropas 3amaya cBsizaHa C COLMAIBHON POJIBIO 3TOM TpaHCPOPMUPOBAHHOM
¢unocopuu, KoTopast 10JKHa ObITH CIIOCOOHA pa3pabaThIBaTh MU M MOAXOIBI,
[TOMOTaloII1e IPOTUBOCTOSATH BEI30BaM HAIIIETO BPEMEHHU. DTH BBI30BBI B OCHOBHOM
UCXOJIAT U3 «OCHOBHBIX IPOTUBOPEUMH Halllel HCTOPUUECKOM CUTyalluu, OTMEYEH-
HOM KOH(JIMKTOM MEXIYy arpecCUBHOM AKCIAHCUEH MOIMTHUKO-DKOHOMUYECKOTO
NPOEKTa, CTPEMSIIErocsi TOMOI€HU3UPOBATh MUP B OJIHY TaK Ha3bIBAEMYIO ILIaHe-
TapHYIO IUBWIM3ALMUIO U — TUAIEKTUKONW KyJIbTYPHOTO COIPOTUBIIEHHS] HApOJIOB,
KOTOPBIE XOTAT BHOBb YTBEPJHUTh CBOE IPABO HA MOJUTHYECKOE, IKOHOMUYECKOE
U KyJIbTypHOE camoomnpezenenuey [22. P. 12].

B npoTuBOBEC 1€TEPMUHUCTCKUM JI0TMaM M «yparaHy Iriaodanu3anumy Guiio-
co(ust OTKpHITA ITIOPATU3MY U MHOXKECTBY KYJIBTYPHBIX KOHTEKCTOB COBPEMEH-
HOTO MHPa, ¥ TAKUM 00pa30M «MEXKKYJIbTYPHOCTh TOMOXKET priocohuu 0OCO3HATH,
YTO Hallle UCTOPUYECKOE BpeMsi HEe OOYCIIOBIIEHO IMPENIojaraeMbIM OJIHOJIHMHEH-
HBIM Pa3BUTHEM, a CYIECTBYIOT COBPEMEHHBIE KOHTEKCTYaJIbHbIE PEAJIUU U CUJIBI,
KOTOpbIE OOpIOTCS 32 aBTOHOMHOE pPa3BUTHE COTJIACHO CBOMM KYJIBTYPHBIM
KopHsim» [22. P. 12].

Me:KKyJIbTypHasi YHUBEPCAJIbHOCTD:
KOHTEKCTYaIbHas, TUAJOTHYECKAs] U CTIPaBeATuBast

MexkynbTypHast ¢unocopusi MmocieoBaTeIbHO OTCTAaUBACT IUTIOPATU3M U
NIPU3HAHUE KyJIbTypHOro MHOrooOpasus. Ilpu 3ToM OHa MPOTUBOCTOUT ATHOLIEH-
TPU3MY H PeNATUBU3MY. MEXKYIbTypHas GHIoco(pus BBICTYIIAET 32 YHUBEPCAIIb-
HOCTb ¥ UCTUHY. B 5TOM OTHOIIEHNH OHA OTINYAETCS OT CKENTHLIHA3MA IOCTMOEP-
HUCTCKHUX (unocodoB. DopHeT-beTaHKyp NOTUEPKUBACT «yHHBEPCATUCTCKOE
NpU3BAaHUE MEXKKYJIbTYPHOH (uiocodun kak OAHY U3 €€ OCHOBOIOJArarolIMX
yept» [21. P. 15]. Bmecte ¢ Tem Tpanchopmarus GuiIocopuu BKIIOUAET TAKKe
NEPEOCMBICIICHHE KOHLENIUN YHUBEPCATBHOCTH. MeXKynbTypHas ¢uiocopus
KPUTHUKYET TPAAULIMOHHBIE B3IJISAIbl HA YHUBEPCAIBHOCTD B 3aI1aJHOW MBICIIU U IIbI-
TaeTcs pa3paboTaTh aJbTEPHATUBHYIO KOHIENIINIO YHUBEPCATILHOCTH KaK KOHTEK-
CTyaJIbHOU, AUAJIOTMYECKOM, MEKKYJIBTYPHOU U CIIPaBEIIMBOM.

dopHeT-beTaHKyp KpUTHKYET MPETEH3UU €BPOTICHCKON U TF000M Ipyroit ¢hu-
nocopur Ha YHHMBEPCATBHOCTh. YHHUBEPCAINCTCKAs TPETEH3Us E€BPOIEHCKOro
JTHOLIEHTpHU3Ma Obllla MPUMEPOM «CAMOIPOBO3INIALIEHHON YHHBEPCAIBHOCTHY.
[MomoOHast KpUTHKA «BIOJHE MPUMEHHMA K JIIOOOMY JIpYroMy THILY NPETeH3UN
Ha YHMBEPCAJIbHOCTh — OyJb TO a)pUKAHCKOM, a3UaTCKON MJIM JTATHHOAMEpPUKaH-
CKOM — KoTopasi Obuia Obl pe3yJbTaTOM MOHOKYJIBTYPHOTO MPOBO3TJIALICHHUS
[23. P. 166].

®opHeT-beTaHKyp KpUTHYECKH MTEPECMATPUBAET 3alla{Hble KOHLENIUHY YHH-
BEPCAJIBHOCTH B HX DIHUCTEMOJIOIMYECKHX, KyJIbTYPHBIX, COLUAJIBHO-IIOIUTHYE-
CKHX M aHTPOINOJIOTHYECKUX acmekTaxX. OH yKa3bIBaeT Ha SIUCTEMHUYECKYIO HEJIO-
CTaTOYHOCTH 3aIIaIHOTO B3IVIsL/1a HA YHUBEPCAIBHOCTD, INIABHBIM 00pa30M OTOMY
YTO OH HAXOJUTCS O] BIUSHUEM CLHMEHTH3MA U TEXHOKPATUYECKUX IHUT. DTOT
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B3IJISAJI YHUBEPCAIM3UPYET 3amnaJHbleé KOHUEMIUU W UEHHOCTH W ONpaBIbIBACT
I00aTbHBIC TIPETEH3UU TETeMOHUCTCKOM ouTuku. DopHeT-betaHkyp Ha3bIBaeT
9TO CUTYyalMeH MHUCTEMOJIOTUYECKOT0 HACUIIUS, KOTOpasi BKyIle ¢ FTOMOT€HU3HPY-
folel riodanu3anyeil CTaBUT MMOJ YIpo3y KyJbTypHOE pa3HOOOpasue B MHpE.
BaxxHo, 4T0 MEeXKKyIbTYpHAs (PUI0COUS HE BRICTYACT TPOTUB HAYTHOTO 3HAHUSL.
OpHako, ¢ ero TOUKH 3pEHUs, KKOTHUTUBHOE OTPHUIIAHHUE YEJIOBEUECTBA U €T0 KYyJlb-
Typ HEAOIMYCTUMO, MOCKOJBKY OHO MPOTUBOPEUYUT MPU3HAHUIO KYJIBTYPHOIO
pazHooOpazus» [24. P. 78].

®opHeT-beraHKyp HameuaeT aJbTEPHATUBHYIO KOHLEIHIHUIO YHUBEPCAIbHO-
CTH C TOUKH 3PEHHUS MEXKYJIbTypHOU priiocodpun. YHUBEPCATLHOCTD CIEYET IMO-
HUMAaTh KaK «UCTOPUYECKHI KOHTEKCTYaIbHBIN MPOIIECC TOTOBHOCTH K OOIICHUIO
U, CJIeI0BATENIbHO, TAKXKe MPOLECC Pa3BUTHUS MOJIUTUYECKON BOJIM K OpraHU3aIl[ul
YCIIOBUH JKM3HHM B MHOTOOOpA3UU TaKUM 00pa3oM, YTOOBI 3TO HE OBUIO MOCTpoe-
HUEM 00HO020 2100a1bHO020 MUPA, & YTOOBI MHOTHE MUPBI MOTJIM COCYIIIECTBOBATh
B paBHOBecHM». [109TOMY «OOITHOCTH, COBMECTHOCTh U COJMJAPHOCTD SIBIISFOTCS
HUCTOPUYECKUMHU YCIOBHUSIMH, KOTOPBIE JAENAl0T BOZMOKHBIM Pa3BUTHE YHUBEPCATb-
HOCTH OJi1 BCEX HApOJAOB YelloBeuecTBa. M 3TO O3Ha4aeT, YTO BCAKAS CCbLIKA
Ha YHUBEPCAJIBLHOCTh MPOXOJUT Yepe3 OTHOLICHUS ¢ Apyrumy» [25. P. 63].

MesxkynbTypHast punocodust TakkKe 3aTparuBaeT BOIPOC JHATEKTHKH BCEOO-
mero u eaquaugHoro. Jlmst ®dopuer-berankypa »té Qunocodckue MOHATHS —
HE TPOCTO aOCTpaKIUH, a OHM KacaloTcs Jojed u KynbTyp. Ilo ero mMHeHwuro,
B 3amajHou ¢umocopuu npu GOpMYTUPOBAHUH HJIEU BCEOOITHOCTH DPA3IUUHE
MEXTy BCEOOIUM U €AMHUYHBIM MPOBOJUTCS TaKUM 00pa3oM, UTO «EAMHHYHOE
(ocobenHOE) Beeria OKa3bIBAETCsl B HEBBITOTHOM TOJIOKEHHH, Oy Ty9IH BHIHYKICH-
HBIM OTIPABJILIBATHCS MEPe]T SKOOBl YHUBEPCAIBHBIM WU UCKATh ITyTH UHTETPAIHH
ce0s1 B yHHUBepcanbHoe» [25. P. 66].

C stux no3unmii @opHeT-beTaHKyp KPUTHKYET «aOCTPaKTHYIO YHUBEpPCAIb-
HOCTBY», KOTOpasi OTOpBaHa OT PealIbHOM JKHU3HU H3-3a «IeMaTepUaIn30BaHHOTO
B3rJIA4a Ha ObITHE. BMecTO OTHOWIEHNH «B a0COIIOTE U C a0COIIOTOMY, KaK 3TO
OBLIIO B HEMELIKOM HJIeajn3Me, 3TO JODKHBI OBITh «OTHOILIEHHUS BHYTPH U MEXKIY
MHOTHUMHU KOHTEKCTYaJlbHBIMU MUpaMu». OH MpeasiaraeT BUJICHUE «yHUBEPCAJb-
HOCTH KaK MHOXXECTBEHHOT'O MHpa B IKOHOMUYECKOM, MOJTUTUYECKOM U KYJIbTYp-
HOM paBHOBecuu» [25. P. 64]. HanpspkeHune Mexay BCEOOLUIMM M €IUHHUYHBIM
JIOJIKHO OBITh HE pa3rOBOPOM MOJOTYETHOCTH MEpe]l MPEANOIaraeMbIM «LIEHTPOM
MHpa, a NEPEBOJEHO B MEXKKYJIbTYPHYIO MEPCIEKTUBY KaK «PasroBOP CO BCEMH
U MeXay BceMm» [25. P. 66—67].

B kauecTBe anbTepHATHUBBI «a0CTPAKTHON YHUBEPCATBHOCTY» OH pa3padaThl-
BaeT KOHIENIMI0 KOHKPETHOW M KOHTEKCTYaJTU3WPOBAHHON YHHBEPCAIBbHOCTH,
LIeTTb KOTOPOM — YIIYUIIUTh KU3Hb Jt0JIel. OH MOJYepKUBAET KOHTEKCTYaIbHOCTh
HAaIlleTO0 TIOHUMAHWSI MHOXECTBEHHOCTH U YyHUBepcaibHOocTH [21. P. 14].
MexkynbTypHas Grnocodus B CBOEM MOAX0/IE K YHUBEPCATHHOCTH apTUKYITUPYET
KyJIbTYpHOE MHOTOOOpa3nue KOHKPETHBIX MUPOB, B KOTOPBIX KMBET UEJIOBEUECTBO
[25.P.9].
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YHuBepCaIbHOCTh paccMaTpUBaThCA KaK peanus3alus BcCeX KyJIbTYPHbIX
MUpPOB yesioBeuecTBa. COOTBETCTBEHHO, JIIOJIM HE TOJKHBI pacCMaTpHUBAThCS MPO-
CTO KaK CpEeJICTBO ISl pealIM3allii YHUBEPCAIbHON UAEU. BMECTO 3TOro Kakablii
MO>KET y4acTBOBaTh B YHUBEPCAIBHOCTH KAK «IPOLIECCE I'yMaHU3allUH yCIIOBUN
KHU3HI». Y HUBEPCAITBHOCTD JIOJKHA OBITh TAK)KE€ MECTOM U 3AIIUTHBIM YOCKHUIIEM
Uit 9acTHOTO: «100 yenoBedecTBy TakkKe HY>KHBI YaCTHOE U €IMHUYHOE, YTOOBI
YHHUBEPCAJIbHOCTh HE CTajla JIOBYIIKOM aOCTpaklMM, KOTOpasi B KOHEYHOM HTOIe
OKa3bIBaeTCs pazpymuTenabHon» [21. P. 73].

MexkynbTypHast GuIocopus TaKKe CIIy)KUT PYKOBOJICTBOM ISl peaTi3aliu
MHO>KECTBEHHOCTH peasibHOro Mupa. B aTom miane oHa 000CHOBBIBaeT HEOOXO0 -
MOCTb Tparc(hopMauy MUPOBOTO TOPsIIKA TAKUM 00pa3oM, YTOOBI OH rapaHTHPO-
BaJI CIIPaBeIJIUBBIEC YCIOBUS AJIsi OOLIEHUS MEXAY KyJIbTypaMH C UX MHUPOBO33pe-
HUSIMHU, KOTOpBIE NIPEACTOUT MaTEpUAIN30BATh B peanbHOM Mupe. dopHer-beran-
Kyp paccMaTpuUBaeT MEXKYJIbTYpHYIO (puimocoduio Kak OCHOBY AJIs JBUKECHHUS,
KOTOpPO€ IKOHOMUYECKH, NOJUTHUYECKH U COLIMATIBHO OPTaHU3YET SKYMEHUYECKUI
COI03 HAIMK M KYJIBTYpP, OOBEANHSIS JTIOACH «B OOIIEH 1en caenaTh )XU3Hb BO3-
MOKHOU Ji1st Becex» [23. P. 382]. Dta yHUBepCAIbHOCTH MIPEIoIaracT 0CBOOOK/Ie-
HUE U PEAM3aL1I0 BCEX KYJIbTYPHBIX MUPOB.

MexkynbTypHast Tpanchopmaius GuiIocopuu BKIIOYAET AHTPOIIOIOTHYE-
CKHi1 TOBOPOT. CTOJIKHYBIIHCH C COUUAIIBHBIM, TOJTUTUYECKUM, KYJIbTYPHBIM U aH-
TPOMOJIOTMYECKUM KPHU3UCOM, MEXKKYJIbTYpHas: (PUIOCO(US CITY)KUT OCHOBOM ISt
BCEOOBEMITIOIIETO OTBETA HA KPU3HC, PACKPBIBAs €T0 MEPBONPUYUHY U OPUEHTUPY S
B NIOMCKE anbTepHaTHB. JKemaemas BceoObeMitiomas TpaHc(hopMarusi CTpeMUTCS
HE TOJIBKO K YIIYUIIEHHUIO YE€JIOBEYECKUX YCIOBHI, HO U, INIABHOE, K COBEPIIEHCTBO-
BaHUI0 camux jrozieit [25. P. 70]. OTo TpeOyeT Auanornyeckux OTHOIEHUH 1 STUKU
COBMECTHOM OTBETCTBEHHOCTHU U COJIMIAPHOCTH: « Y HUBEPCAIBHOCTD JIOJIKHA MBIC-
JUTHCS U MPAKTHUKOBATHCS KaK MPOIIECC, CIIOCOOCTBYIOMNI B3aUMHOCTH U TIOJTHOM
peanu3alMy 4YeJOBEYHOCTH 4YEJOBEKA B YCIOBUAX COJIMJAPHONM COBMECTHOM
xu3an» [25. P. 70].

JlocTmwkenne 3Toi 11enu TpeOyeT paauKalbHON MepEMEHBI B yMaxX U ceparax
nrozieit, Metanoin. ITouck 3TOi aabTepHATUBHONW YHUBEPCAIBHOCTH «JIeJaeT He00-
XOJIUMBIM aHTPOINOJOTUYECKHI MOBOPOT B COBPEMEHHOM YEJIOBEYECKOM THIIEY.
OTO 03HAYaeT, YTO JIOASAM HEOOXOAMMO OTKA3aThCs OT MHIUBUAYAIUCTHUECKU
M30JIMPOBAHHOTO M (PparMEHTUPOBAHHOTO «00Opasza uejgoBeKa» W MpeoOpa3oBaTh
ce0st uepe3 «pa3BepThIBAHNE OTHOIICHUH B3aUMHOCTH U cooOtmecTBay [25. P. 71].

MexkynbTypHast (Guiaocopusi onpeaensieT YHUBEPCAIbHOCTh B TEpMHUHAX
COJIMJIAPHOCTU U COCYLIECTBOBAHHMS, KaK «METO/1 MPeoOpa30BaHMsl COBPEMEHHOTO
oOmiecTBa, OPUEHTHPOBAHHOTO HA COBMECTHYIO JKU3HbY», 1 OHAa «MOKET U JOJDKHA
MMOHUMATHCS KaK MOJIMTHYECKAsl U COLUalibHAs IporpaMma Jisi U3MEHEHHS HbIHEII-
HUX TIpeo0IaIaroInX MaTepruaibHbIX ycioBuin» [25. P. 70].

@opuet-berankyp noguepkuBaeT nmpeoOpasyroliee 3Ha4eHHE TOr0 TOMCKa
«CTIpaBeIMBON YHUBEPCAIbHOCTH», CTPEMSILEHCS YIYUIUTh YCIOBUS YellOBeYe-
CKOTO CYIIECTBOBAHUS M COBMECTHOH XH3HU. DJTa TpaHchOpMalus SBISETCA
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BCEOOBEMITIONICH U BKITIOYAET B ce0s1 MEXTyHAPOIHOE U3MEepeHue u O0phOy 3a HO-
BbII MUPONOPAZIOK: «BoImpoc o0 ToM, OCTaHETCs I YHUBEPCAIbHOCTD ,,[TPUBUJIE-
THe MUPOBBIX DJIUT TETEMOHHUCTCKOTO MOPSAIKA U €r0 TaK Ha3bIBaeMOU Tiobab-
HOM KyJIBTYPbl WIM K€ OHA CTAHET IPAKTUKOW COBMECTHOM M CUMMETPUYHOU
MOJIUTHKH TIPE0Opa30BaHMsl MHpa, — 3TO BOIMPOC, KOTOPHI OyAeT pemaThcs B
O0opbr0e 32 HOBBIH MOPSAIOK MEKIYHAPOAHBIX OTHOIIEHU [25. P. 71].

JuaJior kak ycjaoBue npeodpazoBanus 0011eCTBA U NPENATCTBUA €My

Kinrouom k 00beTMHEHNIO MHOKECTBA KyJbTYp U JIIOJIeH Kak UX HOCHUTENen
apinsieTcs auanor. @opuer-berankyp, cnenys ¢unocoduu nuanora M.M. baxtuna,
paccMaTpUBaeT AMAJIOT HE NPOCTO KaK PasroBOp, a KaK JUATIOTMYECKUE OTHOLIE-
Hus. OH rOBOPUT O HOPMAaTUBHOCTH AUAJIOTUYECKUX OTHOILIEHUI Ha BCEX YPOBHSIX:
MEXCYOBEKTHOM, B OOILECTBE U MEXKIYy KYJIbTypaMu. MHOKECTBEHHOCTh KYJIBTYp
MIpeNIoiaraeT X B3auMOCBS3b U IUAJIOr. B 0CHOBE MEXKYyJIbTypHOTO B3IJsAa Ha
YHHMBEPCAJIBHOCTh JICKUT JHAJIOr WIH, TOYHEE, IJUAJIOTMYECKUE OTHOLICHMS
C «IPYTHMM». JTO BKIIIOUAET MEXKYJIBTYPHBINA JUAJIOT.

MeXKyIbTYpPHBIH JHATIOT CO3/Ia€T YCIOBHUS, KOTOPBIE MMO3BOJISIOT Qrutocoduu
JOCTHYb MOJUIMHHON YHUBEPCAIbHOCTH, KOTOPAask BO3HUKAET U3 OOIIEHUS MEXKIY
Pa3IMYHBIMU KYJIbTYpHBIMU MUpaMH 4yelloBeuecTBa. B otinuuune ot rinodanusanuu,
KOTOpast 00eIIaeT «0AMH MHUpP», HaBsI3aHHBII MOCPECTBOM FOMOTEHHU3AIMU U CTHU-
paHHs pa3NUYMiA, MEXKYJIbTypHass (QHIocopus NpeajaracT HOBOE NMOHWMaHHE
YHHMBEPCAJbHOCTU Kak Juajora KyJbTyp. JTa YHUBEPCAIBHOCTb IOHUMAETCS
C TOUKH 3pEHUS Pa3HOOOPA3Hs YEIOBEUECTBA M KaK «MHOKECTBEHHOCTD B IAJIOTE»
[25. P. 67]. MexkynbTypHast GUIOCOPUS YTBEPKIACT «IUAJTOTHICCKYIO YHUBEP-
CaJIBHOCTBY», KOTOpask PACCMaTPUBACTCs HE KaK CaMOLIEIIb, a KaK BO3MOXKHBIN ITyTh
JUISL JIIOJEM K TOJHOM peaju3aliy MX YEJIOBEYHOCTH B YCIIOBUSX COBMECTHOIO
MIPOYKUBAHUS U COIUIAPHOCTH.

®opuer-berankyp noguepkuBaet, yTo GpUIOCOPUs AOIKHA PACTIPOCTPBHATH
«KYJbTYpYy pa3yMa» B OOILECTBEHHOM CO3HAHUU U «IIOKa3bIBATh IyTh JHaIora Kak
€MHCTBEHHO pa3yMHYIO albTEpHATUBY, BEAYIIYIO K IIOUIMHHON I'yMaHH3allUH UC-
topun» [21. P. 48]. VkpermsieHne nuasoruuyeckuxX OTHOILIEHUH SIBISETCA Kak
yCIOBHEM, TaK M HEOOXOJIMMBIM CPEICTBOM Ui MpeoOpa3zoBaHus oOLIecTBa U
MEX/TyHapOJAHbIX OTHOIICHUH B HAPABJICHUH 00Jiee T'YMaHHOT0, MUPHOTO U CIIpa-
BEJYIMBOTO MUPOTIOPSIJIKA.

B HopMaTMBHOM IuUlaHE BaXXHOCTh Juanora yoOequTeabHO OOOCHOBaHA.
OpnHako SMIMPHUUYECKHUE UCCIIEOBAHMS IOKA3bIBAIOT, YTO HA MPAKTUKE YCTAHOBJIE-
HHE€ JUAJIOTMYECKUX OTHOLIEHUM OCTaBIIAET XkenaTh Jiydmero. @opuer-betankyp
oOpalaeT BHUMaHUE Ha Pa3iiMuue MEXIY «IHaJOroM Kak HAeel» U «IHanorom
KaK ONBITOM», MEXKIY TEOPHEH U NPAKTUKOH, B KOHTEKCTE KOTOPBIX pean3yercs
JMaJor B KOH(MJIMKTHOM MHUpE, YTO CTaBUT BOIPOCHI OTHOCUTEIBHO «YCIOBUI
BO3MOXKHOCTH MJIM HEBO3MOXKHOCTH juanora» [21. P. 39].

OH oTMedaeT 1eiblii KOMIUIEKC PUYHH, IPEMATCTBYIOIMNX IAAJIOTY: CTPYK-
TypHbIE TIPOTUBOPEUUS B HCTOPUU U YHACIEAOBAaHHBIE OT KOJIOHHAJIN3Ma
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POOIEMBI; IETYMaHU3UPYIOIasi HHCTPYMEHTAIbHAS PAllMOHATBFHOCTh U HEOJInOe-
panbHas KaluTaJTuCTUYECKasi SKOHOMUKA; aCUMMETPUS BJIACTH U MapTrUHAIU3ALINS
TPaJMLIUOHHBIX KYJbTYpP; HEPABHOIIPABHOE MOJIOXKEHUE yYaCTHUKOB Juaiora [21.
P. 43]. BoisiBnenue u npeoojIeHUe 3TUX NPETSTCTBUM SBIISIETCS YCIOBUEM Pa3BU-
THS TAAJOTUYECKUX OTHOILIEHUHN, YTO 03HAYAET TpaHCPOpMaIIMIO OOIIECTRA.

AHTUTIOJIOM JAMAaNora SIBISIETCS MOHOJOTHYECKHH M aBTOPUTAPHBINA 00pa3
MBICIIH ¥ Pa3JIHYIHbIE (POPMBI HACOIOTUN NCKITIOUYUTENIEHOCTH, IOBUHU3MA, PyHa-
MEHTaIM3Ma M 3KCTPEMHU3Ma, HETEPIUMBIE K «Ipyromy». He cTosb o4eBHIHBIM,
XOTS ¥ HE MEHEe Pa3pyLIUTEIbHBIM, SBJSETCS 3I0YNOTPeOIeHNE CAMUM MTOHITHEM
«JIManora» u JIpyrumMu BICOKUMH MOHSATUSMU, KOT/1a OHU HU3BOJSATCS 10 MPOCTHIX
KIWIIe B TOJUTHYECKON JeMaroruu wWin TceBI0(GUIocodckoil copucTHke.
[Tono6HOE 0COOEHHO TPEBOKHO ECIIN MMPOUCXOIUT B AKaJAEMUUYECKUX aCCOLIMAIUSAX,
MIPOBO3TJIAMIAIOIINX CBOEH 1L1eJbI0 criocoOcTBOBaHMe Auaory. dunocodam, B Tom
yucne u3 JIaTuHCKoW AMEpPUKH, MPUILIOCH CTOJIKHYTBCS C 3THUM B CiIydae C Tak
Ha3blBaeMbIM  «MEXIyHapOAHBIM  OOIIECTBOM YHUBEPCAIBHOTO  JHMAJIOTa»
(International Society for Universal Dialogue, ISUD), koTopoe moayuusno ckaH-
JTAJIBHYIO U3BECTHOCTD IIOCTIE ITyTYa, B PE3YJIbTATE KOTOPOTO OHO 0KAa3aJ0Ch 3aXBa-
yeHo rereMoHuctckor rpynmnoi u3 CIIA, nunemMepHo 3KCIUTyaTHUPYIOIIEH HICH0
JIajiora v Apyrue BHICOKUE TOHATHS B HEOJIaroBUIHBIX LIEIISX.

OTa MOKUPYIOLIAs UCTOPHSI MOJIyUMsIa IUPOKUI PEe30HaHC B pAJe MyOsInKa-
i, B ToM uncie u ¢punocopo u3 JIaTHHCKON AMEpUKH, aBTOPBI KOTOPBIX aHAIIU-
3UPYIOT «aHATOMUIO» IIyTya, CTPEMsCh MOHATh MNPUYUHBI MPOHUCIIEIIIETO
U U3BJIEYb YPOKH, YTOOBI HE JOMYCTHTh N0J00HOT0. OMUH U3 HUX, Opa3sHIIbCKUI
¢dunocod Xosuno Ilumm, npodeccop DeaepanbHoro yamepcutera Ilemorac,
6bu1 yuacTHUKOM [X koHbepenuu ISUD B 2012 roay u cBuaerenem mytua. Bos-
MYIIIEHHbIE YIEHbl OpraHu3alliyd MOTpeOoBalM €€ POCHyCcKa W B 3HAK MPOTEcTa
nokuHynu ee [26. P. 55]. X. [Tunuu B cBoux myOauKaIusax pa3zo0iradaeT aemMaro-
TUI0 yTYUCTOB, MIPETEHIYIOMINX Ha JIUJIEPCTBO B «yHUBEpPCAIbHOM Auanore». OH
TaK)K€ BbIpaXKaeT HErOJOBaHME YWICHOB OPraHM3alMH 110 MOBOJY BOCXBAJISIOIINX
MMyTYMCTOB MyOnMuKamuii u xkoyadopanuonusma J.A. Taiicuroi (Kazanckuii roc-
yAapCTBEHHBIN 3HepreTudeckuil yauBepcutet). Kak oH nuiet, «B To Bpems, ko-
I/1a IPUBEPIKEHIIBI JUANora MpOTECTOBAIN MPOTUB Y3YpHAallK U MBITAIUCH CIIpa-
BEUIMBO PA3pEIINTh KPU3UC OpraHu3anuu, IMuwinsa TalicuHa mogo00CcTpacTHO
npociasiisia myT4rucToB U TiceBAo-ISUD, HO mpu 3TOM CKpbIBajla peayibHBII
KpHU3HC OpTaHu3aIuy, U 3TO ObuT0 oOMaHOM» [27. P. 15]. [TyTuuCTHI OLICHUIH cep-
Biwin3M O.A. TalicMHOM, BBIIBUHYB €€ B CEKpETapH: «ee KOJTabopaMOHUCTCKOE
pabosienie mepea XyHTOW ObUTO MHCTPYMEHTOM HOJUTUYECKHX WHTPUT; OJHAKO
COMHUTENbHA 4eCTh ObITh TPOSHCKUM KOHEM y3ypriatopoB mnceBno-ISUD, pasne-
JI5151 UX KOPBICTHBIE MHTEPECHI, @ 3HAUUT U X BUHY 3a pa3pylleHUE OpraHu3aluu U
nuanoray [27. P. 15].

C xputnueckuM aHanu3oM X. [TulIM CO3BYYHBI CTaThU U JAPYTHX aBTOPOB,
Takux Kak poccuiickue ¢punocods T.1O. [lanunpuenko u B.I1. I'putienko, KoTopsie
takke ObUTH yyacTHukamu IX kongepenmun ISUD u cBuperensamu mytda. OHu
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KPUTHUYHBI IO OTHOIIIEHHUIO K HEOECKOPBICTHOMY KoJutaboparmonusmy J.A. Taiicu-
HOH, OpocaroimeMy TeHb Ha POCCHCKYI0 (urocopuro. OHU MUITYT O TICEBIO-
ISUD, uTo «3TO HE HE3aBUCUMAsl OpraHU3aLysl, a 3AJI0)KHUK U PYTIOp FeréMOHUCT-
CKM aHTOKHPOBAHHON aBTOPUTAPHOM T'PYIIbI, CHOHCUPYEMON KOPHOPATUBHBIMU
JeHbI'aMHU, TI0JJOOHO HEOKOHCEPBATUBHBIM HJICOJIOTUYECKUM TIeHTpam» [28. P. 21].
OHM Janee pacKpbIBAIOT HETATMBHBIEC MOCIEICTBUS IIapiataHcTBa nceBao-ISUD:
«3TO MHOTHUX IIOKUPYET, MOAPHIBAET BCAKOE JOBEPHE K AKAJEMUUECKUM OpraHu3a-
UM U CTaBUT MOJI YTPO3y CaMy U0 MEXKKYJIbTYPHOTO PHIOCO(CKOTO AUATOTa
[28. P. 21]. [TomuepkuBaeTcsi HEOOXOIUMOCTh KPUTHUECKH OTIENSTH TOJTHHHBIN
nuanor ot cumyisikpa. . B. Jkoxamze conmumapusupyercs ¢ HUIMU B KPUTHKE
Je3UH(POPMUPYIOLINX «YyCITYXKIMBO-XBaJIeOHbIX» myOnukanuit D.A. Taiicunoit 06
ISUD u ee «mo66upoBanust ISUD B Poccum» ¢ mpusbsiBaMu CTaTh 4jieHAMU ITOU
¢eiikoBoit opranuzamun [29. C. 94; 30. P. 26-27]. Kanaackuii ¢punocod u ropuct
K. Bk maer npaBoByto oreHky 3axBaty ISUD, Ha3bIBaeT 3T0 «parmmcTCKuM IyT-
YeM» U PacCMaTpUBAET B KOHTEKCTE PACHPOCTPAHEHUS MPABOIKCTPEMUCTCKUX U
rereMOHHUCTCKUX aTaK Ha MEXKYJIbTYpHbIN nuajor: «['ereMoHHCTCKas cBepXaep-
’KaBa HE XOYET JAOMYCTUTh HUKAKOTO JIMAjIora KyJIbTyp, JUaiora Me,1y HapoJaaMH,
MTOCKOJIbKY JTMAJIOT BEJET K 3HAHUIO, TIOHUMAaHUIO PEaIbHOM CUTYalluu, HEMPUATHIO
BOMH M HEXENaHWI0 OBITh 3aBUCUMBIMH... [lomo0Hast TakTWKa WHOUIBTpPALUU
Y TMOTYMHEHMS] MEKIYHApPOIHBIX OpraHMU3alMi, BKIIIOUasl TEX, YTO CTaBAT IIEJIBIO
3alllUTy CHPaBeIJIMBOCTH, MPAB YEJIOBEKA U JUANOT, BUIHA B KOHTpose CIIA ngaxe
HaJ paznuuHbiMU opranamu OOH» [31. P. 23].

Poccuiickue puitocopnl 0 MeKKYJILTYPHOU pusiocopuun quanora

B 2021 r. 6110 otmMeueno 50-netue «dunocobun ocBoOOKIEHU ». B 3T0M
cBs3u D. Jlyccenb Ha3Ball €€ «HOBBIM 3TAIllOM B HCTOPUN» U OXapaKTEpU30Ball Clie-
OyIoImuM 00pa3zoM: «ITO KpUTHKA €BPOIOLEHTpU3Ma — (paHIly3CKOro, HEeMell-
KOT0, aHTJIMICKOTO ¥ aMEPUKAHCKOTO — 1 BUJIEHHUE Belei ¢ O0JIbIIel YHUBEpCalb-
HOCTBIO, KyJIbTYPHBIM MHOT0O0Opa3rueM U ¢ TOUKH 3peHUs yTHeTeHHBIX» [32. P. 45].

bonpuioi Bkaag B MEXKYJIbTYPHBIM JHAJIOT NIPOJOJKAET BHOCUTH LICHTP IO
MEXKYJIbTypHOU (unocodun, KOTopwid Bo3rmaBmsier P. ®doprHer-berankyp.
C 2017 r. B bapcenone aeiictByeT MexIyHapoaHas IIKOJIA MEXKYIbTYPHOH (u-
nocoduu'. Vememso npomomkaoTes IpoBoguMble ¢ 1995 1. MexayHapoaHble
KOHTPECChl MEXKYJIbTYpHOH (uinocoduu, MOKIAIbl KOTOPBIX ITyOJIUKYIOTCS.
B 2024 r. B Canrtbsiro, Uumnu, coctosuics 15-it konrpecc [33].

B pasButne MexKyIbTypHOH (GUIOoCOPUH U TUANOra BHOCAT 3HAYUTEIBHBIN
BKiaa poccuiickue ¢unocodsr [34-37]. Monorpadus M.T. Crenanssi ,,Mex-
KyJIbTypHasi Gpuimocodusi: UCTOKH, METOOJIOTHS, TIPOOIEMBI, MEPCIeKTUBHI [38]
MOCBSIIIEHA B3aUMOBIHAHUIO (uiocopckux Tpanuiuii Boctoka wu 3amama
Y PaCCMOTPEHHIO MEXKYIBTYPHOU (PHIOCOMUH B TEOPETHUECKOM TUIaHE KaK METO-
JIOJIOTUU TIO3HAHUSA. ABTOP UCXOIUT U3 KYJIBTYPHOH YKOPEHEHHOCTH (UI0COPUN
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1 OTCTAauBAaET NMPU3HAHUE KYJIBTYpPHOTO MHOrooOpa3us ¥ BO3MOXHOCTHU JIMAJIOTH-
4eCcKOoro B3auMmojieiicTBus KynbTyp. OHa paccMaTpuBaeT CyLIECTBYIOIIME MYTH K
CO3JIaHUI0 MEXKYJIbTYpHOU (puiocopuu: KOPOTKUN MyTh, OPUCHTUPOBAHHBINA Ha
«(popMupoBaHUEe MEKKYIBTYPHOTO MOIX0AA B GUIOCODUI»; U JUIMHHBIN ITyTh KaK
«BBIXOJI 32 PAMKH ,,KOTHUTUBHOH CKPOMHOCTH‘ K YTITyOJIEHHOMY M3yUYSHHIO HIIEH
Y KOHUENIMi Apyroil KynsTyps» [38. C. 15, 23-24]. OHa BUANUT IEPCIIEKTUBBI pa3-
BUTHS MEXKKYJIBTYPHOH (riiocopun Ha Hanboiee TBOPYECKOM, TPEThEM yTH, KO-
TOPBIN MpenIoiaraeT CTAHOBJIEHUE HOBOI PallMOHAIBLHOCTH U MOJIMLEHTPUYHOTO
mupa. [IpumeyaTenpHa Takxke BbllIeamas B cBeT noj peaakuuein M. T. CtenaHsHIy
KOJUIEKTHBHass MoHorpadus «CpaBHUTeNbHas (GuiIocopus: OT CPaBHUTEIBHOM
K MEXKYJIbTypHOU (hrmocodum» [39].

®dunocopckoMy OCMBICIEHHUIO MPOOIIEM, C KOTOPBIMH CTAJIKUBAECTCS YEJIOBEK
U KyJIbTypa B COBPEMEHHOM MUDpE, NMOCBsIeHbl padoTsl B.A. JlekTopckoro. OH oT-
MEYaeT, YTO MOHUMAaHHUE OTKPBITOTO XapaKkTepa KyJIbTypbl 1 MEXKKYJIbTYPHOTO B3a-
MMO/IEWCTBUS BBIBOJUT 32 pAMKU IPOCTOM TOJIEPAHTHOCTH K O0JI€€ MII0I0TBOPHBIM
OTHOILIEHUAM MEXKynbTypHoro auanora [40. C. 600-606]. lnsa ycnemHocTu qua-
Jora HEOOXOJUMBI ONpPE/ICICHHBIE YCIOBHUS, OJHO U3 HUX — PAaBHOIPABUE €r0
YYaCTHHUKOB. /[panor mpeamosaraeT y4eT TOUYKH 3pEHHUs JIPYToro Y4acTHUKA, YTO
HE 03HAa4aeT HEKPUTHUECKOTO OTHOLIEHMS K 4y KOH Mo3uIy. BaxkHO Takxke Halnu-
YK€ ONpeIeNIeHHbIX SKOHOMUYECKUX U TMOJIUTUYECKUX YCIOBUM, TAIOIINX BO3MOXK-
HOCTBh BCEM YYaCTHUKaM BJIMATH HA PE3yJbTaT AUATOra. Y KaxI0W KyJIbTypbl MO-
I'YT ObITh COOCTBEHHBIE IEPCIEKTUBBI BO B3IVIAaX Ha CIOCOOBI PEILICHHs TeX WU
MHBIX 00IIMX Mpo0JIeM, U UX CPAaBHEHHUE B IUAJIOTe€ MOXKET OBITh MPAKTHYECKH ILI0-
nOoTBOpHBIM. B.A. JlekTOopckuil OTMEYaeT, UTO A MEXKKYJbTYpPHOTO JHaIora
HeoOxo/lMMa yHHMBepcalbHasi CUCTEMa MEKIYHapOJHOTO MpaBa U HHCTUTYTOB Kak
(hakTOpa MUPOBOTO €TMHCTBA.

OpuruHaNbHBINA MOAX0J K MEXKYIBTYPHOU (puiocoduu conepkutcs B padbo-
tax A.B. CMupHOBa, KOTOPBIH 0OOCHOBBIBAET MOJIOKEHUE O MHOTOJIOTMYHOCTH pa-
3yMa U JJaeT aHajJMu3 JOTMKHM CMBICJIA M IPOLECCyaabHON JIOTMKM Ha MaTepHuale
apabo-MyCyJbMaHCKOM KyJabTypbl. IloNOXKEHHS O MHOTOJOTHYHOCTH pa3yma
BaXKHBI JIJIs1 TUCKYCCUH O IIUBHJIM3AIMOHHOM OyyIeM yenoBeyecTBa. B kauecTse
OCHOBHOT'O IIPOTUBOPEUHS AMOXHU IN100aIU3alMK OH Ha3bIBaeT KOH(IIUKT «MOHOYU-
BUNUZAYUOHHOU W MHO2OYUSUIUZAYUOHHOU MOJICIM MHPOBOTO yCTPOHCTBaY,
WHBIMH CIIOBAMHU, KOH(DJIMKT «00weyenoseyecko2o U 6ceuenogeiecko2o MMBUIN3a-
nuonHoro npoektay [41. C. 23]. Takum obpazom, «/Ioeuko-cmulcio8ol nooxoo
MOdIcem NOCAYHCUMDb GbIPAOOMKe YCNewHo20 U IPHeKmusHoco nooxooa K no-
CMPOEHUI0 NPOeKma MHo2oYUsUIU3ayuoHHo2o mupay [41. C. 28]. OTtoMy npoekTy
COOTBETCTBYET KOHLIEIIUS BCEUYEIOBEUECKOT0, KOTOPAasi MPEANOoaraeT caMoleH-
HOCTh U HEPEAYLIMPYEMOCTh JIOTUK KaXaA0i U3 KyJbTyp. A.B. CMupHOB paccmart-
pHUBaeT pa3BUTHE KOHIIETIIUN BCEYETIOBEYECKOIO B PYCCKOM MBICIH M BO3MOYKHO-
CTHU €€ OCyllIeCTBIeHUs: «BcedenoBeuecknil MpOEKT MUPOBOIO YCTPOUCTBA — 3TO
MIPOEKT COXPAHEHUS] BCEr0 MHOT000pasus, Bcero 00raTcTBa MpOSIBICHUHN YeloBe-
YEeCKOro Jyxa, OTKpPBIBIIErO ce0si B MHOrooOpa3uM JIOTHK, Pa3BEePHYTHIX Kak
MHoroo0pasue kynbtyp» [41. C. 204].
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BMmecTo 3akia0ueHust

[Tpo6aemMbl HaIMOHAIBHOTO, COIIMATIBHOTO U KYJIBTYPHOTO OCBOOOKICHHUS KaK
1 «puIocockoil 1eKOIOHU3ALNUN», HA KOTOPbIE CTPEMSTCS JaTh OTBET JATHHO-
amepukaHckue Gprmocodbl, HUKYAa HE UCYE3TH U 1axe 00ocTpuinuck. Heokomonu-
anu3M oopen popMy MOJUTHUKH TIIOOATHHOW TereMOHUH B OHOIOJSPHOM MUDE,
COMPOBOXKAAEMON MMIUTAPUCTCKUMH U  HEOTOTAJUTAPHBIMU TEHICHIUSMH.
['ereMOHM3M C €ro UMIEPCKON MOJUTUKON «pasleiisii M BIACTBYW» YCyTyOJsIeT
npoOsIemMbl B OOIIECTBE U OJIOKHPYET COTPYAHUYECTBO HAPOJOB B PELICHUU TJI0-
OapHBIX MpobsieM. Oco3HaHNEe HEOOXOIMMOCTH TMEPEMEH TOPOKIAECT TTOUCK ATb-
TepHATHB. | yMaHUCTHYECKYIO albTepHATHBY OOOCHOBBIBAET MEXKKYJIbTYpHas (pu-
nocodusi, KOTopass OTCTaWBaeT KyJIbTYpHOE MHOTOOOpaswe M JUajior, CBOOOIY,
CIIPaBEUIMBOCTb U COJIUAAPHOCTH B MUPHOM COBMECTHOM JKU3HU JIFOJIEH.

ANbTepHAaTHUBY B IIOJMTHUKE BBICTPAUBAIOT SIBOYHBIM MOPSJIKOM CTpPaHBI
I'moGanbnoro FOra u Boctoka niar MEpOBOTO OOJBIIMHCTBA, KOTOPBIE CTPEMSITCS K
CYBEPEHUTETY U HE3aBHCUMOMY Pa3BUTHUIO C COOCTBEHHBIMH KYJIbTYPHBIMU TPAIH-
musmu. Oun o0benuustoTes B BPUKC, [lanxaiickyto opraHu3aiuio coTpyHUYE-
cTBa, EBpasuiickuii skoHOMUYECKH (HOPYM M TOI0O0HBIE MEKTOCYAapCTBEHHBIC
OpraHM3ali KaK POCTKM MHOTOMNOJSPHOIO (IIOJULEHTPUYHOTO) MHUPOIIOpSIKA.
Hapoxparomuiics Mup CyBEpeHHBIX TOCYJapCTB, BBIpaXKAIOUIMX CTpeMJICHHE
K IMAJIOTMYE€CKUM OTHOILIEHUSIMHU PABHOIPABUS M B3aUMOBBITOJIHOTO COTPYIHUYE-
CTBA JJISl PELLIEHUS COLUATIBHBIX U II00ATBHBIX TPOOJIeM, HYKIaeTCs B KOHIIETITY-
QJIbHOM OCMBICTICHUHU. DTO MPHUJIAET CYTy0yt0 BOCTpeOOBaHHOCTh TpaHC(POPMATHUB-
HBIM UM MEXKYJIbTYpHOH dunocodun nuasora.

B unymux AHCKycCHsSX 0 MHOTOIIOJIIPHOM MHPE CKETITUKH CUUTAIOT, YTO TUTIO-
panu3M upeBaT KOHGIMKTaMH, a IIOTOMY, MOJI, IPEANOYTUTENIbHEE «T€TeMOHHCT-
CKas CTaOWIBHOCTHY». B MpOTHBOBEC 3TOMY MEXKYIbTypHas (umocodus yTBep-
KJaeT, YTO MHOT000pa3ue KyJIbTyp — 3TO YCJIOBHUE MX Pa3BUTHS, U OTHOIICHHUS
JOJKHBI 1 MOTYT OBITh JAMAIOTUYECKUMH, YTO 3aBHCUT OT CaMHX JIIOACH. DTa
MOJIENTb MEXKYJIBTYPHOTO AHAIora MOXKET TakKe CIYKUTh 00pa3loM JUIsl MOJu-
TUKM B OTHOILIEHUAX MEXIy HApOJAaMU B HAPOXKJAIOIIEMCS MOJULEHTPUYHOM
MHUPOIIOPSAJIKE.

JIBr>keHue 32 MHOTONIOJISIPHOCTh MOKET HAUTH B MEXKYJIBTYpHOU punocoduu
IJI0JJOTBOPHBIE UICU U caM AyX JUIsl OPMUPOBAHUS CBOEH ryMaHUCTUYECKOM Qu-
n0cockoit OCHOBBI. J{Hanor Mexay MeXKyIbTypHOU (hruocodueit 1 MHOTOMosIp-
HOW TMOJUTHYECKON aJbTEPHATHBON MOXKET CIIOCOOCTBOBATH COTPYIHUYECTBY
HapoJIOB B PEIICHHH COIMAIBHBIX U TII0OAJIBHBIX MPOOJeM. Y CIEIHOCTh 3TOrO,
a B KOHEYHOM UTOTE CYJIbOBI OOIIECTBA, 3aBUCAT OT CaMUX JIIOJICH KaK CyOBEKTOB
KyJIbTYPHO-UCTOPHUYECKOIO TBOPYECTBA, KAK OJTHOBPEMEHHO aBTOPOB U JEHCTBYIO-
UIUX JIUI] KCTOPUYECKON JIPaMBbl.
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AnHoranus. B oreuecTBeHHBIX uccnenoBanusx 1960—1980-x IT. B EeHTpe BHUMaHUS
HAXOJWJIMCh YEThIPE OCHOBHBIX HAlpaBJICHUS OOIECTBEHHOTO CO3HAHUS B MYCYJIbMAaHCKHX
CTpaHaX: OPTOIOKCHS, MOICPHH3M, PehopMaTopCTBO U BO3POKICHIESCTBO. DTH TCUCHHUS OTIH-
YaJIUCh TEPMUHOJIOTUYECKUM PAa3HOUTEHHEM M UACHHOM HEOJHOPOAHOCTHIO, 3aTPYAHAIOLIUM
aJIeKBaTHOE TTOHWMaHKE UCIAMCKUX-UICOIOTHIECKHUX MporeccoB. OPTOHOKCUSI OTPHUIIAET CO-
UAIBHBIA IPOTpecc, UCXO0 I U3 yOSKICHHOCTH B COBEPIICHCTBO HCIaMa KaK IOCIeTHero 60-
YKECTBEHHOT'0 IPOPOUYECTBa, HE HYXKJarolerocss B oOHoBIeHHUU. [lapamokcanbHbIM 00pazom
MOJICPHHCTHI Pa3JeNIA0T Te3UC O HECOBMECTUMOCTH HCJIaMa M Tporpecca, Hao0OpoT, MPU3bI-
BalOT K MPUHATHIO 3alaJHBIX IIEHHOCTEW Ui OOIECTBEHHOTO MpOIBETaHUsA. Pedopmaropsr
CTpEMSATCS K U3BMEHEHUSIM B PaMKax AyXOBHBIX TPaIHLUH, TOT/Ia KaK BO3POXKISHUECTBO KpaiiHe
HEOJITHO3HAYHO M MOXKET OBITh PeaKkMOHHBIM WM nporpeccuBHbIM. K Havamy XXI B. pedop-
MaIlMOHHOE JIBI)KCHUE B HCJIaMe MPaKTUYSCKH pa3feiiiIoCh Ha JIBa OCHOBHBIX TEYCHHUSI.
Apxam3upyIOmnii BapHaHT HANPABICHUS UCXOAUT U3 NPEUMYIIECTBEHHO (POPMATUCTUIHOTO
MMOHUMaHUS PENIUTHH, B COOTBETCTBUU C KOTOPHIM BO3BpAIEHHE K MOATUHHOMY HCIIaMy OTOX-
JECTBIACTCSI C OYKBAIBHBIM BO3BPATOM K HCTOPHUIECKON (popMe NCITaMCKOM IPaKTHKH TIEPBBIX
BEKOB XHDKPHI. OOHOBIICHUESCKHI kK€ BAPHAHT HAIEIICH COXPAaHHUTE HE (OPMY, a COZlepKaHuUE,
aJalTUPOBAaHHOE K HOBBIM YCJIOBUSAM. B craThe riiaBHOE BHUMaHHE YJIEJIEHO PACCMOTPEHHIO
B3TJI0B erunerckoro ¢miocodpa Hacp Xammpa AOy 3aiija ¥ OTEUECTBEHHOTO TEOJIOTa
Hdamupa MyxernuaoBa. O0a pa3pa0aThIBalOT KOHIICTIIHIO «TEOJOTHH OOHOBIICHHSD,
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Abstract. Russian research in the 1960s and 1980s focused on four main areas of public
consciousness in Muslim countries: orthodoxy, modernism, reformism, and Renaissance. These
trends were distinguished by their terminological diversity and ideological heterogeneity, which
made it difficult to adequately understand Islamic ideological processes. Orthodoxy denies
social progress based on its belief in the perfection of Islam as the last divine prophecy that
does not need to be renewed. Paradoxically, modernists share the thesis of the incompatibility
of Islam and progress, on the contrary, they call for the adoption of Western values for social
prosperity. Reformers strive for changes within the framework of spiritual traditions, whereas
revivalism is extremely ambiguous and can be reactionary or progressive. By the beginning of
the 21st century, the reformation movement in Islam was practically divided into two main
trends. The archaic version of the trend proceeds from a predominantly formalistic
understanding of religion, according to which a return to authentic Islam is identified with a
literal return to the historical form of Islamic practice in the first centuries of the Hijrah. The
renovation option aims to preserve not the form, but the content adapted to the new conditions.
The article focuses on the views of the Egyptian philosopher Nasr Hamid Abu Zayed and the
Russian theologian Damir Mukhetdinov. Both are developing the concept of a “renewal
theology” aimed at rethinking traditions, taking into account modern realities and a variety of
approaches, including exegesis, philosophy and social sciences. The success of this concept
depends on the deconstruction of the legalistic (narrow-legal) paradigm and the transition to the
ethical-mystical paradigm (“theology of renewal” in the proper sense of the word).

Keywords: Islam, theology, reformation, evolution, renewal, neo-modernism

820 NCTOPHUA OPUIIOCODUN


https://orcid.org/0000-0001-6176-5718

Stepanyants M.T. RUDN Journal of Philosophy. 2025;29(3):819-831

Conflict of interest. The author declares that there is no conflict of interest.

Article history:
The article was submitted on 11.11.2024
The article was accepted on 10.04.2025

For citation: Stepanyants MT. The Evolution of the Muslim Reformation Movement
of the XX—XXI Centuries. RUDN Journal of Philosophy. 2025;29(3):819-831. (In Russian).
https://doi.org/10.22363/2313-2302-2025-29-3-819-831

Wneonornyeckue Te4eHus: B 00IIECTBEHHO-TIOIUTUYECKON MBICTH CTpaH My-
cylpMaHckoro Boctoka Ob11M 00BEKTOM MPUCTANIBHOIO BHUMAHUS OT€YECTBEHHBIX
ncnamoBe1oB B 60—80 rr. mpouwtoro cronerus [ 1-5]. OcMmentock ckazarb, 4YTO CBO-
€ro poja 00OOIIAIONIUM HWTOTOM YKa3aHHOM HCCIIeIOBAaTEIhCKONW paboOThI cTalia
KHUTa, onyOnukoBaHHast B 1982 r. [6]. HamomHI0, 4TO B T€ TOABI aBTOP CUEJ IOITY-
CTHUMBIM BBIJIEJIUTHh B KAYECTBE OCHOBHBIX YETHIPE TUIA PEIUTHO3HOTO CO3HAHMS,
a UMEHHO: OPTOJIOKCHIO, MOJIEPHU3M, PePOpMaTOPCTBO, BO3pOXKIEHUECTBO. B co-
BETCKOH U 3apyOeKHOM JIUuTepaType Bce NEPEUUCIICHHbIE THIIBI PEIUTHO3HOTO CO-
3HaHUS B TOM WIM MHOU CTeNeHH OBbLIM MpHU3HAHBL. TeM He MeHee, B 9TOM BOIIPOce
HaO0I01AJICsl TEPMUHOJIOTHYECKUN M UIECHHBIN pa3HOOOM, IPETISITCTBYOIITUI OoJee
a/IeKBaTHOMY TOHMMAaHHUIO MJICOJIOTHYECKUX MpoIeccoB. MoaepHU3M, Hanpumep,
MIOJIHOCTBIO OTOXIECTBIISIICS C pepOPMUPOBAHNEM, OPTOTOKCHUS — C BO3POXKICHYE-
CTBOM (KOTOpOE €Ille Ha3bIBATH TPAJAUIIMOHAIM3MOM, OOHOBICHUECTBOM, (PyH/a-
MEHTAJIM3MOM, peBaiiBam3Mom) u T.1. [6. C. 7].

CropoHHMKaMH Hanbojiee KOHCEPBATUBHBIX (POPM IKOHOMHUYECKOW U COLHU-
QJIBHOM OpTaHM3allMHU OOIIECTBA BRICTYIAIN OPTOJOKCHI, 3aWHTEPECOBAHHBIE B CO-
XpaHEHUH CTaTyC-KBO M IPOTHUBOIEHCTBIUH 3KOHOMUYECKHM M COLUAJIbHO-TIOJIUTHU-
geckuM riepemeHaM. OHM HACTaWBaJM HAa TOM, YTO UAES COIMAIBLHOTO Mporpecca,
B MIPUHIIUIIE, YyXK/1a UCIaMy U TMPOTHBOPEUHT €ro MOJIOKEeHUsM. B mepByro oye-
penb, UMeNach B BULy «KOHEYHOCTB IpopoyecTBa»y Myxammaza. Byayun «mocnan-
HUKOM AJIIaxa ¥ 1Ie4aThI0 IIPOPOKOB» |, €r0 MPOOBE/IHM COBEPIIEHHEI, HE TPEOYIOT
KaKux-Tu00 j100aBIeHnid, a TeM Oojee ucrpapieHnid. COriaacHO OIHOMY U3 XaJIu-
coB Myxammaj ckazan: «Moe OTHOLIeHHE K IpeIIeCTBEHHUKaM MOXXET ObITh
MOHATO Yepe3 MPUTIY O JBOPILIE: TOCIETHIA OBUT TOCTPOSH HAMITYYIIHM 00pa3oM,
BCE OBLIO 3aKOHYEHO B HEM, HE XBATaJIO JIUILb €MHCTBEHHOI'0 KMpIuya. « 5 3amo-
HUJI MyCTYIOIIEE MECTO, M CTPOUTETHCTBO 3aBepiumiocky [7. P. 89]. Nnaue rosopsi,
UCllaM — KOHEYHOE U caMoe CoBeplIeHHoe U3 nocianuii boxbux, «CinoBo» camoro
TBopia, a moToMy HeT HEOOXOAMMOCTH B €T0 U3MEHEHHU. TOYHO Tak JKe HET TOo-
TPeOHOCTH B COBEPLICHCTBOBAHUU OCBSIIIEHHOTO 3TOM peiaurueil o0IecTBEeHHOTO
nopsiika, nOO OH HJIeaJIeH U YHUBEPCAJICH.

Wnes counanbHOTO Mporpecca Kak CIeJICTBUS KOJUIEKTUBHBIX YCUIIUHN JTIOACH
CUMTAJIACh TAK)KE HECOBMECTHMOM (PaTaIMCTHIECKUM Kpelo uciaama, Belb Cyabp0a

! Kopan, 33:40. (3neck u ganee nuruposanue Kopana no nepesony Kpaukxosckoro U.10. Kopan.
M. 1963).
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YeJI0BEKa M €ro NoBeAeHUE npeaonpeaenacHsl Bone boxpen. [Ipuanun teneoso-
TUU JIONYCKAaeT TPAKTOBKY MOHSATHS «IPOTPECCH» TOJBKO B CMBICIE «IIpoliecca
peanu3ainm, 3apaHee yCTaHOBJICHHOM 00)kecTBEeHHOM ey [8. P. 54].

Kak Hu mapagokcansHO, HO OpMaTbHO TOT KE T€3UC O HECOBMECTUMOCTH HC-
JaMa M COL[MaJIbHOTO Iporpecca, MPUYeM CO CChUIKAMH Ha T€ K€ JIOTMbI, OTCTau-
BaJli U TaK Ha3bIBa€MbIE MYCYJIbMAHCKHE MOAEPHUCTBL. OJHAKO B OTIMYHE OT
OpPTOJIOKCOB BBIBOJ M3 3TOr0 TE€3UCa OHU JIENaly HPSIMO MPOTHUBOIOJIOKHBIN.
Jloruka ux paccykaeHui ObuTa MPHUOTU3UTEIBHO TAKOW: MCIaM HE COACHCTBYET
nporpeccy, 0ojee Toro, €ro Npearnucanus CIy>kaT TOPMO30M pPa3BUTHs 00IIeCTBa,
M03TOMY MYCYJIbMaHaM HAaJUJIEKUT OOpaTUTHhCS K IIEHHOCTSAM 3alaJHOro MHpa,
KOTOpPBIE OJTHM MOTYT 00€CIIeUUTh MPOIBETaHUE. Penurus xe T0JIKHA 0CTaBaThCs
JIEJIOM JINYHOW COBECTU U HE MPETEHJ0BATh HA POJIb PETYNSATOPA OOLIECTBEHHBIX
OTHOIIEHUH. Pazymeercs, TEpMUH «MOJAEPHU3M» ACCOLMUPOBAJICS CO MHOTUMU SIB-
JICHUSIMHM, B TOM 4YHCJIE W C 3alaJIHUYECTBOM, MPOIlIeCCaMU MOJEpHHU3aluu, 00y-
CJIOBJIEHHBIMU HayYHO-TEXHUYECKOM PEBOJIIOLIUEH.

[IpoTuBHUKAaMH OPTOJOKCHH, HO B IPOTHUBOBEC MOJEPHUCTAM, TOOOPHUKAMHU
MEPEMEH, COTJIACYEMBIX C TyXOBHBIMH TPAIUIUSMHU, BBICTYyHalu pedopmaTopsl.
[To moBony pedopManlOHHOTO Mpoliecca B UcliaMe, KakK, BIPOYEM, U B APYTUX
«BOCTOYHBIX» PEJIUTUAX, 10 CUX MOpP HE NPEKpaIlaloTCs HayuHble criopbl. MHOTHE
OTEUYECTBEHHBIE UCCIIEIOBATENN CKIOHSIOTCS K OLEHKE €ro Kak SIBJIICHUS [0 CBOEH
CYTH BO MHOTOM HJICHTHYHOTO XpUCTHaHCKOH Pedopmanmu. OnHako BbICKa3biBa-
€TCsl U JIpyrasi TOuKa 3peHusi, OTPULIAIOIIAs CXOJICTBO PeOpPMAIIMOHHBIX MpOIlec-
COB B HCJIaM€ C aHTHKAaTOJINYECKUM JBHKeHUEM X VI B.

Uto KacaeTcs BO3pPOXKIESHYECTBA, B OTEUECTBEHHOM M 3apyOeKHON TIUTEpaType
OHO TOJIKOBAJIOCH CTOJIb PACIIMPHUTEIBHO, YTO €r0 MOOOPHUKAMHU OKa3bIBAINCH KaK
MIpeICTaBUTENH KpaliHell peakiiny, CTOPOHHUKHU BO3BPAaTa K CPETHEBEKOBBIO, TAK U
T€, KTO paToBaJl 3a OTHOCHUTEJIBHO MPOTPECCUBHBIE MOJUTUYECKHE, COLUAIBHO-
SKOHOMMYECKHE U KYJIbTYpHbIE IpeoOpa3oBanus. [loBoa 3Tomy naBamu camu
PENUrMO3HBIE UJIEOJIOTH, KOTOPBIE HE3aBUCUMO OT CBOEH MPHUHAJIEKHOCTH K pas3-
JMYHBIM HaIlPaBJICHUSM MBICIU CKJIOHHBI ObUIM YTBEPK/1aTh, YTO UX LEJIb — BOC-
CTaHOBJICHUE BEPOYUEHHUS B €0 IEPBOHAYaJIbHOMN yncToTE. [10 3aMeuanuto ogHOro
13 BUJIHBIX MHIUKMCKUX ucTtopukoB, K.II. KapyHnakapaHa, «IIOJUTHYECKHI CMBICIT
JIBIDKEHUH BO3POXKICHUECTBA HA MICOJOTHUYECKOM YPOBHE COCTOSUI B TOM, YTOOBI
MpPHUIaTh YBEPEHHOCTh B COOCTBEHHBIX CHUJIaX MOJHUMAIOLIEMYCS HAIlMOHAIU3MY,
OJTHAKO OHU KYJIFTUBHPOBAJIU PEIIUTHO3HBIA OOCKYpPAaHTU3M U Y3KO€ CEKTaHTCTBOY
[9. P.99].

JIBOMICTBEHHOE OTHOIIEHHE K COLMAJIBbHO-DKOHOMHYECKUM I€pEMEHAM
(>kaXkaa MX U BMECTE C TeM HEYJOBJIETBOPEHHOCTh UMM, KOT/Id OHU IMPUHHUMAIOT
0ObIYHBIE (POPMBI KAMUTATTMCTUYECKOTO MPABOMOPSAIKA) OMPEAEIsUIn KoJeOaHus
MPUMBIKAIOIIKX TO K JIarepio NPOTUBHUKOB Oyp Kya3HbIX peopM — YCIOBHO «BO3-
poxxaeHIeB-perpeccuctoB» («bparea-mycynbmane», «/xamaar-u nciaamm»), To K
CTOPOHHUKAM PaJUKaJIbHBIX IPE00Pa30BaAHUN — «BO3POKACHIIAM-IIPOIPECCUCTAM
(T".A. ITapse3 [10]).
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K nauvany XXI B. peopmManinoHHOE JBMKEHUE B UCJIaMe MPAKTHUECKHU pas/ie-
JIMJIOCH Ha JIBa OCHOBHBIX TeueHus. [lo aBroputetHomy npusHanuio [1.B. Myxer-
JTMHOBA, MEPBBIM 3aIUTUBIINM B POCCHUM TOKTOPCKYIO AMCCEPTALUIO [0 MYCYIb-
MaHCKOH TEOJIOTH, apXau3HPYIOLIMii BapuaHT pedOpMallMOHHOTO HalpaBICHU
«HMCXOJIUT U3 MPEUMYIIECTBEHHO (POPMATMCTUIHOTO IOHUMAaHUS PEITUTHH, B COOT-
BETCTBUU C KOTOPBHIM BO3BpAIllEHUE K MOJJIMHHOMY HCJIaMy OTOKIECTBIIAETCS C
OYKBAJIbHBIM BO3BPAaTOM K HMCTOPUYECKOW (hopMe HCIAMCKOHN MPAKTUKU TEPBBIX
BEKOB XHUDKPBDy. OOHOBJIEHUYECKHIi )K€ BapUaHT HAIlEJIEH COXPAaHUTh HE (popmy,
a coJieprKaHue, aJanTUpoBaHHOE K HOBBIM ycioBusM [11. C. 10].

XapakTeprucTUKa HOBOTO TPEH/Ia B UCIAMCKOM JUCKYpCe OOCTOATENBHO Mpe-
CTaBJICHA B JIByX HOBEHIINX W3JIaHUSAX: B KHHUTE eTurerckoro ¢uiocoda Hacp
Xamuna A0y 3aiina Pegopmayus uciamckor Molcau: UCMOPUKO-KpUMUYECKULL AHa-
auz [12] u amupa MyxetnunoBa Teonocusi 0OHOBAEHUA. UCIAMCKUL HeOMOoOep-
HU3M u npobaema mpaouyuu [13].

Hacp Xamua A0y 3aiin (1943-2010) pomuncst B nepeBue 61u3 Kaumpa. On
uMes TPaJuLMOHHOE PETUTHOo3HOe 00pa3oBaHUE, YKE B paHHEM BO3pacTe 3Hal
Kopan Hau3ycTh 1 0BT €r0 BeTUKOJICTHBIM uTerioM. B 1977 r. Ay 3aiig 3amutun
B Kanpckom yHUBEpcUTETE MAaruCTEPCKYIO AUCCEPTALMIO MO MPOOIeMe UCTOIKO-
BaHusa Kopana, a B 1981 r. — nokropckyro auccepranuio o Toi xe teme. B 1982
. OH HauaJj IpenojaBaTh B TOM ke YHuBepcutere. CIycTs AecaTh JIeT mojai 3a-
SIBKY Ha TIOJy4eHHUe MOJLKHOCTH mpodeccopa B Kaupckom yHuBepcurere. 3asBka
ObL1a YJIOBJIETBOPEHA, HO M3-3a OOBUHEHUS LIAPUATCKUM CYJOM B BEPOOTCTYITHH-
yecTBe (C PpaHIly’)KeHKONH — HEMYCYJIBMAaHKOW) B yTPO3, BILIOTH 0 Ka3HH, BHIHY K-
neH ObuT ASMuUTpupoBaTh B Hunmepmanapl, rae nmpenoaabai B JIeleHCKOM yHUBED-
cutete. B EBporie OH mMoiyyusn IMIMPOKYIO H3BECTHOCTh KakK MPEICTABUTEIb
O0OHOBJIEHYECKOT'O JIBI)KCHHS MCIaMCKOW MbICTH. B mocnenytronuii nepuoa A0y
3aiil HeCKOJIbKO pa3 mpue3xkan B Erumer, B TOM 4ucie s YT€HUS JEKIIM.
Bo Bpemst oHOM M3 TaKWX MOE3/I0OK OH CKOHYAJICS OT HEU3BECTHOM 0oyie3HU. AQY
3aii[ sSBIISIETCS aBTOPOM HE MEHEE YeTHIPHAIIATH KHHUT Ha apaOCKOM SI3bIKE, BKITIO-
yasi Tpyabl 0 MyTtaswiuTtax, MoH Apabu, am-Illadun u KopaHMYECKON KPUTHKE,
a Tak)Ke KHUT Ha aHTJIMMCKOM si3bike [12; 14; 15].

A0y 3aii1 moaydns MMPOKOe MUPOBOE MTPU3HAHKE, O YeEM, B YaCTHOCTH, CBU-
JETeNLCTBYIOT HarpaKJaeHue ero npe3uaentom TyHuca Pecrybnukanckum ope-
HOM «3aciyTuy» mnepes apadCKoi KyIbTypoi; Harpaaoi Mopaanckoi Acconpamnuei
nucateneit 3a Jlemokpaturo u CBoboay (1998); menansio 3a cBOOOAY BEpOUCIIOBE-
nanus Muctutyra Pysensta (2002); [Ipemueit Mon Pymma 3a cBo60Iy MBICTH
(bepaun, 2005).EruneTckuii MbICIUTENb IPU3HAET JOCTHXKEHUS 0OHOBIEHUECKOTO
JBUKEHUSI B Jleie 00beIMHEHUS IPUHIUIIOB KcllaMa U MOJEPHUCTCKUX UAEH, of-
HAKO OH TaK)Ke MOKA3bIBACT TPYAHOCTh TaKOTO cOMmkenus. [1o ero MHEHHUIO, a/IeK-
BaTHas KOHTeKcTyanu3anus KopaHa B COBpeMEHHBIX YCIOBUAX TpeOyeT MHOroac-
MEKTHOM TEOpUH, KOTOpasi Obl OXBAaThIBaJIa BCE IIABHBIE TEOJOTHIECKUE, HUITOCO]-
CKHe U couuanbHble mpobnemsl. [IperncraButenn OOHOBIEHUECKOTO JBHKEHUS
MOKa eIle JAJIEKU OT MOCTPOCHMS TaKOW TEOPUHU, MOXKHO JIUIIb KOHCTAaTUPOBATD,
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YTO COOTBETCTBYIOILIME MOMCKH, OCYILIECTBIISIEMbIE Ha CTHIKE KJIACCUYECKOU TpaIu-
UM U UCJIaMOBeJIeHUs, BeayTcs. [lo 3Toi mpuyrHE COBPEMEHHOE COCTOSHUE O
OHOBIJIEHYECKOH MBICITH A. 3aii] XapaKkTepu3yeT Kak BTOPOi (hOpMaTHBHBII IEPHO/T
UCJIaMCKOW MBICIIU B 1I€JIOM, UMEIOIIUN HE MEHBIIYI0 3HAUUMOCTh, Ye€M MEPBBIN
nepuoa (VIII-X BB. H.3.)» [16].

Bo BBenenuu k cBoeMy TpyAy aBTOp MPEAYIPEKIAET, UTO HAMEPEH yIEIUTh
OCHOBHOE BHHUMAaHHUE TEM MBICIHTENSIM, KOTOPbIE CTPEMUIIUCH «3aHOBO MPOYHUTATh
U TIEPEOCMBICTUTD UCTaMCKyto Tpaguuuio» [12. P. 11]. O He orpaHuyuica onu-
CaHMEM U aHAJIM30M B3IJIA0B HauOojee 3HAUMMBIX YYaCTHHUKOB pedopMarioH-
Horo mporiecca B uciname XVIII-XXI BB., a mpencraBusl COOCTBEHHOE BHJICHHE,
COCPEIOTOUEHHOE Ha METOJIOJIOTHUH JIOCTHKEHHUS aJeKBAaTHOCTU U MPOJYKTHBHO-
CTH 3TOTO0 nporecca. Ero nuentpanpHas uaes: peopMaTopcTBO AOKHO UCXOAUTH
U ONHPAThCS HA DK3ere3y, YTOObI He ObITh 0€30CHOBATENbHBIM MIIM KOMUPYIOIIUM
pedopMaToOpCTBO IPYTUX PETUTHA.

A0y 3aiin npru3HaeTCs, YTO M3HAYAIBHO OBUT CTOPOHHUKOM TpakToBkH Kopana
B KauecTBE ONpeAeIEHHOT0 TeKCTa, MOJIJIeKAIIero TeKCTyalbHOMY aHanu3y. Tia-
TEJIbHOE M3y4YeHHE KJIacCHUecKoil Hayku o KopaHe mpuBeso ero K HECKOJIbKUM
KPUTHYECKUM BBIBOJIOM.

Bo-niepBrix, uro Kopan sSBIsUICS KyJIbTypHBIM MPOIYKTOM: XOTSI OH U CTal
«HMCTOKOM HOBOHM KYyJIbTYpbI», CJIE€IyeT MPUHUMATh BO BHUMaHUE «JIOMCIAMCKYIO
KyJIbTypy B KauecTBe (yHIAMEHTAJIBHOTO KOHTEKCTa €ro BO3HUKHOBEHUs, 0e3
ydera KOToporo Oyaer npeo0iaiaTh UCKIIOYUTENBHO HI€0JI0THYecKas HHTEpIpe-
tauus» [12. P. 97].

Bo-BTOpBIX, HCTOpUS U METONIOJIOTUS magcupa (HATOMHUM, IPOUCXOAUT OT
apab. «gacapa», 03HAYAIONIETO «OOBSICHATEY, «yKa3aTh LEIbY WIH «IIPUTIOIHATh
3aBecy») y4UT TOMy, uTo noka KopaH paccMaTpuBaeTCsl TOJNBKO KaK TEKCT, OH
«HAXOJUTCS BO BJIACTHU UJICOJIOTUU CBOETO ToJKoBartess» [12. P. 97], a notoMy «He
CYyIIECTBYET HU OOBEKTUBHOM, HM YUCTOU HHTeprpeTanumy» [12. P. 98]. B kauecTse
HanboJsiee pa3uUTENbHBIX NMPUMEPOB TOMY aBTOpP MPUBOAUT COBpPEMEHHBIE (hEeHO-
MEHBI: «J1sl KoMmMyHHcTa KopaH packpbll ObI CMBICII KOMMYHU3MA, U1t GyHIaMeH-
TaJINCTa OH OKa3zayics Obl BechbMa (DyHIAMEHTAIMCTCKUM TEKCTOM, a Ui (eMH-
HUCTKH — pemuHUCTCKUM» [12. P. 98].

B-TpeThHX, B icamMe CyIIECTBYET LIEHHEHIIas TpaJAnuIus TOJIKOBAaHUs, OoraT-
CTBO KOTOPOW M, YTO OCOOCHHO Ba)KHO — Pa3HOOOpa3me, JOJKHBI OBITh YUTEHBI.
Y 60rociioBOB UMEETCs TaBHO YCTaHOBIICHHBIN MPUHIIHIL, KOTOPbIi pazaennn Ko-
paH Ha «MHOCKA3aTeJbHbBIE) asAThl U «SICHO M3JI0KEHHBIE» U «HeH3MeHHbIe». iMu
OBUIO TOCTUTHYTO COTJIACHE, YTO SICHO M3JI0’KEHHBIE asAThl JOJDKHBI OBITH CTaHIap-
TOM JJS UCTOJKOBAHUS, YCTPAHSIOIMIMM HEOJAHO3HAYHBbIE, WHOCKAa3aTeJbHBIE.
OpHako Mpy NPEeTBOPEHUU 3TOTO MPUHIIUIA B )KU3HB KaXKast TPYIIa TE0JIOroB To-
pa3HOMY pellajia, YTO CYUTATh SICHBIM, @ YTO — HEOJHO3HAYHbIM. Henb3s nomyc-
KaTh, YTOOBI pa3HO0Opa3ue MPUBOAMIIO K «IpeBpaiieHro KopaHna B mpocTpaHCTBO
outBel» [12. P. 93].
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B-uerBepthiX, «KopaH He sBisercs mpaBoBoi KHuUroi», a «lllapuar — 3ako-
HOM BoXbpruM» (Kak 3TO yTBEp)KIarT, Hanpumep, «bpaThs Mycyinbmaney). [IpaBo-
BbI€ TIOJIOXKEHUS BBIPAKAIOT XapaKTEPHBIH /1JIs1 ONPEIEIEHHOTO BPEMEHU KOHTEKCT
B3aUMOJICHCTBUS IOPUINIECKON HAYKH C YEJIOBEYECKUMHU MOTPeOHOCTAMHU. 3agada
MPaBOBEJIOB «PACKPBITH CMBICI TAKHX MOJIOKEHUH, a 3aTEM MEPEKOAUPOBATD ISt
MHO’KECTBA PA3JIMYHBIX COIMAIIBHBIX KOHTEKCTOB» [12. P. 95].

B-nisateix, cam o cebe Kopan He coepKUT NOTUTHYECKON TEOPHH, & TOTOMY
«MyCyJbMaHe BOJILHBI BBIOMpATh TO, YTO OHHM moxkenaror» [12. P. 96]. Ha ato
MO>KHO BO3Pa3UTh: ObLIO OBl CAMOHAICSTHHBIM ITPOU3BOJIOM CJIEIOBATH TAKOTO POa
yTBEpXKACHHUIO aBTOopa. Tem Oojee, 4TO caMm aBTOp MpPHU3HAET: «pedopMaTopcKast
9K3ere3a JOJKHA YUYUTHIBATH MHOTOBEKOBYIO UCTOPHIO magcupay, He HOCUTH arlo-
JIOTETUYECKUA XapakTep, a ObITh JEMOKPAaTHYHOH, OTKPBITOM, CBOOOJHOW OT
JTFOOBIX MAaHUTYJISIUN, HEBAKHO TTOJUTHYECKHX, COITMAIBHBIX WA PETUTHO3HBIX.
Eit cnenyer «onmuparhbcsi HA MHOTOOOpa3ue UIYIIIUX CMBICH YKU3HU JIFOJICH B 1IEJIOM,
KOTOpPO€ JIOJDKHO OBITh TO3UTUBHOW IICHHOCTHIO B KOHTEKCTE COBPEMEHHOM
*Ku3Hm» [12. P. 99].

Hakoner, HeoOX0IMMO MPOJOIIKATh TOJKOBAaHUE, HCIIONB3Ysl 0oJiee COoBpe-
MEHHYIO METOJOJOTHI0 JK3€T€TUKH ITOHUMAaHHUSA, BKJIOYAOIIYIO FpaMMaTHde-
CKHE€ MCCIICIOBAHUs 53bIKA; M3YyUYECHHE UCTOPUUECKUX PpEeaIUil U BCKPBITHE HaMe-
KOB, CMBICJI KOTOPBIX CO BPEMEHEM CJI€JIaJICsl HEMOHATHIM; KOHKPETHO-TICUXOJIOTU-
YECKHE MU3BICKaHMS U PACCMOTPEHHE 3aKOHOMEPHOCTEH (POpMBI IPOU3BEICHUSI.

Knwura 3aBepmaercs HeoObMHBIM DniiioroM. Ero 0ocoO€HHOCTE B MPOSIBIICH-
HOM aBTOPOM YBa)KEHUU KO BCeM equHoBepiiaM. A0y 3aiiia HHTepeCcyIloT UX MHe-
HUS 110 TVIABHBIM BoripocaMm: «['0ToBbI Tu MycynpMaHe niepeocMbIcanTb Kopan mnm
HeT? BO3MOXHO 7T yUeCTh OTKPHITHIE BApUAHTHI BRIOOpA CMBICTIA, TIPEOCTaBIse-
Mble HaM KOpPaHMYECKHM JMCKYPCOM, M MEPEeCMOTPeTh (PUKCUPOBAHHBIA CMBICIH,
MIpe/ICTAaBICHHBIN Kilaccuueckumu yinemamu? Hackombko mpoaBuHeTcs pedopma
nciaamMckoi Mpiciau? Kakum o6pa3omM OTHOIICHUS MYCYJIbMaH ¢ 3aragHbIM MUPOM
BIUSIIOT HA TOT CIIOCO0, KAKUM OHH “* TIEPEOCMBICIISIIOT COOCTBEHHYIO TPAJAHIIHIO,
JUISL TOTO 4TOOBI MOJIEPHU3UPOBATH CBOIO JKU3Hb, HE OTKA3aBLIUChH MPH 3TOM OT
nyxoBHOM cuibl?» [12. P. 101].

HecoMHEHHBIM MOATBEPKIEHUEM TOT'O, YTO CXOJHBIE BOIIPOCHI BOJHYIOT MHO-
TUX COBPEMEHHBIX MYCYJIbMaH, I/ie Obl OHU HU MIPOXKUBAIH, CIIYXKHUT TPYJ PEKTOpa
MUU Namupa MyxetrnunoBa « Teonorus 0OOHOBIEHUS: UCITAMCKANA HEOMOIEPHU3M
1 ipo0JieMa Tpaulimy, IPECTABISIONNNA cCO00M pacIIMpEeHHYIO U TiepepaboTaH-
HYIO BEPCUIO TIEPBOM JIOKTOPCKOM AUCCEPTALMM MO MCIAMCKOM TEOJIOTHH, 3allu-
menHoi B Poccun (CIIOI'Y, 2020 1.).

Knwura otkpeiBaercs snurpadamu uz Kopaa u CyHHBI, KOTOpBIC, Oyay4u IS
MYyCYJIbMaH CaKpaJbHBIMU, JOJDKHBI OMPaBIaTh U MOAJEPKATh OOHOBIECHUYECKUI
IyX U yCWIHSL:

«A drcenaro moavbKo uCnpasums mo, 4mo mMozyy.
Kopan, 11: 8
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«lloucmune, Annax 6yoem nocoiiame 015 3MOU OOWUHBL 8 KOHYE KANCO020
cmonemust moz2o, Kmo 6yoem 0OHOBIAMb 0N HUX UX peauuio!»
Nzpeuenue npopoka Myxammana, Aoy Haym, Ne 4291

J. MyxeTnMHOB B aHHOTAILIMH U J1aJiee HEOJJHOKPATHO Ha MPOTSKEHUU BCETO
TEKCTa yTBEP’KAAET, YTO LIEJIbI0 €ro paboThl — UTOTA TPEX AECITKOB JIET pa3ayMui —
«SIBJISIETCS Pa3BUTHE CHIEIU(PUICCKON TEOIOTUH OOHOBJICHHS M MHTETPAThHONU MO-
nenu ucinamckout tpaguuuny» [13. C. 4]. HTErpaliIbHOCTH MPEACTaBICHHONW MOAEIIH
Mao#cou0 — KOHIICTIIIUY PETUTHO3HOTO OOHOBIICHUS — Y HET0, Kak u 'y A0y 3aiina,
Mpe/cTaBiIeHa, KaK HaM Ka)XXeTcsl, B CIOPHOM IO BPEMEHHOW PAaCIIMPEHHOCTH
dopmary: ¢ VIII-X BB. H. 3. 10 coBpeMeHHOCTH. XOTs J[. MyxeTnuHOBa MOXHO
MOHSTH, KOTJIa OH MPU3HAETCS, YTO B MHOTOJIETHEH paboTe Haj U3ydeHHEM UIeil
peNMUruo3Hoi peOpMBI €r0 BJOXHOBIISLIIA «CBOOOIHAS U BMECTE C TEM YKOPEHEH-
Has B TPAJIUIIMK MBICITBY B JIMIE TAKUX MBICTUTENCH, Kak A0y Xamuy an-I"azanu
(1058-1111), B yactHOCcTH ero (yHIaMEHTAIbHBIA Tpya «BockpelieHne Hayk
0 Bepe»; «00pa3LoBbIi MPUMeEp MIOJOTBOPHOTO COUETaHUSI HPAaBCTBEHHOM 100po-
JeTeNId W OTKPBITOCTH pazyma» — umaM AOy Xaunuda (699-767) u ero Tpyn
«Benuyaiiiiee 3HaHue»; Benukuil cyduiickuit modt Jkaman an-Jlun Pymu
(1207-1273), ueit Tpya «MacHaBu. [1oa3mMa 0 CKpBITOM CMBICIIE€» IPUBUII TIOHUMa-
HUE TOT0, UTO «0e3 CepAeuHOI OTKPHITOCTH HEBO3MOKHO MOJIJTMHHOE CaMOCOBEp-
meHcTBoBanue B obnactu ayxa» [13. C. 10].

Unen penurmosnoro oOHoBieHUs B XIX Beke MpeACTaBICHBI MPEUMYIIE-
CTBEHHO MPEACTaBUTEISAMU JKAAUAU3Ma B POCCUUCKOM MycyiabMaHCTBE. «l 11aB-
HBIMH WHTEJUJIEKTyalIbHBIMH TE€pOSIMU» BCEW CBOEH U3HU aBTOP Ha3bIBAET Mpe-
BECTHHKAa MYCYJIBMAaHCKOTO OOHOBIIEHYECKOro JBIkKeHUss Poccum XycamHa
®daunzxanosa (1823—-1866), mepBoro TaTapcKoro MPOCBETUTEINS, a TAK)Ke MpeIcTa-
BUTEJEH poccuiickoit 6orocioBckoit mkombl: [urabyraunna Mapmkanu (1818—
1889), Puzastouna ®axpernauna (1859—-1936), Mycel buruesa (1875-1949). U3
guclia 3apyOeKHBIX MYCYJIBMAaHCKUX HJICOJIOTOB Hanboyiee 3HAYMMBIM JJISi HETO
craio TBopuectBo JDkaman an-/lun an-Adranm (1839-1897), Myxamman
‘A6mo (1849-1905), Myxamman Mk6an (1877-1938).

[Tockonbky OOHOBJIEHUECTBO B MPOILJIOM U HACTOSIIIIEM TOHUMAETCS HEOIHO-
3HA4YHO, 3aCIIy’)KUBAET 0COOOT0 BHUMAHMS TO, KakK ero Tojkyer J[. MyxeTnuHOB.
«OOHOBIIEHHE, — TUIIET OH, — 3TO CIOCOOHOCTH PACKPBITH HOBU3HY UCTOPHUYECKOTO
IpeaHus, COXPaHUB MPHU ITOM BCIO MOJTHOTY MPEEMCTBEHHOCTH C TEMH, KTO (op-
MupoBai ero B mpouuiom» [13. C. 462]. 31ech, kKak MHE TyMaeTcs, aBTOp JIOIyC-
KaeT BepOanpHYI OIIMOKY: peyb HUAET He O HoBH3HE camoro Ilpemanus,
a 0 HOBMU3HE ero monumManus. — M.C.).

CrnenyeT 0TKa3aThCsl OT IIOBTOPEHUE BBHIXOJIOMICHHBIX (OPMYIT TPaIUIIMOHA-
JAU3May, U JOBEPATh ueroBeueckoMmy pasyMy: «llocmymianue, roroBHOCTH BCITy-
IIaThCA, C OJTHOM CTOPOHBI, U KPUTUYHOCTH, COMHEHHE (KaK BHYTPEHHEE TOpPEHUE
MBICJTH, OCBEIIAIOIIEe MOMBICIIEHHOE, a He OECIUIOMHBIA MY W3BHE CKENTH-
IU3M), — C JIPYrOi, COCTaBIISIOT JIBa CTOJIMAa T'€PMEHEBTUYECKOW MPAKTUKH.
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WNuTepnperanusi, TakuM 00pa3oM, MOIaraeTcs Ha Halle YMEHHUE YHOPSA0YUBACT
oOpeTeHHbI B ToHUMaHuu cMbici» [13. C. 463].

«3a1aTh BONPOC MPEICTABUTENISIM POCCUHCKOM OOTOCIOBCKOM IIKOJBI, pac-
cyxpaaet nanee /. MyxeanHoB, — 3HaUUT BOMTH B KPYT UX BOIPOCOB M OTBETOB, a
BOWTHU TyJla Mbl MOXKEM JIUIIb HACTOJIBKO, HACKOJIBKO JaHHBIE BOMPOCHI U OTBETHI
n30aBiIeHbl OT Y3KOH CHIOMHUHYTHOCTH, MPOJOJDKAas M CETOJHS OCTaBaThCs
HamuMu. MlHaye ToBOpsi, BOCIIPUATHE HEKOETO CMBICIIA, PACKPHIBAEMOT0 MOCPE/I-
CTBOM BOINPOIIAHUS APYTUX, BKIIOYAET B KaYECTBE CBOETO HEOTHEMJIEMOTO MO-
MEHTa BOMPOC, KOTOPBIA MBI YK€ TTOCTABUIIU TIepe]] CAMUMH COOOM: TPUMEHHUM TN
3TOT CMBICI [T HAaC CErofHs, IOMOIHSET JIU OH Hallle BUICHHE, TPAaHCPOPMUPYET
JIM COBOKYITHOCTb HAIIIUX MPEANOCHIIOK, JAIOIINX O ce0e 3HATh B XapaKTEPHOM JIJIst
Hac 00xoxkaeHnu ¢ MUpoM? OTKPBITbCA APYTUM, OBITh «IIPOUHTEPIPETHPOBAH-
HBIMI» JIPYTUMHU U YECTHO PACcCTATHCS C UX IOHUMAHUEM TaM, TJie OHO YK€ HEeCIIO-
coOHO cTaTh HaUM. CBsI3b MEXKIY 3TUMU JBYMsI aCTIEKTaMU HHTEpIIpeTalluu ooec-
nedyeHa caMoil popmoii TepMEHEBTUIECKOW OTKPBITOCTH: PEeUYb UJET O CTPYKTYpE
BOINPOIIAHUS M O TOM, KAKUM 00pa3oM OHa OOpeTaeT yNnopsI0UeHHbI B MOHUMa-
Hum cmbici» [13. C. 463].

Uccnenyst maoscouo, ocoboe BHUMaHUE aBTOP YICTSET MBICIUTENSIM BTOPOI
nosioBuHBl XX — Hayano XXI B. (®. Paxman, M. Apkyn, M. [llaxpyp u H. AGy
3aiin). [I. MyxeTauHOB OTHOCHT MIX OOHOBJICHUECTBO K Pa3psay HEOMOIEPHHCT-
CKHUX HJIEH.

CrnenyeT npu3HaTh, YTO XOTSI O HEOMOJEPHU3ME HAITMCAHO MHOYKECTBO KHUT U
cTaTed, €IMHOIrO MCYEPIBIBAIOIIETO OMpeaelieHuss He cymectByer. Kapin
Scnepc (1883—-1969), nomyunB oOpazoBaHHe B 00JIACTH IICHXUATPUHU, B BO3PACTE
38 neT mepeKITIoUnIICs C ICUXO0JIOTUH Ha GUITOCO(HIO0, pa3BUBAs TEMbI, KOTOPBIE OH
pa3pabaThiBai B CBOMX paboTax Mo McuXuaTpuu. Scmepe nonsitayics pa3padoTaTh
HOBATOPCKYIO GUIOCOPCKYIO CUCTeMY. Ero 4acTo cuuTaliv TJIaBHBIM TIPEICTaBU-
TeJIeM SK3UCTEeHIIMaanu3Ma B ['epmMaHuy, X0Ts OH U HE MPU3HABAI 3TO.

B KOHTEKCTe TeMBI HACTOSIICH CTaThbHU ClIEAyeT OOpaTUTh BHHUMAaHHE Ha
B3TJIsiABl Slcepca o penuruud U penuruo3Hoctd. OH mosaraln, 4YTo, MOCTOSIHHO
YyuTasi, MOBTOPSS, 3alIOMUHAsI HAM3YCTh CBSThIE MUCAHUS, BEPYIOIINE TPUHUMAIOT
ux, kak boxecTBeHHYI0 MyApOCTh, HO UM ClIeyeT Tak)Ke€ MOHUMATh UX U KaK JK-
3UCTEHIIMOHAIBHYIO MYJIPOCTh MPOPOKOB, IMEPBBIX CHOJABMKHUKOB. Mcxons u3
3TOr0, COBPEMEHHHMKaM TpeOyeTcss HMCTOPUYECKOE NMPUIOMHUHAHUE, YTOOBI OHH
nanu cebe OT4ET B TPArMUeCKHUX KOJUTM3USX MPOIUION HMCTOPUH, YEIIOBEUYECKYIO
Cylb0y B €€ TE€YeHHUH U MBITAJTUCH TIOHATH €€ KaK CUTYaIHIo, pe3yIbTaThl KOTOPOH
OTIpE/ICTIAIOTCS YesioBeYecKoi cBoboon [17. S. 43].

CnoBHO OTTaNKMBasCh OT MPUBEAEHHOTO BbIlIEe BbicKa3biBaHus K. fcnepca,
BCEMHUPHO M3BECTHBIN BeHTrepckuil ¢puocod Arnecca Xemnep (1929-2019) omnpe-
Jieisiyia HEOMOIEPHU3M KaK KPUTUYECKUH OTBET HA MOCTMOAEPHU3M. DTOT OTBET
HEJb3sl CYNTATh HU KOHCEPBATUBHBIM, HU PEBOJIIOIIMOHHBIM, HU MPOTPECCUBHBIM.
OOHOBNIEHYECTBO, MO €€ CJIOBaM, IpPHU pPEHIeHUH MpoOJIeM COBPEMEHHOCTH,
00yCIIOBICHHBIX MOJIEPHOM, OOpamiaeTcss 3a TMOMOIIBI0 K 3IK3MCTEHIUATbHOM
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MYAPOCTH, He OrPAHUYEHHOH paMKaMHM Y3KHX BPEMEHHBIX TI'PaHHI
(oc. w. — M.T.), conpspKEHHBIX C dTalaMU HCTOPUYECKOTO Pa3BUTHSL.

[Tonarato yMECTHBIM NPHUBECTH €Il[€ OJHO U3 CYLIECTBYIOLIMX Ha CETrO/IHA
orpezeNeHuit HEOMOJIEPHU3MA, TeM 0oJiee YTO OHO MPUHAATIEKUT OTEUECTBEHHOMY
komere B.A. Ky3HeroBy — BocToKOBeay-apadbucty, Kotopsiii B 2024 romy 3amm-
TUJI JOKTOPCKYIO quccepranuio no teme «IIpobiemMbl MOTUTHUECKOTO pa3BUTHS
Apabckoro mupa B 2010-2020-e roae»: «l'oBopsi 0 HEOMOJIEPHU3ME, Mbl BEIEM
pedb 0 HeKoeM TT100aIbHOM SIBIEHUH, /IO CUX IOp €IIe HE /10 KOHIIA SICHOM U JIUIIb
HaIIYBIBAEMOM CaMBbIMH Pa3HBIMH aBTOpPAMH Ha MPOTSIKCHHH HECKOJIBKUX IIO-
cienHuX aecsaTuieTuil. B caMmom o01ieM cMbIciie 3TO SIBI€HHE MOXKET ObITh OMU-
CaHO KaK HOBBIH CIIOCOO OTHOIIEHHS K PealbHOCTH (HEOMOAEPH), chopMUpOBaB-
LIUICS B JIOHE MMOCTMOJIepHHU3MA ... Eciii mocMOTpeTh Ha Aelo ¢ colraibHO-0IH-
THYECKOM TOUKH 3peHHs, TO TOSBICHUE HEOMOAEpHA ObUIO peaklueil Ha MOCTMO-
JepH, 0€30MOPHOCTH KOTOPOTO MPUHECTA ¢ CO00i He Bceobiee 6yaro, HO BCE0O-
mee omrymieane Heoezomacuoctu» [18. C. 124-212].

Hamup MyxeTauHOB TBITaeTCs M30€XaTh JBYX KPaWHOCTEH: C OJTHOM CTO-
POHBI, apXau3UPYIOIIETO TPAAULNOHAIN3MA, IPU3BIBAIOLETO K BOCIIPOU3BEICHUIO
JieTalied MyCyJIbMaHCKOW MPaKTUKK BpeMEH Mpopoka Myxammaza, a ¢ Apyrom —
KpaliHero MoJepHHU3Ma, MPEANOIAraloiero MOJIHY0 aJanTallio uejaama Mo co-
BpEeMEHHOCTh. B KkadecTBe albTepHATHUBBI MpEAJiaraeTcs TPETHH MyTh: OCBOCHHE
MyCyJIbMaHaMH HOBHU3HBI TPOUCXO/SIIETO, IPHHITHE HMH COBPEMEHHOCTH B pas-
JIMYHBIX JIOKATbHBIX UBUIN3AMOHHBIX KOHTEKCTaX U B paMKax (popMUpyIoIIecs
CHCTEMBI MHOXXECTBEHHBIX (pOpM MoJepHAa.

Uro HEoOXOaMMO ISl BBIXOJa HA ATOT TPETUH MyTh U YCHEIIHOTO MO HEMY
MPOJBMKEHHSI? ABTOpP CBOJUT OTBET K KpaTkod ¢opmyne: «Bo3poxacHus
n OOHOBIICHHUS», BO3MOXKHBIE OJarojaps «JIeKOHCTPYKIIMH JIETATUCTCKON (y3KO-
MPaBOBOI) MapaJUrMbl ¥ MEPEX0ay K STUKO-MUCTUUECKOU MapagurmMe («TeoJIOruu
OOHOBJIEHUS» B COOCTBEHHOM CMBICIIE CJIOBA).

OoOHnoBnenueckas nporpamMma Jlamupa MyxeTAHHOBA MIpelyCMaTPUBALT:

1. HoBylo MeTOHOJOTHIO MOHUMaHHUsS HCiIaMa, MPEeArojararollyl0 CHHTE3
KJIACCUYECKON MCIAMCKOM METOAOJIOTMH M METOAOJIOTUU COBPEMEHHBIX I'yMaHU-
TapHBIX HayK.

2. PEKOHCTPYKILMIO UCKOHHON KOPAHUYECKOW OHTOJIOTMU M COTJIACOBAHUE €€
0a30BbIX TOJIOKEHUH C COBPEMEHHBIM (PMIOCOPCKUM, TEOJIOTHYECKUM U €CTe-
CTBEHHOHAYYHbBIM 3HAHUEM.

3. IlepeocMmbicinenue crtatyca OTKPOBEHHS U PA3BUTHE T'yMaHHCTHYECKOU
TepMEHEBTUKH, YTO MOJpa3zyMeBaeT (pOpMHUpPOBAHHE HCTOPUUECKOTO, KOHTEKCTY-
aJIbHOT0, aHTPOMOJIOTUYECKOTO U 3TUUECKOr0 OHUMaHus npupoasl Kopana c omno-
POl Ha JOCTUKEHUS KOPAaHOBEICHUSI.

4. PEKOHCTPYKIIMIO KOPAHUYECKOW STUKH C 0COOBIM BHUMaHHUEM K KOHTEKCTY-
ATBHOMY HJUKTHXATY.

5. IlepeocMbIcieHne cTaTyca XaJuCcoB U UX COJIEpkKaHUs, YTO 03BOJIUT CyHHE
CTaTh «KUBBIM» HCTOYHUKOM 3HAHUS.
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7. KoHKpeTn3anuoo conuagbHO-MIOJIMTUYECKON TEOPUH UClIaMa U BCECTOPOH-
HIOIO KPUTHUKY (PUKXOBOI MapaJurmMbl Kak ero ocHoBbl. HoBast connaabHO-TONUTH-
YyecKasl TEOpHs McilaMa J0JKHA ONMPAThCsl HA YHUBEPCAIBHBIE STUUYECKHUE NPUH-
LUl U TPOTUBOCTOSTH JIIOOBIM (popMaM YTHETEHHUS.

8. OcMpbIciieHre uciaaMa Kak ImiaTgopMbl IS IUTIOpai3Ma B COBPEMEHHOM
MHpE, yAeNsAs MpU 3TOM oco0oe BHUMaHHE (UIOCOPUM PETUTHHU, TOCKOJIBKY
MMEHHO OHa CIIOCOOHA 3aJI0KUTh OCHOBAHHUSI YHUBEPCAIBHOTO TUTIOpAJIN3Ma, KOTO-
PBIii TO3BOJIUT COXPAHUTH KYJIbTYPHOE OOraTcTBO UeJIOBEUYECTBA.

9. Pemenue npo01eMbl COOTHOIIEHHS YHUBEPCAIBHBIX MPUHIUIIOB UCJIaMa U
KOHKPETHOIO0 LMBWIM3ALMOHHOTO KOHTEKCTa. B poccuilckoM ImpOCTpaHCTBE 3TO
npearnoiaraeT KOHIENTyaau3auio peHoMeHa pOCCUHCKOT0 MyCYJIbMaHCTBA U aK-
TyaJlu3allyio HacaeInus OTE€UYECTBEHHOM OOTrOCIOBCKOM MIKOJBI.

10. PazButue QpyTypHCTHUYECKHUX ACIEKTOB C OCOOBIM BHHMaHHEM K MpoOliie-
MaM 3KOJIOTUH U TOTEHIIMAITy UCIIaMCKOM 3TUKH B UX paspemieHuu [ 13 C. 546-548].

OonosnenuectBo Jlamupa MyxXeTIUHOBAa HE HOCHUT CYry0O TE€OPETHUECKUI
XapakTep, XOTs U 3TO CIIeJI0BAIO ObI MPU3HATH OOJIBIIUM IOCTHKEHUEM, YUUTHIBAS,
YTO OHO (PYHIUPOBAHO HA OCMBICICHUU COJIMAHOM 0a3bl UCTOUHUKOB U JHUTEPA-
Typsl. He Oyaet npeyBennueHneM npu3HaTh, 4T0 OOHOBIEHYECTBO CTAJIO MPOTpam-
MOM JEUCTBUSA ISl HETO U €0 CIIOABUKHUKOB. IloATBEpKIeHHEM TOMY UX IIpEIo-
JlaBaTeIbCKask U UCCIIEI0BATEIbCKAS IESITEIIBHOCTb.

J. MyxeTnuHOB HauMHai C npenoaaBaHusi B Menapece (1996-1999 rr., npu
Hwmwxeropoackoit Coboproii meuetn), mossxke (¢ 2006 r.) npenoaasan B Hanimonans-
HOM MCCJIEJIOBATENbCKOM HMKEropoackoM TrocyJapCTBEHHOM YHHMBEPCUTETE
mMm. H.U. Jlo6aueBckoro, 2006-2013), ¢ 2015 — B MI'Y, ¢ 2020 r. — pyKOBOAUT
IenTpom ucnamckux uccienoBanuii Cankt-IlerepOyprckoro rocyaapcTBEHHOTO
yHuBepcuteta, ¢ 2017 r. — saBasiercss Pektopom MOCKOBCKOTO UCIaMCKOTO HHCTH-
TYyTa, UIMEIOIIETO CTaTyC OPraHU3alliU BBICIIET0 00pa30BaHUs.

Eme Gonpuryto 3HaUMMOCTb B JIejie paCHpOCTPaHEHUS UAEU BO3POKICHUS U
OOHOBJICHMH HCJaMa UMEET pa3BepHyTasi UM U3JaTelbcKasl IeATeIbHOCTh B Kayde-
CTBE IJIaBHOrO penaktopa «M3garensckoro noma ,,MeamHa*y, €XKeKBapTaAIbHBIX
HayuyHbIX anbMaHaxoB «Mcmam B coBpemeHHoM wmupe» u «Mcmam B CHI»,
€XKEKBApTATLHOTO JKypHaJa MYCYJbMAaHCKOW OOIIEeCTBEHHOW MbICIH «MmuHapeT
nuciama», TJIABHOTO PENAKTOpa CEpUM SHIMKIONEAMYECKHUX cioBapeit «Mciaam
B Poccuiickoit @enepanum».

Ocoboe MecTo 3aHUMaeT MHULIMUPOBAHHAsA UM KHIDKHas cepus «Bozpoxae-
HUE U OOHOBJIEHUE» («AJ-MCIIax Ba-T-TaDKIUI ), KOTOpas MpU3BaHa CIIOCOOCTBO-
BaTh U3YYEHHUIO U OCMBICIIEHHIO TBOPUECTBA MIPEACTABUTENEN UCIAMCKOTO MOJIEp-
HH3Ma U HEOMOJEPHHU3MA, a TAKXKE BO3POKIECHUIO OTEYECTBEHHOM pPEIUTHO3HO-
¢unocodckoit mkosbl ucaama. K HacToseMy BpeMeHH OITyOJIMKOBAaHO OKOJIO
40 TomOB. BakHO OTMETHUTBH, YTO B MOATOTOBKE CEPUH HEU3MEHHO MPHUBIIEKAIOTCS
OTEYECTBEHHBIC HCIAMOBE/bI U3 YHCIA PEIUTHOBENOB, (HIOCO(POB, UCTOPUKOB,
COIIMOJIOTOB T.J.
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TemM He MeHee, e€clid TMOBTOPUTH 3aJaHHBIC BhIIIE BOmpochkl AOy 3aiiga:
«B03MOXHO 1M y4ecTb OTKPBITBIE BAPHAHTHI BBIOOpa CMBICIIA, NIPEIOCTABIsIEMbIE
HaM KOPaHUYECKHUM JIUCKYPCOM, U TIEPECMOTPETh (PMKCUPOBAHHBII CMBICI, TIPEJI-
CTaBJIEHHBII Kilaccuueckumu yinemamu? Hackonbko mpoaBuHeTcs: pedopma uc-
JTaMCKOHM MBICTTH?», ONTUMUCTHYECKUE OTBETHI HA HUX MPEXKIeBPEMEHHBI. [IprnanH
TOMY HE MaJlo, TJIaBHbIE U3 KOTOPBIX: 1) BHYTPEHHsIsI KOHCEPBATUBHOCTD, IIPUBEP-
KEHHOCTb K TPAIUIIMOHHOCTH KaK JYXOBHBIX JIMII, TAK ¥ WICHOB YMMBI B LIEJIOM;
2) reomonMTHYECKask CUTyanusi, Ipx KOTOPOH TepPUTOPHANBbHBIC, HAMOHAIBHEIE,
THUYECKHE KOH(MIMKTHI BOZHUKAIOT U YCYTYOISIOTCS, 0OpeTast peJIMruo3HbIi Xa-
paKTep, CIIoCOOCTBYIOMINH CIUTOUYEHHOW MICHTHYHOCTH OOPIOIINXCSI CTOPOH.
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deHoMeHonorus BoviHbl Bunbrenobma Lanna
E.A. ITonos'2' <
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AnHoTanus. CoGCTBEHHBIH paKypc (eHOMEHONIOTUH BOMHBI IPEAIONKUI OJUH U3 YUEHH-
k0B ['yccepist — Hemernkuit Mpicaurens Bunsrensm Hlamm (1884—1965). B pane cBoux pador,
MOCBSIICHHBIX (PEHOMEHONIOTUHN MCTOPHH, OH CHENall OTCTYIUICHHE B IIONB3Y 0E3yCIIOBHOTO
(hakTOorpaduueckoro npeamMera OCMbICICHUS — BOIHEL [locTeneHHo B ero Tpynax oOHapyxu-
BACTCS CaMOCTOSATENBHBIM HMCCICIOBATCIBCKUN IIOAXOA, KOTOPBIM OTYAacTH CoOIlacyeTcs
¢ o0ImuMH TS YEHOMEHOJIOTHH KOHIIENTYaTBHBIMH ITOJIOKEHUSMH, HO TAK)KE UMEET CBOU OpH-
ruHanbHble WTpuxu. lllanm ananu3upyer BOWHY B CHCTEME U3BECTHBIX KATETOPUIl U MTOHATHIH
(DCHOMCHOJIOTHH — TPAHCLEHICHINS, TPAHCIICHANPOBAHNE, SIBICHHOCTh MHUpPA Belleil u 1py-
ruMu. Ho B To jke BpeMsI OH aKIIEHTHPYET BHIMaHIE Ha pa3BEePTHIBAHUH BOHHEBI KaK OJTHOTO U3
CyOCTaHIIMOHAJIBHBIX OCHOBaHWH OBITHSA, NPEICTaBISAECT NaHHBIH (EHOMEH KaKk MHp BeIleH,
TOJIBEP KEHHBII TPaHCIICHINPOBAHHIO, KaK CyIIHOCTHOE siBieHue. [Ipumeuarensro, uyto Hanm
HE JaeT KaKoro-TM00 KOHKPETHOTO OTIpeeIICHNs] BOMHBI, U30eras, BEpOsITHO, HCTOPUIHOCTH,
COOBITHIHOCTH M ()aKTUYHOCTH, XapaKTEePHBIX VI ONMUCAHHS BOWH B 000OMIEHHOM HJIM KOH-
KpEeTU3UPOBaHHOM Buze. TeM He MeHee B c(HOPMYNHUPOBAHHBIX MM MOJOXEHHUSIX OTYETIUBO
MIPOCIICIKUBACTCS] 3aKOHOMEPHOCTD, TO3BOJISIOMIAS CYIUTh O KOHIIETITYaTbHOM O(QOPMICHUH
ero noaxoza. MiMmerorcst B BUIy ciefyromue nonoxenus: (1) mpeogonenue npeodiafaronero
3TUYECKOT0 (hopMaTa peremnIiy BOIHbI; (2) HACHTH(UKAIUSI BOWHBI KaK CYIIHOCTHOTO SIBJIC-
HUS — HEOTheMJIEeMOH YacTh ObITHS; (3) pa3BepThIBaHHE BOMHBI KaK MHpa BeIllel, 0CO3HaBae-
MOTO TIOCPEACTBOM aKkTa TpaHcueHaupoBaHus. lllammy ymaiaoch WHTETPHUPOBATH B CBOEM
noaxojie (heHOMEHOJIOTHH BOWHBI COOBITUIHOCTD, CYOBEKTHOE/CYObEKTUBHOE HAualo OBITHS,
OIBIT KaK CHOCOO OIEHKH OBITHA, NepekuBaHue ObITHSA. Takoe €AWHCTBO HE BBHITIISIIHUT
xaoTH4yHO. B craree mokaszano, uro lllamm nmociegoBarenbHO U aKIEHTHPOBAHHO OIPENeIIsiT
MECTO BOIHBEI B Py APYTHX OCHOB OBITHS, TAKUX, HAIIPUMED, KaK KOCMOC, pupoja, Beenen-
Has u apyrux. Oco0oe BHIMaHKE YICITSUIOCH MBICITUTENIEM TIEPSKUBAHUIO OBITHS KaK OCHOBA-
HUIO OCMBICTICHUS BOIHEI.

KnroueBble c/10Ba: TpaHCIEHIUPOBAHHE, MUpP BEIIEH, NepeKUBaHUE OBbITUS, CYyOBEKT-
HOE/CyOBEKTUBHOE HAYaIo

KoHdaukT HHTepecoB. ABTOp 3asBIsET 00 OTCYTCTBHM KOH(DIMKTA HHTEPECOB.
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The Phenomenology of War by Wilhelm Schapp
Evgeniy A. Popov'='D<

Altai State University, Barnaul, Russia
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Abstract. One of Husserl’s students, the German thinker Wilhelm Schapp (1884—1965),
offered his own perspective on the phenomenology of war. In a number of his works devoted
to the phenomenology of history, he made a digression in favor of the unconditional factual
subject of comprehension — war. Gradually, an independent research approach is revealed in
his works, which is partly consistent with the conceptual provisions common to
phenomenology, but also has its own original touches. Schapp analyzes war in a system of
well-known categories and concepts of phenomenology — transcendence, transcendence and
others. But at the same time, he focuses on the deployment of war as one of the substantial
foundations of existence, presents this phenomenon as a world of things subject to
transcendence, as an essential phenomenon. It is noteworthy that Schapp does not give any
specific definition of war, probably avoiding the historicity, eventfulness and facticity
characteristic of describing wars in a generalized or concretized form. Nevertheless, there is a
clear pattern in the provisions formulated by him, which makes it possible to judge the
conceptual design of his approach. The following provisions are meant: (1) overcoming the
prevailing ethical format of the reception of war; (2) identification of war as an essential
phenomenon — an integral part of being; (3) the deployment of war as the world of things,
realized through the act of transcendence. In his approach to the phenomenology of war, Schapp
managed to integrate eventfulness, the subject/subjective principle of being, experience as a
way of evaluating being, and the experience of being. The article shows that Schapp
consistently and accentuated the place of war in a number of other foundations of existence,
such as space, nature, the universe and others. The thinker paid special attention to the
experience of being as the basis for understanding the war.

Keywords: transcendence, the world of things, the experience of being, the
subject/subjective principle
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BBenenune

WuTtepecs! (HeHOMEHOJIOTHH B MX KJIACCHYECKOM 3BYyYaHHH, TaK, Kak OHHU Ipe/-
cTaBJIeHbI B uueax bpenrano u ['yccepis, mpocTuparoTcs B cyllee U CyObeKT-
HOE/CyOBEKTUBHOE. YPOBEHb (HEHOMEHOJIOTHYECKOH pediekcuu TakoB, YTO
HaIlpaBJIEHHOCTh HA TPAHCLICHANPOBAHNUE MUPA BEILEH 1a€T BO3MOXKHOCTh CXBAaThI-
BaTh peabHOCTh BO BCEM MHOT0oo00pasuu ee ¢opm u spineHuil. Cama 1o cede sB-
JICHHOCTh MUpa BEIIeH CTAHOBUTCS OJTHUM U3 BEAYLINX PaKypcoB (PeHOMEHOIOTHH.
B T0 e Bpems aTpHOyTHBHBIE XapaKTEPUCTHKH YEIOBEUYECKOT0 KOJUIEKTUBHOTO U
WHAMBUAYATBHOTO OBITHS HE TOJIBKO HE YXOASAT U3 30HbI BHUMaHUs ()EHOMEHOJIO-
T'HU B CUJIY UX He-CyOBEKTHBHOTO, & CKOpee OOBEKTUBHOTO U 3aKOHOMEPHOTO BBI-
pakeHus, a, HAMpOTHUB, MPOAOJIKAIOT 3aHUMaTh yMbl (peHOMeHosioroB. Haruw,
KyJbTYpPBI M LIUBUIN3ALIMH, COLIMAJIBHBIA U UICTOPUYECKUH OIBIT MHAWBHJIA U YEIIO-
BEUECTBA OCMBICIIMBAIOTCS B ACIEKTE TPAHCLEHAMPOBAHUS W MPEACTAIOT Kak
«TpeHJ (EHOMEHOJIOTHH, COCTOSIIMHA BO BCEOOBEMIIIONIEM M HACTOPOKEHHOM
BHUMAHHUU K MUPY BEIEH U OKPYKAIOIIMM €ro npoctpanctsam» [1. P. 99].

HacToposkeHHOCTh MOTYT BBI3BaTh T€ OOBEKTHI /Ul M3Y4YEHHUs, KOTOPHIE IO
OOJIBIIIEH YaCTH COTIPSKEHBI C MOJTUTHKOMN WU UCOJIOTHEH, SIBJISSCH 110 CBOCH CYTH
OCTPO COIMANBHBIMU MM KOH(IMKTOTeHHBIMU. JI1000# (eHOMEeH colnanbHOro
MHpa BbI3bIBAET TAKyI0 HACTOPOKEHHOCTh B CUJTy CBOEH MOBBIIIEHHOMN 001IIECTBEH-
Hoit omacHocTu. ITo cmoBam P. Byna, «peHOMEHOIOTHs KJIacCHYECKOro o0pasia
IIOYTH BCE BPEMS OKa3bIBAJIACh MEPE]T JINIIOM CIOPHBIX COLMAIBHBIX U UCTOpUYE-
CKUX SIBJICHHI, HO BCErJa MMena CBOW COOCTBEHHBIM MOJXOJ K WX aHAIU3y,
B YAaCTHOCTH, TPAaHCLEHIUPOBAHUE CXBATBHIBAJIIO CAMY NPHUPOAY 3THX SIBICHUN»
[2. P. 116]. Tem nrobonbITHEE B3I (EHOMEHOIOTUU HA MPOOIEMATUKY BOMHBI.
Hcrok 3TOro nuTepeca BrosHe 00BICHUM, U OH COBIAAAET CO CIIOPHBIMU UCTOPH-
YEeCKHMMH COOBITHSIMH W (paKTamu, MpUIIETIIUMHUCT Ha KoHel XIX — mepByro
4eTBepTh XX BB.

Peneniuiysi 4e0BEYECKOTO OMBITa U 3HAYEHHUE THOCEOJIOTUYECKOTO CyObeKTa
JUIsL TIO3HAHUS MHpa Bellel HaJOXKUIUCh Ha 3aMETHBIE ISl UCTOPUH U OOIIECTB
coObITHS, B sy KOoTOphix coznanue 11 MaTepHanuonana, 00 IMHEHHOTO COI03a
AHTaHTHhI, Iocaeaytomue bankanckue BoiiHbl U [lepBas MupoBas BoiiHa Hapsay C
Pyccko-smoHCKo BOHON HE MOTJIM HE 0Ka3aThCs B TI0JI€ pe(hIIeKCUN MBICTUTENCH.
Bwmecre ¢ morpyxeHueM B MUp BeIllel U IPUPOLY STOTO MUPA, a TAKXKe ¢ pa3padboT-
KOl cOOCTBEHHOr0 MeTo/a (DEHOMEHOJIOTHSI He MOTJIa OCTAaBaThCsl B CTOPOHE OT
CTOJIb 3aMETHBIX U IIPOTUBOPEUYUBBIX B CBOEH CYTH SIBIIEHHW. Tak CKJIaIbIBaIUCh
0OCTOSTENILCTBA, YTO MHOTHE MPEACTaBUTENN (DEHOMEHOJIOTHYECKOro KOpIryca
OBLIH 3a/1eHCTBOBAHBI B 3TUX COOBITUIHBIX psAax U MOTJIM CAaMOJIMYHO HaOII01aTh
npoucxogsauiee. Hanpumep, nzsecto, uro M. Xaiaerrep ciry>Kuil COJIIaTOM B IIe-
puoa MupoBo# BoMHBI, M. I'elirep ydyacTBoBaj B €BPEUCKOM MOATMOJIBE, B ATO KE

834 NCTOPHUA OPUIIOCODUN


https://doi.org/10.22363/2313-2302-2025-29-3-832-844
https://doi.org/10.22363/2313-2302-2025-29-3-832-844

Popov E.A. RUDN Journal of Philosophy. 2025;29(3):832-844

Bpems B. Illannm 3aHMMal AOJDKHOCTH BOEHHOTO Cyapd U T.1. [lomumo 3toro,
MHOTHE U3 MBICIUTENEH-PEeHOMEHOJIOTOB HE OCTATUCh 0€3yYacTHBIMH 110 OTHOIIIE-
HUIO K MTPOOJIEeMAaTHKE BOMHBI B CBOCH TBOPUECKOM M UCCIIEIOBATEILCKOM eI TEIIh-
Hoctu: M. Illenep 3aTpoHyT BOCHHYIO TEMY B psiZie CBOMX paboT — «['eHuil BOIHBI
u Hemelkas BoriHa» (1915), «Boitna u yctpoiictBo mupa» (1916); M. Xaiinerrep
MOKa3aJl, YTO BOWHA HUBEIIUPYET BOCIIPUATHE BpEMEHH, B cBoel pabote «Ilonsarue
BpeMeHH B uctopusme» (1916), npeaniecTByromen KIt0UEBOMY TPYAY MbICIUTEIS
«bertrie u Bpemsin; . IlllTaitn B cBoeit auccepramuu «O mpobiaeMe SMIaTHI
(1916) chopmynupyeT TE3UC O TOM, UYTO «BOHHA JETACT YeIOBEeKa CTPAKIYIIUM
TOYHO TakK ke, KaK U bor — HO BOiHA UeT oT 31a, a bor — ot mo6pay» [3. P. 83].

KoneuHo, TeMa BOWHBI — IMPOKAsi M CIOXKHAS; MEXKIY TeM (heHOMEHOIOTHS,
o BelpaxkeHuto Caymroca ['eHromaca, He TOJIBKO HE YIPOIIAET 3Ty TEMY, HO H
MpEeANPUHUMAET HEMIPOCTON XOJ €€ MOTPYKEHUsI B METOJ0JIOTUYECKOE POCTpaH-
CTBO MEXIYy (PEHOMEHOJOTUYECKONW TEPMEHEBTUKON U METAPU3UKOMN, HO OCTaBJISS
MIPU 3TOM 3a30p JJisi MPAKTUYECKOr0 MOBOPOTA: BOHA KaK OMBIT, KOTOPBIM mpe-
CTaeT B KauecTBe o0beKTa s TpancueHaupoBanus [4. P. 379, 381-383]. Crano-
BUTCS OYEBHJIHBIM, YTO BOWHA B KauecTBE OOBEKTa I (PEHOMEHOIOTHUYECKOM
peLenIny IOPOXK/IAET MHOKECTBEHHOCTh CMBICJIOB M BApUALIUN TPAKTOBOK, HO OHU
MPEUMYIIECTBEHHO Pa3BOPAYNBAIOTCS B paKypce (eHOMEHOJIOTUN UCTOPHUH. 3aK0-
HOMEPHO, YTO UICTOPUUYECKUN CPE3 BOMHBI IO3BOJISIET MPEAEIBHO PACIIUPUTE TOPH-
30HT €€ pPeleniuy, NepeABUHYTh aKIIEHThl B TEPMEHEBTUKE C YCTAHOBJICHUS CBSI3EH
MEXIy dJIEeMEHTaMHu ObITHSI Ha BOWHY KaK IMOJHOLIEHHOTO M CaMOCTOSITEIHLHOTO
CyObeKTa HCTOPHH M CYOBEKTHBIX/CYyObeKTUBHBIX OTHOLIEHUN. C Ipyroii CTOpPOHHI,
OTKpBIBAJIACh IEPCHEKTHBA OHTOJIOTMM BOWHBI, CBSI3YIOIIEW BOEIUHO BpeMs,
MIPOCTPAHCTBO M CyOBEKTa B HUX. borartelif ncTopuueckuii Mmarepua, coOpaHHBIH,
TOBOPSI COBPEMEHHBIM SI3BIKOM, B PEXHME OHJIAMH, CIOCOOCTBOBAN UCTOPHU3ALUI
B3TJIS7I0B Ha BOMHY Kak Ha )eHOMEH OBITHSI, HO TAKXKE U JaBaJI BO3MOKHOCTH CXBa-
THIBaTh MUP BEIIEH B MPOTUBOPEUYUH MCTOPUYECKOTO OMBITA, MOAYEPKUBAIOIIETO
3HAQYMMOCTb BOWHBI JJII UCTOPHUM, JUIsl JIEMOHCTpPAllMU CUJIbl U BOJIM HApOJOB
Y MHAWBUOB, U OIBITA 3K3UCTEHIUATIBHOTO, OLIEHUBAIOLIETO BOMHY C TOYKHU 3pe-
HUS COMTPOTUBIICHHUS AyXa U MEePeKUBaHUs ObITH. TeM TF000nbITHEE BBITIISAISAT MO-
MBITKH Pa3BEpPHYTh MNpPOOJIEMAaTUKy BOMHBI B (PEHOMEHOJIOTMYECKOM KIII0Ye,
CBSI3aTh €€ C SBJICHHOCTHIO MUpA BeIlleH, MOKa3aTh, 4TO ()EHOMEHATHLHOCTh BOMHBI
3aKJII0YAeTCsl He TOJIBKO B €€ UCTOPU3ME U KaTacTpopu3Me, HO U B €€ BKIFOUEHHO-
CTHU B aKT TPAHCLEHIUPOBAHUS.

UccnenoBatenbekas mpobdiieMa, TaKUM 00pa3oM, COCTOUT B IIPe00IaIaroIiemM
B HAy4YHOM JIUCKYpPCE «CBEPTHIBAHUM» BOWHBI U 60eHHO20 (CMBICIIA) 10 HEKOU
TOUYKH B MPOCTPAHCTBE, BPEMEHHU WM COOBITUHHOM JIOKYCE, KOTJ]a aHAIU3 OlHpa-
€TCs HA YEJIOBEUECKUU OIBIT — COLUHAIBHBIN, HCTOPUUECKUM, TOJTUTUYECKUN, YTO
B 3HAYUTENBHOM CTENEeHM 3aTPyJHAET UIACHTU(PHUKAIINIO 00bEKTa UCCIIEIOBAHUS B
€ro OBITUIHHOM paKypce, PacIIUpSIIONINM TPAHHIIBI TOHUMAaHUsT BOWHBI KaK MUpPa
Beniei. Mcropusanysi BOWHBI B TYMaHUTaAPHOM ILJIaHE MO-TIPEKHEMY OCTaeTCs O1-
HUM U3 BEIyIINX HANpaBJiICHUN €€ pelieniuu, OJHAKO B TPAHCLIEHIUPOBAHUU MUPA
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Bellel, kak oTrmeuan ['yccepinb, 3aKirO4aercss «IpOpbIB B CYIIEE» M «TaKHe
SIBIICHUSI, KaK BOWHA, PEBONIOLMS WIH JAPYTUe MPHOOPETAIOT BBIPAKEHHOE
CyOBeKT/cyOBeKTHBHOE HAdajo, TOYHEE — Pa3BOPAYMBAIOTCS B OBITUM KaK €ro
HeoTbemiieMble yacTu» [5. P. 66].

He MeHee BakeH STHYECKHUM acCIIEKT MCCIICAOBAHHMS BOMHBI, CBSI3aHHBIN
¢ abcomoTu3anuei 31a, HaCWJKs, HpaBCTBEHHOTO BHIOOpA WHAMBUAA, HO JTAHHBIN
pakypc, ¢ Touku 3penusi C. bpaiitona, «1aetr yoeaAUTEIbHYIO TPAKTOBKY MOpPaJib-
HBIX CMBICJIOB, HO HE CYIIIHOCTHBIX, OHTOJIoOTH4eckux» [6. P. 104]. IIpencraBnsiercs
B DTOM CBSI3H, UTO PEHOMEHOJIIOTUYECKUH B3I HAa MTPOOIeMy B HAUOOIBIIIEH cTe-
[IEHHU OTBEYAET 0XKUJAAHUAM «PAa30MKHYTh)» TOBCEAHEBHOCTh BOMHBI U €€ CMBICIIOB,
OYEPTHUTH €€ OBITUIHOCTH. B TakoM ciryyae 1eb HacTOSIIIEH CTaTh 3aKII0YaeTCs
B BBISIBJICHUHM OCHOBAHHM [Tl peleniiuy (peHOMEHOJIOTUN BOMHBI — OpUTHHAIBHOM
KOHIICTILIMY C aKLIEHTOM Ha Pa3BepTHIBAHUH BOWHBI B 4EJIOBEYECKOM OBITHH. Peub
unet o noaxone B. Ilamma.

PaboTsl 01HOTO M3 paHHUX YYEHUKOB ['ycceplis 1 MajJOu3BECTHOTO MPEICTa-
Butens peromenonornu Bunbrensma [lamma (1884—1965) conepxar cyxaeHust u
KOHLENTYaJIbHbIE MOJ0XKEHUS, KOTOPBIE BIOJHE MOTYT CUMTATHCS OJHONPABHOM
CaMOCTOSITEIbHOW Teopuel BOWHBI, co3aaHHou [llanmom Ha cThike peHOMEHOIIO-
MU UCTOPUU U ()EHOMEHOJIOTHUH TPaBa, HO BCE e NMPEHMYIECTBEHHO BBIACP)KaH-
HOM B TOHaX «oOmIiel (EHOMEHOJIOTHH» C XapakTEepHOW Il HEe YCTaHOBKOM
Ha TPaHCLEHANPOBaHUE MHUpPA BEIIEH.

Buaumanue [llanma x Teme BOWHBI ObLIO OOYCIIOBICHO M JIUYHBIMH OOCTOSI-
TENbCTBAMM (3aHMMaJl JOJDKHOCTH BOEHHOIO CYJIbH, MMEN OIBIT PYKOBOJCTBA
OTJICJIOM peXKUMa B MUHHUCTEPCTBE 000pOHBI ['epManun), v TpaiM€HTOM pa3BHUBae-
MOT'0 UM HaIlpaBlieHHUs] — (PEHOMEHOJIOTUN UCTOPHH, B paMKaxX KOTOPOTO MBICIIHU-
TEJIb «IIOBOPAYMBAI UCTOPHIO K YEJIIOBEKY, OOHaXKas €€ (UCTOPHH) CYOBEKTHOCTD.
ITo 3amMeuaHusAM HEKOTOPBIX Uccaenosarenei, llann «9yBcTBOBa, YTO UCTOPUS —
3TO HE TOJBKO SBJIEHHOCTh MHpa Belled, HO U SBJIEHHOCTb OBITHS CyOBEKTa»
[7. P. 47]; «BOliHa U €CTb SIBIEHHOCTb MHUpA, HO €€ TPAHCLEHIUPOBAHUE HEBO3-
MOKHO 0e3 ydacTus cyObeKTa, BeJib BOIfHa — 3TO HE KOCMOC WJIM BCeJIeHHas!, KOTO-
pBI€ U €CTh SIBIIEHHOCTH 0e3 cyOnekTay [8. P. 48].

OpurunanpHOCTH e [anma oTHOCHTEBHO (HEHOMEHOJIOTHH BOWHBI OTIpe/ie-
JISIETCSI HOBOPOTOM OT UCTOPHUH K CYIITHOCTHOMY, CYOBEKT/CyOBEKTUBHOMY — KaK H3-
BECTHO, SIBJISIOLIEMYCS] OJHUM U3 BaKHEHIINX KOHIENTOB Bcel (heHOMEHOJIOTHH.

Boiina u siBjieHHOCTH MUpa Beweii: Haxoaka B. [llanna

B 1921 r. Bunberensm Illanm BeiMycKaeT OAWMH U3 CBOMX OCHOBHBIX TPYIOB
«BoBneuennsiii B ucropuu. K Obituro uyenoBeka u Bemm» («In Geschichten
verstrickt. Zum Sein von Mensch und Ding»), KOTOpbIii MHOTOKPAaTHO BIIOCJIE]-
CTBUU UM YTOUYHSUICS BIUIOTH JIO IOCJIEJHETO NMPM>KU3HEHHOIro u3faHus 1953 r.
B HEem ObL1 BeIZIETIEH HE OYEHB OOJBIIION TT0 00BEMY pa3iell, MOCBSIIEHHBIN (eHO-
MEHOJIOTMM BOHHBI; OH HAYMHAETCS C NPEAMCIOBUS O TOM, YTO «BOMHA Kak
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ucTopuyeckuii pakt BOuUpaer B ceds BpeMeHa U MPOCTPAHCTBA, IIEHHOCTU U UJIEH,
HO OHA T€M HE MEHee OCTAeTCsl MUPOM BelleH, MOANEKAIUM TPaHCIICHIMPOBAHUIO
— cXBaThIBaHUIO (sBJICHHOCTH)» [8. P. 88]. O3Byuennsrii Te3uc lllamnm Oyxer mpe-
JIeTbHO BHUMATEIIBHO OTCTAaWBaTh B TEUYCHHE BCEH CBOEH TBOPYECKOH CYIBOBI —
OH B TOM WJIU MHOM BHJE€ 00O3HAUUTCS BO BCEX €ro paboTax, IIaBHBIM 00pa3oM
JUTSl € TMHCTBEHHOM IIeJIN: MTOKa3aTh, YTO UCTOPHUS JTaeT OOTaTEHIITNI MaTepHaIT JIst
MepPEeKUBaHUs OBITHS, HO CaMO 3TO TEPEKUBaAHUE OOOCTPSIETCS MHOTOKPATHO
B YCIIOBUSIX BOWHBI, «00paIlIEHHON Tenephb K CyOBbEKTY, BOCIIPUHUMAIOIIEMY BOBCE
HE JTOT HANPSHKEHHBIA MHUP UCTOPHUH, a elle 0oJiee CI0XKHOE YCTPOHCTBO MHUpPA, B
KOTOPOM BEIIM CXBAaThIBAIOTCA B MX sBIECHHOCTW» [8. P. 91]. IIlpumepHo B Takom
xe kiroue lanm popmynupyet cBoii Te3uc B TpakTare «Bkiaa B peHoMeHOI0ruIo
Bocripusatus» (1910) [9. P. 112] — 6onee panHeit o cpaBHEHHIO ¢ «BOBICYCHHBIM
B HICTOpHUM» paboTe, 4TO O3BOJISIET YCTAHOBUTH MEPEKITNUKY HJIEH 0 BOIHE (peren-
MY BOWHBI) U B TUIOCKOCTH UCTOPU3AITUH, COOBITHIMHOCTH, M B KOHTEKCTE (peHOME-
HoJornueckoro nonaxoxa. B naneHeimem Illanm craHer ciienoBaTh peUENIMA
BOWMHBI HA MPOTSHKEHUU BCEro TBOpUECKOTO MyTH. [Ipu 3TOM, Kak 3aMedaeT Kopeil-
ckuit aprop I1.K. Xa, Bunbrensm lanm niero o HanpsKeHHOCTH OBITHS U €To Tie-
peXUBaHUH BOIUIOTHII B TIOJIO’KEHUU O TPAHCLUEHANPOBAHUHM MUpa Bellle, pacipo-
CTpaHUB €r0 W Ha BOWHY Kak ocoOoe siBieHue. C TOYKH 3pEeHHs HCCIea0BaTes,
[Manmy «yaanoch Haimu CBOIO Mepy, yKa3zaB Ha TO, YTO TPaHCIEHIWPOBAHUE
OTKPBIBAET 3aBeCy ObITUS M OOHaXKAeT CYIIHOCTh MHUpA BeIllel, TOYHO TaK K€ Kak
BOHA WM ucTopus» (Kypcus moil. — E.11.) [10. P. 68]. Haxonka Illamma B ToM 1
3aKJII0YAETCs, UTO BOWHA U €CTh MUP BEIIIEH, a ClIeJ0BaTENbHO, aKT TPAHCLIEHIUPO-
BaHUs HaIlpaBJICH Ha €€ CXBaTbIBaHUE. Takol pakypc OTCIauBaeTCsl OT MPUBBIY-
HOTO XOJIa pacCyXJIeHH B pycie (eHOMEHOIOTUN HCTOPUH, aKIIEHTHPYIOLIEH ca-
MOJIOCTATOYHOCTh UCTOPUU M UCTOPHUECKOTrOo (akTa Mo OTHOIICHHIO K KaKOMY-
1100 YPOBHIO Y€JIOBEUECKOTO MHIUBHUIyAIbHOTO M KOJUIGKTHBHOTO OBITHSI.

Te3uc o BoifHEe Kak MUpPE BEIICH, CXBaU€HHBIX B OBITHH, IPUCYTCTBYET U B 00-
nee no3aneii padore lllanma «HoBas Hayka o mpaBe» («Die neue Wissenschaft vom
Recht») (1930) [11. P. 112]. 3mech MbICIUTEH 3a0CTPSIET BHUMAaHKUE HA TOM 00CTO-
STETLCTBE, UTO «SIBJICHHOCTh MHUpA BEIIEH HE 3aBUCHMA OT CYOBEKTa; MOXKHO JIU
TOYHO TaK K€ BBIPA3UTHCS MO MOBOAY BOWHBI? TpaHCIEHAUPOBAHUE MHUPA BEIIEH
OoTpakaeT ObITHE, BOWHA U €CTh YacTh OBITHS, 3HAYHUT, OHA HE CIEAYET 3a CYyObeK-
tom» [11. P. 131]. Tak unu nnaue, lllann nociienoBaTenbHO BO BCEX MPUBEACHHBIX
CIy4asix yBSI3bIBAa€T B €JIMHOE BOWHY W aKT TPAHCIEHAMPOBAHUS MUpa BeLIECH:
CyOBEKT MepeXUBaeT BOWMHY, CTPaJaeT U «UCHBITHIBACT Yy>KaCHbIE MYKH Mepen
JUIIOM UCTOPHH, HO BOWHA, 000padynBasiCh MUPOM BEIIE, UCTILITHIBAET U CaMO ObI-
tue...» [11. P. 133]. CranoBuTCSI MOHIATHO, YTO HaxoAKa (rocoda — 3T0 OTCTaN-
BaHHE «KOHBEPTALIMI BOWHBI B MUP BElIEH, IBICHHOCTh KOTOPOTO JOCTUTAETCS B
aKTe TpaHCIEHAUPOBaHUA. B NeHCTBUTENBHOCTH, OTCTaWBaTh CBOIO MO3UIUIO
[MManmy npunuiock B OTBET HA KPUTHUYECKUU BhINAL ['yccepis, Mpo3By4YaBIIUN
B MMChbME, HAITMCAHHOM I10 MTOBOTy nipuciaHHoM [llanmom cTtaTeu B EpBBI HOMEP
TOJIBKO 4YTO co3aaHHoro B 1913 1. xypHana «DeHOMEHOJOTUYECKHE
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uccienoBanus». HeusBecTHo, kakoe Ha3BaHHWE HOCWIIA 3Ta CTaThd — l'yccepib
HAIlleTT COJEpIKall[Mecss B HEM OCHOBHBIC MOJOXKEHHUS (HDEHOMEHOJOTHH BOIHBI
«CTOJIb PE3KUMU U aIOJIOTETUYHBIMU, Oy/ITO OBl BOWMHA U €CTh cama TPAHCIICH/ICH-
IUsl, @ BCE OCTajbHOE — MPUPOJIa, KOCMOC, HEOO — K HEl TONBKO MPHUIAraroTCsh
[12. P. 120]. K cnmoBam ['yccepnst He mpuciymaThCsi ObIJIO HEBO3MOXKHO, OJHAKO
[Ianm oTpearupoBal Ha 3TO CY>KIACHHE CIIETYIOINUM 00pa3oM, CAeNaB, 3To, MpaBa,
JIEJIMKATHO, HE BCTYIAs B IUCKYCCHUIO: «JI€UCTBUTEIBHO, OJTHO HECOMHEHHO — MU
He 00xoauTcs 06e3 BOIHBI, a OHA B CBOIO OYepPe/Ib 3TH MUPBI Pa3UTEIbHO pa3iesseT,
1 coOpath uX 3aTeM HeBO3MOXHO» [12. P. 127]. OtoT aprymenT Lllanm «mnpussizam»
K PacCy’kJICHUSIM O MPaBOBOM peaJTbHOCTH, B KOTOPOH MHUD BElIEH sIBJICH CYOBEKTY,
B OTJIMYME OT BOWHBI, KOTOpasi HETIOCPEJCTBEHHO CYOBEKTOM HE CXBATHIBACTCS.
Tako# oTBET OBIT apecoBaH «aoporomy r-Hy Damynuay ['.» [12. P. 127]. K cnoy
cka3zarb, ctarths lllanma Tak W He ObUTa OMyONMKOBaHA HU B TEPBOM HOMEpE
«DEeHOMEHOJOTUYECKUX UCCIEOBAHMI», HU B MOCIEAYIOMUX. BeposTHO, 3a04HO
MEXIy YYHUTEIEeM M YYEHHUKOM CIIOp BCE K€ MPOAOJDKAJCS, HO HE B MyOIHMYHOM
MIPOCTPAHCTBE M 32 CKOOKaMU KaKUX-JIMO0 OPHUITHATHHBIX BCTPEH.

B nanpneitimem [lanm xak OyaTo OB Bce BpeMs MCKall JOCTaTOYHBIE apry-
MeHTHI AJis ['ycceprasi; 9To 4yBCTBYETCS 10 TOMY, KaK MBICITUTENb pa3BUBal CBOU
UJIed OTHOCHUTENIbHO BOWHBI, MUpPA BEIIEH U UX SIBJICHHOCTH. «3a0UYHBIE)» apry-
MEHTBI BCETJ[a HaXOAUJINCh, CO3/IaBajIOCh Jaxke BreuaTienue, yro [lann napammu-
BaJI MOIIIb CBOMX JIOKA3aTeJIbCTB, MOCTYMATEIbHO IBUTASICh K YTBEPKACHHUIO O TOM,
YTO BOWHA U €CTh MHP BelleH, SIBJICHHOCTh KOTOPBIX Pa3BOPAUMBAETCS B MEPEKHU-
BaHUH OBITHS.

OcHoBHOI1 Borpoc (heHOMEHOJIOTHH BOMHBI, Kak 3To npecrapisercs C. bpaii-
TOHY, 3aKJIIOYAETCs B JIONMYIIEHUH BO3MOXXHOCTU IEPEKIIOYUTH» aKT TPaHCIEH-
JUPOBaHUS Ha KITF04eBON (peHOMEH — BOMHY. C €ro TOUKH 3peHusi, «ObITHE PACKPbI-
BAETCsl B M3BECTHBIX OOBEKTAX TPaHCUEHANPOBAHUS, HAIPUMED, MIPUPOJIE U KOC-
MoOce, HO BOWHY HEBOOOpa3uMO MPEACTaBUTh ce0e B 3TOM CIHCKE, €CITH TOJIBKO He
CKJIOHUTBCS K a0CONIOTH3AIUH ee ObITuitHOrO Havanay [6. P. 103]. lanm nums B
MpennuciIoBUN K «BoBieueHHOMY B HCTOPHM» BbIpa3uil HEKOTOPOE COMHEHHE
OTHOCHUTENFHO TIOCTAaHOBKM BOWHBI B OJIMH DS/ C «IOJHOIEHHBIMU OOBEKTaMU
TPaHCUEHIUPOBAHUS, CYUIHOCTh KOTOPBHIX HE MO3HABa€Ma B OTJIUYHE OT BONHBI
C €¢ BhIpaXCHHBIMU aTpUOyTHBHBIMU cBOicTBamMu» [8. P. 11], omHako B naabHEH-
meM MoA0OHBIX COMHEHHMM YK€ He BO3HHMKajao. Ha BceM mpoTshkeHUM cBOeH pa-
OOTBI OH TOJIBKO YCHJIMBAJI apTYMEHTAIUIO 10 MOBOLY HEOOXOIMMOCTH «abcoto-
TU3UPOBATH BOMHY» KaK SIBICHHOCTh MUpPa BEIIEH, ClIeI0BaTEIbHO, TOMYCKas BO3-
MO>KHOCTh U HEOOXOJAMMOCTh TPAHCLIEHIUPOBAHUS HAPSALY C JPYTMMH OCHOBaHU-
SIMH 4elioBedeckoro ObITHS. Bo3moxHO, Takyro yoexnaeHHocTs [llanma momkpe-
nwia u3BectHas pabora K. ¢on Knayzesuna «O BoitHe» (1816—-1831) — B Helt
CpeIy TIPOYHX apTYMEHTOB Pa3BEPTHIBAHMS BOWHBI MIPEIIATalCsl «OBITUHHBIN, HO
«BOJIM3M JTyXa M CHJIbI YEJIOBEKA, €ro MpeACTaBICHU 00 aOCOTIOTHOM U MUMOJIET-
Hom» [13]. Henb3s Takke oTBeprath BO3MOXKHOCTH oOpamieHus Illanma k uaee
I'erensi, mpeacTaBIsSBIIETO 3TUKY BOWHBI, HO C aKIICHTOM Ha IMOUCKE €€ OBITHITHBIX
OCHOBaHUI U OTCHUTKOM K HPABCTBEHHOMY MOMEHTY BOWHBI, KKOTOPYIO HE CJIETyeT
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paccmaTpuBath Kak abcomotHoe 3110 (Ubel) 1 4lCTO BHEIIHIOW CITy4YaiiHOCTh, KOS
TEM CaMbIM UMEET CBOE CIIy4allHO€ OCHOBAaHHUE B YEM YT'OJIHO — B CTPACTSX BJIACTH
UMYIIUX WM HAPOJOB, B HECTIPABEUIMBOCTH U T.II., BOOOIIIE B TOM, YET0 HE TOJIKHO
obITEY [14. C. 395]. 3akoHOMEpHO, uTO ['erens ¢ TOYKHU 3peHUs MOPATHLHO-HPAB-
CTBEHHOT'0 UMIIEpaTHBa paCCMAaTPHBAET BOMHY KaK CBOETO po/ia BOAOpa3aei 100pa
u 31a, Ho Illanm umen B BUly aOCOTIOTH3ALUIO BOMHBI B aCMEKTe TPAHCLEHIUPO-
BaHus mupa Beuiei. [lo cytu, y lllanma BoiiHa mpenomisieTcss B ObITUM U JjaKe
«CMBIKAeTCs C IPYTUMH €T0 UCTHHAMH — allPUOPHOCTHIO0, CYObEKT/CyOhEeKTHBHBIM
Haugajgom» [8. P. 77]. Haxonka (yO6exnenue) Illamma Bena He kK aOCOMIOTH3AIMHI
no0pa U 371a, a K KaTeropu3alliy BOMHBI KaK SBIEHHOCTH MUpPa BEleH.

B pasHbix paboTax MBICIUTENS] HAXOIUM B3aHMMOCBSI3aHHBIE MOJIOKEHHS, KO-
TOpbIE MOAKPEIUISAIOT HAIMPaBICHHOCTh BBICTPOCHHON MM (EHOMEHOJIOTHYECKOi
koHnenuu. Koneuno, pyopukanus ¢peHoMeHoNoruu 0oyee 4eTKO MpOoCIeKUBa-
eTcs B «BoBnedeHHoM B ctopum» (§ 2.2 — BoiiHa Kak coObITHE; § 2.5 — BOWHA Kak
Yy>KJ0€ 1 NIEPBBIN OMBIT; § 2.6 — NepeKuBaHUE U BOCTIPUATHE BOWHBI; § 2.6.2 — aKkT
TPAHCIIEHAUPOBAHUS: SIBJICHHOCTh OTUY>KJIEHHOTO BOWHOM; § 2.6.4 — SIBICHHOCTh
MHpa BelIei: BOHA 1 aOCOIIOTHOE; U Jp.), OMIHAKO U B APYTUX padorax chopmy-
JMPOBaHbl HEKOTOPBIE UJEH, B KOTOPBIX SIBHO BUJIHA OPUEHTAIMS] MBICIUTENS Ha
Omnpe/ieICHUE BOMHBI KaK SIBICHHOCTH MUpa Belen. Tak, HampuMmep, paccykaas o
npaBe CyOBbeKTa Ha UCTOPHUIO U €€ COOBITHIHOCTS, Llanm B «HoBoi1 Hayke o paBe»
JaeT OIpe/eeHHe BOWHBI M KaK COOBITHS, M Kak siBIeHHOCTH: (1) «crymieHue
COOBITHIT HAOTIOAaEMO B BOMHE — KOT/1a K&KIBIH Ha ce0e OIIyTHII BIUSHUE TAaKOTO
CTYIICHHUS, OH MTOYTH HaBEPHSAKA CTOJKHYJCS ¢ BoitHOW» [11. P. 93]; (2) «BoiiHa He
abCoIIIOT 371a U €ro IJIaBHas CUJIa, B SBJICHHOCTH BEILlEH OHA pacKpbhIBaeT BCIO U3-
HaHKY OBITHSI — HEe (DaKThI U COOBITHS 3/1€Ch UMEIOT LIENb, & IEPEKUBAHNE OBITHSY
[11. P. 100]. JIums Ha mepBbIi B3I JAHHBIE ONMPEICIICHUS BBITISAIAT HE COrjia-
CYIOIIUMHUCS JPYT C APYTOM B YacTU HUCTOPU3ALUU U COOBITHMHOCTH BOWHBI —
Hlanm oJHOBPEMEHHO ONMUPAETCS W Ha TOJNOXKEHUS (DEHOMEHOJIOTUH HCTOpPHH,
B KOTOPOH HE TOJBKO (haKThl CaMH IO ceOe MMEIOT 3HaUYC€HHE, HO U OTBIT CyOBheKTa
B MTOCTI)KEHUU UX CYIIHOCTH; C IPYTOi CTOPOHBI, COOBITHS allpUOPHBI B SIBICHHO-
CTH BElIEeH — UX CYIIHOCTb MPEACTAET KaK JaHHOCTh, @ Pa3BEPThIBAHUE MUpPa BEIIEH
00yCJIOBIIMBAET TIEpE)KUBAHUE OBITHSI.

[To meicniu podeccopa Kentckoro yHuBepcurera Mapka J[xunkca, «BoiiHa
JOJKHA OBITh ()EHOMEHOJIOTHYECKHA 000CHOBAaHA» U, BBICTYMAs «KaK OCOOBIHA CIIO-
co0 pa3BepTHIBaHUS CYILEro B MUPE BEIllel», OHA SIBHO HE corjacyercs ¢ abcouto-
TU3alKeH 371a UIN KaKUMH-TH00 HHBIMH a0COJIIOTaMHU, «IIPETHUCAHHBIMU OBITHEMY
[15]. JIxunke onupalicsi B CBOMX paccykJIeHHsX Ha paboTel Xaiigerrepa, Mepiio-
[Tontn u 'agamepa, oTHAKO KITIOYEBOW (PUTYPOH B ATHUX PACCYKIACHHUSIX MOT OBl
crate U Bunmbrensm [amm. [ns Jxunkca sMmmupuyeckor 0a3oi pacCykKaeHUN
CTaJl OIBIT BOEHHBIX AeWcTBuil B A¢ranucrane, nis lanna — nepBoit MupoBoi
BOMHBI; pa3nuyusi B 00bEKTaxX BOCTIPUATHS Pa3HBIX BOWH M COBEPIIEHHO HECXOMKHX
3MO0XabHBIX (PEHOMEHOB TEM HE MEHEE NMPUBEIH YUEHBIX K IPAKTUUYECKH UACHTUY-
HOMY BBIBOJy: BOWHA €CTh SIBICHHOCTb MHpa BELIEH, U €€ TPaHCLEHAUPOBAHUE
OTKPBIBAET, 110 BbIpakeHNIO J[KHIIKCa, «rOpU30HTHI MUpomnopsaaka» [15].
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Boiina kak cy0beKkTHOe/cy0beKTHBHOE

Hemenknii pummocod I'. JIro06e, omupasich Ha (EHOMEHOJIOTHIO HCTOPHH
[Mamnma, cTan paccMaTpuBaTh KJIAJOMIIE KaK «MCTOYHUK UCTOPUH YEIIOBEKa», KaK
aTpuOyT ucTopu3anuu genoBedeckoro ombita [16. C. 360]. Ho ms Hlanma B ocHo-
BaHUU UCTOPHH JICKUT COOBITHIHOCTh KaK JaHHOCTh: «TPAHCIEHAUPOBAHHUE UCTO-
puM» TMPOUCXOIUT TIOMHMO BMEIIATEILCTBA CYyOBEKTAa — «PaBHO TaK JKe, Kak
MIPOUCXOUT TPaHCUEHAMPOBAHHUE SIBICHHOCTH MHUpA BellleHd, Ilie CyObeKTy HET
MeCTa — OH HE SIBIISIETCS KeM-JIM0O WHBIM, KpOME KaK HaOIoaTelieM UCTOPUH H
MHpa Bemiel, crosiiero 3a Hei» [9. P. 103]. EnMHCTBEHHOM yCTYNKOW CyOBEKTY,
HE BMEUIMBAIOIIEMYCSl B HCTOPHIO U TeM OoJiee B ee TpaHCIeHaupoBanue, Lllammn
Ha3bIBAET OBJIA/ICHUE MYIPOCTHIO, AAIOIIEH «TIPaBoO MepeKUBaHUs ObITHS, HEOOXO-
auMoro s npospenus» [9. P. 106]. MyapocTs cyObekTa mo3BOoJIsSeT MOCTUYb 3C-
tetndeckuit onbIT [17. C. 825-827], HO U mepexuBaTh OBITHE B Pa3BEPTHIBAHUH
HCTOPUYECKUX (PAaKTOB U COOBITUH. DTy aJUTIO3UI0, BOSHHUKIIYIO B pycie (peHome-
Hosioruu ucropuu, lllanm 3aTem nepeHecer 1 B JEHOMEHOJIOTHIO BOMHBI, CJIeNIaB ee
OJIHUM U3 OCHOBAHHI CBOMX TEOPETHUUECKHX MOCTPOCHUM, B YACTHOCTH, 3aKPEITUB
MIPOYHOCTH CIEAYIOLIEro Te3HCAa: «ECIU MePEeKUBAIOTCS (DaKT U COOBITHE, KaK U BCS
UCTOPHSA YEJIOBEKA U MHpa, TO TeM 0oJiee MepexHBAETCsl BOWHA, HO 3TO TIepeKHBa-
HUE BOBCE HE HMOILIMOHAIIbHO-UYYBCTBEHHOE, a TPAHCIEHACHTHOE, UCXOASIIee OT
camoro ObITus» [8. P. 110]. B TakoMm cirydae BoifHa MpeaCTaeT B ABYX HIIOCTACAX:
1) KaK SBJICHHOCTh MUpa BEIIEH; 2) KaKk CyObEeKTHOE/CYOhEKTUBHOE HAYaJIO OBITHS;
OJIHAKO 00€ MHTEpIpeTalliu HEe MO3BOJISIIOT B MOJHON Mepe HACHTU(UIIMPOBATH
cBoeoOpasue takoro peHoMmeHa kak BoitHa — u Illanm 310 0OCTOSITENBCTBO, pa3y-
MeeTCsl, yUUThIBall. JIJiT HETO OHHM CTalu OTIPABHBIMH TOYKAMU Pa3BEPTHIBAHUS
KOHIIEIIIMH C aKIIEHTOM Ha TPAHCIIEHAUPOBAHUH BOWHBI. [{J11 yTOUHEHHS CBOEH TT0-
3HWIIMH MBICIUTEIEM OBUTH BHECECHBI JBE TIOMIPABKU: BO-TIEPBBIX, BOWHA KaK sSIBJICH-
HOCTb MHpA Belllell HE UCCSAKAET U HE NMEePEXOAUT B MHBIE COCTOSHUS — «OHA CXBa-
TBIBAaETCsl B OBITHH Kak ero (yHIaMeHT, IpH 3ToM cyiee — Beenennas, Kocmoc,
bor u npyroe — nmpoHHKaeT BO Bce CIIOM MHpa Belllel U Tak IIyOOKO, KaKk HEBO3-
MOXHO 0003peTh, BOWHA kK€ JEKHUT Ha moBepxHOcTW» [8. P. 111]; BO-BTOpBIX,
BOWHAa «HA TOBEPXHOCTW» HamOoJiee TMPUOMMKEHa K CyOBEKTy, «pa3BepHyTa
K HEMY, KaK ecii ObI TpaHCIEHANPOBAHIE MHUpA BEIICH MpeHa3HAYaI0Ch ISl Ka-
KOTo-TN00 CyOBEKTa, a He MPOUCXOIMIIO CaMo M0 ce0e KaK JIaHHOCTh U (peHOMeE-
HanbHOCTH cymero» [8. P. 112]. Takum obpazom, [llanm co3gaer KOHIIEMIIHIO
BOWHBI, PaBHO yJIaJICHHOHN OT CyObeKTa M MPUOIMKEHHONW K HEMY. DTOT JIF0OOTIBIT-
HBI paKypc MO3BOJIUI MBICIUTENIO TPAKTOBATh BOWHY KaK CyOBEKTHOE/CYyOhEK-
TUBHOE Hayaso.

Pa3BopoT BOWHBI K CYOBEKTYy, C OJHOH CTOpOHBI, ynepkuBaer Illamma
B (opmare peHOMEHOIOTHH UCTOPHH C €€ IUIICHTPOM COOBITUHHOCTH U (haKTHY-
HOCTH — «Y€JIOBEK M BOWHA/YEIOBEK Ha BOIHE», OJHAKO CYOBEKTHOCTH BOWHBI
MPOSIBIISICTCS. U B MHBIX OCOOCHHOCTSX. [ JTaBHAs U3 HUX — COOTHECEHHOCTh CyOh-
eKTHOTO U cyOBekTuBHOrO. [Ipu sTom Illanm mpoaeMoHCTpHpoOBa, KOrjua BoiHA
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pa3BepTHIBAETCA B UX MPOTHBOIIOCTABIEHNH, a B KAKOM CIIy4yae — B UX E€IMHCTBE.
Mexay TeM B 000MX BapHaHTaxX BOWHA MPEJCTAET KakK sBJIEHHUE, «TPAHCIICHCHT-
HOCTh KOTOPOTO CBf3aHa C CyObeKT/CyOBeKTMBHbIM Haudaiom» [8. P. 114].
Ho B Takoil ¢popmynupoBKe BOBCE HE OUEBUIHBIM SIBIISETCS TO OOCTOSTEIHCTBO,
YTO peub UJET UMEHHO O BOIHE: aKTy TPaHCLIEHIMPOBAaHUS [TO/IBEpraeTcs MUp Be-
el B MHOrooOpa3uu ero nposiBICHUH — OT TOr0 caMa CYIIHOCTh ObITUSI HE MEHS-
€TCsl, paBHO KaK U MUD BELIEH OCTaeTCs NPEKHUM KaK JaHHOCTh (allpMOpPHOCTSH). B
CBs3M ¢ 3TUM coMHeHueM lllanm, no-Buagumomy, 1 npuies K HE0OOXOAUMOCTH BBe-
CTH JIOTIOJIHUTEIBHBIN, HO B TO K€ BpeMs ONpeAesomui GakTop JUist UACHTUDU-
KalluM BOMHBI Yepe3 TPaHCLEHAECHTHBIN akT. TakuM (akTopoM CTaHOBUTCS Iepe-
XKHUBaHUE OBITHS, a CyOBEKT/CyObEKTHOE Havaso B HeM, 1o cioBaM Kpuctun Cuiib-
BECTp, «pa3ABUraeT I'PaHUIIBI BOWHBI O BCEIEHCKOTO MacuiTada, HO BCAKHM pa3
BO3BpALIAET €€ K CyObeKT/cyObeKTUBHOMY Hadanmy» [18. P. 79]. YuuTsiBas Takoii
MOJIXO/, MOXXHO BBIJCIIUTH TPH BEKTOPA UACHTH(PHUKAIIMKA BOMHBI Yepe3 CyObeKT-
Hoe/cyOnrexTrBHOE Havasno y [llamma.

(1) Boitna — cy0bekTHOS/cyOBheKTHBHOE; Kak nueT [llanm, «BoiiHa pa3Bep-
TBIBAETCSI TIO OTHOIICHUIO K CYOBEKTY, HO, OCO3HABAsICh UM KaK HCIIBITAHUE U Ka-
TacTpoa, 0OOBEKTUBHUPYETCS U TOITOMY YCKOJIB3aeT B CBOEH CYTH — TOJIKO CyOBb-
eKTUBHBIN ONBIT MO3BOJSET CyOBEKTY BHJCTh B BOWHE €€ HEM30€)KHOCTh — OHa
»Bpactaet (hineinwachsen) B ObITHE, CTaHOBSCh €€ HEOTHEMIJIEMON YacTHIO)»
[8. P. 117]; cToUT OTMETHUTH, YTO HAINIPABICHHOCTh BOMHBI «K CyOBEKTY», €€ pa3-
BEpPTHIBAHUE B €T0 HAINPaBICHUM YKa3bIBae€T HA €€ CaMOJI0OCTaTOUYHOCTbh M TpPaHC-
IIEHJICHTHOCTh — BOMHA B Psily APYTUX OCHOB OBITHS NPOHUKAET BO Bce C(hepbl
yCTpoiicTBa Mupa, cama sBIsAsACh MUpoM Bewlel. [1o stomy nosoay X. 3emnm nog-
yepkuBaeT: (henomenosnorus lllanma pemana cioXHy0 3a1a4y BBIBECTH «IIPEAMET
penenuuu u3-noj o0cTpena CoUaIbHOCTH, MOJIUTUKH, SKOHOMUKHN U Pa3BEPHYTh
BOIHY K ObITuIO» [19. P. 780]. Takum 0Opa3oM, BoilHa «pa3BepTHIBACTCSD K OBITHIO
KaK OTKJIMK Ha €r0 TPAHCIEHJAEHTHOCTb.

(2) BoiiHa «— cyOBeKTHOE/CYyOBEKTHBHOE; TIEPEKUBAHNE OBITHS PacICHUBA-
eTcs Kak aKkT TPaHCLIEHAUPOBAaHUS: «BCsKasl ObITUHHAS OCHOBA MepeKnuBaeMa CyIl-
HOCTHO, B Pe3yJIbTaTe MePEeKUBAHMsI OBITUS HE MOSIBIISETCS KaKOro-TM00 HOBOTO
3HAHUS WM 4ero-1n0o 3(heMepHOro, 3aKphITOro WIH OTKPHITOT0, HE HAOII0aeTCs
Y HEYNOPSIOYEHHBIX CMBICIIOB — MIEPEKMBAaHUE OBITHS BOBCE HE BBIMJIECK SMOINH,
OHO SIBJISIETCS AaKTOM TPAHCLEHAMPOBAHUS U CBA3bIO ¢ ObiTHem» [20. P. 66-67].
B takom cirydae cyObheKTHOE/CyObeKTUBHOE Hayallo pa3BEePTHIBACTCS KaK JAHHOCTh
BoiiHbI — [llanm onpeaensieT Ajist 3Toro ABe Npu4uHbL. [lepBas 3akiroyaeTcs B TOM,
YTO BOIHA NpeIoMIIsieT CyObEKTUBHOE OTHOIIEHUE K PeaIbHOCTHU: «OHA HANlOJIHEHA
CyOBEKTUBHBIM COJIEP)KaHUEM, TIOATOMY OIO3HaBaeMa Kak JaHHOCTh U HapyIIeHHE
muponopsiakay [8. P. 124], BTopas npuyrHa — B TPaHCLUEHAUPOBAHUY MUPA BELIECH:
«BOWHA, KaK ¥ MUPOMOPSIOK WIK MUP Bellel, ecTh JaHHOCTh ObITUs» [8. P. 124].
Hlanm mocieoBaTeNbHO PAaCKPHIBAET COJIEPKaHHE BOMHBI KAK HHTEHITHIO CyObeKT-
HOT0/CyOBEKTUBHOTO Hayasia: «HET HEOOXOIMMOCTH OIIEHHWBATh MOIIb M CHIY
BOWHBI, OHA IMPEJICTAET KaK CyOBEKTUBHOE Hayaylo OBITHS, CTUPAaEMOE BCE I'pPaHU
KaKHX-TH00 (PU3MUECKUX, MOPAJbHBIX U MHBIX TpaHumy [8. P. 124].
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(3) BoiiHa <> cyObeKkTHOC/CYOBEKTHBHOE; MHUP BEIIEH B aKTe TPAHCIICHINPO-
BaHHUs PACKPBIBAET CBOKO CYHIHOCTh — BOMHA ke, Kak nmonaraet Ilanm, ogHOBpe-
MEHHO Pa3BEpPTHIBACT CYOBEKTHOE/CyOBEKTUBHOE HAayayuo ObITHS, HO U CKPBIBAET
€ro KakK «BCSIKO€ TpaHCIUEHJEHTHOE He mo3HaBaemoe» [9. P. 111]; B Takom ciyuae
JIOTUYHO TIPEANOIOXKUTh, YTO BOWHA B NPEACTABICHUU MBICIHUTENS «3aMbBIKACT
B ceOe ObITHE, SBISETCA €ro cBoeoOpa3sHbIM MPOBOJHUKOM, UYTO BIIOJIHE 3aKOHO-
MEpPHO, €CJIM UMETh B BHJLy U3BECTHYIO OTCHUIKY (D€HOMEHOJIOTHH K HEIIPEMEHHOMY
YCIIOBHIO TPAHCUEHANPOBAHHUS — CYOBEKTHOMY/CYOBbEKTHBHOMY Hayally OBITHS
[21. P. 233-256].

Ha niepBblit B3rJ1511 MOKET MoKa3aThes, 4To B noaxoe llanma 6onbiie camoit
(eHOMEHOJIOTHH KaK OOJIACTH TIO3HAHUS, YeM HEMOCPEJACTBEHHO PEeleIIH
BOIHBI — OU€Hb YK OH COCPEIOTOYEH Ha «BIIMCBIBAHUI» BOMHBI B (hopMmaT (heHo-
MEHOJIOTUYECKOT0 aHaIM3a. Takoe BlieyaTIIEHUE, I0-BUIUMOMY, CIEAYET U3 JKema-
HUS «BIHCATHY» PEHOMEH BOWHBI B CYIIHOCTh OBITHS U, C/IeTIaB €€ 00BEKTOM TpaHC-
[EHIMPOBAHMS C aKIIEHTOM Ha PACKPBITUH CYOBEKTHOT0/CyOBEKTHBHOTO Hayala,
IIOCTaBUTb €€ B OJMH PsiJi C JPYTUMU CYIIIHOCTHBIMU OCHOBaMU ObITHs — KocMocowm,
Bcenennoit u T.1. BMmecte ¢ TeM Ba)XXHO MMETh B BUIY, YTO (PEHOMEHOJIOTHUS
BOIHBI — 3TO BOBCE HE TIOBTOPEHHE (DAKTOB M OMHCAHUE COOBITHIM; TIO 3aBEPEHUIO
CaMOT'0 HEMELKOTO MBICIIUTEIIS, «HE CIIEAYET BOMHY pacCMaTPHUBATh B IEPEKINUYKE
C KOHKPETHBIMH COOBITUSIMH U OOCTOSITEILCTBAMHU, Mbl CTABUM COBEPLIECHHO HHYIO
L[eJIb — M10Ka3aTh, HACKOJBKO BOMHA CTAHOBUTCS HEOTHEMJIEMBIM — ITOAUYEPKUBALO:
HEOTHhEMJIEMBIM OBITHMHBIM OCHOBaHHEM. COOCTBEHHO, OHa M €CTh MHpP BEIIICH,
B KOTOpOM npesomiisercs obitue...» [8. P. 133]. Kpome Toro, B onHOM M3 nHceM,
anpecoBaHHbIX Kypry CraBeHxareHy, Apyromy MnpeicTaBUTEN0 (EeHOMEHOIOTUI
u yueHuky ['yccepis, [llanm npusHaeTcs, 4To 110001 BBIXOJI 32 paMKU (PEHOMEHO-
JIOTHYECKOT0 JUCKypca BO3BPALIAET €r0 B MOPAIU3ALUI0 BOMHBI U €€ TUYECKYIO
penenuuio, HO pu 3ToM cam Lllanm sToro xoren 6b1 n3bexats: «Ilog BIUsIHHEM
['erenst coBepiieHHO HEBO3MOKHO YWTH OT MOPaJIbHO-HPABCTBEHHOT'O TIOBOPOTA —
KOHEYHO, BOIHa — 3T0 OoJiee, 4eM ITUUECKOE U UCTOPUUYECKOE, HO BaXKHO MOHSATH,
KaKoe MECTO OHa 3aHMMAaeT B ObITHH, B pa3BEPTHIBAHUM MUPA BELIEH, B CYITHOCTH
cymiero» [5. P. 56, 58]. Oro npu Tom, uro llanm, Oyay4dn BOeHHBIM CyIbei, 107-
KEeH ObUI NPUHHUMATh PEIIECHUs,, PYKOBOJCTBYSCh MOPAJIBHBIMU HPUHIUIIAMU
Y TIPEXKJE BCETO NPUHLMIIAMU CIPAaBEUIMBOCTU U PaBEHCTBA. Mexay TeM, Kak 3a-
meuaet Janudne Hyuunsum, cyneOnsnii onsiT lanma, Hanpotus, 000CcTpui ero
KOHUENTYaJbHYI0 MO3MIMIO — B UCCIEIOBaHUM (PEHOMEHa BOMHBI Oo0Jjiee BCETO
JOJKHA ObUIAa MPOSIBUTBHCS MHEpLMs HcTopu3anuu, oaHako Illamm BwiBen cBoit
NpeaMeT M3y4YeHHs Ha MHOW YPOBEHb — OHTOJIOTHUECKUH, a «(pEeHOMEeHOJIoTnde-
CKUI paKypc MO3BOJIWII €My MPEICTaBUTh BOMHY KakK ,,BU] Ha ObITHE™, IepeKHUBae-
MO€ KakK JaHHoOCTh» [5. P. 77].

3aKjaouYeHue

®eHoMeHosiorus BoHbl [llanma, KOHEUHO e, HE MEPBBIN ONBIT PACKPBITUS
JTAHHOTO sBIICHUS B QopmaTe (EHOMEHOJIOTHH KaK TaKOBOM — TIOYTH BCE
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MeIcauTeH pydexa XX—XXI croneruii 3akOHOMEPHO TaK MM HHaUe 00paraimuch
K mipoOiemaTtuke BoiHbL. OnHako [lammy yaanock mpeaioKuTh CBOM OpUTHHAIb-
HBIN TIOJIXO/I: OH MpPEACTaBUI BOMHY Kak SIBIEHHOCTh MUPA BEIIEH, ONUCcaB ee pas-
BOPOT K CYIIEMY, [10 CYTH, C/eJIaB BOIHY HEOTHEMJIEMOI1 YacThIO OBITHS, TIPOSIBIIE-
HUS €T0 CYOBEKTHOT0/CyOBEeKTUBHOTO Hadasa, n30exaB Mmpu 3TOM HHEpIUH (ax-
TUYECKON KOHKPETU3AINH, COOBITHITHOCTH, OCTaBHB 32 CKOOKaMH CBOUX CY>KJICHHUM
ATUYECKHI KOHTEKCT, BKJIFOUasl UCIIOJIb30BaHUE JUIEMMEI J100pa U 371, KjIaccuye-
CKOM ISl peleniy BOMHBI B MOPAJIbHO-HPABCTBEHHOM acriekTe. CocpenoToueH-
HOCTh Ha TOM, KaK BOWHA CTAHOBUTCS «BHUJOM Ha OBITHE», «IIEpEKUBAHUEM
OBITHSY, «CAMUM aKTOM TPAaHCUEHANPOBAHUS, TO3BOJIMIIA MBICIIUTEIIO BEICTPOUTH
CBOIO CHCTEMY, B KOTOPOU HCCIIeyeMbIii (DEHOMEH pa3BOPAYUBACTCS CYIIHOCTHO
Kak JaHHOCTb. [llamnm He ucnoap30Ball MOHATHE allpUOPHOCTH, HO U3 €T0 CUCTEMBI
(KOHUEMIIMK) TEM HE MEHEEe MOKHO MPOCHEAUTh ATy UHTEHIMIO: BOMHA, IEHCTBU-
TEJIbHO, €CTh IaHHOCTh, B aKT€ TPAHCLUEHAUPOBAHUS OHA Pa3BEPTHIBAECTCS HAPSLY
C TakuM CYOCTAHIIMOHAJIBHBIMU OCHOBaHUSAMU ObITHs Kak BceneHHas, mpupoaa
U JPYTUMU.
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UcTtopunam A.J1. CakkeTTn n npobnema Hapoaa
M.IO. 3arupusak > ><, M.A.Pomenkuna

banmuiickuii pedepanvuwiii ynusepcumem umenu Ummanyunra Kanma, Kanununepao, Poccus
D<JIMZagirnyak@kantiana.ru

Annoramus. Ounocodus A.JI. Cakkertr (1881-1966) octaeTcs Magon3ydeHHON 00J1a-
cTbi0. MccnenoBarenu oOpaaT BHUIMAHUE HA €T0 ITyOJIMKAIUIO, TOCBAIICHHYIO TIOHUMAHUIO
¢mnocoduu mpasa ¢ TOYKH 3peHUST MApOypPrcKOro HEOKAHTHAHCTBA, U Ha MIEPEBOUECKYIO Je-
ATETBHOCTh. 32 paMKaMH BCEX HCCIIENOBAaHHI OCTAIOTCSA COIMHMANBHO-QHUIOCOPCKHE HIEH
CaxkkerTu. B HacTosimei pabote Mbl aHanu3upyeM npeacrapieHus CakKeTTH O COLIUOKYIBTYP-
HoM pa3Butuu. [lognepxusas Touky 3penus I'. 3uMMens Ha 00IIECTBO KaK COBOKYITHOCTD B3a-
NMOJIeHCTBHI MHOXKeCTBa JTrofiel, CakKeTTH paccMaTpuBall IIPaBo HE TOIBKO KaK HHCTPYMEHT
obecredeHys COLMANbHOTO NMOPsAKA, HO M HEOOX0AUMOE yCIOBUE co3aaHus oOmmecTsa. biaro-
napsi mpaBy (opmupyeTrcs commyM, a Omarojgaps TOCyZapcTBY OH IPHOOpETaeT eIUHCTBO
Y CTAaHOBHTCSI KOJUIEKTHBHBIM COIIMAIBHBIM CYOBEKTOM — HapOJOM. ABTOPBI CTaTbU BBISICHHUIIH,
YTO HApOJ — 3TO KOJUIEKTUBHBIN COLIMANBHBIN CyOBEKT, (hopMUpPYIOIIUIiCS BO B3aUMOACHCTBUN
HapOJHOCTH (€CTECTBEHHBIX 0COOEHHOCTH COLUAIBHOI OOIHOCTH) ¥ TOCy apCTBa (HOPMATHB-
HBIX MPEeANUCaHNI COMUAIBHOTO TMopska). IMEHHO Hapox UTPaeT KIIFOUEBYIO POJIb B COLMO-
KyJIbTYPHOM DPa3BUTHH. YCTaHOBIEHO, 4TO CakKeTTU MPEIOKUI COOCTBEHHYIO TPAKTOBKY
Ipoliecca pa3BUTHS OOIECTBA U KYJIbTYPHI, BBIACIHB TPU €r0 CTAANU: €CTECTBEHHYIO, IPABO-
BYIO M MOpajbHyt0. Ha mpaBoBoil ctaguu (popMHUpyeTcss Hapoi, a Ha MOPAJIbHOW CTaJuu —
OH CO3/JaeT KyIbTypy. OmpeneneHo, 4To OH pa3audal IpaBo U MOpallb, MOJIb3YyACh GOpMyIIOn
TUYECKOTO MUHMMYyMa. YCTAaHOBJICHO, YTO CaKKeTTH NPEUIOKII HOBYIO HMHTEPIPETAIHIO
rpaBa Kak MHUHIMYMa HPAaBCTBEHHOCTH, OTIN4HYI0 oT BapuanToB ['. Enmuneka u B.C. Comno-
BbEBa. Mopanb pa3BHBAeTCS B YCIOBHAX IIpaBa: IPaBO ITO3BOJIET YEJIOBEKY HEpeHTH U3
€CTECTBEHHOTO COCTOSIHUSI CYILIECTBOBAHHUS B OOIECTBEHHOE ObITHE, CO3JaTh OOIIECTBEHHBIE
OTHOILEHUS, Pa3BUTHE U Pa3BETBICHNE KOTOPBIX OyJeT MPOUCXOJUTH YK€ Ha CTaIHU MOPATIH.
KynbTypa Kak pe3ynbTaT KOJUICKTUBHOM AEATEIBHOCTH (POPMHUPYETCSI B MOPAIBHBIX B3aUMO-
JEeWCTBUSIX MHOXKECTBA MHIUBHUIOB. B pesynbTrare BhIsABIEHO, uTo CakkeTTu Onarojapst yHU-
KaJbHOMY TOJNKOBAHHIO COIMAIBHOMN PO IIpaBa yAaJIoCh H30eKaTh COI[HOIIOTHYECKOT0 HOMH-
HallM3Ma ¥ yHHUBepcain3Ma U 00OCHOBAaTh MCTOPH3M: PacCMOTPETh pa3BHTHE OOIIECTBA Kak
nporecc GOpMUPOBAHUS KyJIBTYPbI, KOTOPBIH BO3MOKEH KaK MPOJYKT KOJUIEKTHBHBIX YCHIIHI
6marogapst cBOOOIHBIM JEHCTBHSIM MHOXKECTBA HHANBH/IOB, COCTABIISIONINX HApO/I.

KarodeBble c10Ba: HEOKaHTHAHCTBO, TOCYJAPCTBO, HAPOAHAS KYJIBTYpa, IIPaBo, MOPaIlb,
MIPaBO KAK MUHUMYM HPaBCTBEHHOCTHU

KondaukT HHTEpecoB. ABTOPHI 3asBILTIOT 00 OTCYTCTBUU KOH(IIUKTa HHTEPECOB.
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A.L. Sakketti’s Historism and the Problem of the People
Mikhail Yu. Zagirnyak'~D<, Maria A. Roschepkina

Immanuel Kant Baltic Federal University, Kaliningrad, Russia
PAIMZagirnyak@kantiana.ru

Abstract. The philosophy of Alexandr L. Sakketti (Sacchetti, 1881-1966) is still an
understudied area. Researchers pay attention to his publication devoted to understanding the
philosophy of law from the perspective of Marburg neo-Kantianism and to his translation
works. Sakketti’s socio-philosophical ideas are beyond the scope of all studies. In this research
we analyze Sakketti’s ideas concerning sociocultural development. Supporting G. Simmel’s
view of society as a set of interactions of many people, Sakketti viewed law not only as a tool
for ensuring social order, but also as a necessary requirement for the creation of society.
Through law a society is formed, and through the state it gains unity and becomes a collective
social subject — the people. It was found out that the people is a collective social subject formed
in the interaction between the folk (natural features of the social community) and the state
(normative prescriptions of the social order). It is the people that plays a key role in socio-
cultural development. It has been determined that determined that Sakketti proposed his own
interpretation of the process of development of society and culture, distinguishing its three
stages: natural, legal and moral. At the legal stage, the people are formed, and at the moral
stage, they create culture. It was defined that he distinguished law and morality using the
formula of minimum of morality. It is revealed that Sakketti proposed a new interpretation of
law as a minimum of morality, different from the variants of G. Jellinek and V.S. Solov’ev.
Morality evolves under the conditions of law: law allows a person to move from the natural
state of existence to social being, to create social relations, the development and ramification
of which will take place already at the stage of morality. Culture as a result of collective
experience is formed in the moral interactions of a multitude of individuals. As a result, it is
shown that Sakketti, thanks to his unique interpretation of the social role of law, was able to
avoid sociological nominalism and universalism and to justify historism: to consider the
development of society as a process of formation of culture, which is possible as a product of
collective efforts due to the free acting of a multitude of individuals who constitute the people.

Keywords: neo-Kantianism, state, people culture, law, morality, law as a minimum of
morality
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BBenenue

Anexkcannp Jlusepueuu Cakkertu (1881-1966) mmupokoii myOauke n3BeCTeH
IIpeKe BCero Kak nepesoauuk tpyaos 1. bimtoma [1], . Jlanuenortu [2] u I'yro
I'ponus [3]. B cienmanu3upoBaHHBIX pab0Tax MO KCTOPUHU PYCCKOMY HEOKAaHTHAH-
CTBY uccliiefioBaTenu otMeydarot, 4to A.JI. Cakkert chopMupoBaics Kak MbICIHU-
Tenb B pycie passutus dpunocodun I'epmana Korena!. Hanbomnee 06cToSTeIBHBIM
uccinengoBanneM ¢Qunocopun CakkeTTn TO cedl JaeHb ocrtaercs pabora
I'.B. CaBeHKO, KOTOPBIN B XpPOHOJOTHYECKOM MOPSIKE pACCMOTPEIT CTAHOBJICHUE U
pasButue ero B3mIAaoB [9]°. IIpu 5TOM COBpEMEHHBIE YdYEHbIE OTMEYAKOT, YTO
CakkeTTn MHTEpecoBajia mpobieMa ObITHS HapoJia, OH MBITAICS 000CHOBAThH €0
pouib B uctopun uenoBeyectna [11. C. 20-21; 12. C. 1103-1105]. Oanako cnenu-
anbHO B pustocopun CakKeTTH HUKTO HE aHAJIM3UPOBAJ UCTOPUUECKOE U KYJIbTYp-
HO€ 3Ha4Y€HUE HapoAa.

B aT10i1 cTaThe MBI XOTEMH OBI BBISICHUTH, KaKUM 00pa3oM CaKKETTH UCTOJIKO-
BBIBA€T TMOHATHE HApOJa, KAKOE MECTO OTBOAMT €MY B COI[MOKYJIBTYPHOM pa3BH-
tuu. [IpenBaputenbHO 3T0 MOTPeOyeT BBIICHUTH, KAKUM 00pa3oM OH IOHUMAET
00I1IeCTBO.

OcHoBbI puirocopun ncropun

A.JI. CakkeTTH paccMaTpUBaeT UCTOPUUECKUN MPOIECC PALlMOHAINCTUYECKH
KaK MOCTENEHHOE BOCXOXAEHHE K CBOOOHOMY COCTOSTHUIO, COIPOBOKIAIOLIEECS
(opMHUpPOBaHKEM U COBEPIIEHCTBOBAHUEM OOILECTBA U KYJIbTYphl. McTopus — 310
pa3BUTHE YeIOBEKa M0 HAIMIPABIICHHUIO K 1I€JIU, KOTOpas He 3aJjaHa MpUpOOH, a 1o-
CTaBJIeHa UM CAaMMM, — K HaWJTy4dllIe opraHu3aliy o01ecTBeHHOM skn3Hu. OCHOBY

! O6bMHO WCCMEnoBaTeNM aKIEHTHPYIOT BHHMaHWe Ha peuehsuu A. CakkeTTw Ha paboTy
B. CaBanbckoro (Cm.: [4. C. 102; 5. C. 155; 6. C. 159; 7. P. 255-258]. O6¢cTOSTENbHBIN aHATN3
snayeHus ¢puiocopun Korena B pazsutun Mbician Cakkertu nposena H.A. Jimurpuesa [8].

2 Taxxke CTOUT 0OpaTUTh BHUMaHKe Ha pasaen kuuru B.K. Cmopukosa [10. C. 319-323].
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TaKOr0 MOHWMAaHMSI UICTOPUH COCTABIIIET KAHTOBCKOE pa3Inue€Hue MPUPOIBI U CBO-
00/pI, B paMKax KOTOPOTO YEJNIOBEK KaKk CBOOOJHOE CYIIECTBO CaM OMpeesieT
nenu pas3BuTusa. OCylIeCTBICHHE CBOOOIBI — 3TO (OpMUpOBAHUE OTIMYHON OT
npupoibl chephl OBITHS yenoBeka. UenoBeKk Kak MOXKET paccMaTpuBaTh ce0s Kak
MPUHAJJIeKAIEE YYBCTBEHHO BOCIIPUHUMAEMOMY MHPY CYIIECTBO, MOTIYMHEHHOE
3aKOHaM MPHUPOJIbI, U KaK MPUHAJIEKAIIEe HHTEIUTUTHOETIFHOMY MUPY CBOOOIHOE
CYIIECTBO, KOTOPOE MOKET MBICIUTh MPUYMHHOCTH CBOEW COOCTBEHHOW BOJIU
[13. C. 232-233].

B mpaktudeckoil XKM3HHM CBOOOJA YENOBEKA BBIPAXKACTCS B CIICIOBAHHUH
00/12y — TIOJYMHEHUIO0 CBOMX MaKCUM Kateropuueckomy ummnepartusy [13. C. 211].
B dopmynax kareropudeckoro ummeparua KaHT coeiMHSIET CONMATBLHOE U HPAB-
CTBEHHOE Pa3BUTHE YEJIOBEKa B €AWHBIN Tporiecc GopMHUpoBaHUs Chephbl OBITHS
yesoBeka kak cBoOoaHoro cymectna [13. C. 211-212]. Uneanom pa3zButus oodie-
cTBa siBisercs L{apcTBo 1enneil — Takoe COCTOSIHUE, TPU KOTOPOM KaKIbIi YEIOBEK
paccMaTpuBaeT APYyroro Kak 1ejdb U HUKOT/1a TOJIBKO JIUIIb KaK CPEJCTBO IS Y 10-
BIIETBOpPEHUsI COOCTBEHHBIX moTpeOHOocTel. [lonstue IlapcTa nenei mo3BossieT
paccMaTpuBaTh UCTOPHUIO YEIIOBEYECTBA KaK MPOIECC YIYUIIeHUs 00IIecTBa, MpH-
OJIIDKEHMSI K Ucaly.

KaHToBCKkas 3THKa J01Ta JaeT BO3MOXKHOCTh C(HOPMHPOBATH YHUBEPCATBHBIH
BHEBPEMEHHBIN KPUTEPUI JJIsI OLICHKU JIEHCTBUI UHIAWBUIOB, TO €CTh MO3BOJISIET,
COXpaHsisi CBOOO/Iy B Ka4eCTBE OCHOBOTIOJIATAOIIIETO YCIOBUS Pa3BUTHSI UEIOBEKa,
OTpeeNIUTh HalpaBiIeHUE Pa3BUTHS OOIECTBA.

CakkeTTu XapakTepu3yeT COLHUAIbHO-UCTOPUUYECKUN TPOIECC, HCIOJb3Ys
3TuKy noira Kanra: « Bzaumusie nelicTBUS MEXy JTHOAMH, TPUYUHHO 00YCIIOB-
JICHHBIE W IeTIECO00pa3HbIe, MOTYT, CBEPX TOTO, PACCMATPHUBATHCS KaK JOJKHBIC
WM HEJOJKHBIE, T.€. MOTYT OBITh COIOCTABIIEHBI C HEKOTOPHIM MEPUIIOM, 00pa3-
IIOM, BBICIITUM TIOPSJIKOM, KOTOPOMY OHH JTUOO COOTBETCTBYIOT, JIMOO MPOTHBOPE-
gat» [14. C. 23]. UenoBek OGmarogaps CJIeIOBaHUIO JOJTY BBIXOJHUT M3 €CTECTBECH-
HOT'O COCTOSIHHSI, CTAHOBHUTCSI CBOOOTHBIM, a 3HAYUT — connaibHbM [14. C. 18—19].

BrIxos uenoBeka u3 €CTeCTBEHHOTO COCTOSIHUS SIBJISIETCSI HEOOXOAMMBIM yCIIO-
BHeM 1S hopMupoBanus oomiecTBa. CakkeTTd (HOKyCUpyeT BHUMaHUE Ha CBOOO/IE
YyeJloBeKa KakK TJIABHOM YCIIOBUHU 00IeCTBEHHOro pa3BuTusi. OO0OCHOBaHUE 3TOM
MO3ULIMKM TPEIONAraeT MPUBEPKEHHOCTh COLMOJIOTUYECKOMY HOMHUHAIU3MY.
OH CKJIOHSETCS K TOYKe 3peHus ['. 3umMmerns B MOHUMaHUM OOIIEecTBa: OHO TIPE/I-
CTaBJISIET COOOW MHOXECTBO HHJIMUBUJOB, KOTOPBIE B3aUMOJEHCTBYIOT ApPYyT
C IpyroM B Tiporiecce ocymecTsienus cBooowl [15. C. 251]. Kak numer 3ummens,
«00IIIeCTBO KAaK U YeTIOBEUECKH MHAUBHUIYYM, HE TIPEJICTABIISIET COOOI BIOJHE 3a-
MKHYTOM CYIIHOCTH WJIM a0COJIIOTHOTO equHCTBa. [lo OTHOIIEHHIO K pearbHBIM
B3aUMO/ICHCTBUSIM YaCTEW OHO SIBJIAETCS TOJIBKO BTOPUYHBIM, TOJIBKO PE3YIBTATOM,
npu4eM U 00BEKTUBHO, U 11 Habmomatess» [16. C. 19].

C mepBoro B3risiga kKaxercs, 4To CakKeTTH — NPHUBEPKEHEl] HOMUHAIUCT-
CKOTO TOJIKOBaHUA oOmiecTBa. OHAKO OH 3asBUJI HEJBYCMBICIEHHO, YTO 0OIIe-
CTBEHHBIC OTHOIICHUS HE MOTYT OBITh CBEJCHBI TOJBKO K OTHOIICHHSIM MEXKITY
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uaauBuaamu [17. C. 9]. MelciuTens TpeIoKI TAaKOe ONpeIeIeHre 00IIEeCTBeH-
HOH peaibHOCTH, KOTOPasi CYIIECTBYET «He 01 UHOUBUOYATbHO2O CO3HAHUSL, HO 0I5
coznanus muozux unu écex» [14. C. 14]3. To ecTb, cOXpaHsis OTHOIIEHHUS UHIUBH-
JIOB B Ka4eCTBE OCHOBBI ()OPMHUPOBAHUS COITUYMA, OH HE IPUPABHUBAET K HUM BCE
coluanbHble 00pa30BaHUs, HO paCCMaTPUBAET UX KaK KAYECTBEHHO OTIHYHBIE OT
CYMMBI WH/IUBUYATBHBIX B3aUMOJICHCTBUH.

OOmecTBeHHBIE 00pa30BaHUsl TPEOYIOT MIMPOKOW Pa3BETBICHHOW CHUCTEMBI
COLIMAIbHBIX B3auMOIeUCcTBUN NHANBUIOB. CoeMHEHNE KAaHTOBCKOM dTUKHU J0JITa
¢ conuosiorue 3ummerns mo3Boyniao CakkeTTd 000CHOBATH OOIIECTBO B KA4EeCTBE
KOJJICKTHBHOTO CyOBEKTa MPOHMCXOISIIETO U3 MHOXKECTBA B3aMMO/ICHCTBYIOIIIX
JIOZICH, OCYIIECTBISIONINX CBOIO cBOOOMY. McTopus 001ecTBa B paMKax TaKoi ero
TPAaKTOBKHM TPEJICTABISCT COOOH COBEPIICHCTBOBAHWE OPTaHHM3AIUU B3aUMOJICH-
CTBUSI CBOOOJIHBIX UHIUBUIOB. Bce MHOTOOOpa3ue CorMalibHbIX ()EHOMEHOB KOp-
HSIMU YXOJIUT B OTHOIICHUSI HHIMBHJIOB, TIOATOMY Ka4eCTBO M crienn(uka pa3Bu-
THUSL COIIMyMa 3aBHCUT OT HHCTPYMEHTOB aJITOPUTMH3AIUH U PErIaMEHTAIH 3TUX
OTHOIIICHHUI — TIPEXKJIE BCETO OT MpaBa.

3HavyeHuUe MpaBa B 001ECTBEHHOM ObITHU

CakkeTTh — CTOPOHHUK HOPMATHBHOM TPAaKTOBKM MpaBa. OH pa3inyaeT 3a-
KOHBI CYIIETO0, OOBACHSIONINE ECTECTBEHHBII MUD, U HOPMBI (IIpaBUiIa JOIKHOTO),
KOTOPBIE OTPENIENSIOT «OTHOMICHHUS MY JFOJbMH, HOCSAT Ha3BaHUE TIPABOBBIX)»
[14. C. 23]. Bce ¢hopMbl 1 c1ocOOBI BBIpAKEHUST OOIIECTBEHHBIX OTIMYUI BO3HH-
KalOT B CHJIy €CTECTBCHHBIX WJIM UCTOPUYECCKH CIOXHBIIUXCS OTIHMUUN MEKIY
JFO/IBMU, HO B JTAJIbHEHIIIEM U3MEHSIOTCSI CO3HATEIBHBIM BO3/IEHCTBUEM, pa3pacTa-
10TCs B cucteMsl persiamentanuii [14. C. 21]. BboIxoas 3 €CTECTBEHHOTO COCTOSI-
HUS, JIFOU IPUHUMAIOT NPaBUJIa JODKHOTO, KOTOPBIE BRIPA)KEHBI B BUJIE ITPABOBBIX
HOpM, COTJIAIIAIOTCS Ha TPHHYXICHHE KaK YCIOBHE OO0S3aTENIbHOCTH HOPM
[17. C. 6]. lonr He 3aBUCUT OT MHOTOOOpa3Hsl ONbITA, HE YTBEPKIACTCS U HE TIO/I-
KpEIUIeTCsT UM, HO OTHOCHTCSI K JIFOOOMY OIBITY KaK ampuopHOe TpeOoBaHWE
[17. C. 7]. Hoar B punocoduu CakkeTTH sBISETCS POPMATHHBIM YHUBEPCATbHBIM
KpUTEpHEM JUIS OTPE/ICICHUS NIPpaBa U OLEHKU TEPCIIEKTHB Pa3BUTHsI OOIIECTBA.
Ho uTo0sI npaBo He MPEBPaATUIIOCH B MO/IaBICHUE CBOOOIbI HHIUBHUIOB, HE CTAJIO
CPEICTBOM IIOJIyYEHUS BHITOBI, OHO HE JIOJDKHO OPHEHTHUPOBATHCS HA BPEMEHHBIC
WH/MBU/yalbHbIE U KOJUIEKTUBHBIE IEJIM, TaK KAaK B TAKOM CIIy4yae MOXET OBbITh
JIOTMaTU3UPOBAHBI, U MPABO CY3UT BO3MOXKHOCTH COIMAIBHBIX MPAKTHK KOHKPET-
HBIMU TnipennucanusMu. [loreHman cBo0O0IbI UICKYCCTBEHHO HE OTPaHUYMBACTCH,
€CIIi TIPaBO HE JOTMAaTU3UPYETCS — HE 3aMEHSET BHEBPEMEHHBIH (DOpMasbHBIM
uzaean coluep)KaTeabHON Lebio pa3BuTHs. [IpaBo JOKHO OPUMEHTHPOBATHCS HA
BHEBpEMEHHBIE (hOpMaITbHBIE UIeaIbl CBOOOIBI M PABEHCTBA, PACKPHITHE KOTOPHIX

3 3neck u ganee B quTaTax — Kypeus camoro Cakkertu. Cp.: «“Matepuio” oOIIeCTBEHHON KU3HU
o0pasyer, cieJoBaTe’IbHO, MHOI00Opa3HOE CoJiepKaHHe B3aUMHBIX YeJIOBEYECKUX OTHOILCHUIA, T.€.
nencTBuil u coctosuuin» [14. C. 23].
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MOXKET MEHSTHCS B pa3Hble SMI0XU. MBICIUTENb MUILIET O IPABOBOM HJl€alle KaK O
«...KOHEYHOM 3aBEPILIEHHOM €JIMHCTBE MPAaBOBOI'O COJEpXkKaHUsA, KOTOpoe, He Oy-
Y9 HAKOTJIa TIOJTHOCTHIO BOIUIONIEHO HU B OJIMH UCTOPHYECKH JTaHHBIN, XOTS OB
BeChMa OTJIaJICHHBIII MOMEHT BPEMEHH, TEM HE MEHEE CITY>KUT KaK ObI MBICTUMBIM
MIpeiesIoM, K KOTOPOMY JOJKHO HAIPABIISATHCS U C KOTOPHIM JI0J’KHO CPaBHUBATHCS
Y COU3MEPSATHCS NOCTYNATEIbHOE Pa3BUTHUE MpaBa B yesoBedecTsey [14. C. 37].

HopMmaTtuBHOe moHsITHE IpaBa MO3BOJISET MPOTUBONIOCTABUTH €TI0 €CTECTBEH-
HOMY COCTOSIHMIO, MPUPOJHONW JaHHOCTH. VIMEHHO MpaBO MO3BOJSET YETOBEKY
BBIMTH M3 €CTECTBEHHOTO COCTOSIHUS M IPOSIBUTH CBOIO cBOOOY: «IIpaBoBas pery-
JUPOBKA COCTaBISIET HEOOXOIMMYIO OCHOBY OOIIECTBEHHBIX OTHOIICHUI: BHE U
HE3aBUCHMO OT IPAaBOBOW PEryJIHMPOBKU OCTaeTcsi Oe3rpaHMuYHas 00JacTh YUCTO
(¢bu3nyeckux W OHMOJOTHYECKHUX, OPraHMYECKHUX B3aMMOJCHCTBHUM, PEAKIIHID)
[14. C. 32-33]. UeM oTnauyaeTcsi €CTECTBEHHOE COCTOSIHUE UYeJIOBEKa OT IMpaBo-
Boro? Ilpexnae Bcero — yBaxeHHEM K MapTHEpPY, OCO3HAHMEM €ro Kak paBHOTO
yYacTHHKA Tpoliecca o0IIeHHs], Y KOTOPOro €CTh CBOM IieNi. VIMeHHO mpaBo 1mo3-
BOJISIET UJIEHTU(UIIUPOBATH IPYroro yeaoBeka KaK yYaCTHHKA COIMAbHBIX B3au-
MojelicTBui. [IpoMCXOAUT 3TO CIEAYIONIMM 00pa3oM: YeIOBEK OCO3HAeT cels
Hapsiay ¢ APYTUMU JIFOJIbMU YYACTHUKOM COLIMYMa, ¥ IOATOMY JIOJKEH BBIIOTHSTh
oIpe/eNeHHbIE NpaBuIa OOIIEHNs, KaK M JApyTHe wieHbl oomecta’. OOmIecTBeH-
HOE B3aUMOJICHCTBUE TMOJPa3yMeBaeT YYBCTBO YBa)KEHHUS, UCXOMISIIUM U3 UIEH
paBenctBa [14. C. 18], korga kaxablii y4acTHUK MPU3HAET 3a APYIHMM IpaBa
u o0si3aHHOCTH. «Ecim e yenoBek paccMaTpuBaeT JIPYroro Kak opyaue U cpen-
CTBO JUI IOCTMKEHUSI CBOMX MOTPEOHOCTEH, TO €CTh pacCMaTpUBAET APYroro ye-
JIOBEKa KaK 4acTh MPHUPOJBI, TO TAKOE OTHOIIEHUE HENb3sl CYUTATH COLMAIbHBIM
B3aumozeiicteuem» [14. C. 19]°, — mumer CakkeTTH.

J171st Hero mpaBo — 3TO HE TOJILKO MHCTUTYT OpraHU3alluy 00IIECTBEHHOTO 10~
psiKa, HO M1 HHCTPYMEHT (DOPMHUPOBAHUSI COLMAIBHOCTH, yCJIOBHE nuddepeHina-
LMY UHJIMBUJIOB B Ka4€CTBE YUaCTHUKOB CBOOOIHBIX OTHOILIEHUIL: «...pa3nuyeHue,
muddepeHmaus 1 BMecTe ¢ TeM KOOpIUHAIINS IMYHOCTEH BO3MOXKHA JIUIIb B Ka-
TEropusx MpaBooTHOIIEHUS U cyonsekTa...» [17. C. 8]. C Touku 3perus CakkeTTu
Co3/1aHKe 00IIeCTBa U OPTaHU3AIHS B3aUMOACHCTBUI HHIUBUIOB — 3TO OJMH U TOT
xe mporecc: «ToNbKO /i€ U MOCKOJIBbKY pa3Iu4aloTCsl U COOTHOCSATCS CyOBEKTHI
npaB W OOSM3aHHOCTEH, APYTUMH CJIOBAaMH: T/I€ U TIOCKOJBKY CYIIECTBYIOT
MIPaBOOTHOLIEHUS, TAM U IMOCTOJBKY MOKET OBITh OOIIECTBEHHOE B3aUMOOTHOIIIE-
Hue» [14. C. 25].

# CakkeTTH MPUBOJUT NPUMEDP C MEIBEJEM, KOTOPHIA MOKET OBITh HICHTU(HUIIMPOBAH KaK YaCTh
MIPUPOHOTO MHpPa M TIO3TOMY MOJKET BBICTYNIAaTh B KA4eCTBE 00BEKTA OXOTHI YETIOBEKA, HO TAKXKE
MOJKET OBITh ONpPE/EICH B SI3BIYECKUX KYJIbTaX KaK CBEPXBECTECTBEHHOE CYIIECTBO, 3aCITyKHBaIO-
ee YBaKEHUS 1 COOTBETCTBEHHO CTAHOBAIIETOCA CyOBEKTOM COLMAIFHOIO B3anMoaAeHCTBHA [ 14.
C. 18].

> B kayecTBe mMpUMepa OTHOLIEHWS K YENOBEKY KaK K CpencTBy CAaKKETTH HA3bIBAET OXOTY
JI0JI0eI0B Ha JI0JEH, UCIIOIb30BaHUE YeJI0BeKa B KauecTBe padoueil CUIIbl HapaBHE C BbIOUHBIMU
»HuBOTHBIMHU [ 14. C. 19]. 3amMeTnM TakKe, YTO OH CYUTAIT KUBOTHBIX 00YUUEBNCHHBIMU AGIMOMATNAMU

[14. C. 18].
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TakuM 00pa3oM OH 3aJaeT TPEH B OIMPEIEICHUH BCEX COMMAILHBIX 00pa3o-
BaHMM, BceX (DEHOMEHOB KaK MHCTPYMEHTOB ONTHUMHU3AIMKI OPTaHU3aIMH B3auMO-
NEHCTBUS MHOXKECTBA JIIOJEH TakUM O0Opa3oM, 4YTOOBI KaAbli M3 HUX MOT
peanu3oBaTh COOCTBEHHYIO CBOOOIY Ha PaBHBIX CO BCEMHU OCTAIbHBIMHU YYaCTHH-
KaMU COLIMANIbHBIX B3auMoeicTBuil. CTpeMiIeHUE K TAKOMY COCTOSTHUIO U COCTaB-
JISIeT UCTOPUUYECKYIO IIeJIb Pa3BUTHS OOIIECTBA.

DOYHKIHOHAJIBHOCTH I'OCy1apCcTBa

Jns obecrnieueHus: BBITIOJHEHHS MPAaBOBBIX MPEANUCAHUMN, TO €CTh CO3AaHMS
YCIIOBUI COLMANIBHBIX B3aMMOACHUCTBUH, HEOOXOIUM CAHKIIMOHUPYIOUINA WHCTHU-
TyT. «OOIMIEKUTHUS JTIOIeH HYKIAIOTCS B ONPEACIICHHOM YCTPOMCTBE; HEOOXOIUMO,
YTOOBI B KQXKJIOM OOIIEKHUTUU KOMY-HUOYAb TpUHAJIeKaNa BICIIAs BIACTh, T.€.
MpaBoO H37aBaTh OOS3aTEIbHBIC ISl BCETO OOIICKHUTHS BEJICHHs, HEOOXOIMMO,
9TOOBI OBLT YCTAaHOBIIEH MOPSIOK 3aKOHOAATEIECTBA U YIIPABIICHUS B OOIICKUTHI
[18. C. 3]. TakoBbIM MHCTUTYTOM B yueHUU CaKKETTH SIBJISETCS rOCYyAapCTBO —
WHCTUTYT OOECTICUeHHUs] COIMATBHOTO TOpPSAKA, OPraHW3alMi OOIECTBEHHOTO
mexanuszma [17. C. 7]. OHO cIOCOOCTBYET 8ONIOWEHUIO HOPMAMUBHOCU NPABA
[17. C. 6], npennarast BApHaHTHI perJIaMEHTALlMU COLMAIBHBIX MTPAKTUK, OJaronaps
KOTOPBIM KKl YEJIOBEK MOXET MaKCHUMAaJbHO IPOSBUTH CBOIO CBOOOIY MpH
COOJIIOZICHUH YCIIOBHSI PAaBEHCTBA BO3MOXHOCTEH C APYTMMHU YYACTHHUKAMU COITH-
aJIbHBIX B3aUMOJIENCTBUN.

I'ocynapctBo opMupyer coyuanvhoe eouHcmeo, OrpaHMuYEHHOE MPOCTPaH-
CTBEHHBIM M BPEMEHHBIM JECHCTBHMEM IPABOBbIX Npeanucanuil. Ho rae rpaHuis
JENCTBUS FOCYAAPCTBEHHBIX pErJIaMEHTAlMN AJI COLUAIbHBIX B3aUMOJECHCTBUM?
JpyrumMu cioBaMM — Ha Kakyl OOIIHOCTbH PacHpOCTpaHAET CBOE JeiCTBHE
rocygapctBo? s oTBeTa Ha 3TOT BOMPOC MBICTUTENh HCIOIB3YET TEPMHH
«HapOAHOCTHhY». HapogHOCTh — 3TO €CTEeCTBEHHas, UppayuoOHAlIbHAs AAHHOCTD,
MOTEHIIMAT Pa3BUTHSL OOINECTBA, OHA €CTh WHAMBUAyAIbHAs CYIIHOCTb, «IyX
HapoJa», KOTOPBINA «...MOKHO HEMOCPECTBEHHO MEpeXHUBaTh, Tasi €ro B cede, B
CBOEM CO3HAHUU U Oyy4d MPUYACTHBIM €0 COKPOBEHHOM CYITHOCTH; MOXKHO CO-
3epLaTh BOIUIOIIEHHE HAPOAHOIO JyXa B THUIMYECKOW JIMYHOCTHU WJIM B 3HAMEHA-
TEJTHPHOM HUCTOPUYECKOM COOBITHH, JEHCTBUTEIHHO WU XYHAO0KECTBEHHO BOCIIPO-
W3BEJEHHOM. . .; HAKOHEL, MOXHO BEpOBAaTh U yNIOBaTh B UCTOPUUYECKOE MPEIHA3HA-
YeHUEe Hapoja: camasi CyIIHOCTh HapOJHOW WHIMBHIYaTbHOCTH, HAPOJIHBIN IyX
HaXOJUTCS BCELEIIO 3a MpejiesiaMu parimoHansHoro mo3Hanus» [17. C. 10].

Ecnu yenoBek cTaHOBUTCS YYaCTHUKOM COIIMAJIBHBIX OTHOILLIEHUM, KOTJIa BbI-
XOJIUT U3 €CTECTBEHHOI'0 COCTOSIHUS B PABOBOE, TO HPPALMOHAIbHAS HAPOJHOCTh
Onmarojgapsi palMoOHATBHOW TIPaBOBOM OpraHu3anuy OOIIEeCTBa BOIUIOMIACTCS
B ¢opMe Hapoja. ['ocynapcTBo co3/laeT U MoAiep>KUBaeT MPaBONOPSAOK, B yCIIO-
BUSIX KOTOPOT'O U3 HAPOJHOCTH U BO3MOXKHO (popmupoBanue Hapona [17. C. 11].

HaponHocTs 1 rocy1apcTBO 3aMHTEPECOBAHBI APYT B IpYyre, B3AMMHO HaIlpaB-
JICHBI: TOCYAapCTBY HY)KHA cuia Hapooa IUisi COOCTBEHHOHN aKTyalln3allud, OHO
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XO0UeT 80Opamu 8 cebsi HapOOHYI0 HCU3HL, HAPOY K€ HYKHO TOCYIapCTBO JIJIsl COO-
CTBEHHOW YCTOMUUBOCTH, omuemaugocmu pazymuoco ycmpoenus [17. C. 11]. Ilpu-
9YeM 3TO B3aHMMOJICHCTBHE HE MOXET OBITh CHIJIOBBIM ITOJIABJICHUEM C LIEJIBIO TTOTIH-
HeHUs oluiecTBa rocyaapctBy. O01mecTBo JOOPOBOIBHO MOIYMHSIETCS Mpenca-
HusMm rocynapctBa [19. C. 7]. Cakkertu ¢(okycHpyeT BHMMaHHE HA TOM, YTO
OCHOBHOe HeomuydcoaeMoe Npago Hapooa — MPaBO HA camMOyCmpoeHue u camo-
ynpasnenue [18. C. 11]. C qpyroii CTOpOHBI, OOIIECTBO HYKIACTCS B TOCYIaPCTBE
JUIst 0OpeTeHust eAMHCTBA: 0e3 TOCYJapCTBEHHO BJIaCTH HApOJ yTpauuBaeT caMo-
CTOATEIbHOE OBITHE U TEPSIeT €IUHCTBO KOJUIEKTUBHOTO CyOBEeKTa — mpeodpasy-
€TCSl B «PACCLINAHHYIO XPAMUHY», HeycmpoeHHoe MHodxcecmeo arooel [18. C. 11].
Taxum 06pa3omM HapOJAHOCTb M TOCYAAPCTBO — 3TO JIB€ pABHO3HAYHBIE CTOPOHBI CO-
MATbHO-UCTOPHUECKOTO B3aMOIECUCTBHUSA, 3aUHTEpEecOBaHHbIE ApYT B apyre. Ho
KaK UMEHHO B3aMMOJICHCTBYET pPallMOHAJIBHOE HAYajo, roCyIapcTBO, C PaLUo-
HaJIbHO Hemo3HaBaeMbIM — ¢ HapoaHocTeio [17. C. 11]? Mx B3aumopaencTBue
MOXKHO, ONHpasch Ha B3TIsAAbl CaKKETTH, CXEMAaTUYECKH IMPEACTABUTH B BUJC
Tabmuie! (Tadu. 1).

Tabnuya 1. TocymapcTBO U HAPOTHOCTH

Tocydapcmeso — «— | Hapoonocmu

Payuonanvroe nauano (nopsdox) — «— | Uppayuonanvroe nauano (cuna)
Cs0600a — «— | Ilpupooa

Yuueepcanusm (xocmonoarumusm) — «— | Hapmuxynspusm (Hayuonaiusm)

Hcmounux: coctasneno M.IO. 3arupusakom u M. A.PomenknHon

Table 1. State and folk

State — «— | Folk

Rationality (order) — «— | Irrationality (power)
Freedom — <« | Nature

Universalism (cosmopolitanism) — «— | Particularism (nationalism)

Source: compiled by Mikhail Yu. Zagirnyak and Maria A. Roschepkina

«HcTopust yenoBeyecTBa — 3TO UCTOPUSL HEYCTOHUMBOrO PaBHOBECHS HApO.I-
HOCTH ¥ TOCYapCTBa, OT KaTtacTpodsl Kk kKatactpode» [17. C. 16]. B 3aBucumocT
OT COOTHOIIEHHS PALMOHATIBHOTO U MPPALMOHAIBHOTO (POPMUPYIOTCS HAIIMOHAIIb-
Hbl€ TrOCyAapcTBa, 00jajaroliue pasHbIMU ocoOeHHocTsaMH. HapoaHocTh crpe-
MUTCS YTBEPAUTh COOCTBEHHYIO YHUKAIBHOCTb, HAIIOJIHUTH CUJION U MPUAATH BUA
UESM, BBIPOXKEHUIO CBOOOIBI HHAMBUIOB. HapoaHOCTh KaK MIesl HCKIIOYUTENb-
HOCTH, 000co6neHust — Hocutenb naptukyispusma [17. C. 13]. I'ocynapeTBo xe
IpeaaraeT yHuBepcalbHbIe UIEH, HA KOTOPBIX BHICTPAWBAET MpaBUiIa B3aUMOIeH-
CTBHSI UH/IUBUIOB: «BOCIIUTBIBAET TOT OO AyX IMBUIM3AIMU, KOTOPBIH COCTaB-
JSIeT yCJIOBUE IIMPOKOTO MHUPOBOIO OOIIEHMSI JIOJEH U TOpAOCTh €BpONEHCKOM
KynsTyps» [17. C. 15].

B cnydasx, ecnu uppanyoHaibHOe Hayano (Cuiia) modekaaeT paluoHaIbHOE
Hayalo (HOPMHUPOBAHHBIM MOPSAIOK), BO3HUKAET YIpo3a HAYUOHAIUSMA —
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OMAacCHOCTH MOJYMHEHHUS TOCYAapCTBa UCKIIOUUTEIBHBIM MHTEPECaM OIpE/eiieH-
Hoi HanuoHanbHOCTH [17. C. 11]. HapoaHOCTh CTpEMHTCS MOJYUHUTH TOCYap-
CTBO CBOMM LIeJIsIM. B ciydasix, korza 3To yaaercsi, 9T0 BO3MOMXHO JIByMs ITyTSIMU:
1) HapoTHOCTh MOAUMHSET FOCYAAPCTBO CBOUM HCKIIIOUUTEIBHBIM LIEJSM, UTO IIPHU-
BOJUT K 3aCHJIMIO OJIHOW HApOJHOCTH M YTHETEHHMIO OCTAJIbHBIX; 2) FOCYJapCTBO
B JIMILIE TPABUTENICTBA CAMO IMPOHUKAETCS UCKITIOUUTEIHHBIMUA HHTEPECAMU KaKOH-
HUOYIb HAIMOHATBHOCTH, YTO PACTIEBACT M TOCYAapCTBO, U HAPOIHOCTH
[17.C. 1175,

Uto0s! n30€kKaTh yrpo3bl HAIIMOHAIM3MA, TOCYIAPCTBO JOJIKHO OPHEHTHUPO-
BaThCs HAa YHMBEPCAIM3M IPaBOBbIX 3aKOHOB. Hu 0/1Ha Ha1Ms He JOMHKHA ompee-
JSTHh MPUHIUIIBI B3aUMOJICHCTBUH, BIHUITH Ha XapakTtep HopM. «CIIOBOM, OTHOIIIE-
HUE TOCYJapCTBa K HAIMOHAIBHOCTSM JIOJDKHO OBITH cO0OpasHo ¢ (Ghopmysoi
Kanra: coBmemienue cBo0o mox mpaBoBbiMu 3akoHamu» [17. C. 13]. YHusepca-
JIM3M MPaBOMOPSIKA JIEKUT B OCHOBE TPEOOBAHUS K FOCYAapCTBY HE CMOTPETH Oec-
MPENsATCTBEHHO, KaK OAHU Hayuu nodcuparom opyeux [17. C. 13], a yctaHaBnuBaTh
JUISL HUX €IUHbIe YHUBEPCAJbHbIE TPEOOBAaHUS K OpraHU3allui COLMAIbHBIX MPaK-
THK — CJIEZIOBAaHUIO YHUBEpPCAIbHBIM HjeadaM cBoOOJbI U paBeHcTBa [17. C. 14].
PanmionansHOE MOCTpOCHME rOCYIapCTBa TpeOyeT oOecniedeHus: CBOOO bl U paBEeH-
cTBa 1) mpu B3aMMOAEHCTBUSIX WHIMBHUIOB, KOTOpPBIE €MY HOJUMHSIOTCS (Tpax-
JlaHe, TIOJITaHHbIE); 2) B OTHOLIEHUAX C ApyruMH rocynapctBamu [17. C. 15].

B3aumopeiicTBue rocygapctsa U HAPOJHOCTH MPHUBOIUT K (HOPMHUPOBAHUIO
HapoJa, KOTOpBIK co3naeT KynbTypy. Ho kakum oOpa3om dopMupyercs KyJabTyp-
Hoe cojepkanue? Ho uisi ee BO3HMKHOBEHHUS HEIOCTATOUYHO IMPABOBBIX HOPM,
o0ecrnevYeHHbIX TocyAapcTBOM. ['ocy1apcTBO COeIMHSAET BOSAMHO YCHIINS MHOXKeE-
CTBa MHJIMBHJIOB, MIPEJIaraeT perJaMeHTaluy COMAIbHBIX MPakTUK. OgHAKO OHO
HE MPEeANHUCHIBAET MHOT0OOpa3ue B3aUMOJIEHCTBHM, HO COCTaBIsIeT UCUEPIIBIBAIO-
LM [TEPEYEHb BCEX BO3MOKHBIX JEHCTBUN U B3aUMOOTHOLIEHHUI, HO JTUIIb 33/1a€T
rpaHuibl JonycTuMbIX aerctBui [17. C. 14]. Bce BO3MOXXHBIE COIMAIbHBIC MPAK-
TUKHA HE JIOJDKHBI HAapyIlIaT MPaBOBLIX Mpeamnucanuii. Ho BapuaHThI MPOSBICHHUS
cBOOO/IBI HE 3aleyaTieHbl B perjiaMeHTaIusaX pasa.

Hapoanasi kyJabTypa

Kynbrypa siBisieTcs mpoayKTOM Hapojia Kak KOJJIEKTUBHOrO cyOobekTa. OHa
HE MOXKET OBITh CO37]aHa OT/JENbHBIM YenoBeKkoM. OOIIeCTBO MPeACTaBISET COOOM
CHUCTEMY COIMAIBHBIX B3aUMOJICMCTBUH, OJlaromaps KOTOPOM BO3HUKAIOT IPO-
AYKTBI KYJbTYPbI, CO3JJAHUC KOTOPLIX MHAWBUAYAJIBHO MNMPUHIUIHAIBHO HEBO3-
MOkHO. ['ocynapcTBeHHasi opraHu3anisl OTHOUICHUH MeXIy WHIUBUAAMH SIBIIS-
IOTCSl KJIFOUEBBIM YCJIOBHEM (POPMHUPOBAHUS KYJIbTYPhI: CO3[aeT H3HAYaIbHBIC
paMKu OOILIEHUS U OMNpeiesiseT MUHUMAJbHBIE YCJIOBHS AJs B3aHUMOJCHCTBUS
JIOICH U COXpPAHEHHS OOIIECTBEHHOTO MOPSIKA.

¢ Cnenyer 3ameTuth, uTo CaKKETTH UCTIONB3YET MOHATHS KHAPOIHOCTEY M HAIMOHAIBHOCTEY KaK
cuHoHuMmsI [17. C. 11-12].
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Opnako mpaBOM HE HCUepIbIBaeTCs oOmieHue jroaeit. s omnpeneneHus
(YHKIIMOHATIFHBIX TPAHUIl TpaBa B COIHUAIBHOM OBITUM CaKKEeTTH HCIONb3yeT
GopMyITy «IpaBo KaKk MHHMMYM HPAaBCTBEHHOCTH» . MHHHMYM HpaBCTBEHHOCTH
O3HaYaeT TPAHMIIBI JOMYCTHUMOIO, B KOTOPBIX TOJIKHBI Pa3BETBIATHCS, YCIOXK-
HATHCSI HEPETJIaMEHTHPOBAHHBIC MPAKTUKU — MOpayibHbIe OTHOmeHus: «Ecim
IPaBO €CTh HEOOXOAUMBIN STUYECKUH ,,MUHUMYM®‘, TO JIFOOOBbH €CTh CBEPXIOJIK-
HO€, dTHYeCKHi ,,MakcuMyM*» [17. C. 9]. [lonnmaeMoe kak BO3MOKHOCTh OpTaHH-
3alMy U NOJiepKaHus OOIIEeHNs HHANBHUIO0B IPABO SBJSETCS U3HAYAIBHBIM YCIIO-
BHEM B3aMMOJCHUCTBUIL, TOT/1a KaK MOpaJIb MPEICTaBIIsAeT cO00I BapHalluu U yTOU-
HEHMS B3aUMOJICUCTBUI WHJIMBUJOB BHYTPHU 3aJlaHHON CHUCTEMBI PErIaMEHTAaIINH,
HE BBITEKAIOIINE U3 MPABOBBIX YCTAHOBICHUN HEMOCPEACTBEHHO, HO BO3ZMOXHBIE
MMEHHO B MX YyCJOBHiX. B oOliecTBe He OCHOBE MpaBa M HaJl HUM pa3pacTaeTcs
mup obwecmeennvlx omuoutenuti u oopazosanuii [17. C. 8]. [IpaBo u HpaBCTBEH-
HOCTh — 3TO pa3HbIe CTaJMH OOIIECTBEHHBIX B3auMozeicTBui. Takum oOpazom
MPaBO CTAHOBUTCS MHCTPYMEHTOM, OJiarojapsi KOTOPOMY BO3MOXKHO BBIpaKECHHE
HapOJIHOTO MOTEHITHa a B (hOpMe MOPATBHBIX B3aUMOICHCTBHUI.

PasButre o0riecTBa mpe/nonaraeT paclinpeHue U pa3BeTBICHUE OTHOLIICHHH,
BapUaHTOB OOIICHHUS JIIO/IEH, B TOM YHCIIE MMOSBICHUE U PA3MHOKEHHE TaKUX COIHU-
QIBHBIX TIPAKTHK, KOTOPHIE HE SIBISTFOTCS] 00SI3aTEIbHBIME C TOYKH 3PECHHUS TIPaBa.
JIroau oO1Ia0TCs HE TOJIBKO M3-3a CAHKLUM, HO T0OPOBOJIBHO UITYT BO3MOKHOCTH
CBsI3aTh Ce0sI HOBBIMU 0053aTEIHCTBAMH U HOBBIMH 33/1a4aMH B KAYECTBE yUACTHH-
KOB 00IIecTBa. JTa pa3BETBICHHOCTh COIHMAIBHBIX B3aMMOJICHCTBHI OOECTICUH-
BaeT (OPMUPOBAHUE PE3YIHTATOB, KOTOPBIE HE MOTYT OBITh TIOTYUYEHBI HHAUBHUIY-
aTbHO — K (DOPMHUPOBAHHMIO U PA3BUTHUIO KOJUICKTUBHBIX 00pa30oBaHUM (peimurus,
HpaBbl, 00BIYaM, MPOIYKTHI XYyA0KECTBEHHOTO TBopuectBa W T.4. [17. C. 10])
U KyJBTYPHI B ILIEJIOM.

CakkerTu nipeanioxxu Toakoanue ucropuu [14. C. 32-33], koTopoe cxema-
TUYECKH MOYKHO BBIPA3HTh CICTYIONTUM 00pazoM (Tadir. 2):

Y4eHsle, KOTOpbIE HTHOPUPYIOT COMMATLHYIO POJIb TIPaBa B POPMUPOBAHUU U
Pa3BUTHUHU COLIMYMa, aKLIIEHTUPYIOT BHUMaHUE JTUOO Ha MEPBOM, JINOO HA TPETHEM
YPOBHE €r0 pa3BUTHA. DTO MO3BOJSET UM MPEAJIOKUTh apTyMEHTHI B MOJB3Y CO-
LMOJIOTUYECKOTO YHUBEPCAIN3Ma, YTOObI 000CHOBATH OOIIECTBO KaK KOJUIEKTHB-
HYIO CYIIHOCTh, KOTOpasi He MOXET OBITh peaylIUPOBaHA K CHCTEME B3aUMOOTHO-
meHuid nHAUBUA0B. CyIecTBYET JIBa THIIA OMUOOK: 1) OpraHUIIM3M U CTPEMIICHHE

7 CakkerTy 3amedaetr B cHOCKe: «HeoOX0MMMO 3aMETHTh, YTO H3NOKEHHOE YUEHHE O TPABE KAK
“3THYECKOM MHHHMYME” KOPEHHBIM 00pa3oM OTJIMYAETCSl OT OAHOMMEHHBIX ydeHuH Ennmnneka n
Bi. ComoBnéBay [14. C. 26]. EmnmmHex npemioxmt GopMyIiTy IpaBa Kak STHIecKoro MUHIMyMa [20.
C. 48], onmpasice Ha pa3nuIeHUE NpaBa U Mopaid, npemioxenHoe A. Hlomenrayspowm [21. C. 373],
COTJIACHO KOTOPOMY 110 MHEHHIO CaKKEeTTH HOHITHUE 1pasa NMEET MOPAIIbHOE IIPOUCXOXKICHHUE, TaK
KaK BO3HHKAET B €CTECTBEHHOM COCTOSIHHH JO0 MOSIBIICHUS fopuamdeckux oTHomeHuit [20. C. 54].
Ha yuenwue Illonenrayspa onupaics u ConoBbéB, Korjaa npeaioxuwi GopMmyily npaBa Kak MUHH-
myma HpaBcTBeHHOCTH [22. C. 503]. E.A. TIpubbiTKOBa poaHanu3npoBaia TouKy 3peHus EinHexa
u CosioBbEBA W TIOKa3a1a WX MPUHITUIHAIBHBIE CXOJICTBA U paznuyus [23].
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YBUJIETh OOIIECTBO KaK OpraHu3M®; 2) MeTaQu3nuecKuil yHUBepcanusM, B paMKax
KOTOpPOTO OTCTaWBAETCS MO3UIMS O TOM, YTO Hapoj 00JagaeT COOCTBEHHON CyIII-
HOCTBIO, YTO MPUBOJAUT K BO3HUKHOBCHUIO ((PICTOpH‘-IGCKOﬁ MIKOJIBI O HAPOAHOM
JyXe, 0 HApOJHOM CO3HaHHMH KaK CBEPXOMBITHON CYIIHOCTH, HCTOYHUKE MHOT000-
Pa3HOTO COJIEpKaHUsl KyJIbTYPHON KU3HU HApOJa, €ro s3bIKa, HPAaBOB, OOBIYACH,
XyJI0’KECTBEHHOTO TBOPYECTBA, PEIUTUO3HBIX KyiabToB» [14. C. 33]. O6e ommbku
HE TIO3BOJIIIOT OIIEHWUTH POJIb MpaBa B (hOpMUPOBAaHMM OOIIECTBA U KYJBTYpHI,
a TaKXe JIMIIAIOT BO3MOXKHOCTH 3alIUTUTh UCTOPHU3M, COXPAHUB CBOOOY OTIENb-
HOTO YeJIOBEKa B KA4€CTBE BAXKHEUIIETO YCIOBHS COIMOKYJIBTYPHOTO IMpoIliecca.
YHukanpHas (PyHKITMOHAIBHOCTD MpaBa KaKk HHCTPYMEHTa 00eCTieueHUst CBOOOIbI
WHIVBUIOB M PaBEHCTBA BO3MOXXHOCTEH B OOIIECTBE MO3BOJWIA OMPEICITUTH
HapoJ] KaK KOJUIEKTUBHOT'O COLIMATbHO-UCTOPHUUECKOT0 CYObEKTa U MPHU 3TOM U30e-
XKaTh COIMOJIOTUIECKOTO HOMUHAIIN3MA THOO YHHUBEpCAIU3MA.

Tabruya 2. CTaguy NCTOPUYECKOTO PA3BUTHS Ye10BevecTBa

1. EctectBenHoe

COCTOSTHHUEC

OTcyTcTBHE periaMeHTalHH,
pasensieMbIX BCEMH MOTCHIHU-
JIbHBIMH YYaCTHUKAMHU

YenoBek, ¢ KOTOPHIM B3auMOJICHCTBY-
elllb, KaK CPEACTBO YISl yIOBICTBOPEHUS
COOCTBEHHBIX IIETEH

2. IlpaBoBoe co-
CTOSIHUC

Co3manne oOmecTsa M €ro
(YHKIMOHHPOBaHKE

BsanMHoOe yBaxkeHHE ApYT K IpYyTy B3au-
MOﬂeﬁCTByIOLHHX WHAWBUJOB; YBAXXCHHUC
Y TpU3HAaHUE TPaHML COOCTBEHHOW CBO-
0011, CTpEMIICHHE K PABEHCTBY BO3MOX-
HOCTEH B ee peanu3alyu

3. HpasctBeHnoe
COCTOSIHUE

PasButne u pa3seTBiieHUE 00-
IIECTBEHHBIX  TPAaKTHK B
(opMe MOpANBHBIX OTHOIIE-
HUH

YenoBek, ¢ KOTOPHIM B3aUMOJICHCTBY-
elllb, KaK IIeJIb cama 1o ceoe

Hcmounux: coctasneno M.IO. 3arupaskom u M. A.PomenknHon

Table 2. Stages of historical development of humankind

1. Natural
condition

Lack of regulations shared by
all potential participants

The person one interacts with as a tool to
satisfy one’s own goals

2. Law condition

Formation of the society and its
functioning

Mutual respect for each other of
interacting individuals; respect and
recognition of the limits of one’s own
freedom, seeking equality of
opportunities in its realization.

3. Moral
condition

The development and
ramification of social practices
in the form of moral relations.

The person with whom one interacts as a
purpose in itself

Source: compiled by Mikhail Yu. Zagirnyak and Maria A. Roschepkina

3aKjaouyeHue

CakkeTTHn pa3pa60Tan COOCTBEHHOE YUCHUC 00 HUCTOpUHN O6H.I€CTB8.. Orranku-
BajACh OT IMOHHMMAaHMHA 06HICCTBa KaKk MHOXXCECTBa B33]/IMOI[GI7[CTBHI7[ WHINUBHUIOB,

8 Cm. manpumep, kak Cakketn kputrkyet Criencepa 3a opranuumsm [14. C. 9-10].
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MIPEITIOKEHHOT0 3UMMEIIEM, OH BBIJICIISICT MPAaBO, KOTOPOE UTPAEST IIIABHYIO POJIh B
o0miecTBe, oOecreunBas MOPSAI0K — CO3/1aBast YCIOBUS JUISl COLUATBHBIX MPAKTHUK.
KaHTOBCKHIA JTOJIT TIOMOT MBICTHTETI0 000CHOBATH MPABO B KAYECTBE MHCTHTYTA
(dbopMupoBaHus cBOOOTHOTO OOIIECTBA, BHIXOAA YEJIOBEKa M3 ECTECTBEHHOIO
COCTOSTHUSI M €To Tporecc GopmMupoBanus cepbl cBoOoaHOTO OBITHS. [IpaBo —
3TO YCIIOBHE OTpaHUYEHUs MPOM3BOJICHHS YETIOBEKa IS BO3MOXHOCTH €Tro
B3aMMOJICHCTBUI C JAPYTMMH YYaCTHUKAMH OOIIECTBA, JUISI BO3MOXKHOCTH €TO
ColLIMaIn3aluu.

CoenuHuB TIOHSTHE OOIIECTBa 3UMMENS C 3TUKON nosra, CakKeTTH TMOMbI-
Tajcst 000CHOBATh UCTOPU3M — MPEUIOKHUTH TAKYIO TPAKTOBKY UCTOPHH, B KOTOPOM
OTJICTbHBIN WHANBUI HE TIPEBPAIIACTCS B AJIEMEHT OCYIIECTBICHUS BOJIU KOJUICK-
TUBHOTO CyObeKTa — Hapoaa. Hanenus npaBo 1 rocy1apcTBo PyHKIMSIMH COOTBET-
CTBEHHO (OPMHUPOBAHUS M OOECIEUCHHUsS EIUHCTBA OOIIECTBA, OH OIPEACTUII
HapoJ] B KQUeCTBE CTaJNH PAa3BUTHS COLMAIBHBIX OTHOLIEHUH, HA KOTOPOH UX KO-
JMYECTBO U CIIOKHOCTh MPUBOJUT K (POPMUPOBAHUIO KOJIJICKTUBHOTO MPOIYKTA —
KYJbTYPBI.

YHuKanpHas TPaKTOBKa (POPMYJIBI «IIPaBO KaK MHUHUMYM HPAaBCTBEHHOCTHY
MT03BOJIMJIA MBICIIUTENIO HE TOJIBKO MOKa3aTh, IPOLIECC PAa3BUTHA OOIIECTBA U KYJIb-
TYpbI, HO ¥ TPEJIOKUTh COOCTBEHHYIO BEPCHIO TOJIKOBAHUS UCTOPHH UeIOBEUe-
CTBAa Kak IPOLIECCe BBIXO/IAa YEJIOBEKAa U3 €CTECTBEHHOTO COCTOSIHUS U (hOpMUPOBa-
HUs cepbl OBITHS CBOOOTHOTO YeTIOBEeKA. 3a/1aBast paMKH JOMYCTUMOCTH COIHATTh-
HBIX B3aMMOJICUCTBHI, TPABO U roCyaapcTBO GOPMUPYIOT chepy 0OIEeCTBEHHOTO
OBITHS, B IIPeIeNiaX KOTOPBIX 0€3 JOMOIHUTETHHON YTOUHSIONICH TPUHY AUTETHHON
periaMeHTalM BO3MO>KHBI MHOTOYHMCIIEHHBIE BapHallMM COLMANBHBIX MPAKTHUK
MEXIy WHIUBUJAAMH — MOPAJIbHBIC OTHOIIEHUS, Pa3BETBICHHOCTh, B3aUMOOOY-
CJIOBJIEHHOCTh U pa3HO00Opa3ue KOTOPhIX MpeodpasyeT ux AesTeIbHOCTh BO B3au-
MO3aBHCHUMYI0 aKTHBHOCTh, U TaKUM 00pa3oM co3faBasi M MOJCPKUBAsI CUTYya-
LI1I0, B KOTOPOH Pe3yJbTaThl JEATEIBHOCTH SIBISIIOTCS MPOAYKTOM KOJUIEKTUBHBIX
ycunuit. [IpaBo U1 HETO CTano KIFYEBBIM (PaKTOPOM UCTOPUIECKOTO TPOIlECcca,
CBSI3aB JINYHBIE LIETH OTAEIBHOTO YeJIOBEKa, ero JINYHYIO JIeATeIbHOCTh, C O0IIUM
0J1aroM U pa3BUTHEM KYJIbTYPHI B IIETIOM.

CakkeTTH yaaoch 000CHOBaTh HCTOPU3M, IPECTABUB UCTOPUIO KaK MPOIIECC
COLIMOKYJIBTYPHOTO Pa3BUTHUS HAPOIOB, KOTOPHIE BOZMOXKHBI KaK B3aUMOJICHCTBUS
€CTECTBEHHBIX CHJI HAPOJITHOCTU U TOCYIapCTBEHHO-IIPABOBBIX HOPMaMHU.
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AnHotaums. VccnenoBaHue NOTpy’KaeT B IPOLECC CTAHOBJIEHHS MHUPOCO3EpLAHMsA
Pynonbda Illraiinepa, MbicnuTens, MO MpaBy 3achyxkuBiiero Tutyn «Homo universaley
Ha pybexxe XIX n XX BB. [IpocnexuBaercs coxHas CBA3b BIMAHUH, c(HOPMUPOBABIINX €TI0
HMHTEIUICKTYIBHBIH Oarax: ot punocoduu neccummuzma Dayapaa ¢poH ['apTMaHa v STHIECKOTO
uneanusMma HMoranna I'otnuba Ouxte 1o quanexktuku I'eopra Bunsrensma @puapuxa ['erens.
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[BE€Ta Ha YCJIOBECYCCKYIO NICUXUKY, Ha X0 MLICHeﬁ, MOJYChbI TOBCJACHUA U OTTECHKH HAaCTPOC-
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Abstract. The study delves into the process of formation of the worldview of Rudolf
Steiner, a thinker who rightfully earned the title "Homo universalis" at the turn of the XIX and
XX centuries. There is a complex connection between the influences that shaped his intellectual
baggage: from the philosophy of Eduard von Hartmann’s pessimism and the ethical idealism
of Johann Gottlieb Fichte to the dialectics of Georg Wilhelm Friedrich Hegel. A special place
in the study is occupied by the analysis of Johann Wolfgang Goethe’s teaching on color, which
became a cornerstone in the formation of the Steiner worldview. Inspired by the genius of the
great poet, Steiner develops his ideas about the profound effect of color on the human psyche,
on the train of thought, modes of behavior and shades of mood. This impulse leads to the
creation of an original aesthetic, a special vision of the essence of art and its role in public life.
Art appears as an extension of nature, but carried out by more sublime means. All this becomes
the foundation for building a unique concept of the spiritual and cultural evolution of mankind,
in which man is thought of as an inseparable unity of the physical and spiritual, sensual and
supersensible worlds. The article also examines the echo of R. Steiner’s ideas in Russian culture
and analyzes the key principles of Waldorf pedagogy.
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Kpacota ects nepBoeHOMEH U cama 1o cebe HUKOoTaa
HE JlaHa B SIBJICHUM, HO OTOJECK €€ BHICH B ThICSYaX
Pa3In4HBIX CO34aHUM TBOPUECKOTO AyXa, OHA TaK XKe
MHOT000pasHa, Kak cama Ipupoa.

U. I'eme

JlyxOBHOE B 4eJIOBEKE OIHKHO MTPUBECTH K JYXOBHOMY

BO Bcenennoii.
P. llImetinep

CranoBienne B3riasaoB P. lllTaiinepa

Nwmst Pynonbda ltaiiHepa, eciii BCIOMHHAIOT, TO, B OCHOBHOM, TOJIBKO B
CBSI3U C BaJbA0OP(HCKOI Mmeaarorukoid. 1o OYeHb YIUBUTEIBHO, €CIIM YUYUTHIBATD
TOT ¢akt, 4To B KOHIEe XIX B. — 3TO UM OBUIO JOCTATOYHO H3BECTHO
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B HEMEIKOA3BIYHBIX CTPaHax, a B Hauajie XX B. YK€ «rpeMesio» 1o Bcer EBpore.
Pynone¢ IlItaiiHep nMen B HAyYHBIX KpyTrax He TOJIBKO XOPOUIYIO peIyTalHIo Cie-
UaJIMCTa 1o TBOpuecTBY ['€Te, HO Takxke Qrtocoda U MOMyIsIpru3aTopa HAyIHbBIX
3HaHUil. Y Hero ObUIM JpyKeCKHe OTHOUIeHus ¢ ¢umiocodpoM DayapaoM ¢oH
["aptmanoM, yueHbiM OpHceToM ['exkenem.

Kpyr ero uarepecon 0bL1 IOUCTHHE HEOOBATEH, CIIOBHO BeeneHHas. P. [lTaii-
HEp 3aHUMAJICS UCCIIEJOBAHUSIMU B PA3IMYHBIX O0JACTSIX HE TOJIBKO I'yMaHHUTap-
HOTO 3HAaHUA (pEIUTHOBEJCHUE, TICUXOJOTUS U YKOHOMUKA, UCTOpUs U (UIoco-
¢bus), HO U ecTeCTBO3HAHUs (ONTHKA M TEOPHS I[IBETA, MEIUIMHA), TIPUKIIATHON
MeIaroTUKY (TEOpHst BOCIIUTAHUS, TTOJAPOCTKOBA Mearoruka). B kaxmoit oomactu
yueHbIi U (uI0co( ITOCTUT BBICOKMX PE3YJIbTATOB, a €ro Hacjeaue TPYAHO He
TOJIBKO MEPEOLEHNUTh, HO U OCMBICIIHUTb.

[Touemy ke 3Ta yHMKalbHasE TUTAHWYECKast TMUYHOCTh, 00Ja1atoiasi MHOTO-
YHCIIEHHBIMH CIIOCOOHOCTSIMH, COUYETaBIIas B ce0e TEOPETHKA U MPAKTUKA, SIBIISISICH
1o cyTH uesnoBekoM Bospoxkaenus, «Homo universale» — ¢punocopom, XyaoxHu-
KOM, apXUTEKTOPOM, ApaMaTyproM, KpUTUKOM, ITyOIHIIMCTOM, CO3/1aTelIeM CBOETO
COOCTBEHHOT'O yYEHHSI — QaHTPONIOCO(UH, HE YOCTOMIIACh BHUMAHU B Halei poc-
CUHCKOMU KYJIBTYPE, U €CIIM BCIOMUHAIOT O HEH, TO TOJILKO B CBSI3H C BAJIbIOPPCKON
negarorukoi? IlompiTaemcest e XOTh HEMHOI'O IPUIIOAHSTH 3aBECY MEPEd ITHUM
WMEHEM, B3IVISIHYTh Ha TUYHOCTh Pynonbda [lltalinepa npucTaibHee.

Cpenu Hanbonee u3BecTHbIX padoT Ll Taitnepa — 3To «Teocodus. BBenenue B
CBEpPXYYBCTBEHHOE ITO3HAHNE MHUPA U HA3HAUCHHUE YEJIOBEKay, «O4epk TailHOBeae-
Hus», «JlyxoBeneHnue. BBeneHne B CBEpX4yBCTBEHHOE ITI03HAHNUE MUPA U Ha3Haye-
HUS 4YeJoBEeKa», «MHCTepUuH IPEBHOCTH U XPUCTHAHCTBO». OOHAKO Hacieaue
HlTaifHepa ceronHsi HaCYUTHIBaeT OKoio 350 TOMOB: ¢GmiIOCOPCKUE U HAyUHbIE
TPYAbl, CTCHOTPAMMBbI ThICAY JIEKIIUH, TPOUYUTAaHHBIX MO Bcer EBpore.

Hy»Ho cka3atb, yTo B Hayasie XX B. uHTepec K yueHuto llltaitnepa ObL1 Be-
muk. OnMH U3 SApeIX MOKIOHHUKOB Pynonbda IllraitHepa mosT Anapeit bembrit
KYyJIbTypHYIO *kU3Hb Poccum Hauwana XX CTONETHS OKPECTHI KaK «HACTOSIIEE
mITeHHEPUAHCTBO» (pycckoe aHTpornocodckoe o0mecTBo B MockBe ObUIO OCHO-
BaHo 20 centsi6ps 1913 r.). B cBoux Bocnomunanusix o llraitnepe benpiii numer
0 HEM Kak O 4YeJIOBEeKe, KOTOPHII 0OKa3all Ha HEro OrpoOMHOE BIMSTHHUE, O TOH JTI0OBH,
KOTOPYIO OH UCTIBITBIBAJ K ATOH HEOOBIYHOH JIMYHOCTH. 32 HECKOJIBKO JIET CO JTHS
MEepPBOro 3HaKOMCTBa ¢ «Yuurenem, Jlokropom» benbiit nmpociayman okosno 400 ero
JEKIUH, IPUHUMAas y4acTHE HE TOJIBKO B TEOPETUYECKUX 3aHATHUAX, HO U B IIPAKTH-
YECKUX CeMUHapax IO 3BPUTMHUH — JIMHAMUYECKOW cUcTeMe OO0yueHUs AJis CTa-
HOBJICHHUS caMOCO3HaHMs Aymu. MHrepecHblli aHanu3 oTHoumeHuil A. bemoro
u P. IlItaiinepa nan B cratbe A. IlImutra « KoHIENIMSA «CaMOCO3HAIOMIEH Ty IITN
Anppes benoro: cuHTe3 paHHel peuenunu KaHTa ¢ ydeHMEM M 330TEpUUYECKOM
npaktukoi IlltaitHepa», onmybnukoBanHoU B «BecTtHuke Poccuiickoro yHuBepcu-
TeTa Apyx0b1 HapoaoB. Cepust: @unocodusi» B 2020 1. [1].

Opnako ObLIO U apyroe oTHomieHue: B Tpyaax H.A. bepaseBa npeacrasieH
KpuTHuecKuil aHanu3 yueHuil [lltaitnepa, B nepByro ouepeab ero UCCIeI0BaHUAM
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B 00JIaCTH CPAaBHUTEIHHOTO OOTOCIIOBHS ¥ TEOPHH UCKYCCTB. KpuTHueckoii oreHke
Mo/IBepraeTcs MOHATHE CBOOOJIbI U €€ COOTHOUIEHHE C OTBETCTBEHHOCTHIO U J0JI-
I'OM, a B ONIMUCAHUU JIMYHOCTH YCMaTPUBAETCS YPE3MEPHBIN IICUXOJIOTU3M, B YaCT-
HOCTH B Tpynax «®@unocodust cBo00ab1», a nanee B padore «Teocodus u aHTpoOTIIO-
cotust B Poccum». B «Camono3snanum» oH yTBepkaaet, yto yuenue lllraiinepa —
3TO cBoeoOpa3Has opMa OKKYJIbTHU3MA, MPEXK/E Bcero cepa Maruu, B KOTOPOM
TOCHOJICTBYET HEOOXOAUMOCTh, B TO BpeMs Kak ais bepaseBa cambIM BaKHBIM
OBLIIO MOYUTAHUE CBOOO/IBI TyXa.

3arem ObL10 3a0BeHKE, HO HaunHas ¢ 80-x rr. XXI B. CHOBa BOZHUK HHTEpEC K
¢unmocopun u ocreruke Illtaiitnepa. MoOXHO Ha3BaTh TaKUX AaBTOPOB, Kak
C.O. Ilpoko¢res, ero kuuru «Pynone¢ IlTeitHep M KpaeyroibHble MUCTEPUH
Hallero BpeMeHH», «JIBeHaalaTh CBSIIEHHBIX HOYEH U JyXOBHBIE HEpPaApXUN;
I".A. bonnapesa, ero pabotel «Muctepusi aHTporocopumn», «Oxugaromas KyJib-
Typa», « TpueMHbIA YEJIOBEK Teya, IyIIU U AyXa», « JHUUKIONEIUs TyXOBHOM
HayKu».

B 2003 r. Oputa 3ammineHa KaHgugaTckas auccepranus Jpyrosoi Ombru
IOpreBHBI «cTeTnyeckue Bo33peHus Pynonsga lllteiiHepa u ux BomomieHUE B
HCKycCTBe». B 3T0# paboTe n10CTaTOuHO MOAPOOHO M3JIaratoTCsi HCTOKH (PUITOCO-
¢un P. LlTeitHepa, a TakKe €ro 3CTETUUYECKUE BO33PEHUS.

Bo3Mo0HO, TO X0J101HOE HEJIOBEpHE, C KOTOPBIM CTONKHYJICA [lITaitHep B aka-
JeMHYECKHX KPyTax, 0OBsICHAETCS TEM, YTO €ro MPO3pEHUs ObLITH HE CTOJIBKO IIJI0-
JIOM KaOMHETHBIX pa3MbIIUIEHUH, CKOJIBKO IMaHaIUeN IMYHOTO TyXOBHOTO OMbITA.
[TosToMy ero paGoThI Halle HaXOAUIH MPHIOT B MUCTUYECKHX, OKKYJIBTHBIX U 330-
TEPUUYECKUX YUCHHSX, HEXKETIU B CTPOTUX paMKax (priiocopuu u 3CTETUKHU.

B 1886 r. lITaitep omybnukoBan B Bene cBoro nepByro KHUTY «OCHOBHI T€O-
PUH MO3HAHUS T€TEBCKOTO MUPOBO33PEHHUSI.

BosBpamiasce k uctokam ero GuiaocoPpCKux HUCKaHUM, CTOUT OTMETUTH, UTO
JUTsl CBOeH TOKTOpCcKo# nuccepraruu [llTaitnep BeIOpan TUTaHa HEMEIIKOTO Hiea-
mu3ma — Moranna [N'omimba @uxre. B 1891 r. YHuBepcurer ropona Poctok yBeH-
yaJl ero CTeNeHblo JokTopa Quiocoduu 3a auccepranuio «VcTuHa U 3HaHUEY,
B KOTOPOH OH JI€P3HOBEHHO MOCATHYJ Ha OCHOBBI KAHTOBCKOM TEOPUM MTO3HAHUS.
Dta HeycTaHHas 3a00Ta 0 TO3HAIOIIEM CyObeKTe OyIeT COMMPOBOXKAATH €ro Ha MPo-
TSOKEHUM BCEH JKM3HM, BBUIMBIIKCH B YHUKAJIbHYIO 3MHCTEMOJIOTHIO, COCPENOTO-
YEHHYIO Ha BOTPOCE O TOM, KaK YeJIOBEK MOXKET MOCTUTATh BBICIIIE MUPBHI.

Oco6oe BaustHue B TOT nepuof Ha LlTaitepa okazan Dnyapa ¢oun ['apTMan,
YbU TPYJIbI OH U3y4aj ¢ 0COOBIM BHUMaHHEM. Taxke ero BIEKIH K cede acTeTnye-
ckue Bo33peHus Llummepmana, ubsi pabora «OcTeTHKa Kak Hayka o (opmaxy,
HamucaHHas B ayxe ¢guinocoduu ['epbapra, cTaya s HETO MyTEBOIHOMN 3BE3/0M.
OHn nosnakomwics U ¢ counHenueM @puapuxa Teogopa Puiepa, npoosKaTesns
rereJeBCKOM IIKOJbI, aBTOpa TEOPUU BUYBCTBOBAHHUSA, M €ro «ICTETUKON.
Barnsager @uiepa oka3zaiau 3HAUUTENIBHOE BIMSHUE HA HEMELIKYIO aKaJIEMUUECKYIO
acteTuKy KoHma XIX — Hadanma XX BB., @ €ro MbICIIb 0 TOM, 4TO «Kpacora ecth
grcras popmay, riryboko 3anana B ayury Llltaiinepa.
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s LlTaitaepa 90-e rr. cTanu nepruoioM riry00KUX pa3MbIIIICHUH O IPUPOJIe
UCKyCCTBa M mpekpacHoro. OH BO3BOJUT UCTOKU 3CTETUKH KAK HAYKU K TpyJam
A. baymrapreHna, 1. Bunkensmana u I.D. Jleccunra. Jlaxe «TyXOBHOTO TMTaHTa»
ApHCTOTENS OH MO/IBEpraeT KPUTHKE, 1Moaras, 4To TOT 00XOIUJI CTOPOHOH Xapak-
TEPUCTUKY HM300pa3UTENbHOIO MCKYCCTBA M CBOJWJI CYIIHOCTh HCKYCCTBa
K MPOCTOMY MoApakaHuio npupoze. lltaliHep OCHOBBIBAET CBOE CYKIEHUE Ha
yOXIEHUH, YTO JJIsI TPEKOB JKHM3Hb SIBJISUIACH MTPOJOJDKEHUEM TIPHUPOIBI, MEXKITY
HUCKYCCTBOM U MPUPOJION HE CYIIECTBOBAJIO 3usroniel nmponactu. OaHaKO, Xapak-
Tepusys B3risabl Apucrotens, LlltaitHep 31ech He COBCEM TOUYEH, MOCKOJIBKY
«IToaTHUECKOe HCKYCCTBO» paccMaTpUBaeT UCKYCCTBO HE TOJBKO 4Yepe3 MpHU3MY
00BEKTa MOpaXKaHUs, HO M Yepe3 CIIOCOOBI U CPEICTBA 3TOTO MOIPAYKAHHUS.

Ananmu3upys 3ctetuky ['erens, LllTaiiHep He cornamaeTcs ¢ €ro onpeaene-
HUEM MPEKPACHOTO KaK YyBCTBEHHOI'O MPOsiBIeHUS uaeu. OH yTBEP>KIAET, UTO XY-
JO’KHUK MTPeoOpa3yeT OKPYKAroIIyIO ero AeCTBUTEILHOCTh, BHECS B €€ Mpeodpa-
30BaHHE HE TOJBKO CBOE, CYOBEKTHBHOE BUJECHUE, HO, MPEXKIIE BCETO, TYXOBHBIM
JJIEMEHT.

Otu pasmbinuieHus: nocayxuin Pyponsdy IlltaitHepy moaroToBuTenbHON
CTYNEHBIO K €ro Haubosiee 3HAaYUTENbHOU (Prtocodckoii padore — «Dunocodun
cBoboab (1893), mepBoHAYAIEHO UMEBIIIEH MOA3Ar0JI0BOK: «Pe3ynbpTaThl cuxo-
JIOTUYECKUX HAONIO/IEHUHN, TPOBEACHHBIX COIJIACHO €CTECTBEHHOHAYYHOMY
METOAY».

B tpyne «®unocodus cBo60161. OCHOBHBIE YEPTHI OJTHOTO COBPEMEHHOTO MHU-
POBO33pEHHUsS» ABCTPUNCKUM YYEHBIM CTPEMHUTCS MPOAEMOHCTPUPOBATH IPUMAT
TBOPYECKOI CBOOO/IBI IPU OTIPEACIICHUH CYIIHOCTH 4esloBeKa. BricTymnas npoTus
0000 BHEITHETO MPUHYKACHHS, B TOM YHCIIe HOPMATHBHBIX MPEAMUCAHUH C T10-
3UIUHA €CTECTBEHHOTO IpaBa, OH HEM30EKHO MOJIEMU3UPYET C KaHTOBCKUM MPHUH-
LUIIOM JOJKEHCTBOBaHUA. JlOJT BOCIPUHUMAETCS MBICIUTENIEM, MPEXIIE BCETO,
KaK OrpaHu4eHue cBOOO/bl, I7ie TBOPUYECKOE HAYaJI0 MOJYUHAETCS IPEIITHUCaAHMSIM,
JUIIas 4eJIoBeKa CaMOCTOSITeIbHOCTU pa3BUTHs. J[aHHAs MO3ULIUS SIPKO MPOSIBU-
Jach B €T0 MeJarornyeckoil Teopuu U Havajgax aHTponocopuu.

[To3nnee, B pabore «CommansHoe Oyaymiee: [llecTs MOKIaA0B U OTBETHI HA
Boripock» (L{ropux; ¢ 24 mo 30 okts0ps 1919 r.) oH MoAYEpPKHUBAET, YTO €ro HE
3aHUMaJI BOIIPOC O MPEAONPEACTICHHOCTH CBOOOIBI BOJH, O TPAHHUIIAX HEOOXOAU-
MocTH. Ero BosiHOBana BO3MOKHOCTh OOpETeHHsI CBOOOIbI B MPOLIECCE PA3BUTHS:
«3T0 3HAYHT, YTO CBOOO/1a HE IPUHAIUICIKHUT YEJIOBEKY OT prpoabl. CBoOO 1A MpH-
HaJJIEKUT TOMY B UEJIOBEKE, UTO OH MOXKET U JIOJKEH CHavyaia mpoOyIuTh B ce0e
[2. C. 133]. UmenHO 3Ta paboTa HaJ coO0H, CO3HATENLHOE HATIPAaBIIEHUE COOCTBEH-
HOTO Pa3BUTHS M0 MYTU MO3HAHMS «IYLUIEBHOTO, TyXOBHOI'O» M COCTABIISIET CYTh
aHTPOIIOCOpUH.

OCHOBHBIM Te€3UCOM €ro (punocouu U ICTETUKU CTAHOBUTCS YTBEPKIECHUE O
HaJMYUH JYXOBHOTO Hayasia B Ka)KJJOM YEJIOBEKE M O CYIIECTBOBAHWU HEBUAUMOM
JyXOBHOW CHJIBI, JIe)Kalllel B OCHOBE BHJIMMOIO MHpa, KOTOPYIO HEOOXOIUMO
OTKpPBIBaTh U HCCIIEIOBATb.
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«IIoka3arb, 4TO YyBCTBEHHBIA MUP SIBJIACTCS B IEUCTBUTEIBHOCTH TyXOBHOU
CYILIIHOCTBIO U YTO YEJIOBEK KaK JIyIIEBHOE CYIIECTBO, Oyiaroiapsi UICTHHHOMY I1O-
3HaHUIO YyBCTBEHHOI'O MHUPA, )KUBET U JIEUCTBYET B JYXOBHOM, — SIBJISUIOCH OJHOM
n3 uener moeit «dwmrocobun cBOOOIB». B mpu3HAHWK HPABCTBEHHOTO MUDA,
OBITHE KOTOPOTO PACKPHIBAETCS B MEPEKUBAEMOM TYIION JYXOBHOM MHpPE U T03-
BOJISIET YEJIOBEKY CBOOOIHO MPHOJIM3HUTHCS K cebe, — cocTosa ee BTopas Ieib.
[TorTOMY HPaBCTBEHHYIO CYTh YEJIOBEKA CIIEIyeT UCKATh B €r0 COBEPILICHHO UHIU-
BHUIyaJIbHOM CpOJICTBE C ATUYECKMMH UMITyJIbCAMHU JyXOBHOro mupa. llepas u
BTOpas yactu «dunocopun cBOOOIBI», KaK s 3TO OUIYIIANI, COCTABIISLIN OJUH -
XOBHBIW OPTaHU3M, SIBJISJIMUCH HACTOSIIIIUM €IMHCTBOM» [3].

Maino u3BectHo, uTo Pynonsd Illtaiinep, co3naBas cBorwo «Puinocopuro cBo-
00/161», MEUTAJ HAllMCATh TPAKTAT MO AICTETUKE. 3aMbICEI, KOTOPOMY, YBbI, HE CYXK-
JIEHO OBLIO BOTUIOTHTHCS. B ero miaHax ObUIO pa3MBIIUICHHUS O CYIIHOCTH UCKYC-
CTBAa, UCCJIEIOBAHNE KOMUYECKOIO ¥ €r0 HEPa3phIBHOM CBSI3HU C )KU3HBIO, IOUCK HC-
TUHBI, Pa3rajka UCTOYHHUKOB XYJA0KECTBCHHON (PaHTa3MHM U CBEPXUYyBCTBEHHOTO
no3Hanus. COBpeMEHHBIN HeMeNKui uccienoatenb Pomann Xanden, onupasch
Ha riryOoyaiiiee 3HaHue Xy 10)kecTBeHHOro Mupa lllTaiinepa, 1ep3HOBEHHO PEKOH-
CTPYHUPYET €ro 3CTETUUECKHUE B3IJISI/IbI, YTBEPK1asl, YTO MUMEHHO OHH — CEpPALIEBUHA
antpornoco¢pun Llraitnepa, Ta camast «3cTeTHKa OYIyIIEro», 0 KOTOPOH TOBOPUI
caMm umocod.

P. Xanden momuepkuBaeT, 4TO Kak MUCCIENOBATeNb U penakrop padbot ['ére,
Pynoned [Taiinep mokaszan CBA3YIOIINE HUTH MEXKYy UCKYCCTBOM M HAYKOM, Kak
HE3aBHCHMBIN MBICIIUTEINb, KaK CO37aTellb aHTporocodun, oH ObLT KpaitHe 03a060-
YeH «TIOBBIIIEHHEM HAYKHU JI0 UCKYCCTBa», M Kak peopMaTop KyJIbTYPhl OH CO3/1ajl
apXUTEKTYypHBIA aHcamMOib JopHAXCKOTO X0JIMa, KOTOPBIH OCTaeTCs 3aBOpaKHBa-
IOIIMM M TI0 Ceil IeHb. B CBOMX JIeKIUsIX U cTaThsx, ¢ 1890 mo 1921 r., ltaitnep
HEYCTaHHO HCCIEAYEeT ICTETUIECKYIO MPOOIEMATHKY, TPOHUKAS B CYTh UCKYCCTBA
U ero poiu B cyabOe yenoBeka v obmectBa. OH pa3MBIIUISET O MPEKPACHOM, O
KOMHYECKOM, O YYBCTBEHHO-CBEPXUYBCTBEHHOM, MPOSBISIOMIEMCS] Yepe3 HCKYC-
CTBO, O [YXOBHOM IIO3HAaHNH U XYJI0)KECTBEHHOM TBOPYECTBE, O MPABJIE U IIPaB0-
MoI00WH B MMPOU3BEACHUSX UCKYCCTBA.

DTH UCTOYHHMKHU CBUCTEIBCTBYIOT O €T0 ITIyOodaiiel dpyauiiuu Kak B Gu-
nocouu, Tak u B acretuke. OcobenHo 6mu3ku emy unen @puapuxa Teonopa du-
mepa, 111 Kotoporo Jlyx — camoiocTaTouHasl CylHOCTh, a XyJOKHHUK — IPOBOJ-
HUK 3TOT0 00’KECTBEHHOT'O HayaJa.

3HaMeHaTeIpHOM Bexoil B sku3Hu IlTaitHepa sBisiercst 1897 r., koraa oH me-
peexaetr B bepnuH u BMecTe ¢ u3BecTHbIM nucateneM O. Opuxom XaprieOeHOM
CTAHOBUTCSI COPEAAKTOPOM «JIuTeparypHoro xypHana». AKTUBHO y4acTBYs B Jie-
SITEJIBHOCTHU IPAaMaTUYECKOTr0 KPY>KKa M OpTraHU3alliy U31aHus, MBICIUTEIb BOBJIE-
KaeTcsl B TOCTAHOBKY HOBBIX IIbEC, )KU3HU TeaTpa, NOJIEMHU3UPYET C IIPEICTABUTE-
JISIMU UCKYCCTBA.

B atu xe roasr (1901) u3-mox ero nepa BEIXOIUT KHUTA « MUPOBO33pEHUS U
NPUHIUIBI KU3HU AEBATHAILATOTO CTOJETHUS», TJI€ OH MPOCIEKUBAET Pa3BUTHE
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¢unocopun ot snoxu ['ére m Kanrta mo pydexa XX B. B 1914 r. oH pacmmpsiet
CBOM TpYJl, 0XBAThIBasl BCIO UCTOPHUIO (priocoduu, OT JPEBHEIPEUECKUX MBICIHUTE-
Jei 10 PMHIITEHHOBCKOM TEOPHM OTHOCHUTEIBHOCTH. DTa KHHUIa BBIXOIUT MOJ
Ha3BaHueM «3arajku guinocodumy». LlTaiiHep BbIEISIET YEThIpE dTana pa3BUTHUS
¢bmnocohckoit MbICTH, 00YCIIOBICHHBIE TPEMS dTallaMy YBOJIOINH CO3HAHUS: 00-
pa3Hoe MpesCTaBlIeHHe, BOIJIONIEHHOE B MU(OJIOTHUHU; MBICIUTENIFHOE MEepEeKHBa-
HUE, TTOPOAMBIIIEE IPEBHETPEUECKYIO PHIOCO(HIO; U TPOOYKICHHUE «S»-CO3HAHUS,
Oepyliee HavaiIo B MEPBBIX BEKaX XPHUCTHAHCTBA M MPOIOJDKAIOIICECS 10 HAIINX
nHel. IMeHHO MOTpeOHOCTh «s»-CO3HAHUS B OIIPEEIIEHUH CBOETO MECTa B MUPO-
3JaHUM CTajla TJIaBHBIM MCTOYHHMKOM HEMEIKOW uiaeanucTudeckoil ¢uiocoduu,
KoTopas nocye ['erens yctynmina MeCcTo MaTepuain3my.

[ITaitHep cunTa, 94To y HETO €CTh CITOCOOHOCTH sicCHOBHAeHHsI. OH ObLT yOeK-
JIeH, 4TO 3TO MO3BOJSEeT eMy pabortaTh B JtoOoi chepe. Kak uror, 2 ¢eBpans
1913 r. oH OTKpBIBaeT cOOCTBEHHOE «aHTporocodckoe obuiecTBo». B HazBaHum
STHMOJIOTUYECKH TTOJIEPKUBACTCS, UTO COUYETAHUE CIIOB «UEIIOBEK» U «MYIPOCTH)»
OTpa’kaeT IIeJIb CYIIECTBOBAHUS OOIIECTBA — JyXOBHOE U BO MHOI'OM MHCTHYECKOE
COBEPILIEHCTBOBAHHE, PACIIMPEHHE METOJOB CaMOPA3BUTHS C IIOMOLIbIO HeHcUep-
MAaeMOCTH TOTEHIIMAa MBIIUIEHHs YenoBeka. OH MpoBO3IIaniaeT 0CBOOOKICHNE
YeJI0BEYECKOr0 CO3HAHUS M MOMCK ITyTel MOCTHKEHHSI CYIIHOCTH BBICIIUX MUPOB.

Ho xak »xe Illtaiinep moHuman mpupony ueinoBeka? OO 3TOM OH MUIIET
B CBOEM TpyJie, KOTOPBIH Obl1 ObIcTpO mepeBeneH B Poccun u uzgan B 1927 r. —
«/lyxoBenenue». B camom Hauaisie 3TOro Tpyaa, nblTasicb 0ObICHUTH COAEPIKAHUE
TEpPMUHA «IYXOBEICHHE», OH, TOBOPUT, UYTO «...JJIs1 0003HAUEHHsI 3TOW obiacTu
MOJKHO YHOTpeOHTh BbIpaxkeHue «Teocodus», Tak Kak B TEUECHHE CTOJETHHA OHO
MIPUMEHSIIOCh UMEHHO B 3TOM cMbicie» [4. C. 7].

CyIIHOCTB e 4e0BeKa, 10 €ro MHEHUIO, COCTaBIISET: «...y YeJIOBEKa B €ro
CYUIECTBE €CTh TPU CTOPOHBI. TONBKO 3TO, a HE YTO-THO0 HHOE, TOJIKHO OBITh ITOKa
0003HAYEHO 3/1eCh TPEMS CIIOBAMH: TEJIO, AyIIa ¥ AyX... TONBKO paccMaTpuBas ue-
JIOBEKA C 3TUX TPEX CTOPOH, BO3MOXKHO HAJEAThCS MOCTUYb €r0 cyliecTBo. 1160 atn
TPU CTOPOHBI ABJISIOT €r0 B TPOSIKOM PAa3IMYHOM POJICTBE C OCTAIbHBIM MUPOM ...
Wtak, yenoBek rpakJaHuH TpeX MUPOB. CBOMM TEJIOM OH NMPHUHAJIEKHUT K MHUDY,
KOTOPBIA OH TaK)Xe BOCIPUHHUMAET CBOMM TEJIOM; CBOEH JIYIIIOW OH CTPOHT cebe
CBOW COOCTBEHHBIN MUD; Yepe3 ero AyxX nepea HUM PacKpbIBAETCs MHp, KOTOPBIi
BhIIIIE ATHX 000uX MupoBy [4. C. 12—-13].

B npyrom cBoem npounsBenennn; « M3 od6macTu {yXOBHOTO 3HAHUS HITH AHTPO-
oco(pHI» OH YETKO JAaeT HaM KJIaCCU()UKALUIO JINYHOCTH YEJIOBEKA, €r0 TPEX MHU-
poB: (uznyeckoe Teno, apupHoe Ten0 u acTpanbHoe Teno. [5. C. 23].

Bausinue na P. lllTaiinepa B3risaoB I'éTe o uBere u 00 HCKYyCCTBe.
Co31aHue COOCTBEHHOM 3CTETUKH U KOHUENINH TYXOBHOM

U KYJbTYPHOI 3BOJIIOIIUH YeJI0BeYeCTBA

besycnoBHO, MHOrOrpanHoe TBopuecTBO I'€re okazano BiausHue Ha IllTan-
Hepa. Bo MHOTOM Ontaromapst réroBckomy yuenuio o mpete lllTaiinep yBnekaercs
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npobiemMaMy ONITUKY U T03Ke KpuTukyet noaxox M. Hetotona. CBou nepBble pa-
0O0THI HEMEIIKO-aBCTPUHCKHI yueHblil mokasbiBaeT I0muycy pépepy (Karl Julius
Schrorer), aBTopuTeTHOMY CHIEIMATKCTy Hacieaus ['éte U 0JHOMY U3 CaMbIX H3-
BECTHBIX KOMMeHTaTopoB «Payctay. Kak utor, mpodeccop pexkomenaosai Iltaii-
Hepa B KaueCTBE OJHOT'0 U3 PEJAKTOPOB 3HAUUTEIBHOIO B HEMEIIKOM KYJIbTypE aKa-
JIeMu4eckoro n3nanus — «Hemenkas HalmoHanpHas iurepaTtypa» (cepus mnpearno-
narana 6onee 200-x TomoB). [Tocie muunoro nmopyuutensctsa Lpépepa opranusa-
Top m3nanus, — Mosed KiopiHep, H3BECTHBIH TeaTPOBEI M U3ATEb — COTJIAIIA-
ercs, u llltaliHep Ha3HaYaeTCs PeAaKTOPOM €CTECTBEHHOHAy4YHBIX OuepKoB ['€te.

[Tozxke IllTaitHepa mpuBiekalOT K padbote B Apxuse ['€re B ropoae Beiimap,
IZie OH MPOJOJKAET Pa3BUBATh COOCTBEHHOE IMPEICTABICHHE O COTJIACOBAHHOCTHU
BOCIPUSATHUSA 1IBETA U IICUXOAIMOLMOHAIIBHBIX MTPOSIBICHUI B MIOBEICHUH YEJIOBEKA.
B nepByto ouepenp OH 3aHMMaeTCsl MOJITOTOBKOM Hambosee MOJHOTO coOpaHus
counHeHnil ['€re, BKIIIOYAIOIIEr0 HE TOJIBKO XYIOKECTBEHHBIE M IOITUYECKHE
paboThl, HO U Hay4Hble W3bIcKaHHui. B ToMm uncie LlTaifHep ydacTByeT B MOATO-
TOBKE NMOJIHOro u3fanus TpyaoB Aprtypa Illonenrayspa, a Takxe nucaTens U aB-
TOpa MHOTUX caTUpHuYecKux counHeHni — JKan Ions.

[Tpu popmupoBaHuu CBOEH MO3ULIMU O AyXe M JTYXOBHOM MHpE YelIOBEKa
HlTaifHep onmpaercs Ha aBTopuTeTHbIe no3uimu Llunnepa u B ocoOeHHOCTH Ha
uneu ['ére. [IpoBo3rnarias NpuOpUTET TBOPUYECKON CBOOOIBI YEIOBEKA, HEMEIIKO-
ABCTPUHUCKHUM MBICIUTEND MOJYEPKUBAET, YTO YEIOBEYECTBO JOCTHUIJIO TOTO IO-
pora, Korja JIIou JOJIKHBI OCO3HATh ¢e0s1 T0-HOBOMY: HE TOJBKO C TOYKHU 3PEHUS
MIPOUCXOXKACHHUS, COLMAIBHOM TPYIIIBI WM HALUHU, HO U KaK CBOOOIHBIX, aBTOHOM-
HBIX TU4YHOCTeH. KoHeuHo, mpoucxosxaeHue GpopMupyer 4esoBeka, Ho, I0 MHEHHUIO
HlTaiiHepa, kpaiiHe Ba)kHO CO3HATENILHO pabOTaTh HaJ Pa3BUTHEM COOCTBEHHOM
WHaUBHAYyanbHOCTH. OH TIPU3bIBAJ JIFOJICH MO3HATH ce0s BO BCEH MOJIHOTE CBOCH
CYUIHOCTH, HE TOJBKO KaK (PU3MYECKOe CYIIECTBO, HO M KaK CYIIECTBO ICUXHYe-
CKO€ U JYXOBHOE.

OH uccnenosan yuenue ['€re, BbIXOAS 32 paMKU €ro BKJIaja B Hayky. [lepBas
nexuusi mojonoro IllraitHepa B Beitmape Obuta mocssimena ['€re-XymaoKHUKY:
«I"€te xak ocHOBaTenb HOBOM dcTeTukmy. llITaitHep mpuns uaero ['ére 06 uckyc-
CTBE, B [IPOU3BEICHUAX KOTOPOTO Opranndeckue (opMbl IPUPOIbI HE TOIBKO HAXO-
JT CBOE YCUJIEHHOE IPOAODKEHHE, HO TaKXKe SBJIAIOTCS MPOJIyKTaMH 4YeloBeye-
ckoil nearenbHOCTH. CIIOCOOHOCTH TeHMsI MPEACTABIATh B JETANIAX O0IIee B UTOTE
00BsICHACTCS KaK J1ap MPUPOJIbI, TEHCTBYIONIMIA TOCPEACTBOM TeHUs (uepe3 u300-
pasuTenbHOE MOpaKaHUE MPEKPACHOMY).

B uckyccTBe OH BUIUT IPOAOIKEHNE IPUPOABI, HO MPOJIOJDKEHUE APYTUMU,
0oJiee BBICOKMMU CPEJICTBAMH, CTPEMSChH PACIIO3HABATh U OOBSICHUTH OCOOCHHOCTH
3TOro nepexona. IMEHHO MO3TOMY OH CUMTAET, YTO HAMBBICIIEH 3a/1auei Xy10%K-
HUKa SBJSIETCS HE MTPOCTOE KOMMUPOBAHUE MTPUPO/IbI, HE BBISBICHHE CBOEH JIMYHOM,
CyOBEKTUBHON TPAKTOBKHM IMpEAMETa, HO BBIPAOOTKA TaKOTO OOBEKTUBHOTO,
00IIe3HAYNMOr0 XYIO0XKECTBEHHOIO CTHJIS, KOTOPBIA JaeT MCKYCCTBY BO3MOXK-
HOCTb TBOPYECKHM BOCIIPOM3BECTH IPUPOAY B €€ HaMBBICUIEW KpacoTe, Cuie
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U )KU3HEHHOCTHU. B 3TOM cMbIciie, kak roBopui ['eTe, Xy105)KHUK, C OTHOM CTOPOHBI,
— pab mpUpPOBL, a C APYroi CTOPOHBI — €€ TOCTIOAMH.

N3yuas TBOpUECTBO BEIMKOTO HEMENKOro Meiciurens, [lltaitnep takxke pas-
BUBAJI UJIet0 ['éTe 0 Teopuu LBETA U BIMSHUS LIBETOBOW raMMBbI Ha NICUXOJIOT0-TI0-
BEJIEHUYECKHE MOJIETN Pa3BUTHS UeloBeKa: «JIMIb TOT, KTO OKa3bIBAETCs CIIOCOOEH
B TOM WJIM MHOM MOMEHTE onepeThbes Ha ['€Te u ero BpeMsi, MOKET JOCTHYb SICHO-
CTH B TOM, IO KAKOMY ITyTH MPOIIUIA HAIlIa KyJIbTypa, CHOCOOEH 0CO3HATh, K KAKUM
1eJsIM JOJKHO TIposiBuraThes (wandeln) coBpemeHHoe yenoBeuecTBo» [6]. YTBep-
&KJask CrIOCOOHOCTh YeJIOBEKa BOCIPHUHUMATh TETOBCKUN 3aMbICENl B UCTOPUU U
KYJIbTYyp€, OH CIIOBHO IIPU3bIBAET HAC K OCO3HAHHOMY JIB>KEHHIO BIIEpE].

ITorpysumcs xe B pasmbinuieHus [lTaitHepa o 3HaYeHUH LBETa, UCXOAS U3
€ro LEJOCTHOTO BUACHHS UCKyCCTBa M ACTETUKH. [lepBonmpoxoaiem B pyHIamMeH-
TaJIbHBIX 9KCIIEPUMEHTAX CO CBETOM U 1BeToM OblT Mcaak HproToH. OH paciienut
Oeblif CBET MPU3MOil Ha CIIEKTpalIbHBIE LIBETA, a 3aTeM, COOpaB UX BOEJAMHO, BHOBb
SIBUJI MUPY CUSTHUE O€TH3HBI, OTKPHIB U JIOTIOJTHUTEIHHBIC 1[BETA.

Opnnako I'éTe Ha MPOTSHKEHUH BCE CBOEH JKM3HU Opocas BHI30B HHIOTOHOB-
CKOM OITHKE, COTJIACHO KOTOPOW OEJbIi CBET — 3TO JIUIIb COBOKYITHOCTh pa3jiHy-
HBIX OTTEHKOB 00Jiee HU3KOTO creKkTpa. B cBoeM Tpyzae «YueHue o 1iBeTe» OH Iu-
cai: «Bo BTOpoif yacTH MBI IpUCTynaeMm K pazobiadeHuto Teopur HpioToHa,
KOTOpasi BJaCTHO M HEMPEKJIOHHO Mperpax/jajia 10 CUX MOp MyTh K CBOOOAHOMY
BOCIIPUSTHIO LIBETOBBIX SIBJICHUIN; Mbl OCIIApUBAEM THUIIOTE3Y, KOTOpas, XOTSA U HE
cuuTaeTcs 6osee 0e3ynpedHo, BCe e COXPAHIET B 0OIIECTBE TPATUITMOHHBINA aB-
topuret [7].

['éte npeasoxun coOCTBEHHYIO TEOPHUIO, YCTPEMIICHHYIO CKOpee K ICTeTHYe-
CKUM BepIIMHAM, HEKEJIH K CTPOTMM HAay4HBIM cTaHiapTaM. J[is Hero Oelnblii cBeT
OBLJT CHMBOJIOM YHCTOTHI M HeZlenuMocTu. L[BeTa sxe poxaanuck B 00pr0e cBeTa u
TbMBI. JKenThlil 1 KpacHbIN BO3HMKAIM, KOTJa MEpe] CBETOM BCTaBalla Mperpaja,
neseHa ThMbI. Tak, o ['€te, 00BsICHsAETCS OarpsiHell BeuepHel 3apu, KOrJia MyTHast
aTMocdepa HaJBUTAETCS Ha OCJIEMUTENbHOE coiHue. M HaoOoOpoT, CHHMI IBET
poknancs, Korjaa cBeT mpejmiectBoBai TbMe. Hebeca romyObl, MOTOMY YTO SPKO
OCBEIICHHAs aTMOc(epa MPOCTUPAETCS HA MPAYHBIM KOCMOCOM.

VY 1uBUTENBHO, HO, KaK MuUcal JDKKepMaH, ['€éTe cuuTan CBOIO TEOPHUIO I[BETA
0oJiee 3HAYMMBIM BKJIAJIOM B COKPOBHIIHUILY MHUPOBOU KYJIBTYphI, YeM COOCTBEH-
HOE MOATUYECKOE Hacienue: «51 He MOXBalsACh TEM, 4TO s CAeNal KaK MO3T, —
yacTo ropapuai ['€re, — mpeBOCXOHEHIIHE MTOITHI KU OJJHOBPEMEHHO CO MHOM,
ellle JIy4Ilne KU 0 MeHS U OyIyT >kuTh nocie. Ho To, 4To B Haml Bek B MHO-
TOTPY/AHOM HaykKe, 3aHUMaroLIeiicss mpobieMaMu I[BE€Ta, MHE OJHOMY H3BECTHA,
3TO MPEUCHOIHSAET MEHSI TOPAOCTU W CO3HAHMS IMPEBOCXOACTBA HAJ MHOTMMM
[8. C. 288].

A K. Kanenra B ctatse «Teocodckue u anTpornocodcKue ujaer B pycCKOM Hc-
KyccTtBe»: oTMmevaet: «Teoputo I'ére IllTaitHep cBsA3ain ¢ BOCTOYHBIM yue€HHEM 00
aype, U3JIy4YeHUH CO3HAHHWEM I[BETA, a TAK)KE C [IBETOBBIM CHMBOJIM3MOM HEOILIa-
TOHUKOB, Y KOTOPBIX IIBET ObUI HEpa3pbIBHO CBSI3aH CO CBETOM KaK SMaHalMen
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60xecTBeHHOM cymHocTH, bora. Ler y IlITaiinepa, kak UMEIOIIUNA OTHOIIEHHE K
CO3HAHHMIO YEJIOBEKa, HEPa3pbhlBHO CBS3aH C MBICIUTEIbHBIMU HMITYJIbCAMU
U TIPOLIECCAMHU, C IEATENFHOCTBIO YN U JyXOBHOM )KM3HBIO YenoBeka. [{BeToBbie
SMaHaIMH BBI3BIBAIOT B OKPY’KAIOLIUX OMpPE/IEICHHBIN Pe30HAHC, KaK B MOJIOXKH-
TEJIbHYI0, TaK U B OTPULIATENbHYIO CTOPOHBI, B 3aBUCUMOCTH OT KauecTBa MBbIIILIe-
HUS U TyIICBHBIX TOOYXAeHUI» [9].

Kpowme Toro, IllTaitnepy Obiia 6au3ka uaes Llumiepa 06 scTeTHUecKOM BO3-
JEMCTBUM UCKYCCTBA U MPEKPACHOTO HA YEJIOBEKa: B CBOMX paboTax OH MHOTO ITHU-
tupyet [nnnepa: «Tonpko 3apero KpacoThl MPOHUKHEIIb Tl B CTPAaHy TTO3HAHUS.
['maBHBIM CpeICTBOM 3TOT0 BOCIUTAHUS AOJKHO SIBUTHCS UCKYCCTBO, HA3HAUCHHE
KOTOPOT'O 3aKJII0YAaeTCsi B TOM, YTOOBI pOOYKIaTh B JTIOAAX UAEaJbl BBICIICH de-
JIOBEYHOCTU U TYMaHU3Ma U 3THUM CIIOCOOCTBOBaTh MEAJIEHHOMY, IIOCTEIICHHOMY
npeoOpa3oBaHUIO0 OOIECTBEHHBIX HpaBoB. MckyccTBo siBisgercs mis lwnepa
BKHEHIIUM OpYAMEM 3TOrO0 BOCHHUTAHMSI, OHO CMSTYaeT MepBOHAYAIBHYIO, MPH-
POIHYIO TpyOOCTh UyBCTBEHHBIX BOXKAEICHUN YEJIOBEKA, pa3BUBAET U rapMOHHUYE-
CKHU yTOPSI0YMBAET €ro CTPACTU U OJarogaps 3TOMY JieJaeT BO3MOXKHBIM CBOOO/-
HO€ U PaJIOCTHOE BBHIMIOJIHEHUE UM TOTO, YTO COOTBETCTBYET MPEANUCAHUIM CaMO
CTpPOTOM, UJIeaJIbHOM HPABCTBEHHOCTH.

Taitnepy Tarxke ObuTa 6sin3ka ues Llumiepa 06 UTPOBOM XapakTepe Kyilb-
Typbl. 3HaMeHHUTOE BbicKa3biBaHue lllumiepa o ToM, 4TO «4U€IOBEK UTPAET TOIBKO
TOT/1a, KOT/1a OH B ITOJIHOM 3HAUYEHHUH CJIOBA YEJIOBEK, U OH ObIBAET BIOJIHE YeJIOBe-
KOM JIMIIb TOT/1a, KOTJIa UTPAET», JIETJIO B OCHOBY MeAarornyeckoit cucremsl L Taii-
Hepa, BaabAOP(PCKON MeJaroruku, 0COOEHHO B HAYAIBHOU IIKOJIE, TJe 00yUYeHHE
CTPOUTCS MPEUMYIIECTBEHHO Ha UTpeE.

P. lllTajiHep 1 ero BJIMsIHME HA PYCCKYIO KYJIbTYPY

B Mionxene u Bene IllTalinep npoBOauiI OrpOMHOE KOJUYECTBO JIEKIUH IO
caMbIM pa3HbIM MpodiieMaM HcKyccTBa. Boobiie, MioHXeH Obl1 BaKHBIM LIEHTPOM
muis L raiinepa, MOCKOIbKY MMEHHO 3[IECh COCTOSIACh IIPEMbepa €ro IpaM-MHUCTe-
pUii, KOTOpPBIE U 10 CEU JIEHb CTaBATCS €XeroJHo Ha cueHe ['€reanyma B JlopHaxe
(IBeitmapus).

OH He MPOCTO rOBOPUII 00 UCKYCCTBE HIIM YHUTAJI JICKIH 110 UCTOPUHU UCKYC-
CTBa, OH caM Opasl B pyKH pE3HOH HOX, KHCTb, IJIMHY, PUCOBAJI KyMOJ HEPBOTroO
I'éreanyma, TenuI apXUTEKTYypHBIE MOJIEIIH U PHUCOBAJI 3BpUTMUUEcKHe (hopMbl. OH
Harnucan 4eTblpe Mbechl U CTUXOTBOPEHUS ISl CTYAEHTOB, yUHUTEleH U Bpayeil,
HaMucall pUTyalbHbIE TEKCTHI JIJIsl XPUCTHAHCKOW OOIIUHBI U TTPOBET HAYy4YHBIE UC-
CJIeTIOBaHMUSI.

N3BecTHO, Kakoe orpomHoe BiusiHue lllTaitnep okazan na Bacunusa Kanauu-
CKOTO W Ha BO3HUKHOBeHHe rpymmbl «[omybori Bcamuuk» (Der Blaue Reiter),
a TaK)K€ Ha MHOTUX PYCCKMX CHMBOJIUCTOB, XUBIIUX B TO BpeMs B MIioHXeHe
(B Hauane 1900-x) rogoB B KauecTBe IMUTpaHTOB. B. KanauHckuii moceman jnek-
muu P. HlraiiHepa, m3ydan T€OCO(CKYIO JUTEPATypy, BCTYMUI B TEOCO(PCKOE
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obmiectBo. Tak, B 1914 r. nokrop P. llItaiinep untan B JlopHaxe, ieHTpe eBponeii-
CKOil aHTpomocoduu, JeKIuu u3 Kypca «TailHOBUIEHHE U TalWHOCIBIIIAHUE)
(Okkultes Lesen und Okkultes Hoeren).

Kannuuckuii, Oyaydu ctyaeHToM, yBuaen «JlosHrpuna» Baruepa, u 310 oka-
3aJ10 Ha HETrOo CWIbHEWIIee BledyaTieHue. B ero BOCIOMUHAHMSX, TOAYEPKUBAET
MMEHHO «BUJICHbE I[BE€TA KaK M0JI00MEe 3BYYaHUsI MY3bIKM»: «s MOT BUJIETh 3/1€Ch
BCE MOM IIBETA, S MOHSI, YTO KUBOMKUCH 00JIaJaeT TAKUM K€ MOTYIIECTBOM, YTO U
my3bikay. g Kanaunckoro mysbika Barnepa mpenctaBnsiiack 6€3 TOUHBIX JIH-
HUM, KaKk 00pa3 MBICIH, JIMIIb YJIaBIUBAIOIIUNACSA, HO HE QUKCHUPYIOIUICS B Jeil-
CTBUTEIBHOCTH. BocnpusTre 1BeTa U MOCIEAYIOIINE BUIEHbBE XYI0KECTBEHHOTO
o0pa3a ecThb CTpeMJICHHE YeJOBEKa K COBEPIIEHCTBY, HO HE KOHEUHBIH OOBEKT
IIpeIMETHOr0 MHpa. be3yciioBHO, 4TO «JI03HrpUH» BOCIpUHUMAJICS UMEHHO B I10-
NOOHOM KayecTBE M3-3a JUYHOCTHBIX YCTPEMJIEHHMI K MUCTHYECKOMY M JTyXOB-
HOMY. HeManyto ponb B TakoM BOCHpUATHM Barnepa xyJ10’KHHUKOM ChIrpajia pac-
MPOCTPAaHEHHAs B MOJEPHUCTCKON (QHIOCOPUHN HCKYyCCTBa TeMa BarHEPOBCKOT'O
«TYMaHHOTO PacCIUIbIBAaHUS.

B 1907 r. KannuHCKM MpUHUMAIT y4acTHE B BBICTaBKE T€OCO(CKOTO UCKYC-
ctBa. [IpocnexuBaercs siBHOE BIUSHUE IITAaHHEPOBCKOM UAEH JYXOBHOCTH B pa-
6ote Kannunckoro «O IyXOBHOM B HCKYCCTBE», OCOOEHHO KOTJa OH T'OBOPHUT
0 TPSAYIIEH SIOXE MTYXOBHOTO HMCKYCCTBa, 00 «Omoxe Bemukoit JlyXxoBHOCTHY.
C touku 3peHust KaHAMHCKOTO, MCKYCCTBO JOJDKHO OBITh abCTpakTHBIM, MO0
MMEHHO C MOMOUIbI0 a0CTPAKIIMM MOXHO BBIPA3UTh JTyXOBHbIE IIEHHOCTH, HEJIb35
CBOJIUThH UCKYCCTBO IPOCTO K 0TOOpakeHHe MarepraibHoro mupa. Kak uror, teo-
cous U TEPMUHOJIOTUSI HHTYUTUBHU3Ma OPTaHUYHO HHTETPUPOBAHA B €70 TEOPETH-
YeCKHE TPY/Ibl U XyJI0’)KECTBEHHBIE TIPOU3BEICHUS (HaCTO UCTIONB3YIOTCSl 00pasbl U
CJIOBa KaK JIyIlIeBHbIE BUOpAINH, )KUBas CYIIHOCTh, BHYyTPEHHEE COCTOSIHUE AYLIH,
BHYTpPEHHHUE NEpeKUBaHUs, BOCXOKJeHHe). JlaHHasg cuMMaTHs K TeOCOPUUHOCTH
Y MHUCTHUIIM3MY OTpa3ujach B Ha3BaHUU €ro NporpaMMHON KHUTU «O TyXOBHOM B
HCKYCCTBE», KakK, B IPOYEM U B aBTOOMOTpapHUECKOM COYMHEHUH, KOTOPOE B pyc-
CKOM peJakinuM TojydaeT Ha3zBaHue He «Barmsag Hazam» («Riickblicke»), kak
B HEMEIKOM, a «CTyrmeHn» (T.e. CTyIIeHH BOCXOXK/ICHUS).

[TaitHep okazan OoJbIIOE BIMSHUE HA pOCCUHCKUH TeaTp Havyana XX B. Ero
psIMBIM TIocieoBaTesieM Obur Muxawmn YUexos. McnibiTan Bnusinue ero uaei Meii-
epxonba, Bonomun u Mapraputa CabamnukoBa-Bonomuna, [{BetaeBa u bembrid.
B smoxy, koryia o61acTu HayKH, HCKYCCTBA, PEJIUTHH BCE OOJIBIIIE OTAASUIUCH APYT
or npyra lllraiiHep xoTen mokKa3aTh, YTO CYLIECTBYIOT IyTH AJii UX HOBOIO
CUHTE3a, IPUAaBasi MpU 3TOM 0c000e MECTO UCKYCCTBY KaK CpPEJICTBY BOCITUTAHMS,
JYXOBHOTO B3palllMBaHUs YeJIOBEKa, 00yUEHHUIO Yepe3 Xy10’)KECTBEHHbIE 00pas3bl.

LlenTpoM aHTpPONOCO(CKOTO ABMKEHHS CTall MIBeapckuii ropoa JlopHax B
kotopoM llITaitHep CIpOEKTUPOBAII COOPYKEHHUE, KOTOPOE OH Ha3Bal — ['€reany-
MOM — «XpaMoM» aHTpomocodCKoi HayKu U HCKyccTBa». Kpome Toro, Torma xe
UM ObI pa3paborana Teopusi « CBOOOIHOM BBICIICH HTKOJIBI 111 HAYKH O TyXe».

CrpoutenbctBo ['éreaHyma NpPOUCXOIMIO B COMNPOBOXKACHUM Pa3IMUHBIX
Maruueckux oOpsgoB. Camo 37aHHE JOHKHO OBUIO ONUIETBOPATH HJCIO

870 NCTOPHUA OPUIIOCODUN



Matyushova M.P. RUDN Journal of Philosophy. 2025;29(3):860-875

abCONIIOTHOTO CIUSAHUS MaTepud U nyxa. Kpome Toro, 3maHue IeHTpa JOIHKHO
OBLIO CUMBOJIM3UpPOBaTh BceeneHHyto, a MOpoabl JepeBa MOJ0UpaINCh MO MPUH-
LUy CTPOEHUS CKpUTIKH, BOMparolieil B ceOs Bubparmu Bcex uckyccts. Lltaitnep
caM pa3paboTai LBETHbIE BUTPAXHU U KApPTUHBI JJIs IOTOJIKA, a TAKXKe BbIpe3a Ka-
IIATEIU KOJIOHH. B cTpoutenscTBe [ €reanyma, npeHasHa4eHHOIO JUIs JIETHUX Te-
aTpaju30BaHHBIX MPEJICTABICHUN, y4acTBOBaIU AHpen benblii 1 MakcuMuinan
Bonomun, Mapraputa CabamnnkoBa-BoommHa, KoTopasi paciuchiBaia Kymod,
Muxaun Yexos, Aca Typrenena.

BosBenénnoe u3 qpeBecHHBl HA OETOHHOM OCHOBAaHUH, JBYX KYIMOJIBHOE 37a-
HUe OBLIO YHUYTOKEHO B HOUb ¢ 31 nexabps 1922 Ha 1 saBaps 1923 1. B pesynbTate
nopxora. Hosenii ['éreanyma, Ha 9TOT pa3 u3 jurtoro 6erona, IlItaiinep cnpoekTu-
poBain B 1923 r. Uepe3 rog Hauaauch CTPOUTENbHBIE PAOOTHI, KOTOPHIC 3aBEPIIH-
auch B 1928 r., korga LlltaitHepa yxe He ObIJIO B )KUBBIX.

Co3nanue Baabaop¢ckoii neqaroruku: 0CHOBHbIE TPUHIUIIBI

[Torpy3umcst ke B cepaie Banbpnopdckoil memaroruku, TOW caMou, 4TO
Pynoned IlTaitnep OGepekHO B3pacTHII HA CTPAHHIIAX CBOWX KHUT, U B 3ByYaHHE
JICKITUH, KOTOPBIE CETO/IHS CTOJIb BOCTpeOoBaHbl. McTopus poxaenust Bambaopd-
CKOM IITKOJIBI OKyTaHa CBOCOOPa3HON aypoH.

B 1919 r. Omunbs MoabT, IpO30pJINBbII JUPEKTOP IITYTIapTCKON CUTapeTHOU
habpuku «Bamsaopd-Acropusi», oopatuics k Pynonsdy lltalinepy ¢ nep3HOBEH-
HOM Mpock00ii: co3aaTh s AeTel ero pabounx IIKOJy, OCHOBAaHHYIO Ha MPHHIIU-
nax antponocoduu. U 3neck anTponocodus rnpeacTaeT He Kak 1orMa Bephl, a Kak
HEYTONUMasl JKakJa MO3HAHU, KaK MyTh CAMOPA3BUTHUS, MPOOYKAAIONIUI TpeM-
JIOLIME JTYXOBHBIE CHJIBI YeJIOBEKa. B 3moxy, Korna Hayka, MICKyCCTBO M PEJIUTHS
BC€ Jajbllle OTCTPAHSUIUCH APYT OT Apyra, LllTaitHep cTpeMuics BHOBb CIIECTH UX
BOEJIMHO, BIOXHYTh B HUX HOBYIO KM3Hb, OTJIaBasi IpX 3TOM NaJIbMy IEPBEHCTBA
HCKYCCTBY.

[IITatinep, BMOXHOBJIEHHBIN 3TOM UJI€€H, COTIaCUIICSA U TPEACTABUII LUK JICK-
LUHA, B KOTOPBIX KPUCTAILUIM30BAIIUCH OCHOBHBIE MPUHIUIIBI HOBOTO TEJaroruye-
CKOTO HaIlpaBJIEHUs1, U3BECTHOTO CEroIHs Kak «Banbaopdckas mkona». ITU MpUH-
IIUTIBI, 32JI0)KCHHBIE B (DYHIAMEHT, OCTAJIMCh HE3BIOJIEMBI U TIO Ceil IeHb: « MBI He
BBITIOJTHUM CBOEH 3a/1auu, €CJIM He YSICHUM cebe, YTO OHa 3aKII0YaeTCsl He TOJIbKO
B 00pa30BaHUM yMa U CEpJIlia, HO SBJISIETCS /I€JIOM B BBICIIEH CTETIEHH MOPAIBLHBIM
U JTyXOBHBIM», — mpoBosriamraer IlltaiiHep B mepBoi Jekmuu nukina «Oomas
aaTpononorus» [4. C. 7]. Tam xe OH MHIIET O TOM, YTO HAJIO OTYNIEBUTH 00pa3o-
BaHUE U KyJIbTYPY, BAOXHYTh B HUX JIyIIy, CAENATh TaK, YTOOBI «XY105KECTBEHHBIH
3JIEMEHT B KyJIbTYPE HE OCTABAJICS IPEIMETOM POCKOLIM.

Banpgopdckas mkona, poxxaeHHass U3 MIyOHH MeJIarori4eckux pa3Mbliiie-
nuil Pynonbda Ilraitnepa, craBut nepea co0oil BBICOKYIO LI€JIb — BOCIHUTAHUE
HOBOTO «330TE€PHUECKOr0 YeJI0BeKay, 00J1aatoero 0OHOBICHHOHN TE€IECHOCTHIO U
JyXOBHOCTBIO.
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Ceromnst B Mupe HacuuThiBaeTcsi okoso 1092 Bampaopdckux mkon B 60see
yeM 70 cTtpaHax, u okojio 1857 merckux cagoB B 65 cTpaHax, MPU3HAHHBIX
MexayHapoaHbiM (GopyMoM BaibJIopdCcKux/mTaiHepoBckux Imkon (I'aarckum
kpyrom), Ilenarornueckoit cekuueit CBo60aHOM Bhiciiei MKOIbI T'yMaHUTAPHBIX
Hayk ['éreanyma u Jlpy3pamu Bampaopdckoro odpasosanus. B Poccum mepsas
BanbaopdCcKas obmeoOpa3oBaTeNbHas IIKOJIA paclaxHyja cBou aABepd B 1994 r.
B MockBe, U ceiiuac B CTpaHe HaCUMTHIBAETCS 22 TAKUX LIKOJIBI.

KakoBsI ke KpaeyroyibHbIe KAMHH BJIbJOP(CKOMN TEJarOTMKy M Ha Kakue Qu-
nocodckue otkpoBenus [llTaitnepa ona onupaetcsa? B mouckax orBeTa oOpaTuMcs
K padote «[Ipunnunsl Bansnopdcekoii negaroruku (Meroauka o0yuyeHus U He0O-
XOJUMBI€ YCJIOBUSI BOCITUTAHMS)» — KBUHTICCEHIIUH AT JIEKIUI, MPO3BYYaBILINX
B ItyTrapre BecHoii 1924 r. [10].

B Banpaopdcekux creHax He cnemaT (opcupoBaTh HHTEIIEKTYalbHbIM POCT.
31ech BepsT, YTO PacUBET pa3yma HACTyHaeT JIMIIb TOTJa, Korjaa Aylia peOeHKa
co3peer Juist nmo3HaHud. Lleap — B3pacTUTh HE MPOCTO APYAUTA, & TAPMOHUYHYIO
JMYHOCTb, OCO3HAIOUIYIO CBOM JIapOBAHUS M YMEIOILYIO IJIECTH KPYXKEBO B3aUMO-
OTHOILIEHU C MUPOM U JIFOJbMH.

CoBpemeHHas BabIopQCKast MKOJIa — 3TO 0a3UC TBOPYECTBA, I/I€ 3HAHUS T1e-
penaroTcs depe3 NpPU3MY XYyJI0KECTBEHHBIX O0pa3oB, a TIJlaBHas 3ajada —
npoOyNTh B JIETAX YyBCTBO (DOPMBI, TapMOHUH U cUMMeTpud. CTOPOHHUKHU 3TOTO
MOJIX0/1a YOEXKIEHBI: OTKa3 OT raPKETOB MUTAET BOOOPAKEHHE U KPEaTUBHOE MBbIIII-
nenue. B miaqmux kiaccax u JETCKUX cajjax 3JIeKTpOHHUKA MOoJI 3ampeToM, a (haod-
pUYHBIE UTPYLIKH YCTYNalOT MECTO TBOPEHUSIM, POKICHHBIM M3 (DaHTa3UH U U3
€CTECTBEHHBIX MaTEPHUAJIOB.

Mys3bike llTaitHep oTBOAMI 0CO0YI0 poiib B (POPMUPOBAHUH TyXOBHOCTH,
BeJlb €€ 3By4YaHHE HE MMEET aHAJIOTOB B MUPE (PU3UUECKOM, B OTIIMYUE OT KUBO-
nucyu win cKyiasntypsl. imenno Llltalinep BAOXHYI )KHU3Hb B 3BPUTMHUIO (OT I'pey.
€0pobpio. — ypaBHOBEIMIEHHOCTh, COPa3MEPHOCTh, TAPMOHUS) — HOBOE HCKYCCTBO,
COTKaHHOE U3 peyH, MYy3bIKH U kecTa. To, UTo MpeacTaeT nepei AeTbMU B hopme
HarJIAJHOIO JKECTa, MEJIOJUYHOTO CI0BA U YapyOIIed My3bIKH, YCBaUBa€TCs UMH
TakK )K€ €CTeCTBEHHO, KaK pOJIHas peub W JitoOuMast recHs. OCOOEHHO LIEHHO 3TO
B paHHEM BO3pacTe.

B cBoux «BocnoMuHaHMAX O MOCKOBCKOM aHTPOINOCO(CKOM OOIIEeCTBE»
Kemuyxnukoa nutupyer lllraitHepa o Tanue: «TaHel — 3TO caMOCTOSTENbHBIN
PUTM, BeIyIIUH K pasnoxaM Mupa. TaHIbl Halllero BpeMeH!U — JIMIIb OJIeAHOE OT-
pakeHHe IPeBHUX XPaMOBBIX TAHIIEB, Yepe3 KOTOPbIE MOCTUTANIUCH TITyOoUaiiiie
Muposble ceepuieHus» [11]. Oanaxo Iltaiinep Bceraa noayepkuBall, 4To B 3BPUT-
MUU TJIABEHCTBYET MYy3bIKa — My3bIKa B JIBUYKEHUH.

[Tocne ocuoBanmsi Banbaopdckoit mKoIbI, KOT/Ia Bpauyd MPUCOCIUHIINCH K
aHTPOINOCOPCKOMY JBIKEHUIO, 3apOANIach METUIIMHCKAs MPaKTHKa, OCHOBAHHAs
Ha aHTporocodckoMm mMupoBo33peHun. Habmonas 3a »tum, IllTaitHep npumien k
yOEXKIAEHUIO, YTO OBPUTMHS MOXET CTaTh JIEYEOHOH — HECTH HE TOJbKO
o0pa3oBaTeNbHBI M BOCIMTATENIbHBINA 3apsi/l, HO M OKa3bIBaTh LEJIUTEIBHOE BO3-
NefCTBHE, CTaTh HCKYCCTBOM BpaueBaHUs, CBOCOOPa3HOM apT-Tepanuei.
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Wnewn IllraiiHepa nany WMIYJBC MHOXECTBY IIPAKTUYECKMX HAYWMHAHUU,
BKJIFOYAsl CEIBCKOE XO3AMCTBO (OMOJAMHAMHUYECKOE JBHXKEHHE), OOpa3oBaHHE
(BanmpoOpdcKoe IBMKEHNE) U JIeUeOHYI0 MeAaroruky (apmwkeHne Komnxumn).

3aKjaouYeHue

Taitnep 6bU1 yOSIKIEH, UTO COBPEMEHHOW IIMBUIIM3AIIMA HEOOXOIUMO HOBOE
JyXOBHOE MTO3HAHKE, PEOA0JIEBAIOIIEE OJJHOCTOPOHHOCTH MaTEPUAITUCTUYECKOTO
€CTECTBO3HAHUS C OJHOW CTOPOHBI, U YHCTO AYXOBHOI'O, MUCTHYECKH-PEIUTHO3-
Horo, ¢ apyroi. [IpoBo3rnamas JlyXoBHOCTh KaK BBICIIYIO 1I€J1b IUBWJIN3ALINHU, OH
IBITANICA 00BEAMHUTH PETTUTUI0, UCKYCCTBO, HAYKY C IIETTbI0 BOCIIUTAHHS YEJIOBEKa.
JIyXOBHOCTBH OH MPOBO3IJIAIIA] KOMIIACOM, BEAYIIUM K BepminHaM pa3BuTHs. OH
CJIOBHO IIPOPOK MPEABUAEI TOT TYIIHK, B KOTOPBIM 3aBeja 4eJI0BEUYECTBO LIUBUIIH-
3a1us, OJIep KUMast JIUIIb MaTePUAIIbHBIM IPOTrPECCOM, BO3/BUTILAS MEKY STUMHU
(bopMaMH KyJIbTypbl HEIIPUCTYITHBIE CTEHBI.

[Tocne konunnsl I'ére IllTalinep mucan 0 HEM CTPOKH, KOTOPBIE CIIOBHO X0
OTpaXkaroT ero co0CTBEHHYIO CYIHOCTh: «Ho renuit ['€re — 3T0 HemcyeprnaeMbIii
KOJIOJEL], YbH TITyOHMHBI HE OOBSATH OJHUM B3IJISOM, K KOTOPOMY MOXHO JIUIIb
0ECKOHEUHO MPHOIMKAThCS, UCCIEeAysl ero rpaHu. M1 B 3TOM CTpEeMIJICHUH IIEHHO
Kaxxgoe ycunue. Jlaxe To, 94To KaXeTcsl He3HAUYUTENIbHBIM, 00OpETaeT CMbICIT B KOH-
TEKCTE €ro BCEOOBEMIIIOIIET0 MUPOBO33peHUs. JIMIIb Mpoias CKBO3b JTaOWPHHT
YKU3HEHHBIX MIPOSIBICHUH, B KOTOPBIX PACKPBIBAJICSA 3TOT YHUBEPCAIBHBIN TyX, MBI
CMOJKEM IIOCTUYb €r0 CYIIHOCTb, €0 CTPEMJIEHHE K BEpIIMHAM YEJIOBEYECKOIO
ObITUs» [12]. DTa cTaThsl — NMHIIb TOHKAs HUTh ApUaJIHbI, BEAyIas B OeCKpaiHuN
nabupunT Hacnenus P. Hlraitnepa, 3aneuatiienHoro B 350 Tomax.
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KaHToBa cTpykTypa 060CHOBaHUSA NPaKTUYECKOro pasyma
B.E. Cemenon'>'D<

Mockosckuii eocyoapcmeennuiii yHugepcumem umenu M.B. Jlomonocosa, Mockea, Poccus
P<Isemyonov.ve@philos.msu.ru

AnnoTanus. VccienoBanue MOCBAIMICHO OCTPOH H )KUBOTPEIIEITy el podiieme 00oc-
HoBanua M. KantoMm mpaktudeckoro pasyma. OcTpoil M KMBOTpENeLyeil — OCKOJIBbKY BO
BTOpOii «KputHke» ¢uminocod yTBepKIaaeT, uyTo ACAYKIHS MPAKTHYECKOrO pasymMa HEBO3-
MOJKHA, IOTOMY KaK OOBEKTHBHAS PEATFHOCTh MOPAIFHOTO 3aKOHA HE MOKET OBITH JOKa3aHa
HUKakoi neaykuueit. Kakum sxe obpazom KaHT moarsepkaaeT Bcio chepy MpakTHUECKOTO
pasyma? Llens cTaTbu — 3KCIUTHIIIPOBATh U PEKOHCTPYUPOBATE CTPYKTYPY U 3Tarbl 000CHOBA-
Hus Kanrom mpaktudeckoro pasyma. Cam ¢miocod ykasplBall, 9To ASTyKIHS Kak 000CHOBA-
HUe BceoOIIel U 00BEKTUBHON 3HAYMMOCTH MTPEIMETa UCCIEOBaHUS MOXKET ObITh HE TOJIBKO
TeopeTuueckoi. U Takoe ompasaaHue MpakTHaeckoro pasyma y Kanra cymectByer u obnmanaer
KOHKPETHOH cTpyKTypoil. Bo-mepBrix, B «Kpurike uncroro pazyma» KaHT skcrmimpoBan
CYIIECTBOBAHHE MHTEIUTUTHOCIHLHOTO MUPA, B KOTOPOM OCHOBAHUEM MPUYUHHOCTHU SIBIISETCS
cBobOona. B unTemuurubenbHoi cdepe NpUHIKITBI YUCTOTO pa3yMa, OCHOBAHHbBIE Ha CIIOHTaH-
HOCTH, 00J1aJ1al0T 00BEKTUBHON peanbHOCThI0. TakuM 00pazom, KaHT 060CHOBaJ CyIEecTBO-
BaHUE: UHTEIUIMTUOETIHHOT0 MUpa, CBOOOIBI KaK OCHOBaHMS MPUYMHHOCTH, 10JKEHCTBOBAHUS
KaK MOTHBa NIPAKTUYECKOT0 AeHcTBUsL. Bo-BTOPEIX, B «OCHOBONOMIOXKEHUH K MeTa(pU3NKe Hpa-
BOB» KaHT nmoKaspIBaeT, 4To CBOOOAA MEPEHOCUT HAC B WHTEIUIUTHOCNBHBINH MUD, B KOTOPOM
CyILIecTByeT 100pas Boiisl. D1a Ao0pas Bojs 0a3upyeTcs Ha CBOOOE U CO3JaeT YeTIOBEYECKYIO
aBTOHOMHIO. VIMEHHO Takasi BOJSI SBISETCS HCTOYHHKOM KaTErOpUYECKOrO HMIIepaTHBa
¥ MODPAJH B IIeJIOM. B-TpeTsux, B «KpUTHKE MPaKTHIECKOTO pasyMa» JEMOHCTPUPYETCS, YTO
cB00Oa — «3aMKOBBIN KaMeHby» (Schluffstein) NpaKTHUECKOTO pa3yma. 3/1eCh MOPaJIbHBIN 3a-
KOH KaK «(akT pa3ymay» CIyKUT JJisl MOATBEPKICHUS YXKE CaMOW TpPaHCIEHICHTATbHOU
cBoOozp!. Ctano ObITh, CTPYKTYpa TPAHCICHACHTAIFHOM IeTyKIIMN MPAKTHUECKOTO PasyMa co-
CTOHT M3 [TOATAITHOTO 000CHOBAHUS: (1) HHTEIUTUTHOETBFHOTO MHpa, (ii) CIOHTAHHOCTH pa3yma,
(iil) TpaHCcUeHAeHTaNBHOM CBOOO B, (1V) 10OpOii BoH, (V) Hoira (KaTeropu4eckoro umiepa-
THBA), (Vi) MOPAJILHOTO 3aKOHA KaK «(}akTa pazyma.

KiroueBble ciioBa: WHTEIUIMTHOCIBHBI MHp, CIIOHTAHHOCTh, CBOOOA, J0Opas BOJIS,
JIOJIT, MOPAJIBHBIHA 3aKO0H, (PaKT pazyma

KoHdukT MHTepecoB. ABTOp 3asBIsCT 00 OTCYTCTBHH KOH(DIMKTA HHTEPECOB.
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Kant’s Structure of the Justification of Practical Reason
Valeriy Ye. Semyonov'>/><

Lomonosov Moscow State University, Moscow, Russia
P<Isemyonov.ve@philos.msu.ru

Abstract. The research deals with the burning problem of Kant’s justification of practical
reason. For in the second Critigue Kant asserts that the deduction of the principles of practical
reason is impossible, since the objective reality of the moral law cannot be proven by any
deduction. How does Kant confirm the entire sphere of practical reason and what stages does
he go through in this process? The aim of the article is to explicate and reconstruct the
systematic elements and stages of Kant’s justification of practical reason. The aim of the article
is to explicate and reconstruct the systematic elements and stages of Kant’s justification of
practical reason. Indeed, justification is impossible if we understand deduction as a purely
theoretical procedure, which Kant carried out in the Critique of Pure Reason. Yet, Kant himself
points out that “deduction is the justification (Rechtfertigung) of its objective and universal
validity”. This justification of the principles of practical reason can be found in Kant’s works
and has a certain structure. Firstly, in the Critique of Pure Reason, he justifies the existence of
an intelligible world where the determining ground of causality is freedom. In the intelligible
domain, the principles of pure reason, based on spontaneity, have objective reality. Thus, in the
first Critique, Kant justifies the existence of an intelligible world, freedom as the ground of
causality and the ought as a reason for practical action. Secondly, in the Groundwork of the
Metaphysics of Morals, Kant demonstrates that freedom carries one to an intelligible world
where the good will resides. The good will rests upon freedom and brings forth human
autonomy. And it is the good will from which the categorical imperative and morality in general
emanate. Thirdly, it is explicated in the second Critique that freedom is the keystone
(Schlupstein) of practical reason. Here, the moral law (= a “fact of reason”) is instrumental in
deducing transcendental freedom itself. This means that the reality of transcendental freedom
manifests itself through the moral law. The moral law exists and is effective; therefore, there is
transcendental freedom behind it. Thus, the structure of the transcendental deduction of
practical reason consists of a step-by-step justification of: the intelligible world, the spontaneity
of reason, transcendental freedom, good will, duty (the categorical imperative), the moral law
as a “fact of reason”.

Keywords: deduction, intelligible world, spontaneity, freedom, good will, duty, moral
law, fact of reason

Conflict of interest. The author declares that there is no conflict of interest.

HISTORY OF PHILOSOPHY 877


https://doi.org/10.22363/2313-2302-2025-29-3-876-897
https://orcid.org/0000-0002-0486-8697

Cemenos B.E. Bectauk PY/IH. Cepus: @unocodus. 2025. T. 29. Ne 3. C. 876-897

Article history:
The article was submitted on 12.12.2024
The article was accepted on 03.05.2025

For citation: Semyonov VYe. Kant’s Structure of the Justification of Practical Reason. RUDN
Journal of Philosophy. 2025;29(3):876—897. (In Russian). https://doi.org/10.22363/2313-2302-
2025-29-3-876-897

BBenenune

[TpoGnema o6ocHOBaHMS (AETYKIIMU) MPAKTUIECKOTO pazyma o0lagaer uc-
KJIFOYUTEIIbHOU OCTPOTOM, MockoyibKy cam U. Kant Bo Bropoit «Kpuruke» HeaBy-
CMBICJIEHHO 3as1BUJI, UTO «OOBEKTUBHAS PEATLHOCTh MOPAJILHOTO 3aKOHA HE MOYKET
OBITh TOKa3aHa HUKAKOM JeAyKIUeld 1 HUKaKUMH yCUIIUSIMU TE€OPETUYECKOTO, CIie-
KYJISITUBHOTO WJIM 3MIMPUYECKH MOATBepxkaaeMoro pazyma» [1. C. 391]. 3aech
nMeeTcsl B BUAY CyObeKTHBHas JAeayKuus u3 « TpaHcueHAeHTaIbHOW aHATUTHKN
«KpuTHK# yrcToro pasyma» B OTHOILIEHHH YUCTBIX OHATHH paccynka. HysxHo co-
IJIACUTHCS, UTO Takoe 000CHOBAHME HE TOAUTCS [Tl MpakTudeckoit ceprl. MHave
roBOpsi, OOOCHOBaHHE MPAKTUYECKOTO pazyma — HE TeopeThdecKas 3ajaua,
a, HallpOTUB, SHUTMaTH4ecKas TpyaHocTh. Kakum ke o6paszom Kanrt cobupaercs
pelaTh 2nagHyro npobaemy Beeil TpaHCIEHACHTAIBHON (unocodun?

be3 comuenus, neaykuus 1000ro pojaa B KadyecTBe 00OCHOBAHMS KUZHEHHO
Heo0Xo/MMa BO BCEM KOpITyce TpaHCIeHIAEHTaIbHOH ¢uimocopun. Kant, Hampu-
Mep, YK€ B OJJHOW U3 paHHUX («IOKPUTHUYECKHX») PaboT, «OnbIT BBeeHUS B (hu-
70co(uI0 MOHATHS OTpULIATENBHBIX Bennuue» (1763), chopmynupoBan TpyaHen-
LIYI0 PO0JIEMY, HACTOATEIHHO TPEOYIOIIYIO pa3peIIeHUs: «KaK AOKEH S TOHSTh,
4TO, 01a200apsi MOMY, 4MO eCmb Heuymo, ecmb MAaKx#ce U UYmo-mo Opy20e»
[2. C. 82]. B npuBeaenHo# nuurare KaHt roBOpUT HE TOIBKO O BO3MOXKHBIX UCTOY-
HUKaX NMPUYUHHOCTH, HO B TOM YHCJIE M 00 VCI08UAX 8O3MONMCHOCU YETO-ITNO0
(mo3HaHUsA, MOpaJH, PEIUTUN, HAYKH U T.1.) — QyHAAMEHTAIBHOU U CYITHOCTHOU
npobiemMaTrke Bceil TpaHCLeHIeHTaTbHON (priIocopu.

HecmoTpst Ha TO, 4TO BO BTOpOMl «KpUTHKE» TOBOPUTCA O HEBO3MOKHOCTHU
Cyry0o TeopeTHuecKoro oOOCHOBAHHUS MPAKTHUECKOTO pa3yMma, OJTHAKO B TO XKe
BpeMs M B TOH ke pabore Grrocod yka3sIBal, 4TO ASAYKIHUSI — 3TO 000CHOBAHUE,
wu onpasdanue (Rechtfertigung), o0beKTUBHON U BceoOIIel 3HAYMMOCTH Tpe]-
Mmeta uccienoanwus [1. C. 387-389]. B aToM ciydae mo1o0HOe 000CHOBaHUE MO-
XKET OBITh HE TOJTBKO TEOPETUUYECKUM, HO U TIPAKTUYECKUM.

Taxum oOpa3om, TiepBast eJb CTaThH 3aKIIFOYAETCS B HCCIEIOBAHUN BO3MOXK-
HOCTH U TOATAIHOTO Pa3BEePTHIBAHUS CTPYKTYPHI NEeAYKIHH (0O00CHOBaHUS) MpaK-
TUYECKOro pazyMa. Kpome 3TOH CymiecTByeT M JApyTras Lelb, IPSIMO CBSI3aHHAS
C TIEpBOM: HEOOXOUMO Pa3bsICHUTH, B UeM UMEHHO 3aKJIF0YaeTCsl MPUMAT MPAKTH-
YEeCKOro pa3yma MO OTHOUICHHWIO K TEOPETHYECKOMY M KaKUM HMEHHO 00pa3om
paKkTHYecKast 00JacTh CTAHOBUTCS YCIOBUEM BO3MOKHOCTH U YCIEIIHOCTH TEO-
peruyeckoro no3Hanus. [Ipu ocyiiecTBIeHUN ATHX IeJel HEBO3MOXKHO O0ONTH
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CTOPOHOH POJIb ¥ 3HAYEHUE «TPEX CTOJIOB» TPAHCIEHIEHTAIbHOM (hrnocodun —
«KONEPHUKAHCKOT0 IEPEeBOPOTa», KPUTUIM3MA M TPAHCLEHJEHTAJIBHOIO Hjea-
nM3Ma — 711 000CHOBaHHs MPAKTHIECKOTO pasyma.

JTanbl M CTPYKTYPa AeIlyKIMH NPAKTHYECKOr0 pa3yma

[TockonbKy BayKHEHIIEH 1eNbI0 BCel TpaHCLEHACHTAIbHONW (PHII0CODUH SBIIS-
JIaCh 3auuma c60000bl M, CIAEA0BATEIIBHO, MPAKTUIECKOH cepshl B 11es10M, To Kant
MOPUCTYNWI K aHAIU3y M OOOCHOBAHHUIO MPAKTHYECKOTO pa3yMa yKe B IEepBOU
«Kpurtuke». B «TpancuenaeHtanbHol auanektuke» KaHT momMuMo pazpenieHust
napajoru3MOB W AHTHMHOMHI OTPOMHOE BHUMAaHHE YAESIEeT NSAYKIUH uoel
pasyma, BKII0Yas CloJja HAUBAXKHEHIIIYIO — UJICI0 MPAHCYEHOeHMANbHOU C80000bL.
[Tpu 3TOM (M 5TO OUYEHB BaXKHO, KaK MBI yOeuMcs!) IOUCK UJeH TPaHCLIEHIeHTallb-
HOM CBOOO/IBI «HE UMEET HUYETO OOIIETO C MEePEX0I0M OT TEOPETUIECKOM (PHtoco-
¢uM K MpaKTHYECKOH, MOCKOIBbKY, KaK OBUIO SICHO ¢ CaMOro Hayaya, BO3MOXKEH
TOJIBKO TIEPEX0Jl OT MpaKTU4YecKol (umocopun k Teoperndecko. [ToaTomy MbI
UIIEM TEOPETHUYECKYIO UJICI0 pa3yMa, KOTopas MpOoCTHpaeTcs B cepy NmpakTuie-
ckoi (hrtocopuu U MPOHUKAET B HEE, TOTOMY YTO OJIaroaaps MpuMatry MmpaKTHde-
CKOT'O pa3yMa OHa y>K€ UMeeT B Hell cBou KopHu» [4. S. 73].

TemaTtu3zanus CTPyKTYphl I€IYKIHH TO3BOJSET OOHAPYKUTb, YTO Pa3IHuHbIE
npousBeneHus: Gpuiocoda BBHITOIHIIOT COOCTBEHHYIO (PYHKLHIO B OOOCHOBAHUHU
MPAKTUYECKOro pasyMa. PaccMOTpUM B XPOHOJIOTHUECKOM TMOPSIKE ASTamnbl U
CTPYKTYPY Ipolecca AeTyKIIMH B OCHOBHBIX «IIPAaKTHYECKUX» counHeHnsx Kanra.

«KpuTuKa 4yucTOro pasyma»

JlaBHO ¥ BepHO MOAMEUEHO, YTO B mepBoil «KpuTuke» comepxarcsi B CBEpHY-
TOM WJIA Pa3BepHYTOM BHUJIE €/Ba JIM HE BCE MPOOJIEMBbI, KOTOpBIe 3aHUMau Kanrta
B TeueHue ero ¢punocodcekoii xxu3nu. [Ipoananusupyem 3tanbsl 000CHOBAHUS CBO-
00bI ¥ TPAKTUIECKOTO pa3yMa B Pa3InYHBIX YaCTIX NepBoil « KpuTHUKN».

A) Ilpeoucnosue ko emopomy uzoanuto. 31eCh peub UIET O CIIOCOOHOCTH
Moleaums (HO HE no3Hasams) CBOOOY B KaueCTBE BEIIH caMoii 1o cede. OueBUIHO,
YTO YesoBeYecKas ayma o0aamaeT CBOOOHON BOJIEH, MOCKOIBKY OHA — KaK BEIIb
cama 1o cebe — He TIPUHAUICIKUT MUPY SIBJIICHUI U HE TOTYMHEHA 3aKOHY TIPUYHH-
HocTH 4epe3 mpupoxay. Crano ObITh, 0€3 Bemu camoii Mo cede He CYIIeCTBYET
n cBoOoawl. KaHT nemMoHCTpupyeT oOOIIyl0 YCTAaHOBKY CBOEH MeTa(U3UKH:

! 3namenuthiil kKauToBeN, Xepman LIIMUTII, HACTONYMBO MOIYEPKUBAIL, YTO «TPAHCIIEHIEHTAIIBHBI
ueanu3M (IPOCTPAHCTBO U BPEMs — TOJIBKO CyOBEKTHBHBIC (OPMBI CO3EpIaHMs, a BEIIH Mpe/-
CTAIOT IJIs HAC JIMIIG SIBJICHMAMH Bellled caMuX 110 ce0e) U KPUTHIU3M (Y4EeHHE O TOM, YTO MBI HE
MOJKEM ITO3HABATh BEIIU caMU 1o cebe) cyTh aBa cromma (Sdulen) mokTpuus! “KpuUTHKH 9HCTOrO
pasyma”» [3. S. 60]. B xadgecTBe TPETHETO «CTOJIA» HEMPEMEHHO CIIEyeT Ha3BaTh «KOIEPHUKAH-
CKHii TIepeBOPOT» — paliKalIbHOE N3MEHEHHE TOYKHU 3pPEHHS Ha CYIIHOCTh IMO3HAHUSI, MOPaJIbHOTO
[[eﬁCTBPIH, 9CTCTUYCCKOI'0 BOCHPHUATHA, PEJIUTHO3HOTO YyBCTBa U T.II. HNmenno «KOHepHI/IKaHCKI/Iﬁ
MEPEBOPOT»H ABIACTCA (I)yH)IaMeHTOM KaK TpaHCUHCHACHTAJIbHOT'O UACaIn3Ma, TaK U KpUTUIU3Ma.
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TPaHCICHICHTAIbHASL CBO0OO/Ia OTHOCHUTCS K cpepe MBITIUICHUs, K 00JIacTH BElIeH
camux 1o cebe: «cBoboma — 310 camo npumeHeHune pazyma» [5. C. 129] (Refl.
5613).

B) 06 usnauanvno-cunmemuueckom eduncmee annepuyenyuu, a TaKxKe
O npumenenuu Kamezopuii K npeomemam 4yecme ¢0oo6use. B onHom 13 naparpa-
¢doB (Ananutuka nouatui, § 16) Kanrt nenaer 3asBneHue UCKITIOYUTENHEHON Baxk-
HOCTH TIO OTHOIIIEHUIO K CBOCH ()yHIaMEHTAIBHOHN HJee MPUMAaTa MPAKTHICCKOTO
paszyma. @unocod yTtBepxkaaer: «Bce MHOroobpazHoe B CO3EpLIAHUN UMEET, Clie-
JI0BaTEJIbHO, HEOOXOIMMOE OTHOILIEHHE K [[IPEJICTABICHUIO| 5 MbIC/I0 B TOM CAMOM
cyOBeKTe, B KOTOPOM 3TO MHOT00Opa3zHoe HaxoauTcs. Ho 3To npezcraBienue ecth
akT cnonmannocmu (Aktus der Spontaneitdt), T.e. OHO HE MOKET pacCMaTPUBATHCS
Kak MpHHAJIeKallee YyBCTBEHHOCTHU. S Ha3bIBalO €ro yucmou annepyenyueu, <>
WU Takxke usHavanvnou annepyenyuew» [6. C. 203] (B 132). Kpome Toro, npe-
KpacHO HM3BECTHO, YTO CIOHTAHHOCTb €CThb OCHOBAaHUE «TPUEAMHOTIO CHUHTE3a».
Wrak, mepBoHayano CO3HAHUS U TPAHCIEHACHTAIBHBIA CHHTE3 MHOTOOOPA3HOTO C
KaTeropusiMu paccysika OMUPAIOTCA HA CNOHMAHHOCHb U, CTAJ0 ObITh, SABIISIOTCS
€80000HbIMU, U, 3HAYUT, MOTYT HE IOAUMHATHCA a)PUIMPOBAHHIO UyBCTBEHHOCTH.

Kpome Toro, B npyrom pasznene (AHamutuka noHstuid, § 24) Kant ytBep-
KNACT, UTO pucypubill cunme3 CleAyeT Ha3bIBATh MPAHCYEHOCHMANbHbIM CUHMEe-
30M cnocobnocmu 8ooopaxcenus. CuaTe3 (IPOIyKTUBHON) CITOCOOHOCTH BOOOpa-
KEHUs eCThb «IpuBeAeHue B aeiictBue cnommannocmuy» (Kypcus moil. — B.C.),
KOTOpasi B JaHHOM Clly4ae SIBJsieTcsl onpezensomneil. Torja cTaHOBUTCS OYEBU/I-
HBIM, YTO TPAHCIEHJACHTATBHBINA CHHTE3 CIIOCOOHOCTH BOOOPaKEHUS €CTh HE UTO
MHOE, KaK «JIeHCTBHE paccyJ/ika Ha YyBCTBEHHOCTb U MEPBOE MPUMEHEHHE ero (a
TaK)K€ OCHOBAHHE BCEX OCTAIBHBIX CIIOCOO0B MPUMEHEHUS ) K IPEIMETaM BO3MOXK-
HOTO JUIsl Hac co3epuanus». [Ipu 3ToM cama «crmocoOHOCTh BOOOpPaKEHUSI €CTh
cnoHTaHHOCTH (Spontaneitit)» [6. C. 225-227] (B 151-152).

Crasno ObITh, M CO3HAaHKE (MBIIIICHNUE), M TPAHCIICH/ICHTAIbHBIN CHHTE3 BOOO-
pakeHHs HEe JETEPMUHHUPYIOTCS IPUYUHHOCTHIO Yepe3 MPUPOY U HE MOTYT OBITh
00yCJI0BJIEHB HEOOXOIMMOCTHI0. HanmpoTHB, UX mojokeHne CBOOOIHBIX U HE3aBH-
CUMBIX CYIIHOCTEH MPsSMO YKa3bIBa€T HA WX MPHUHAJIC)KHOCTh MHTEIUTUTHOCITH-
HoMmy mupy. Clie1oBaTenbHO, U pa3yM Kak TaKOBOM, M MepBOHAYaIbHbIe CUHTETH-
4eCKHE aKThl I03HAHUS U3HAYAIBHO IeTEPMUHUPOBAHBI IPAKTUUECKOH 00/1aCThIO?.

C) 06 uoesax 6oobuie. Unen pazyma MBICIAT 6€3)Cll08HO€e, B OTIIHYNE OT 00)-
cnosieHHo2o B cepe mo3HaHU. B mpakTrueckoit cdepe pazym KOHCTUTYTHBEH,
100 UCTIONIB3YET TPAHCLIEHEHTAIbHBIE UAEH KaK LIEHHOCTH, C TOMOIIBIO0 KOTOPBIX,

2 KaHT HACTOATENBHO ITOMIEPKUBAET B HAOpocKkax 1775—1778 romoB, 4T0 «EAMHCTBO YUCTOTO IPH-
MEHEeHHA pazyma (mpoctoe, cBoO0IHOE, HE00X0ANMOE) <...> — OIIPEIEeIIAIoNIee U MPEICTaBISIET CO-
6011 HEKOTOpOE NpocpeccusHoe dgudicerue, IMEIOIIEE HCXOIHBIM ITyHKTOM YCIIOBHE d priori, K IpH-
Mepy, MOPaJIbHYI0 CBOOOY. DTH YCIIOBHS HE MIPUHAUIEKAT K 00JIACTH SBICHUH U IENAI0T BO3MOXK-
HBIM cunmes a priori Booomie» [5. C. 69] (Refl. 4760). Kpome Toro, «abCcOIIOTHAS CIIOHTAHHOCTh
pa3yma TpeOyeT aOCOIIOTHOIO SAMHCTBA MTO3HAHUS MPEIMETOB BOOOIIEC U BCEX €ro Ieneit (CBobo/1-
HOTO OT BCSIKOTO OrpaHudeHus uyBcTBeHHOCTH)» [S. C. 71] (Refl. 4849).
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rOBOPSI B COBPEMEHHBIX TEPMUHAX, KOHCTPYUPYETCS KaK OTJIEIbHOE PAKTUYECKOE
JIeHCTBHE, TaK U BCSA COITHAIbHAs pea.nLHOCTL3. K uncny Takux naeii Kant otHocuT
UACI0 TPaHCLEHAEHTAIbHOW CBOOOIBI (Hapsmy c uuesMu bora m Geccmeprtus
TyTIIN).

D) Tpemuva anmunomusa wucmozo pazyma. B TpeTbeil aHTUHOMHH 3aKPEILIsi-
eTcs SKCIUIMIpoBaHHas B [IpeaucnoBun ¢pyHnaMeHTanbHasi yCTaHOBKA TPAHCIICH-
neHTanu3Ma. — I1ocKoIbKy HEBO3MOYKHO JIOMYCTUTh CYLIECTBOBAHME €IUHCTBEH-
HOM MPUYMHHOCTH — TI0 3aKOHAM MPUPOABI (MO0 3TO MPOTUBOPEUUT CAMOMY OITIpe-
JeNIeHUI0 (PU3UUECKON MPUUUHHOCTH), TIOCTOIBKY HEOOXOAUMO JIOIMYCTUTh MHOM
BUJl — IPUYUHHOCTD 4epe3 cBoOoay. B TakoMm ciyuyae TpaHCLeH/IEHTaIbHAS Ues
CBOOO/IBI BBIPAKAET AOCONIOTHYIO CHOHMAHHOCMb TIPAKTHYECKOTO JeicTBHs,
CBobOoHOE /IeiicTBHE, B 3TOM Cly4ae, IPeICTaBIsieT CO000 TaKOe COeTMHEHHE TTO-
CJIEIOBATENbHBIX COCTOSIHUM AEMCTBYIOLUX MPUYMH, IPH KOTOPOM HEBO3MOXKHO
eo0UuHCmMe0 onvima, XapakTepHoe AJsl MPUPOIHOU Kay3anbHOCTH. VHade roBops,
TOJILKO MbluieHue (pa3yM) SIBISETCS IPUIMHON CBOOOIHOM BOJIM, KOTOpasi MOXKET
CaMOCTOSITENIbHO HAYMHATH ONPEJIeNICHHbII psi coObITHil. BoT kak Menc Tummep-
MaH MHTEPIPETUPYET 3TY HETIPOCTYIO cUTyaruio: «dunocodus npusBana odecre-
YUTh COBMECTHMOCTb WU pazyMa W MOHATHS paccyaka. Ecium 3TOT NMpoexT
OanaHca MeXIy CBOOOION M MPUPOIOH NOTEPIUT HEeyiady, aHTHTE3UC  OKaKeTCs
B OoJjiee CHJIIBHOM TIOJIO)KEHUU U3-32 MOANEPKKH, KOTOPYIO OH TMOJYYHT OT

3 PoGepr Illnend cuuTaet, 4TO, MOCKOJIBKY PE3YJbTaThl TPAHCIIEHACHTAIBHON IEyKIMH €MOH-
CTPUPYIOT, YTO YUCTHIC MOHATUA paCCyaKa UMCIOT CMbBIC/I U 3HAYCHUE TOJILKO B MIpE€ACax OIlbITa,
cTajio 6BITI>, MO0 OTHOHICHHWIO K MPEAMETAM OIIbITa, MMOCTOJBKY KaHTOBCKas TpaHCHCHACHTAaJIbHasA
¢rnocohus ecTh «TUCIUILIHHA-TIPECMHHUIA TPATUITHOHHON OHTOJIOTHH U KaK TaKOBast UMECT JIEII0
¢ oOwvekTamu B 1ieniom» [7. S. 106]. DTo odeHb BaXHOE 3aMeYaHUe, TIOCKOIBKY, €CIIH B JICTYKITUH
TEOPETHYECKOH chephl peub UaeT 00 yCIOBHIAX BO3ZMOXHOCTH 7103HAHUs SBIEHHUH, TO IpH 000CHO-
BaHUU TPAKTUYECKOTO pa3yma IMPEeIMETOM HCCICIOBAHUS BHICTYIAET caMa BO3MOXHOCTh pedib-
HO20 Cyujecmeosarnus IPeAMETOB (= MOPaJIbHBIX U COIMANBHEIX JICHCTBHIA).

* sBecTHbIi KaHTOBEN M OKCopackuii punocod, Pansd Yokep, aknentupyer BHuManue: « Tpanc-
LIEH/ICHTANBHBIN naeanm3M KanTa ZelcTBUTENRHO TPeOyeT MOUTMHHONW CIIOHTAaHHOCTH M TOJIHH-
HOM cBOOOIBI, HE MMEIOMIEH BBHICIIMX U Ooyiee OTAa’IeHHBIX npuunH. Ho Tompko korma ¢umocod
MPUCTYMAET K HAaMUCaHUIO ,,KpUTHKN MpPakTHYEeCKOro pazyMma’, OH HaXOJUT TBEPIYIO MOUBY UL
YTBEPIK/ICHHSI pPeajlbHOCTH ATUX BewleH. ,,dakT yucToro pazyma®, Hecyuuii B ceOe ,,aroJuKTH4e-
CKYIO YBEPEHHOCTH* B 00513aTE€JILHOCTH U, CIIEIOBATENLHO, B HAIllEH CBOOO/IE OTBEYATh, IAET MY
TO, B YEM OH HYXJaeTcs. DTOT ,,pakT™ yOekaaeT Hac B TOM, YTO B BBIOOpPE, KOTOPBIH MBI JieIaeM,
MBI CBOOOIHBI OT ONPEJIEINAIONX (PaKTOPOB JIFOOOTO poja — Jlake ONpeAeNsomux (GpakTopos, Ko-
TOpPBIE MOTYT JICHCTBOBATh Ha HOYMEHAJILHOM YPOBHE. Tak MOXKeT ObITh TOJILKO B TOM CIIy4ae, €ciu
MBI CaMH, KaK CYOBEKTHI, MIPUHAMICKAM K TIIyOWHHOH pPeaThbHOCTH BelleH camMux 1o cebe, mo-
CKOJIBKY B TMPOTHBHOM CIydae MBI JOJDKHBI OBITh ITOJBEP)KEHBI Kay3aJbHOMY ICTEPMUHU3IMY
Bropoii anangorun. A MOCKOJNBEKY MBI, Kak CyOBEKTHI, 00JaaeM abCOMOTHOH, HIYEM He 00YCIIOB-
JIEHHOH CBOOOJOMN, TO U AEATEIHHOCTH HAIIETO pa3yMa B CHHTE3€ JOJDKHA ObITH CBOOOAHOW B TOM
K€ caMOM HEOOYCIIOBIEHHOM CMBICIe. Benp ecii ObI TPUYHHEI TI000T0 poia, HOyMEHATbHBIE HITH
WHBIE, MOTJIH OTPAaHWYUBATh AKTHBHOCTP ,,s°° B MBIIUICHHH, OHH MOTJIH OBl OrpaHUYUBATH €€
u B aeiictBum» [8. P. 208].

5 ViMeeTcst B BULY aHTUTE3UC TPETHEH aHTHHOMUH YHCTOTO PasyMa: «HET HUKAKOW CBOGOIBI, BCE
B MHUpE COBEPIIAETCS TOJIBKO MO 3akoHaM npupoas» [6. C. 595] (B 473).
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SMIIUPHU3MA, U OT MPETCH3UH MPAKTUISCKON chephl MPUAETCS 0TKA3aThCs KaK OT
obmanumBeix. Ho KanT HageeTcs, uro no aToro He moiaer» [9. S. 116].

E) O ouanekmuueckux eévi600ax uucmozo pazyma. B s3tom pasnene, B mapa-
rpade «Pa3zpelieHue KOCMOJIOTMYECKUX HIEH O TMOJHOTE BBIBEACHHS COOBITHIA
B MHpE W3 MX NpUYuH», KaHT OCYIIECTBISET yerocmuyro NEeTyKIUI0 CBOOOJEI.
NmenHo 311ech BIiepBbIe 00OHAPYKUBAETCS CBA3b MEXKIY C8000001 U Q0JIHCEHCNEO-
sanuem. CleToBaTeNIbHO, KaK pa3 B 3TOM pasjene « KpuTtukm» Hy>)KHO yCMaTpUBaTh
SKCIUTMIIMTHOE HAayallo TPAHCIEHJIEHTAIBHON NeAYKIMHU MPaKTUYECKOTO paszyma.
N6o «mpakTryeckoe ecTh BCe TO, YTO BO3MOKHO Oaronaps ceodoe» [6. C. 1005]
(B 828).

Wrak, cymiecTByeT qBa BUa MPUIMHHOCTH: (1) €CTECTBEHHAS, Yepe3 MPUPOTY
u (i1) mHTEITMTHOCNIBHAS, «4depe3 cBOOOy». EcTecTBeHHass MPUYNHHOCTh BCETIa
CBsI3aHA CO 8pemeneM, N0O HAXOAUTCS BO BPEMEHHOM PsAy, TOTOMY, COOCTBEHHO,
U SBJISIETCSI CHHOHUMOM HeobOxooumocmu. [IpuauHHOCTD yepe3 cBoOoay Oa3upy-
€TCSl Ha WJIE€ CHOHMAHHOCMU, KOTOpask MOXKET CaMOCTOSITEIbHO HAUYWHATH Pl
co0bITHii®. DTO U ecTh CYIIHOCTh TPAaHCICHACHTAJILHON Huen cBoOobl. KpaTko
BBIPAXKAsACh, c60600a €CTh CHOHMAHHOCHb .

Ha TpancriienaeHTaibHON uaee cBoOOABI Oa3UPyeTCsl npakmuyeckas c60600d.
ITo muenuto Kanra, mpaktudeckasi cB000/1a €CTh, IPEKEC BCETO, HE3aBUCUMOCTD
OT IPUHYKJIEHUSI YyBCTBEHHOCTU. U X0Ts adppuimpoBaHusi 4yBCTBEHHOCTHIO He-
BO3MOYXHO TIOJTHOCTBIO M30€KaTh, TEM HE MEHEe, YEIIOBEK CIIOCOOCH OMpPEeesTh
CBOM JIeUCTBUS caMocTosTeNbHO. [Toi [Maiiep Takum oOpa3oM JeMOHCTPUPYET pas-
JMYUE MEXIY TPAaHCIEHACHTAIBHOM CBOOOMON M NMPaKTHUECKOW: «TPaHCLIEH/ICH-
TaJgbHas CBOOOJIa M MpaKkTHYecKas cBo00a, TO €CTh CBOOO/Ia BOJIM U aBTOHOMHUSI,
HE TOXXJECTBEHHBI. ABTOHOMHUS, CKOpEe, JOJKHA TTOHUMATHCS KaK yCIOBHE TOC-
MOCTBA HAJI HAITUMU CKJIOHHOCTSIMH TIPH BBIOOpE 1eNiel U IEHCTBHMA, U TI0 ATOU
MIPUYMHE KaK YCIOBUE COTPYIAHUYECTBA C JPYTHMMH, HO HE TOCIOICTBA HAJl HUMH;
YCJIOBHE, KOTOPOE MBI MOXEM CBOOOJIHO BBIOMPATh, YTOOBI TOIIEP)KUBATH, HO KO-
TOpPOE MBI TAK)K€ MOYKEM CBOOOJIHO HUCIIPOBEPraTh. ABTOHOMUS HE TOKISCTBEHHA
HOYMEHAIBHOMY ,,aKTy* CBOOOIBI. ABTOHOMHS — 3TO COCTOSIHUE, 3aBHCSIIEE OT
anPUOPHOTO MPUHITUTIA, HO PEATH3yeMOE B SMIIMPUUECKOM MHUPE, KOTOPOE MBI MO-
KeM CBOOOJIHO BHIOMpATh, PEAIM30BbIBATh U MOAIEPKUBATH WIIM HUCTIPOBEPraTh U
paspymatey [12. P. 125-126]. DTo ciemyeT MOHMMATh TaK: YEJIOBEK CBOOOIHO
oTpezieNisieT CBOU MPaKTUYECKUe IeUCTBUS, OJHAKO KaK ¢ yuyeToM aduiupoBaHus
YYBCTBEHHOCTBIO, TAK U C YUETOM PEIIAIOIIEro BIUSHUS uaei pasyma. [Ipakruye-
CKHE€ UHTEpEeChl Bceria 00yCIOBIEHBI IEHHOCTSAMU U KYJIbTYpOil B LIETTOM.

¢ [IpuuMHHOCTE Yepe3 cBoboxy Beaex 3a Ilomom [aliepoM ciemoBato Ol Ha3BaTh «HOYMEHAIBHOM
MIPUYUHHOCTHION, IOCKOJIBKY OKOHYATENIFHBIE MOTHBHEI e HaMm He poctynHsl [ 10. P. 90].

7 I'eHpH DIUIMCOH MOIYEPKHBAET CAMOINPOM3BOJIBHYIO MPUPOMY TPAHCIEHACHTAIBHOW CBOOOMIBI:
«cB000/Ia B 3HAUEHUH CIIOHTAHHOCTH — 3TO HE TO, YTO MBI JOJDKHBI JOOABUTH K HALIIEMY IPE/ICTaB-
JICHUIO O ce0e KaK O palMOHAIbHBIX areHTax, YTOObl MPHIATh STOMY KaKOH-TO MeTapHu3M4eCKUit
CMBICJI; 3TO, CKOpEE, ONpEAEsIolas YepTa caMo 3TOM KOHUENUuu. B 3ToM cuia yTBepkaeHus,
YTO MBI MOXEM JIEHCTBOBATh TOJIBKO UCXOS U3 uaen cBoooas» [11. P. 142].
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Ecnu B oTHOIIEHNY IeAYKIMH npakmuieckot cB000 b1 KaHT HE BUINT KaKUX-
TO CEPHE3HBIX MPOOJIeM, TO 00OCHOBAHUE UJIEU MPAHCYEHOEHMAIbHOU CBOOO/IHI,
HAIPOTUB, KCOCTABIISAET HACTOSLINIA UCTOYHMK 3aTpyaHenuin» [6. C. 697] (B 561)%.
Kax xe 31ece ObITE?

3HAMEHUTHIN KaHTOBCKUN a)OpU3M TIIACHUT: €CITU «SIBJICHHS CYyTh BEIIH CAMH
o cebe, To cBoOoay Hemb3s cractiy [6. C. 701] (B 564). 160 B TakoMm ciiydae Bce
MIPUYMHBI, B TOM YHUCJIE U MOTHUBBI YEJIOBEUECKUX JICMCTBHM, JIEKAT B MIPUPOTHOMN
cthepe U, crano ObITh, CBOOOBI MOMPOCTY HE cymecTByeT. ClenoBaTenbHO, K04
K JIETYKIIMH KaK CBOOOIBI, TAK U BCETO MPAKTUYECKOTO pa3yMa HaXOJHUTCS B yCTa-
HOBKax KaHTOBCKOTO (DyHAaMEHTaJIbHOTO KpUMUYU3IMa.

Ecnu ke sBneHus (Kak UM | TMOJIOKEHO) CYTh MPEACTABICHUS, TO OHU CAMH
JIOJKHBI IMETh OCHOBAHHUS, KOTOPBIE HE OTHOCSTCS K YUCITY SIBICHUNA. DTUM OCHO-
BaHUEM SIBJISIETCS TPAHCIICHICHTANBHBIN TpenMeT. Takoro poja TpaHCIeHACHTAb-
HBIM TpeameT o0asaeT NMPUYUHHOCTBIO, KOTOpasl caMa 1o cebe He ecTh SBJICHHeE,
XOTsI €€ Pe3yJIbTAaT HaAXOJIUTCS B SIBJICHUU. B CBOIO ouepeib CyOBEKT UyBCTBEHHOTO
co3eplanus 00Ja1aeT, ¢ OJHONU CTOPOHBI, IMNUPUYECKUM XAPAKTEPOM, C IPYroi —
unmeniueubenvuviM. VIHTENTUruOenbHbI (TpaHCUEHACHTANbHBIN) CYOBEKT He
MOTYUHEH BPEMEHHBIM YCJIOBHSIM U BIUSHUIO 4yBCTBEHHOCTH. Ero KanTt HazbiBaeT
Hoymenom. HOyMEeH B CBOEM HETaTUBHOM CMBICTIE, M TOJBKO B HEM, €CTh HEKas
Belllb, KOTOpas He SIBIIETCA O0BEKTOM UyBCTBEHHOTO co3epuanusi. Hoymen — 3to
MPOOIEMAaTUIECKOE MOHATHE U €ro (DYHKIIMS COCTOUT B TOM, YTOOBI OTpaHUYHTh
00JacTh UyBCTBEHHBIX CO3EPLIAHUN U HE PACIPOCTPAHATH MMO3HAHUE Ha cepy Be-
nie camux no cede. MHaue roBopsi, GyHKIHMS HOyMeHa — JeMapKalluOHHas!.

Takoit HoymeH, oguepkuBaeT KaHT, ecTb 4HCTOE «desimenbHoe CYuecnaod
(tatige Wesen) [6. C. 705] (B 569), u B cBOMX MOCTYMKaX OH HE3aBUCUM OT €CTe-
CTBEHHOHW HeoOxouMocTH. HoyMeH caMonpon3BOJIbHO HAUMHAET JCHCTBUS B UyB-
CTBEHHO BOCIIPHHIMAEMOM MHUPE, XOTsI PUINHBI HAXOJSATCSA HE B HeM. MHaue ro-
BOPSI, IPUYUHHOCTD JIEHCTBUS HOyMEHA JISKUT B uHmennueubenvHou chepe, Ho 1o-
CKOJIBKY JICHICTBHE ITO pedanbHOe, TO BHEIIHUM 00pa3oM MPOUCXOTUT OHO B UYB-
CTBEHHO BOCTIpUHMMAEeMOM MUPE U MPECTABIIAETCSA HAM TaK, Kak OyITO Mbl UIMEEM
JIEJI0 ¢ HECKOHYAEMBIM PSIOM ecmecmeernbix ipuunH. [loaTomy Kant mpousHo-
CUT IIOKHPYIOIIYI0 Ha MEpBBIA B3rMs ¢pasy: «IpakTHUecKas cBOOOJa MOXKET
ObITh Joka3aHa ombiToM» [6. C. 1007-1009] (B 830). OT0 03HauaeT: OGmarogaps
OTIBITY MBI «II03HAaeM MPAKTHUUYECKYI0 CBOOOIY KaK OJJHY U3 €CTECTBEHHBIX IPUYHH,
a UMEHHO KaK Kay3aJbHOCTh pa3dyma B onpezaenenun Boamy» [6. C. 1009] (B 831).

B pe3ynbraTe BO3HHMKAaeT HEOOXOIUMOCTH sui generis. Konb ckopo HoyMme-
HaJbHAsI IPUIMHHOCTH HAXOAUTCS B pasyMe, a He PUPO/IE, TO B 3TOM cllydae OHa
MTOPOXKIAET HE0OX00UMOCHb Oeticmaus 0codoro poaa. Korma Hammm moctynku o0y-
CJIOBJICHBI €CTECTBEHHBIMU (TIPUPOTHBIMU) MOTUBAMH, TO BOSHHUKAET gojeHue (das
Wollen), T.e. HEKoe kenanue, oOyCIOBICHHOE YyBCTBEHHBIMH MHTEPECAMU WU

8 Ha camMoM jiesie «B3aMMOOTHOIICHUS TPAHCIICHACHTABHON M MPAKTUYECKON CBOOOIBI HE Tak
HPOCTHI ¥ COIEPKAT B ceOe N3BECTHBIE KAHTOBEeAUECKHUE MPpobneMbl. OJHAKO 3TO TeMa UL OTAeNb-
HOT'O HCCIIEIOBAHMUS.
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TEJIECHBIMU TIOTpeOHOCTsIMA. OIHAaKO B TOM Cllydae, KOT/ia NMpUYHHA ICHCTBUS
HaXOJIUTCsI B HOYMEHAIIbHOHU cdepe, — a 3TO MOXKET OBITh MJIes pa3yMa, Halpumep,
Uzes CIpaBeJIMBOCTH, MM J00pa, WK OJIaroestHUsI, — TO Y HAC MOSBIISIETCS HE00-
XOJUMOCTb UHOTO pojia — docencmsosarue (das Sollen) [6. C. 1009] (B 831).

Honowcencmeosanue B UHTEINTATHOCIHPHOM MHPE — 3TO MOTHB COBEPIICHHO
JpYToi MPUPOIbI, HEKEIH 60JleHle B YYBCTBEHHO BOCIIPUHIMAaeMOM. Bosenue Mo-
KET BBITJISACTD TaK: sl XOUY €CTh, IUTh, CHATH (T.€. s 3aBULIY OT CBOEH (PU3NYECKOM
HaTyphl). [ondcencmeosaniie BO3IEUCTBYET Ha UEJIOBEKA MHAYE: 51 TOJKEH TOMOYb
4eloBeKy B Oene. B kakoMm u3 MOTHMBOB MPHUCYTCTBYET cBOOOAa Boym? Bompoc,
€CTEeCTBEHHO, puTopuueckuil. JlomkenctsoBanue, das Sollen, mpoBosriamaemoe
pa3ymom, o0Jiazaer, B MPOTUBOBEC OOBIYHOMY YyBCTBEHHOMY JKEJIAHUIO, aBTOPH-
TETOM, M JIa’Ke 3alpeTOM, HHAaY€ TOBOPS — MPUHYAUTEIbHON cuioil. [10CcKoJIbKy B
UHTEJUITUTHOENBbHON cdepe pasym o0ianaeT Kay3adbHOCTHIO B OTHOIICHUU f67e-
HU1l, TIOCTOJIBKY OH MOXET OBITh TPUYMHON HaIUX (yKe CBOOOHBIX!) NeUCTBHIA.

Cam uenoBek ecthb siBineHue. Ho pa3yMm He ecTb siBJIeHHE U HE TIOAYUHEH yCII0-
BUSM YyBCTBEHHOCTH, HO HAaI[POTUB — OOYCIIOBJIMBAET CBOEH Kay3albHOCTBIO J€ii-
CTBHS Y€JIOBEKa B MaTepHaibHO cepe. B TakoM ciydae, «pa3yM ecTb MOCTOSH-
HOE€ YCJIOBHE BCEX MPOU3BOJBHBIX MMOCTYIKOB, B KOTOPBIX MPOSIBISIETCSA YETIOBEK)
[6. C. 719] (B 581). U aT0 BaxHeiimiee cienCTBUE U3 BCEU JNEAYKIIUUA CBOOOIBI!
Kpowme Toro, 31ech OyeT He JTHUIIHUM €ellle pa3 BCIOMHUTH paHee YIIOMUHABIIIEeCs
u HanBaxkHewmiee s Kanra ocHoBononoxxenue: «CBo0o1a ecTh OnpeaensieMocTh
cuibl [= Bosnd. — B.C.] omauM nuiib pazyMoM. Ho pazyMm He siBIseTCS TO3HAHUEM,
coJiepXKaluM Croco0, KakuM MbI aduIpyeMcs npeaMeTaMu; Cle10BaTeIbHo,
c60000a — smo camo npumenenue pazyma» [5. C. 129] (Refl. 5613) (Kypcus
Moii. — B.C.). Ota reHnanbHast MpIcib KaHTa B BUJie YeKaHHOTO aopr3Ma BIIOJIHE
KOHBepTHpyeMasi: cB000/1a ¢ HEOOXOJMMOCTBIO MPEATNOIaraeT UCI0NIb30BaHUE pa-
3yMa; pa3syM MOXKET OBITh MOJIE3HO M APPEKTUBHO MPUMEHEH TOJIBKO B YCIOBHSIX
cB000b1. CTasio OBITh, pasym U c60600a OKa3bIBAIOTCS MOHATHUIMU-CHHOHUMAMHU
U €JUHOCYIIHOCTHBIMU CyIIUMU. M 3TO BaKHEUIINM IPUHIIAII KAHTOBCKOM TPAHC-
LIeHIeHTaIbHOU (unocodpun!

COOTBETCTBEHHO, TaKasi CBO0OJa MOKET OBITh HE TOJBKO HETATUBHOM, T.€. HE-
3aBUCHMOM OT UyBCTBEHHOCTH, HO U IMOJIOKUTEIHFHON — B KaYeCTBE BO3MOKHOCTH
CaMONPOM3BOJIBFHO HAUYMHATH psAA coObITMiA. Takum 00pa3oM, MOXKHO CIenaTh
3aKJII0UYeHHe: «CB00O/Ja MOXKET MMETh OTHOUIEHHE K COBEPLUICHHO WHOMY POIY
YCIIOBUH, YEM €CTECTBEHHAs! HEOOXO0AUMOCTD, U TOITOMY 3aKOH 3TOI HEOOX0IMMO-
ctu He addurupyer cBodoay, cTajgo ObITh, U TO M JAPYroe MOTYT CYIIECTBOBAThH
HE3aBHCUMO JIPYT OT IpyTa M He MPENATCTBYs Apyr apyry» [6. C. 725] (B 585)°.

° Y Bce e, HECMOTPS Ha TaKOM KU3HEYTBEPKAAIONIHI («CBOGOIOYTBEPKIAIOMINI») KAHTOBCKHUM
BBIBOI, Mlenc TUMMepMaH neccHMUCTHYHO POHseT: «B KOoHeuHOM cueTe mpoGieMa Gananca Mex Ty
cBOOOI01 U TIPUPOIOIT OCTaeTCs HEPEIIEHHO, MOCKOIbKY KaHT, B paMKax CBOETO JeTepPMUHU3MA,
HC MOXKET AOIMYCTUTH OTKJIOHCHHA OT XO04a MHUPOBBIX CO6I)ITPIﬁ, B MOpaJ’IbHOﬁ HeO6XOI[I/IMOCTI/I KO-
TOPBIX MBI YOoexxaeHsl» [9. S. 131]. OTkpoBeHHO roBops, 1 caM KaHT BOBce He UaeaIu3upoBai ue-
JIOBEUYECKYIO IPUPOAY U HE NPEeyBENUINBaJl BIUSHIE HAa Hee MOPaIbHOr0 3akoHa. B Tpakrate 1784
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F) O6 uoeane evicuiezo onaca... Jlanpiie cieayer BBIBOJ 00 HHTEIUTUTHOCITH-
HOM peanbHOCTU: NPUHYUNDBL YUCTO20 pa3yma 001adarom 00beKmusHoU peaibHo-
CMbIO 8 €20 NPAKMUYECKOM, HO 0COOeHHO MopanbHom ynompeoaenuy. CTano ObITh:
«Mmup, cooOpa3HbIil CO BCEMU HPaBCTBEHHBIMH 3aKOHAMH (KaKUM OH MoJicen ObITh
COTJIACHO €80000¢ Pa3yMHBIX CYIIECTB U KaKUM €My Hadjedicum OBbITb COTIACHO
HEOOXOJIMMBIM 3aKOHAM HPABCMBEHHOCMU), S HA3bIBAl0 MOPAJbHBIM MHPOM.
DTOT MUP MBICIIUTCS TOJIBKO KaK YMOIIOCTHTAEMBbIN [MHTEIUTMTUOCIIbHBIN |, TAK KaK
B HEM MBI OTBJICKAEMCSI OT BCEX YCJIOBHH (11€JI€i) 1 1ayKe OT BCEX MPEMATCTBUMA IS
Mopaiu (c1adoCTh WK MOPOYHOCTH YEIOBEYECKOM MPUpo/Ibl). [I0CTONBKY OH €CTh,
CJIeIOBaTeNIbHO, TOJIBKO WJEs, OJHAKO NpaKTHuYecKas Hujesi, KoTtopas IeHcTBH-
TEJHHO MOXET ¥ JIOJDKHA UMETh BIIUSHUE HAa YyBCTBEHHO BOCIIPUHUMAEMBIH MUD,
9TOOBI C/IENIaTh €ro 10 BO3MOXKHOCTH co00pa3HbiM uaee» [6. C. 1015] (B 836).

CyIIHOCTh MHTEJUIMTUOEFHOTO MHpa MPEKpacHo ompeneneHa ['enpu Diim-
COHOM: «HMHTEJUTUTHOEIbHBIA MUpP, KOTOPOMY MPUIUCHIBAETCA CBOOOAA, HE SIBIISI-
€TCSl HM TPAHCIICHIEHTHOU MeTa(hU3nuecKoi 001acThi0, HU TPOCTO IBPUCTHUECKH
MIPUHSATOM MO3HIKEH. DTO, CKOpee, MePCIeKTHRA, KOTOpas palimoOHAIBHO (2 HE Mpo-
CTO MparMaTuyecku) 0OyCIOBICHA MPEANOI0KEHUEM, YTO Pa3yM YeJIOBeKa MpaK-
Tu4eH. PaKTUYEeCKH WHTEITUTHOCTBHBIN MUp <...> — 3TO KAaHTOBCKUN SKBHUBAJICHT
MPOCTPAHCTBA MPUUYKH. DTO HOPMATHBHOE M KOHIIENITyallbHOE, 2 HE OHTOJIOTHYE-
cKoe mpoctpancTBo» [14. P. 97].

Jenykuus TpaHCIIeHeHTaIbHO cB0OOIBI B epBoi «KpuTnke» 3aBepiueHa,
OJIHAKO caMa dTa HMJies OCTaeTcs Moka npobieMatnyHoil. Jlyis cBoO6o 61 HEOOXO0-
IMMO (€CITM MOXKHO TaK BBIPA3UTHCA) «BCMpPeuHOe O8UMNCEeHUe» CO CTOPOHBI MO-
pa’gbHOTO (MPAKTHYECKOTO) MHpa. TOJBKO TMPH TakoM OOOIOHOM JBHKCHUHU
MO>KHO TPOIEMOHCTPUPOBATH OOBEKTUBHYIO 3HAUUMOCTD MTPAKTUIECKOTO pa3yma.

«OCHOBOMO/10KeHUE K MeTa(pM3UKe HPABOB)»

B s10it pabote KanT obpamiaercs Kk caMMM OCHOBAHHUSIM MPAKTHYECKOTO pa-
3yMa, a IMEHHO — K MeTa(u3uKe HpaBoB. [Ipexie ueM MpUuCTynuTh K KPUTUKE YH-
CTOTO MPAKTHUYECKOI'O pa3yma, HEOOXOAUMO HAMTH «nepexoo» OT TpaHCLEH/EH-
TaJILHOU CBOOOIBI K TPAKTUIECKOMY Pa3yMy U HPAaBCTBEHHOMY 3aKOHY.

TakuM CBSI3YIOIIUM 3BEHOM SIBIISICTCSI «BEPXOGHbLIU NPUHYUN MOPATLHOCTIUY
[15. C. 55], xoTOpBIil MOKET OBITh HAWJEH UCXOIS U3 000pot 601uU. MOPaTbHOCTh
KaK TaKoBast €CTh OTHOILIEHHE BCAKOTO MOCTYIKA K MPAKTHUYECKOMY 3aKOHO/1aTellb-
ctBy. [IpHCcyTCTBHE 3aKOHOAATENHCTBA B IUYHOCTH CIIOCOOHO BBI3BATH TaKOE CO-
CTOSIHUE, I[P KOTOPOM MHAMBHUAYyalbHas 100past BoJis Moria Obl paccMaTpUBaTh
ce0s1 caMy KaK YCTaHaBIMBAIOIIYIO BCEOOIHE 3aKOHBI. 37€Ch, €CTECTBEHHO, BO3-
HUKAET TeMa 00JICEeHCMBO8AHUS, BBITEKAIOLIETO U3 UaeH cBoOoAbl. B utore Kaunr
BBIBOJIUT MEPBYIO (hOPMYITy KATErOPUIECKOTO UMIIEPATHBA: «IIOCTYIAH TOJIBKO 110

roaa «Maes BceoOueil HCTOPUH BO BCEMUPHO-TPAXKIAHCKOM ILTaHe» (HiIocod MpayHO KOHCTATH-
pyer: «U3 cronp kpusoii gecunnl (Holze), u3 kakoi cienaH 4eaoBeK, HE MOXKET ObITh BHITECAHO
HUYero cosepuieHHo npsimoroy» [13. C. 99].
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TaKOH MaKCHMe, OTHOCUTEIIbHO KOTOPOW THI B TO K€ BPEMsI MOXKEIIb JKeJaTh,
4yTOOBI OHA cTana BceoOuuM 3akoHoM» [15. C. 143]. Paau atoro mobpas Bous
JOJKHA OBITH (1) aémonomHot (= CaMO3aKOHHOM), T.€. OBITH IS CaMOU ce0sl 3aK0-
HOM, M (i1) aBTOHOMHAas BOJSl JIOJDKHA HUMETh COOCMGEeHHOe OCHO8anue. ITO
OCHOBaHHE HEOOXOIUMO e TyIIUPOBATh.

Ecnu Bonst (kak crmocoOHOCTH OMpeeNsaTh MOCTYIKHA cO0Opa3HOo ¢ 3aKOHOa-
TEJIBCTBOM) €CTh BHJI IPUYUHHOCTH Pa3yMHBIX CYIIECTB, OCYIIECTBIISIONINX TPaK-
TUYECKHE JIEHCTBUS, TO TPaHCIIEHIEHTalIbHAsl CBO0OIa SABJISETCSI OCHOBAHUEM Ca-
Mot Bonmu. KaHT cTpemMuTcs IeaynupoBaTh cBOOOIY M3 YUCTOTO MPAKTUYECKOTO
pazyma. Pa3zym (B kauecTBe BOJM pa3yMHOTO CYIIECTBA) BHICTYNAET KaK HpuUyuUH-
HOCmb B OTHOILIEHUH BCeX OOBEKTOB U JIeiicTBUI B MOpasbHOM cdepe. Ho u cama
TpaHCLIEHEHTalIbHasl CBO0O/1a, B CBOIO OUEPE/Ib, TAKKE ABJISETCS CPEICTBOM 000C-
HOBaHUS TPAKTHUYECKOTO pa3yma, MOCKOJBKY HEMOCPEJACTBEHHO YKAa3bIBAET Ha
0COOBIN (MHTEIUTUTUOETBHBIN) MUP, B KOTOPOM TOT M CyIIecTByeT. Pazym TBopuUT
COOCTBEHHBIC TIPUHIIUIIBI B TOM Cllydae, €clii OH cBoOOJieH. KaHT moguepKuBaet:
«Pa3ym mox uMeHeM ujeil mokasplBaeT TaKyl YHCTYH CIIOHTAHHOCTb, YTO 3TUM
MyTEM BBIXOJIUT JAJICKO 32 MPECIIbl BCET0, YTO TOJIBKO €My MOXKET JaTh UyBCTBEH-
HOCTb, ¥ BBITIOJIHSET CBOE TJIaBHEHIIIEE JesI0 TeM, YTO OTINYAET UyBCTBEHHBIH MUD
ot ymonocturaemoroy [15. C. 239]. Ecnu pasym cBo0Oo/ieH, TO OH caM ce0e 3a7aet
3aKOHBI. 3JIeCh Kak pa3 U OOHapyXUBAeTCsl Hauyaao HEOOXOJIUMOTO «B8CHPEUHO20
osudicenus» cBOOOIBI U MOPAIBHOTO MHpa. B pesynbraTe 0OHAapyXUBaeTcs, 4To
c60600a, cobcmeeHHoe 3aKOHOO0AMeNbCME0 GO, A8MOHOMUSL, 3aKOH CYTh TTOHS-
Tus B3aumosamensemsie [15. C. 233].

«KpuTHKa NIPaKTHYECKOr0 pa3yma

Teopernueckass JeAyKIUsl MPAKTUUYECKOTO pazyma IMoj00Has TOW, KOTopas
MpUMEHsIAach B nepBoil «KpuTrke» B OTHOILICEHUHM KAaTErOpUM paccyaka, KakK yxXe
U3BECTHO, HeBO3MOXkHa. [To00Has cutyarus o0ycioBieHa TeM, YTO «KaTeropuyie-
CKHI UMITEPaTHB, B OTJIMYUE OT YUCTHIX PACCYAOYHBIX MOHATHH (KaTeropui) ,,Kpu-
THUKU YHUCTOTO pasyMa‘, He TpeOyeT KaKoro-To MPUHLIUIHAILHOIO 000CHOBAHMUS.
B kauectBe npuunHbl 3Toro KaHT Ha3bIBaeT pa3nuyHbIE POJIU, KOTOPhIE OOBEKTHI
urparot B obenx cepax. B mpakTuueckoM MUpe HaM He JaHO HUYETO, YTO MOXKHO
ObUI0 ObI TTO3HATHh TOJBKO MOCPEICTBOM MPUHIUIIA YUCTOIO MPAKTUYECKOTO pa-
3ymMa. OOBEKTHI BO3HUKAIOT B PE3YJIbTaTe ACHCTBUTEILHOCTH MOPAJIBFHOTO 3aKOHA
TOJILKO TOT'/1a, KOTJ]a areHT JAeHCTBYET B COOTBETCTBUU C HUM, T.€. KOT/Ia OH pealu-
3yeT MopajbHblEe LEIH, NMPEANHCaHHble pasyMoM. Torzna 3HaHME 3aKOHa €CTb
,»OCHOBAHHME CaMOI'0 CyIIECTBOBaHUS MpeaMeToB*. OQHAKO HEBO3MOXKHO YCMOT-
PeTh X MOpaJbHbIE HCTOKH. BOT mouyeMy mpakTudeckas criocoOHOCTh pa3yma He
MOXKET OBbITh J0Ka3zaHa sMnupuueckd. OHa OTHOCHUTCS K ,,0CHOBHBIM CIOCOOHO-
ctam* (Grundvermogen), BO3MOKHOCTh KOTOPBIX HepeanbHO mocTudb (begriffen).
OnHako MOpaJIbHBIN 3aKOH, KOTOPBIA aKTOp MpH3HAeT B BHiae (akTa pazyma, Te-
Nepb CIY>KUT JUTs BBIBOJA TPAHCLIEHICHTAIbHON cBOOOIB» [16. S. 354].
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CBoOosa — 3TO W eCTh TOT caMblii Schlufistein (3aMKOBBIN KaMEHb B apKe,
«3amMparoLIUi» BCIO €€) MPAKTUUECKOro pasyMa M MOpajbHOrO 3aKOHa (MMIepa-
tuBa). Kak oTMeuanocsk BblIlle, CHOHTAHHOCTD SIBJIAETCS (DYHIAMEHTOM U yCJIOBUEM
BO3MOXXHOCTH TpaHCIEHIeHTaIbHON cBoOOAbI. [locnenuss Taxxke mpencTaBisieT
c000I0 yCIIOBHE BO3MOXHOCTH, @ IMEHHO — YCIIOBHE BO3MOXKHOCTH NPHUMEHEHUS
pasyma'®. Cam e cBOGOIHBI pasyM KOHCTPYHPYET, B YACTHOCTH, MOTHBBI JIEii-
CTBHI U, CTaJIO OBITh, BBICTYIIAET YK€ KaKk 0c000T0 poja npuiuHHOCMb B MOpallb-
HOM Mupe. Oco3HaHHE 3TOM HOYMEHAJIbHOM MPUYMHHOCTU U pean3alus €€ J10J-
KEHCTBOBAHUHU B MPAKTHUUECKOM chepe BBICTYTACT KaK «@hakm pazymay.

Crano ObITb, MOpaIbHBIN 3aKOH KaK «(haKT pasyMay CIYXKHUT, B CBOIO OUepe/ib,
JU1s 000CHOBAHUS TPAHCLEHICHTAIbHON CBOOOBI. [IpH 7TOM HEOOXOJMMO YUHUTHI-
BaTh: HECMOTPS Ha TO, YTO MBI MO’KEM SMIIUPUUECKH BOCTIPUHUMATH NHOCIe0CMBUSL
CYLIECTBOBaHMS MOPAJIBHOTO 3aKOHA, HECMOTPS Ha TO, uTo KaHT Ha3pIBaeT 3TOT
3aKOH «(aKTOM», TEM HE MeHee, MOpaIbHBIN 3aKOH HE €CTh IMIUPHUUYECKOE SIBIIE-
HUE, HO TMpEeACTaBIseT co0o0r0 «dakT yucroro pazyma» (Faktum der reinen
Vernunft) [1. C. 391], a uMeHHO — yMOTIOCTUTAaEMBIi (PaKT ¥ 3aKOH, YIIPABIISIOIIHHA
MOpAJIbHBIM MHPOM KaK COBOKYIHOCTBIO LIEHHOCTEH M MHUpPOM HPAaKTUYECKOTO
(MopanbHOTro) feiictBus'!. B Takom ciydae «dakT pasyma» (MOpanbHBIH 3aKOH)
MPECTABISAET COO0I0 «ETUHCTBEHHBIN (PaKT YHCTOTO pa3syMa, KOTOPHIi BO3BEIIAET
0 cebe TakuM 00pa3oM KakK uU3HauaIbHO 3aKOHOJATeNbHBIA pasym» [1. C. 351]
(KypcuB moit. — B.C.). Ero ¢yHnnamenranbHas wusHauaibHocms — HamoaoOue
U3HAYATILHOCMU YUCMOU annepyenyuy — KaK pa3 1 BBICTYINAET INIaBHON NPUYUHON
HEBO3MOXHOCTH meopemuieckoli NeAyKIUU MPaKTHIECKOro pa3yMa.

Kaxxymieecsi OKCIOMOpPOHOM BbIpakeHHE «(PaKT pazyMa» MOXKHO UHTEPIIPETH-
POBaTh TAaKUM 00Pa30M: OCKOJIBKY MOTHUBBI HDABCTBEHHOTO IOCTYIIKA JIEXKAT BHE
YYBCTBEHHO BOCIPHUHHMAE€MOI'0 MHpa, HO SIBJISIOTCS HWHTEUTUTHOEIBHBIMU, IO-
CTOJIbKY B CIIOBOCOUYETAHUU «(aKT pazymay CIEAyeT JeNlaTh aKIEHT Ha CIIOBE «pa-
3ym». OIHAaKO KOJIb CKOPO MPOSIBIICHHE «(paKTa pa3ymMa» B KaueCTBE PEaIbHOTO I0-
CTYIIKa MOXHO HaOJII0JIaTh YMIIUPUYECKH, «B )KU3HIW», TO MBI JIeJaeM yJapeHHe Ha
cioBe «dakt». MHaye roBops, «hakT pazyma» naet o cede 3HaTh B peaaibHOM )KU3HU
B KauecTBE HSMIUPHUUYECKH HAOIIOAaEMOr0 MOpPAIBLHOTO TOCTymnka (= dakra),
MOTHBBI KOTOPOT'O HEMOCPEACTBEHHO HE J3KCIUIMIUPYIOTCA, HO CaM XapakTep

10 Cro6ona, yreepskaaer KanT, «ecTh yciioBre palMoHanbHbIX aekictui» [5. C. 67] (Refl. 4557).
' Beinarommiics kaurosen, Kapn Amepukc, paswscuser: «[ aBHoil vHHOBanuel B ,,Kpurnke npak-
THUYECKOT'0 pa3yMa‘ sIBIISICTCS] BBE/IEHHE CBOCOOPA3HOT0 NOHSTHS ,,pakT pasyma™ (Ti1. I, uacts 7) Kak
LEHTPATBHOTO JUISi HPAaBCTBEHHOCTU U WAEU CBOOOMBI, HAPSAY C IMOCTOSHHBIM YTBEP)KACHHEM (Ha
TIEPBOH CTpaHMIIE IPEIUCIOBUS KO BTOpoH ,,KpuTnke™), uTo cB0OOIa COCTABIISET ,,KPaeyTOIBHBII
KaMeHb*“ ero cucrteMsl. [IoHATHE KaHTOBCKOTO ,,KpacyroJIbHOTO KaMHA“, KOTOPBI Ha3bIBAcTCs
,»PAKTOM™, MOXKET MOKa3zaThcsl Oojee YeM 03aJauMBAIOLINM, HO CYIIECTBYET AOBOJIBHO NPOCTOE
00BsICHEHHE, KOTOPOE MOXKHO JaTh 3/1€Ch, IO KpaitHel Mepe, TepmuHonorun Kanra. ,,daxt pazyma“
Ha3bIBAcTCH ,,()aKTOM", TOTOMY YTO OH HE BBIBOJUTCS U3 YET0-TO MPEIIECTBYIOMIETO eMy. B To xe
BpeMs OH OTHOCHUTCH K ,,pa3yMy*‘, IOCKOJIbKY TOHMMAETCs KaK JJaHHbBIM HaM He yepe3 KOHTUHIEHT-
HOCTb 4yBCTB, a KaK 4acTh HaIllero o0IIero U CyIeCTBEHHOr0, XOTsl ¥ HE MPOCTO TEOPETHYECKOTO,
xapakTepa Kak payuonaivHulx azenmos» [17. P. 70].
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Y [IEHHOCTHBIE KOMIIOHEHTHI JIEHCTBUSI CBHICTEIBCTBYIOT U JAIOT HAM BO3MOX-
HOCTb OTUETJIMBO TMOHSTh, YTO OH COBEPILEH O] BIUSHUEM HJIeH pa3syma, HpaB-
CTBEHHOTO 3aKOHa, T00PO¥ BOJIM U, COOTBETCTBEHHO, B MUPE TPAHCIICHICHTAIBHOM
cBoOoabI. B TakoMm ciyuae, eciu paccyZIoK JaeT HaM COBOKYITHOCTb s18/eHUll B T€O-
PETHYECKOM MHUpE, TO CBOOOA M pa3yM KOHCTPYHUPYIOT CBOETO POJa «8ewyu camu
no cebe» B BUJIE TPAKTUUECKHUX (MOpAJIbHBIX) ACHCTBUI HHAUBUAOB. Takoro poaa
«BEIIM CaMU T10 ce0e» TPEACTABISIFOT COO0K0 KOHTHHYYM «(aKTOB pazymay.

CrnenoBatenbHO, «(haKT pazyma» — 3TO npaKkmuieckutl paxm, npousgeoeHHbulii
pazymom Ha OCHOBAaHMM MOPAJIBHOTO 3aKoHA U 100poit Bosu. KaHT upe3BbIuaitHO
BBICOKO OIICHHMBAJI CBOIO KOHIIEMIIHMIO «(aKTa YUCTOrO pazyma» UMEHHO MOTOMY,
YTO ATOT HEOOBIYHBIN «(aKT» pacroiaraercs u JeMcTByeT OJHOBPEMEHHO B IBYX
«MHpax» M TEM CaMbIM MPOYHO CBSA3BIBAET PETHOH TEOPETHUECKOro pasyMa
¢ 06macThio mpakTudeckoro. OJHaKO MOCKOJIbKY PeryJIsaTHBHAS U MOTHUBAI[MOHHAS
(= dynmameHTanbpHas) 4acTh «(akTa pazyma» HAXOIUTCS B MHTECILNTUTHOCIHBHOM
Mupe 1 6azupyercs Ha CBOOOIHOU BOJIE, TO, CIEI0BATEIbHO, MPAKTUYECKUH pasyM
o0JaziaeT HECOMHEHHBIM MPUOPUTETOM B OTHOILLIEHUU TeopeTudeckoro. B menom,
s TI0JIararo, BeIpakeHUe «(PakT pazyma» MOKHO BOCIIPHHMMATh OTYacCTU MeTago-
puuecku. Takas Meradopa CTpeMHUTCS NPOSCHUTH, YTO HAIIM SMIIHPUUYECKH
BOCIIPUHHUMAaEMbIE JIEHCTBHSI OCHOBBIBAIOTCS HA MOTHBAX, KOTOPBIC MPUHAIICKAT
MHTEJTUTUOETbHOMY MPOCTPAHCTBY TPAHCLIEHIEHTAIBbHON CBOOOABI, HPABCTBEH-
HOTO 3aKOHa U BOJIU.

bearpukc Xummenbmad o000IIMIa pa3InyHbIe aClEeKThl «(dakTa pazyma u
NpeaCTaBUiIa CIEIyIOmUe ero mnpeaukarbl: (1) «dpakT pazyma» (= MOpaJbHBIN
3aKOH) SIBJISIETCS «JIaHHBIM» M «HEOCHOPUMBIMY»; OH — KaK CO3HaHHE MOPAJIbLHOTO
3aKOHa — «HAaBS3bIBAE€T» HaM ce0s B KAayeCTBE «CHHTETHUYECKOTO ITOJIOKEHUS
a prioriy; (11) «}akT» Kak TaHHOCTb €CTh YCJIOBHE MPAKTHYECKOTO THIA 3HAHMUS,
B (hopMe KOTOpPOTO pazyMy BCET/a U3BECTHO, UTO TAKOE pedanvHocmy; (iii) «pakT
pa3zyma» HOCUT HE TEOPETUYECKUH, a MPAKTUUECKUI XapaKkTep U MOHUMAETCs Kak
oeticmsue pasyma («Factum» ot nat.: facere — nmemarp) — cHauajda Kak MPUYHHA
OCO3HaHHS MOPAJILHOTO 3aKOHA, a 3aTeM — KaK OCHOBAaHUE «BO3ACHCTBUS Ha YyB-
CTBO», COIIPOBOYXK/IAIOIIIEE TAKOE OCO3HAHUE; (1V) «(PaKT pazyma» — OCHOBa MOpaib-
HOM CaMOOIICHKH JTIFo0oro uenoBeka [18. S. 596-597].

OnHako 31ech BO3HUKaeT Mpobiema, Ha KOTOPYIO YKasbiBaeT beatpuc
JlomxwuH. Pedb ueT o cUTyamuu, MpeaCcTaBIIsIoNe co00r «PyHIaMEHTAIbHYIO
TPYJAHOCTB, C KOTOPOW MBI CTATKUBAEMCS, MBITASICh OCMBICIHUTD CBSI3b MEXKIY MO-
paNbHBIM 3aKOHOM (KOTOPBIH 3aBUCUT TOJIBKO OT CIIOCOOHOCTH pa3yMa H, Cje/10Ba-
TEJIbHO, OT HaIlel MPUHAIIEKHOCTH K Cyry00 yMOIOCTUTaeMOMY MUPY) U Jei-
CTBUSIMHU, KOTOpPbIE Pa3BOPAYNBAIOTCS B UyBCTBEHHOM MHUPE U, TAKUM 00pa3zoM, siB-
JSIFOTCS TIPUYUHHO HEOOXOIMMBIMH. DTa MeTadu3ndeckas TPYIHOCThb, COrJIAaCHO
Kanry, aBnsercs KopHeM 3aTpyAHEHHsS] MOPAJIbHOTO CY>KIEHUS, OIL[CHUBAIOIIETO
JIeicTBUE MM BOJIIO CYyOBEKTa, KOTOPBIM COBEpIIAET ATO JACHCTBHE (SIBIAETCS JIU
9TO T00POY BOJIEH MM HET?), MOCKOJBKY BHEIIHEE COOBITHE, TAHHOE B TIPOCTPAH-
CTBE U BPEMEHH, caMO 1O cebe He JaeT HaM HHKAaKOro JOCTyHa K BHYTPEHHEH
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MOTHBAIMM areHTa (JIeHCTBOBAJI JIM OH U3 YBAXKEHUS K MOPAJIbHOMY 3aKOHY WJIH,
HaINpOTHB, U3 droucTHYeckoro uHTepeca?)» [19. P. 237]. 1o Gompmiomy cuerty,
npobieMHas CUTyalus, o KoTopoit rooput bearpuc JIoHxuH, He MOXXET OBITh pe-
meHa cyryoo TEOpEeTHYECKUM CIIOCOOOM (= TEOpPETHYECKOW MEeIyKIIHMEeH), HO,
MOXO0XE, B COCTOSHUM TIOJBEPTHYTHCS «BepuUKAIMM», Kak roBopmi Kasr,
«TOJIbKO Onarofiaps omneITy». 60 TOJIBKO B OMBITE MBI CITIOCOOHBI paccMaTpUBATh
cBobomy, Kak ecnu Obl 3T0 Oblna (als 0ob) ecmecmeennas pUUMHA, & HE Kay3aJib-
HOCTb pa3yMa B ONpe/iesieHnu Boiau. Kak 3To Hu cTpaHHO, B 3TOM cllydae, Kak ObLIo
OTMEUEHO BBIIIE, TOMOIIb OKA3bIBAET «IIPAKTUUYECKAs JKU3Hb» KaK pa3 uyepe3 dKcC-
TUTHKAIUIO «(aKTa YUCTOrO pazymay.

MopanbHbIi 3aKOH CTAaHOBHUTCS OCHOBAaHHUEM I NMPUYMHHOCTHU. MHaye ro-
BODSI, OH IETyLIUPYET «CIIOCOOHOCTH CBOOO/IBI, HE TOJILKO BO3MOKHOCTb, HO U JI€ii-
CTBUTEIILHOCTb KOTOPOW MOpPAJIBbHBIM 3aKOH, CaM HE HYXXIAIOLUNCA HU B KAaKOM
ONPABJAHNM U HU B KAKMX OCHOBAHMSX, JOKA3bIBAET HA IPUMEPE CYILIECTB, KOTO-
pble TIO3HAIOT ATOT 3aKOH KakK 00s3aTeNbHBINA /i ceOst. MopallbHbIN 3aKOH €CThb
JEHCTBUTENHHO 3aKOH MPUYMHHOCTHU Yepe3 CBOOOIY U, CIIEJIOBATEIbHO, 3aKOH BO3-
MOXHOCTH HEKOTOpOM cBepxuyBcTBeHHOM mpupoas» [1. C. 391]. UmenHo Tak u
BBITJISIIUT KaK «IIPSIMOE», TaK U «BCTPEUHOE ABMKEHHE» IPU 0OOCHOBAHUU ITPAK-
TUYECKOTO pasymMa. — OTO O3HAYAET, YTO PEAIbHOCTh TPAHCLEHJACHTAIBHOU
cBOOOABI HKCIUTMIIUPYETCS UMEHHO Yepe3 MOPAJIbHBIN 3aKOH: KOJIb CKOPO MOpaJib-
HBIM 3aKOH CYIECTBYET U JEHCTBYET (M 3TU PEAJIbHBIE YETOBEUECKHE TIOCTYTIKU MBI
HalJ0/1aeM), CIE0BATEIbHO, 033l HEro» CTOUT TPaHCLEHIEHTaJbHasi CBO-
00/1a, KOTOpasi €CTh HE YTO MHOE KaK yCIOBHE BO3MOXHOCTH MPAKTUYECKOTO pa-
3yMa U MOpaJbHOro 3akoHa. Pa3zym, B CBOIO ouepeib, ABISIETCS NPUUUHHOCTBIO
BCEX 3TUX MOCTYIIKOB, COBEpPILIAEMBIX 1101 HEITOCPEACTBEHHBIM BIMSIHUEM MOPaJib-
HOro umneparuBa (foira). ['oBops B I1eI0OM, BO-NIEPBBIX, TPAHCICHAECHTAIbHAS
cBoOOJa B KauecTBE CBOOOJBI BOJIU MPUCYTCTBYET B HAlllel >KU3HH, ClIeJ0Ba-
TEJIBbHO, MOpaJIbHbIE MOCTYIIKA OOPETAIOT CBOE OCHOBaHKE. BO-BTOPBIX, KOJIb CKOPO
BO3MOKHO HAOII0OAAaTh HPAaBCTBEHHBIE EHCTBHUS WHAMBHIOB, CTaNO OBITH, CyIlle-
CTBYET M TpaHCIIeHieHTalbHas cBoboaa'?. Takum o6pa3oM, TpaHCIEHIeHTaIbHAs
cB0OOJa B TIOJHOH Mepe YIpaBIsieT «CBEPXUYBCTBEHHOH» OOJIACTBIO yelloBeue-
CKOM HU3HHU, KOTOpasi — B KOHEYHOM cueTe — 0a3upyercs Ha CO3HAaHUH MOPATbHOTO
3aKOHA U TIPOM3BOJIHBIX OT HETO MOTHBOB 12,

12 «[IpssMOe» M «BCTPEUHOE JBMKEHHE» B 0OOCHOBAHUM MPAKTHIECKOTO Pa3yMa HEKOTOPHIM 00pa-
30M HallOMHHAET 3HAMECHHUTYIO KaHTOBCKYIO TPAaHCIEH/AEHTAIBHYIO ACAYKIHIO Kareropuid. B mo-
cneqHeit Mbl OOHapyxuBaeM: (1) cunmemuueckuii IyTh 0OOCHOBAHUS, WM «ICIYKIHIO CBEPXY», —
OT YHCTOM aNIepUEIIUH, WIH YUCTOH CyObEeKTHBHOCTH, U MPOIYKTUBHOTO CHHTE3a CIIOCOOHOCTH
BOOOpa)KeHHUs K KOHCTHTYHUPOBAHHIO MTPEIMETa MOCPEICTBOM KaTeropuil paccyaka i, KpoMe Toro,
(il) ananumuueckuii cnioco0, WK «IEAYKIIUIO CHA3Y», — OT SMIHPUIECKOTO YPOBHS, T.€. SIBICHUS,
K MCTOKaM (= YCIIOBHSIM BO3MOYKHOCTH) €r0 KOHCTUTYHPOBAHHUS B BUJIE «TPHEIMHOTO CHHTE3a».

13 JTrocu Anye xOpomIo mokasana Ty «CBEPXUyBCTBEHHYIO PUPOLY»: «Y CIOBHS MBIIUIEHHUS TPe-
OYIOT, YTOOBI MBI OPraHU30BAJIH €0 BOKPYT HJICH YETr0-TO HE3aBHCUMOTO OT Hac. <...> MbI MOXeM
MIO3HATb TOJILKO TO, YTO IO CYTH CBOEH MposiBiieHO (manifest); Mbl He MOXKEM CBSI3HO MBICIIUTD MHD,
He JyMas O HeM Kak O COAepxalleM OOJbIle, YeM TO, YTO MO CYTH CBOCH NposBIeHO. MBICIb
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IIpumar npakTH4YeCcKOro pasyma

YucThlil pasyMm cam o cebe ecTh MPaKTUUYECKUH pa3yM, KOTOPBIN J1aeT 4yelo-
BedecTBY BceoOmuii HpaBcTBeHHBIH 3akoH [1. C. 351]. Cdepa mpaxTuueckoro pa-
3yMa (= TeppUTOPHsSI CBOOOIBI) ABJISIETCSI HOYMEHAILHOM 001acThIO CYIIIECTBOBA-
HUS U TIOCTUTAETCS TOJIBKO MHTEIUTrHOensHo. [Ipu 3ToM ymMomocTiuraeMmoe cxsa-
ThIBAaHHE HAIIPaBJICHO BOBCE HE Ha TEOPETUUYECKUE KOHCTPYKLMHU paccyaka, a Ha
MMOHUMAaHUE IIEHHOCTEH, CMBICIIA U TEJIeH MPaKTUYeCKUX (MOpaIbHBIX) NCUCTBHIA.
(MIMeHHO Ha 9TOM ITyTH MOKET OTHICKaTh CBOE pellieHue mpodiema, 0003HaAUCHHAS
b. Jlomxwun). 1060 mpeaMeTOM YHUCTOTO MPAKTHUECKOTO pa3dyma SIBIISICTCS «IPe-
cTaBiieHne 00 00BEKTE KaK BO3MOXXHOM JIEHCTBUH uepe3 CBOOOay». ITO O3HAYAET,
YTO IPEAMETOM npaxkmuyeckozo nosnanusy (Kypcus Mot — B. C.) BBICTyIIA€T «OT-
HOIIIEHUE BOJIU K OCTYNKY». COOTBETCTBEHHO, «EIMHCTBEHHBIC OOBEKTHI IPAKTH-
YECKOT0 pazyMa — 3T0 00BEKTHI 006poco u 31020» [1. C. 421-423].

«Konepuuxanckuii nepegopom» W MPAHCYEHOCHMANbHBIN UOeanu3M KaK
«CTOJIBD) KAHTOBCKOW (uitocopuu yxe pa3fesuin BCce MPOCTPAHCTBO YelloBeYe-
CKOil pealbHOCTH Ha JIBE€ YaCTH — HPUPOY U cBoboay'4. B cBoto odepens kpumu-
Yu3M — B KaYECTBE KECTKOT0 YKa3aHHUs Ha HEBO3MOKHOCTh MTO3HAHUS Belei caMuX
1o cebe B TEOPETUUECKOI OTpaciii — B IaHHOM CIIydae IEMOHCTPUPYET CBOIO 000-
POTHYIO CTOPOHY U TpeOyeT mbiciums (HO HE nO3HA8amb) NEUCTBUS U MOTUBBI U3
HOYMEHAJIBHOTO MHpPA TOJBKO B MIIOCTACH CYT'yOO MHTETUTHOCTHHBIX O0BEKTOB
paszyma. 60 «cBobo/a, eciu OHa 3a HaMU MPU3HAETCS, IEPEHOCUT HAaC B YMOIIO-
cturaeMblii mopsinox Bemei» [1. C. 375]. B Takom ciyyae BBIpHMCOBBIBAETCS
HEOOBIYHAsI CUTYAIIHsI, TOCKOJIBKY «ECJIH BEIIA CaMU I0 ce0e SBISI0TCS CyOCTaH-
LUSAMH, KaKJIasl U3 KOTOPBIX UMEET HE3aBUCUMYIO OT IPYTUX MIPUPOY U CYIIECTBO-
BaHUeE, TOT/Ia MMEHHO Bl caMH 1o cebe, a He SIBJICHUS, IPEICTaBISIIOT CO00I0
Haunbonee pyHIaMEHTAIBHBIA BUJ CyIIecTBOBaHUA. DU3NUECKUI MUP — 3TO 3aBU-
CHUMBII MHp; BEIIU caMH TI0 ceOe — He3aBUCHUMBI. Takum oOpa3om, KaHT cuuTaer,
910 Haubonee (PyHAAMEHTAIbHOE CYIIECTBOBAHWE HE SIBISIETCS (DU3UUYECKUAM))
[21. P. 207]. UmeHHO 110 5TO¥ NMPUYNHE HHTESITUTHOEITBHBIN MUp 00JIagaeT mpuMa-
TOM. DTy MBICIIb TOAKperuisieT P. Yokep: «3asBisisi, 4To NpakTUUECKUI pa3yM nep-
BHUYeH, KaHT Ha caMOM Jiefie yTBEP>KAaeT, YTO OH JJaeT HaM 3HaHue 0oJiee BBICOKOTO
MOPSI/IKA, YEM BCE, UTO MOXKET AaTh HAM TEOPETUUECKUI pa3yM, MOCKOJIbKY 3TO 3Ha-
HHE BBICIIEH PeaTbHOCTH, @ HE TOJIBKO MUpa siBeHU» [8. P. 193—194].

YucTelil pa3ym, yrBepkaaer KaHt, cioco6eH ObITh MPAKTUIECKUM U, CIIE/I0-
BaTeJIbHO, 0€3 BCIKOT0 00palleHUs K PETHOHY SMIIUPHUUECKOT0 MOKET ONPEIeITh

0 YEM-TO COBEPIIEHHO HE3aBHCHMOM OT HAC HEOOXOAMMa, HO HE MO3BOJIIET HaM IHO3HABATh YTO-
1100, TOCKOJIBKY OHO COBEPIIIEHHO He3aBucHMO oT Hacy [20. P. 303].

4 Panb(h YoKep Ha3bIBAET CIEAYIONIEE YTBEPKICHHUE MPOSBIEHAEM TPAHCIEHIEHTAIBHOTO Hjlea-
m3Ma: «Eciu Mup, KaKiM MBI €70 MOXEM 3HaTh, ABJIAETCS OTYACTH IPOJYKTOM 00pabOTKH JaHHBIX
YEJIOBEUYECKHM Pa3yMoOM, KaK 3TO HEM30E€KHO NOIKHO OBITh, TO caM Pa3yM, KOTOPBIN SBISIETCS
CyOBEKTOM 3TOH 00pabOTKH, HE MOXKET B TO JK€ BpeMsl ObITh MPOCTO ero oobekTom». [8. P. 205].
OTciona ¢ HeOOXOAUMOCTBIO CIIEYET, YTO HEU30EKHO OJDKHBI CYIIECTBOBATH (1) MU SIBJICHUH U
(i1) HoymeHanbHas cdepa pasyma, OCHOBaHHas Ha CBOOoIe.
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BOIIO K JeiicTBuio . M B 9TOM onpeeneHuH 3aK/IF04aeTcsi, BO-IEPBbIX, IIaBHbI
MHTEpEC MPaKTUYECKOTO pa3yma U, BO-BTOPHIX, caM (akT JIETEPMHUHALIUU €CTh He
YTO WHOE, KaK «CO3HaHHE cBOOOABI Boym». TakuM oOpa3oM, ¢ OAHOI CTOPOHHI,
pa3yMHOE CYIIECTBO, OTHOCSIIEECS K YyBCTBEHHO BOCIIPUHUMAEMOMY MUPY, HE00-
XOJUMO TIOTYMHEHO 3aKOHAM NMPUYMHHOCTH Yepe3 MPHUPOY, a ¢ APYTroi — Kak o0u-
TaTeJb MPAKTUYECKOH chepbl — BOCIIPUHUMAET COOCTBEHHYIO HOYMEHAJIbHYIO MPH-
pony B KadecTBe TUUHOCTH camoii 1o cebde [1. C. 375]. Bmecte ¢ Tem, MOCTOSTHHO
CJIeTyeT MOMHHTb, YTO «Mbl UMEEM JIEJIO C OJHUM U TEM K€ Pa3yMoOM, KOTOPBIN
pasnuyaercs TOJIbKO B cBoeM puMmeHeHum»» [15. C. 55].

Tem He MeHee TEOPETUUECKUM W MPAKTHYECKH pa3symbl JAjJeKO HE paBHO-
1eHHbl. KaHT yTBepKAaeT, 4To KaXKA0H CIIOCOOHOCTH JTYIIH MOKHO MIPHUITHCATD UH-
mepec, KOTOPBIN MpeAcTaBiseT o000 MPUHIUN-YcaoBHE. TOIbKO MPU UCTIOTB30-
BaHUU 3TOTO OCHOBAHHS MOXET OBITh YCIEIIHBIM MPUMEHEHHE CaMOMl TyIIEeBHOM
criocoOHocTH. Torma uHTEpEC CIEeKyIATUBHOTO (TEOPETHUECKOT0) YIOTpeOaeHuUs
pa3yMa «COCTOUT B NO3HAHUU OOBEKTA BIJIOTH IO BBICIIMX MPUHIUIIOB d Prioriy.
B To ke Bpems uHTepec MPaKTHUYECKOro YIMOTpeOJIeHUs 3aKITI0YaeTCsl «B Onpee-
JIEHUU 601U B OTHOIIEHUHU KOHEeYHOU 1 nonHoi# nenu» [1. C. 611]. OueBuaHO, 4TO
9TH JIBa THIa UHTEPECOB Jake HE corocTaBUMbl. HeoOXoauMo cpasy ke moayepk-
HYTb, YTO KKOHEYHBIE U TTOJHBIC IIETTN» CYTh 00IIeUeIOBEUECKHEe [IEHHOCTH — CaMOe
Ba)XHOE U (yHIAMEHTAIHHOE OCHOBAHNE BCEH YEITOBEUECKOM COIMAIBLHOM KU3HHU.

B Takom ciyuae, «eclid YHCTBIA pa3yM caM 1Mo ce0e MOXET OBbITh MpaKTHYe-
CKUM U JIEUCTBUTENHHO TAKOB, KaK 00 3TOM M CBHUJIETEILCTBYET COZHAHHUE MOpab-
HOTO 3aKOHA, TO 3TO BCET/1a OJIMH U TOT K€ Pa3yM, KOTOPBIH, OyIb TO B TEOpETHYE-
CKOM WJIU NMPAKTUYECKOM OTHOIICHUH, CYAUT COTJIACHO MPUHIUIIAM a priori; TOTAA
SICHO, YTO, XOTS €r0 CHOCOOHOCTH B TEOPETUUECKOM OTHOLIEHUN HEAOCTATOUHA ISt
TOT0, YTOOBI YCTAHABIUBAThH T€ UM WHBIE MOJOXKEHHS, KOTOPBIE, BIIPOYEM, EMY U
HE NPOTHBOPEYAT, OH JOJDKEH 3TH IOJIOKEHHUS, KOJIb CKOPO OHU Hepa3pbleHO
CBA3AHbL C NPAKMUYECKUM UHMEPEeCcOM YUCHO20 pa3yma, MPU3HaTh <...> U MOIbI-
TaThCS COTIOCTABUTh U COSAMHUTH UX CO BCEM TEM, YTO BO BIIACTH €T0 KaK CIEKY-
asatuBHOTO pazymay [1. C. 615]. UMernHo mo3Tomy KaHT KeCTKO HacTauBaeT Ha
TOM, YTO «IIPU COSTUHEHUH YHCTOTO CIEKYISATHBHOTO pa3yMa C YHCTHIM MPaKTH-
YECKUM B OJIHO MO3HAHHE YHCTOMY MPAKTUYECKOMY pasyMy HPHUHAJJICKUT npu-
Mam, €CU MPEATIONO0KHUTH, YTO ITO COEAUHEHUE HE CIyualiHoe U IPOU3BOJIBHOE, a
OCHOBAHHOE a priori HA CaMOM pazyMe, CTajo ObIThb, HeoOxooumoe» [1. C. 615].
Kak pa3 o 3Toii npuanHe «Henb3s TPeOOBaTh OT YUCTOTO MPAKTUIECKOTO pa3yma,
YTOOBl OH MOMYHUHSUICA CHEKYJIATUBHOMY M, TaKMM 00pa3zoM, MOMEHSUI HOPSI0K

15 «¥Y KaHra ecTh TO, 4TO cefiyac Ha3bIBAETCS ATrEHTHO-KAY3ATbHBIM JIMOEPTAPUAHCKIM OObICHE-
HHEM cBOOOABI Bomu. OH CUMTAET, YTO HAIWYME CBOOO/IBI MOJApa3yMeBaeT APYTrOd BUA MPUIMHHO-
CTH, HEXKEITM IPHYMHHOCTD NPHUPOABL. TaM, I/ie IPUUUHHOCTh IPUPOBI OAPa3yMEBAET COOBITHS,
MOJMAAI0NINE 0] 3aKOHBI, KOTOPbIE TOKa3bIBAIOT, YTO OHU JIOJDKHBI BBITEKATh M3 MPEABIIYIINX
cOCTOsIHMH BceneHHO, NpUYMHHOCTH CBOOOIBI MOIPa3yMeBaeT MPHUNHHYIO CIIOCOOHOCTD MHHIIH-
UPOBATh HOBYIO MPUYMHHYIO LIETIb, KOTOpasi HE SIBJISIETCS ONPEAEIeHHO (GYyHKIMEH npeablIyInuX
cocTosHui BeeneHHo 1 3aK0HOB Npupo L. KaHT cuuTaet, 4To eciu CyIiecTByeT TOIbKO IPUYHH-
HOCTb 4epe3 NpUpoJy, To cBOOoa HeBo3MOkHa» [20. P. 304].
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[mpennouTenuii| Ha MPOTUBOIIOJIOXKHBIN, TaK KaK 8CAKUL UHMEPeC 8 KOHYe KOHYO8
ecmb NpaKkmuyeckuil, U o0axce UHmepec CNeKyIAMUeHo20 pasyma 00yclosileH
u npuobpemaem NOJHBIUL CMBICI MONLKO 8 NPAKMUYECKOM YNOMpeOIeHuu
[1. C. 617] (Kypcus moii. — B.C.).

Ot1o ocHoBomnosioxxeHne Kanrta npekpacHo o0bsicaun Panbd Yokep, cBsizas
IIPU ATOM TEOPETUUYECKUN U MPAKTUUECKUN pa3yM, a TAKKE TPAHCIICHACHTAIbHBIN
uaealn3M B eIuHyl0 cucteMy: «Omnupasch TOJIBKO Ha TEOPETHUECKHH pa3yM,
TpaHCIEHACHTAIBHBINA UacaIn3M “KpUTHKH 9HCTOTO pazymMa’ MOXKET OBITh BBIJIBH-
HYT KaK IPEN0JI0KEHNE, HO €r0 KIIIOUEBbIE YTBEPKACHMSI IOJTy4YatoT Ha [IeKallee
obocHOBaHUE ,,(pakToM umcTOro pazyma‘. TOJIBKO MPaKTHUYECKUH Pa3yM MOMKET
YCTaHOBUTH PEAJHLHOCTh TPAHCLEHACHTAILHONW CBOOO/BI, U OH JIENaeT 3TO Yepe3
,»$aKT uncroro pazyma“. <...> Tak uto ms KaHTa npakTuueckuii pasym JelCTBH-
TenbHO mnepBuueH» [8. P. 209]. B camom gene, pasbscHseT Yokep, Npumar
MIPAKTUYECKOI0 Pa3yMa «COCTOUT B €r0 CHOCOOHOCTH YCTaHABIINBATH TBEP/IbIE BbI-
BOJIbI — WJIH, 110 KpaiiHel Mepe, OJIMH TBEPBI BBHIBOJ — O TOM, KaK 0OCTOAT Jerna
Ha camoM Jierie. TeopeTudeckuil pa3yM He MOXKET 3TOro caenarb. OH MOXKET BblAa-
BaTh AaHAJIMTUYECKUE UCTHHBI, KOTOPBIE, OJJHAKO, HUYETO HE TOBOPAT HAM O peajlb-
HOCTH; OH MOXET BbI1aBaTh HCTUHBI O TPOCTPAHCTBEHHO-BPEMEHHOM MHPE HAILIETO
BO3MO>KHOT'O OIBITA; OH TAKXXE MOXET TpeOOBaTh OT HAC, YTOOBI MbI MBICIHIIHU CIIO-
co0aMu, BEIXOSIIMMU 32 PAMKH BO3MOYKHOTO OTIBITA, PyKOBOJICTBYSICh PETYJISITUB-
HBIMU MPUHIUIIAMU. DTO BCE, /10 YETO MOKET HAC JIOBECTU TEOPETHUUECKHUI pa3yMm.
3a mpeenamMu 3TOro OH MOXKeT TosbKo npa3aHo (idly) paccyxmatey» [8. P. 191].

Kak moHnMaTh BakHEHIIIEe KAHTOBCKOE ITOJI0XKEHUE O TOM, UTO CBOM ITOJIHBIN
CMBICTT meopemuydeckuti pa3yMm oOpeTaeT TOJIbKO B npakmuyeckom ynorpednenun?
Ha moii B3rmsi1, 910 3aTpyIHEHNE yOCIUTENbHO pa3bsicHsieT Bunbrensm Taiixunep:
«TonpKkO YHMCTHI TPAKTUYSCKUNM Pa3yM CYIIECTBYET aOCONIOTHO O€3yCIOBHO,
a IMEHHO KaK a0COIIOTHO O€3yCIIOBHBIN 3aKOH JTOJKEHCTBOBAHUS, WIH KakK (aKT
YUCTOTO MPAKTUYECKOTrO pazyMa. UHCTBIM TEOPETUYECKUU pa3yM CYHIECTBYET
TOJILKO Kak Oe3yCIIOBHO NHpeAnucaHHOe (aKTHUECKOE ONpe/eieHHuE TeopeTHye-
CKOI CIIOCOOHOCTH pa3yMa Ha OCHOBE 0€3yCJIOBHOM 3aroBey MPAKTHUECKOTo pa-
3yMa; HHa4e roBOPsl, YUCTHIM TEOPETUUECKUI pa3yM CYIIECTBYET TOJIBKO KaK KpH-
TEPUH UICTUHHOCTH TEOPETHUECKON CITOCOOHOCTH pa3yMa — KPUTEPU, JUKTYEMBbIH
MpaKTUYeCKUM pazyMmoM. [IpakTuueckuii pa3ym, Kak caMOOYEBUIHBIN (aKT, ycTa-
HAaBJIUBAET KPUTEPUIA UCTUHBI, TOCPEICTBOM KOTOPOI'O TEOPETHUECKUI pa3yM CTa-
HOBUTCSI OYEBHUJIHBIM B CBOEW OINPEAEIEHHOCTH; TaK YTO MOCIEAHUN €CTh TO, YTO
OH €CTb, JIMIIb MOCKOJIbKY HEpPBbIN CYIIECTBYET 0€3yCIIOBHO; U 3TO OTHOIICHHE
oIpezesnseT NpUMaT IPaKTUYECKOT0 pasyMa Haj TeopeTudyeckum» [4. S. 82].

OTO TakXke 03HAYAET, YTO MOJIOKEHUS U YTBEPKICHUS TEOPETUUYECKOIO pa-
3yMa B OTHOIICHHH peaibHOCMU MOTYT OBITh MOATBEPIKIECHBI UCKIIOYUTEIHHO
npakTHueckuM pasymoM ', KOHEYHO ke TOJIBKO B TOM CIIydae, €CIIH PEe3yJIbTaThl

16 «To, uro KaHT yTBEp:K1aeT B OTHOILEHUHU HAIIETO 3HAHUS CBOOOIbL, 3aKIF0YAETCS B TOM, YTO 3TO,
U, BO3MOXHO, TOJBKO 3TO, SBISCTCS 3HAHMEM O PCANbHOCTH, KaK OHAa €CTh cama Mo cebe. Mup
HAIIeT0 TOBCEJHEBHOTO OMbITA — 3TO MUP, KAKUM OH SBIIAETCS HaM: MUD SIBICHUUA. DTO MHP,
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TEOPETUYECKOTO pa3yma, Kak ObUIO YK€ CKa3aHO, «HEepa3pbl6HO C65A3aHbl C NPAK-
MmuyecKkumM UHmepecom YUCToro pazymay. [lpu 3ToM criekyJIsSsTUBHBINA pa3syMm A0J-
KEH 0CO3HABAaTh, UTO B 3TOM CUTYyAIHH MMPOUCXOUT €T0 PACHIMPEHUE B MpaKTUYE-
CKOM OTHOILIEHHUH, YTO, BIIPOUYEM, HE IPOTHBOPEUUT €r0 COOCTBEHHOMY UHMepecy,
MOCKOJIBKY OH CaM MOTHBHPOBaH B «OTPAaHMYCHHH CIIEKYJIATUBHOTO Oe3paccy-
ctBay [1. C. 615].

®dunocod KaTeropuuecKu YTBEPHKIAET, UYTO «ITOT 3aKOH [MOpAJIbHBIN 3aKOH,
WK «(}aKT YUCTOTO pa3ymay | TOJDKEH 1aTh YYBCTBEHHO BOCIIPUHUMACMOMY MHPY
KaK Yy8cmeeHHOoU npupoode (4TO KacaeTcsl pa3yMHBIX CYIIECTB) (hOPMY YMOITOCTH-
raemMoro Mupa, T.e. ceepxuyecmeennou npupooer» [1. C. 377-379]. [locne 31oit
¢bpa3bl UIeT, HAKOHEL-TO, SICHOE W OTYETIMBOE PA3bSICHEHHWE BCEH CYLTHOCTH
MpUMaTa IpakKTUYECKOTro pa3yMa, U MPEecIoByTas 3arajka moiay4yaeT CBOE MOJIHOE
pazpemienue. Kant pasragpiBaeT sHUTMY: «CBepXUyBCTBEHHAsI K€ MPUPOJA ITUX
CYUIECTB [pa3yMHBIX CYIIECTB]| €CTh UX CYIIECTBOBAHUE MO 3aKOHAM, KOTOPbIE HE
3aBHCAT HU OT KaKOTO SMITMPHYECKOTO YCIIOBHUS, CTAJIO OBITh, OTHOCSATCS K asmo-
HOMUU YUCTOTO pasyMa. A Tak Kak 3aKOHBI, IO KOTOPHIM OBITHE BEIIEH 3aBUCUT OT
MO3HAHUS, CYTh 3aKOHBI IPAKTUYECKHE, TO CBEPXUYBCTBEHHAsI IPUPoOJA <...> €CTh
HE YTO UHOE, KaK npupooa, NOOYUHEHHAs A8MOHOMUU YUCMO20 NPAKMUYECKO20 pa-
3yma. A 3aKOH 3TOM aBTOHOMHH €CTh MOPaJIbHbIN 3aKOH, KOTOPBIH, CIIE€J0BATEIBHO,
€CTh OCHOBHOI 3aKOH CBEPXYYBCTBEHHOU MPHUPOJBI U YUCTOTO YMOMOCTUTAEMOTO
MUDA, 1101001e KOTOPOTO JOJKHO CYIIECTBOBATh B UyBCTBEHHO BOCIIPHHUMAEMOM
MHUpE, HO TaK, 9TOOBI B TO K€ BPEeMsl HE HAHOCHUTH yIiepOa 3aKOHAM TOr0 MUPa»
[1.C.379].

Ecnu u310XUTh KOHIICTIIIHIO TIPUMaTa MPAKTHYECKOTO pa3yMa B COBPEMEHHBIX
M OTYACTH COIMOJOTM3MPOBAHHBIX TEPMHHAX, TO MOXKHO BBICKA3aTh CIIEAYIOIINE
BBIBOJIBI. B camMoM Jiene, yenoBek )KUBET OJJHOBPEMEHHO B TECHO MEPETICTEHHBIX
MUpPax — IpUPOJE U KylbType. Ha 5ToM 0OCHOBaHMU YenoBeKa Ha3bIBAIOT OHOCOIIH-
QIBHBIM CYIECTBOM. UeoBEK HE MOXET LEIUKOM JKUTh TOJBKO B TPUPOJE, TIO-
9TOMY OH TBOPHUT COOCTBEHHYIO, BTOPYIO MIPUPOIY», — KYIBTYpY (chepy mpakTu-
YEeCKOro pazyma). Best KynbTypa U — IIMpe — BECh COIMAIBHBIN MUP 0a3upyrOTCS
Ha IIEHHOCTAX (= uaesx pasyma). IMEHHO IIeHHOCTH JIeKaT B OCHOBE EPBUYHOTO
COLIMAIIEHOTO JCWCTBUS M B3aUMOJICHCTBHS, 3aTeM — B (DyHIaMEHTE COIUAIbHBIX
OTHOIICHUMN, TPYII U COLUATBHBIX WHCTUTYTOB U, HAKOHEIl, COIMYMa B IIETIOM.
ConuasibHbIE TICHHOCTH B MEPBYIO OYepeb GYHIUPYIOT BECh MPAKTUYECKUN MUD,
1 00 3TOM C MOJTHON YBEPEHHOCTHIO CKaXKET JIF0OO0M TPaMOTHBIN COIMOJIOT.

B niepBoit «Kputuke» rtocod HazbIBaiI HIEHHOCTH UdesaMU pazyma — perys-
TUBHBIMH B c(epe MO3HAHUS M KOHCTUTYTUBHBIMH B PETHOHE MPAKTUYECKOTO
neiictBus. Ilo3ke OH HCIONB30BAI TEPMUHBI «CIOHTAHHOCTBY», «CBOOOMAY,

KOTOPBIN MBI HCTOJIKOBBIBAEM, CIIEIyS IIPAaBMIIaM U CHHTE3UPYs JaHHOE€ MHOT000pa3HOE B COOTBET-
CTBHMHM C KaTeropusiMu. B HalleM 0CO3HaHMU MOPAJIBHOTO 3aKOHA MBI BBIXOJIUM 3a IPEAEIbl MUPA
ABJIEHUI U OTKPBIBAEM HEUTO O JIEXKALIEH B OCHOBE PEaIbHOCTH. TONBKO 3/1€Ch MBI KacaeMcs MOJI-
JIMHHOW UCTHHBI, B OTIMYUE OT MCKYCCTBEHHOM MCTUHBI, NOpokiaeHHOU IIpuHnunamu Yucroro
Paccynka: MCKyCCTBEHHOM, XOTsl, KOHEUHO, BIIOJIHE NOCTATOYHOW JUIsi OOBIIEHHOTO ITO3HAHHS)
[8. P.202].
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«aBTOHOMMSI», «IIPAKTHUECKUN pasyM», «MHTEUINTHOETbHBIA (YMOIIOCTUTaEMBIil)
MHP», «CBEPXUYBCTBEHHAs IPUPOAA», «XMOPAIBHBIN 3aKOH», «KATErOPUUECKUNA UM-
nepaTHB», «(aKT YUCTOTO pazymMa» | T.II. AJIs HanboJjiee MOJTHON NeCKPUIILIUYU pa3-
JUYHBIX aCTIeKTOB M (DYHKIIMHA COIMATIBHBIX (M MPEXk/Ie BCEro — MOPAJIbHBIX) II€H-
HocTtel. B 3ToM ciydae KaHT BbICTymasl B Ka4€CTBE BEPHOTO MOCIEA0BATENA APY-
roro ¢gunocodckoro renus — [1naTona, KOTOPBIH EPBBIM B UCTOPUH €BPOIEHCKON
MBICJIM OTYETJIMBO MOHSI: B OCHOBE BCEH YEJIOBEUECKOM JKU3HM JIEKAT LIEHHOCTH
(uzen) U B IEPBYIO OYEPEb — UoeuU 8bICUIUX Ka4ecms BO TI1aBe ¢ (PyHIaMEHTalb-
HBIM MPUHITUIIOM €TMHCTBA — uaeei biara.

TakuM 00pa3oM, WHTEIIUTUOENBHBIN M MPAKTUYECKHH MHUpP I[IEHHOCTEH
(= «cBepXuyBCTBEHHAsl MPpUPOIa») GyHAUPYET BCIO chepy YETOBEUECKOro Cylle-
CTBOBaHUsI, BKIII0Yasl, ECTECTBEHHO, U 00J1aCTh MO3HAHUS, WK TEOPETHYECKOTO pa-
3yMa. B conuanbHoi k13HH (TOBTOPIOCH) «BCSIKUN MHTEPEC B KOHLIE KOHIIOB €CTh
NPaKTUYECKUH U Jake UHTEPEC CIEKYJIATUBHOIO pa3yMa 00ycIIOBIIEH U MpHOOpe-
TaeT MOJIHBIN CMBICT TOJIBKO B MPAaKTHUYECKOM yroTpeoaenun» [1. C. 617]. DTo no-
JIOKEHHE KaK pa3 U 00BSACHSET, 4YTO B COLMYME Bce 0€3 UCKIIOUEHUs, B TOM YHUCIIe
U «9YBCTBEHHBII MUpP», IpHOOpETaeT POPMY «UUCTOIO YMOIOCTUTAEMOIO MHUPay
(Mupa nenHocteit). IHaue roBopsi, conMaibHas OMKyMeHa LEeIUKOM (GpopMUpyeTcs
CBEpPXUYYBCTBEHHOMN MPUPOJOH, WM OCHOBOIOJIATaIOIIMMH COIIMATIbHBIMU 1IE€HHO-
ctsiMu. U naske 001acTh MO3HAHUS HE B COCTOSTHUM M30€XKaTh PEIaOIIero BIUSHUS
neHHocTel. [l oco3HaHus 3TOro Qakra BIOJHE AOCTATOYHO MPHUCTAIBHO BIJIS-
JIeTbCS B COLMOKYJIbTYpHBIE (9KCTEPHAINCTCKUE) OCHOBaHUS HayKH WM — Oosiee
KOHKPETHO — B KpUTEpUH 0OOCHOBAHHOCTH U JIOCTOBEPHOCTHU («HUCTUHHOCTUY, TaK
CKa3zaTh) Hallero 3HaHMA. B 3Tux kputepusix (Bo Bcex 0e3 HCKIOUEHUs!) MBI
o0Hapy>kuM (yHIaMEHTAJIbHBIE COMANbHBIE IeHHOCTH. IMeHHO 00 3TOM KaHT 1
TOBOPUT B KOHLENIUH ITpUMaTa MPAaKTUYECKOro pazyma.

3aKJIoueHue

OO0ocHoBaHMe (= IeAyKIUs) KaK MPAKTUYECKOTro, TaK U TEOPETHUUYECKOTrO pa-
3yMa CTaHOBSITCSI BO3MOXHBIMH, €CIIH OCYIIECTBUTH B (HHMIIOCO(DUN «KOTIEPHUKAH-
CKUIl IEPEBOPOT», N3MEHUB «TOYKY 3PEHUS» Ha TPAJAULMOHHBIE IPEAMEThl MeTa-
¢usuku. B Teoperndeckoii chepe MbI H3ydaeM Mo3HABATENbHBIE CIOCOOHOCTH aK-
TUBHO KOHCTpyHUpylomero Mup cyobekta. Ilpu 3Tom oOHapyxuBaem, 4To Mpo-
CTPAHCTBO M BPeMsI CyTh ()OPMBI UyBCTBEHHOT'O BOCTIPUATHS (= TPaHCIIEHICHTAIIb-
HBII H7EaTn3M), a pacCyJOK CaAMOCTOSITEIbHO, UCHOJb3Ys OIIYIIEHUs,, CHHTE3HU-
pyet npeamet. Ho 9TOT CHHTE3MpOBaHHBIN MPEAMET — JIUIIb SIBICHHE, HO HUKAaK
HE Belllb cama 1o cebde (= kputuiusM). OgHako 6e3 Belu camoii o cebe 000UTHCh
B chepe MPaKTUIECKOTO pa3ymMa HEBO3MOKHO!

B npaktudeckoit 06;1acTH Mbl aHAJIOTUYHBIM 00pa3oM COBEPILAEM «IIEPEBO-
pOT», U3MEHSIEM «TOYKY 3PEHHS» Ha COLHUAIbHYIO 00JIacTh (= KYyJIbTypy Kak
Bildung) n B pe3ynbTare 00HapyKUBaeM, UTO IOMUMO MUPA IPUPO/Ib, CYLIECTBYET
MHTEJUTTHOCTBHBIA MUP TPAHCIEHIEHTAILHON CBOOOIBI, KOTOPAsk BBICTYIIAET KaK
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no0past BOJIS U JeNiaeT BO3MOXKHOU HaITy IPAKTHYECKYIO0 CBOOOTY KaK aBTOHOMUIO
pa3yMHbIX cymiecTB. [IpyunHHOCTL depe3 cBOOONY BBI3bIBACT K KU3HM HOBBIN
MOTHB JIESTEIILHOCTH ar€HTOB, @ UMEHHO JIONT, KOTOPbIii MTHOBEHHO YKa3bIBaeT Ha
arpUOPHBIN MOpaTbHBINA 3aK0H. B CBOIO 04Yepeib MOpaIbHBIN 3aKOH KaK «(akT un-
CTOTO pa3yMa» CIY>XUT OOOCHOBaHHEM TpaHCLUEHAECHTAIbHOW cBOOOABI. Kpyr
MPaKTUYECKON MeAYKIMU 3aMKHYJICcS. Ho 3TO He mOpouHbBIi KpyT AypHOH OecKo-
HEYHOCTH, a TUIOJIOTBOPHBIA U B3aMMOOOYCIOBICHHBIA MPHUHIIMII TPAHCIICH ICH-
TaJIbHOU CBOOO/IEI.

TakuM 00pa3oM, Bcsl CTPYKTypa OOOCHOBAHHS MPAKTHUECKOTO pazyma, WIH
MHTEJTUTUOEIBHOTO MUPa LIEHHOCTEH, COCTOUT U3 MOATATHON U CUCTEMATUYECKOM
JneayKuuu: (1) MHTEeJUIMTHOeTFHOTO MUpA, (i) CIIOHTAHHOCTH KaK yCIIOBHUS BO3ZMOXK-
HOCTH CBOOO/IBI, (ii1) TpaHCIIEHIEHTAILHON CBOOO/ B, (1V) 100pOY BOJH, (V) A0aTa
(KaTeropuueckoro UMIepaTuBa), (Vi) MOpaabHOTO 3aKOHA KaK «(akTa pazymay.

[Tpu 3TOM ¢ HEOOXOIUMOCTHIO OOHAPYKHUBAETCS, YTO MPAKTUUYECKUI pasym
o0JasaeT OYEBUIHBIM MPUOPUTETOM B OTHOIIEHUH TEOPETUIECKOTO MUpPA MO3HA-
Hus. Oynaupyromiee Ha4yano MPaKTHUECKON cdepbl pa3BoOpaunBaeTcs, Kak MUHU-
MYM, B CIIEAYIOMUX (aKTax u COOBITUAX: (1) PeICTaBICHHE 5 MbICaI0 (= H3HAYANIb-
Hasl anmepuenius) eCTh YUCThI aKT CHOHMAHHOCMU Y B KaUeCTBE TaKOBOT'O BbI-
CTYIaeT YCIOBHEM BO3MOXHOCTH TPaHCIEHACHTAIbHOW CBOOOIBI, TPUEIHMHOTO
CUHTE3a, a TAKXKe CIOCOOHOCTH BOOOPaKEeHUsI, UTPAIOIEH KIIF0OUEBYIO POJIb BO BCe
CUHTETHYECKOH AESITENFHOCTU PACCY/IKA; CTANIO0 OBITh, CIOHTAHHOCTh M3HAYAIBHO
(dhopMupyeT MpoOCTPaHCTBO CBOOOBI, HJIM MPAKTHIECKOTO MUpa; (i1) MHTEIIUTH-
OCNBHBIM pa3yM, MNPUMEHSS UACH-IIEHHOCTH, SBISETCS (PYHIAMEHTOM BCETrO
COBOKYITHOTO Y€JIOBEYECKOTO OBITHS, BCEH COIMATIBHON KU3HM; (111) UIEH MPaKTH-
YEeCKOT0 pazyma KOHCTPYUPYIOT peanbHOCMb KAK MAaKosylo, WU 8blCULYIO pedib-
HOCMb, B COCTAaB KOTOPOH BXOJUT TEOPETHUYECKHUIA pasyM H ombIT''; (V) TpaHCIeH-
JCHTAJILHBIC UJIEH Pa3yMa B MOJTHOM OO0BEME PEryJUPYIOT: d) BECh COBOKYITHBIM
OTBIT (MAEH pazyma ONPEeIIIIOT COTJIacCHO MPUHIIUIIAM YIIOTpeOIeHHE paccyiKa B
nenoctHoctu Beero ombiTa [6. C. 487] (B 378); b) cTpykTypy 1 unen Metapusuky,
KOTOpBIE UMEIOT HEMOCPEACTBEHHOE OTHOILIEHUE K CYIIECTBEHHBIM IIeJIIM YellOBe-
YEeCTBa, WU «O0IIEYEIIOBEYECKUM HHTEpECaM»; ¢) BCIO cepy MOpaH, OPOKIast
B MTOTE€ TaKHE€ KOHCTUTYTHBBI HHTEITUTHOCIILHOTO MHUPa KaK 000pas 605, 0012 |
MOPANbHbIIL 3AKOH KaK «akm 4ucmozo pazymay.

Best cuctema 060cHOBaHMS SICHO M OTUETIIMBO JAEMOHCTPUPYET, UTO MPaKTH-
Yyeckas JeMyKIUs BO3MOXKHA TOJIBKO Ha MyTH CUCTEMATHYECKOTO OOBEIMHCHHS
«KOTIEPHUKAHCKOTO TEPEeBOPOTa», KPUTHULM3MA M TPAHCICH/IEHTAIBHOIO Hiea-
au3Ma.

17 B mabpockax 1775-1778 romos KaHT yTBepkmacr: « ECTh HEUTO BHyTpEHHE HEOOXOAMMOE, a
HMMEHHO, €INHCTBO BhICIIECH PEAIbHOCTH, B KOTOPOM BCE pa3HOOOpa3ne BOZMOKHOCTEH MOKET OBITH
OTIPEJIETICHO TTOCPEICTBOM OTPAHUYEHMH, TaK K€ KaK B IPOCTPAHCTBE — 00pa3bl W (BCIEACTBHE
3TOr0) TaKXK€ BCAKOE CYIIECTBOBAHHE, KAK BO BpEMEHH — BCsIKOE cocTosHuE. [lockonbKy nmpocTpas-
CTBO M BpEMS COCTaBJIIOT JIMIIb YCIOBUS SBJICHUH, TO TOJDKEH OBITh MpuHyun eIUHCTBA YHUCTOTO
pasyma, Omnarozapst KOTOPOMY OIpefesIock Obl NO3HAHHE BHE 3aBUCUMOCTH OT SIBICHUSDY
[5. C. 67] (Refl. 4557).
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dunocoodpusa KynbTypbl Bacunua CesemaHa
10.B. CoxkoJioBa "='D<

Hayuonanvrnwiil uccredosamenvckuti ynusepcumem « MOy, Mockea, Poccus
Pl SokolovaYulV@mpei.ru

AnHotamms. VccrnenoBanue mocBsimieHo aHanu3y pabot Bacuims Cesemana (1884—
1963) no ¢unocodpun KyJIbTypsl. AKTyaqTbHOCTh MUCCIENIOBaHHS ONpPEIEIsSeTCs] OTCYTCTBHEM
CIICIuaJIbHBIX pa60T, IIOCBAIICHHBIX JKCIVIMKALIWMU B3TJIIA0B MBICJIHUTECIISI HA q)eHOMeH KYyJib-
TYpBHI, HEOOXOIUMOCTEIO BBISBIICHUSI BHYTPEHHUX CBs3ei (PHUIOCO(UHN KyIbTYpHI C IPYTUMH
pas3zienaMu B paMKax ucclienoBanuit punocodckoii cucremsl B. Cezemana B 1ieioM. BrissBIeHbI
ucToku U (punocodekuii KoHTEKCT punocodum KynbpTyphl B. Ce3zemana; nmpoaHanmu3upoBaHa
npo0JieMaTHKa 3ToW 001acTH, HMEIolIasi HanOoblliee 3HaUYCHNUE IS aBTOPa, BBIICIICHBI T10-
CTaBJICHHBIC BOIIPOCHI H PACCMOTPEHBI MPEUIOKEHHBIE (PrT0COPOM MOIXOABI K UX pa3perie-
HUIO. DTO TO3BOJIIIIO PACKPBITH POJIb U MECTO MPobieM (puiocopuu KyIbTypsl B cUcTeME (H-
nocoduH, BEICTparBaeMoil aBTopoM. Pabotel B. CesemMana 1o Bompocam KyJbTypbl Ty OJIHKY-
IOTCsI TIOCIIe ero mepee3fa u3 Poccuu, Oonblnas 4acTh M3 HAX HaMKCaHAa MMEHHO B MEPHOJ
20-30-x rr. XX B., TO €CTh Ha MHKE €BPOMEUCKOTO (TPEXe BCET0 HEMEIKOT0) MHTEepeca K
(eHomeny KyiabTypbl. [lokazaHna rimy0okas aHTpomnojoruuHocts ¢unocodpun B. Cesemana,
TECHBIE CBSI3H BOIIPOCOB KYJIBTYPBI H YEJIOBEKA C THOCEOIIOTHUECKOHN MPOOIEeMaTHKOI; OOHApPY-
JKEHa OTIopa Ha KAHTOBCKYO MO3KIIMIO B OCMBICIICHIH (PEHOMEHA KYJIBTYPBI, OIPEIEIICH CIIEKTP
HanboJee 3HAYMMBIX JJIs1 aBTOpa BOIIPOCOB B HCCiIeAyeMoit obmactu. [IponeMoncTpupoBaHo,
9TO IIeHTpalibkHOEe MecTo B ¢wmiocopun KympTypbl Bacmimms Ce3emaHa 3aHHMAIOT
npobiieMa eIMHCTBA KYJIBTYPhl H PACCMOTPEHHE KYJIbTYPhI KaK JKHBOIO OPraHHU3Ma, a TaKKe
3HAYMMOCTH €AWHCTBA TyIICBHO-TEIICCHOW OPTaHU3AINH JINIHOCTH KaK CyOBEKTa KyJIbTYPHL
Bomnpocs! cienmuduky KyIbTYpHBIX SI0X, HAMUOHAIBHBIX KYJIBTYP, IPOOIeMa KpHU3nca COBpe-
MEHHOM KYJBTYPBI, MMOIXObI K COXPAHEHUIO MPEKPACHOTO MPOILIBIX SMOX U JIPYTHE ACIEKThI
¢mocoun KyIabTyphl pacCCMAaTPUBAOTCS aBTOPOM B COOTHOIICHHH C IIEHTPaIbHOM Mpoliie-
Mol (eHomeHa KynbTypbl. OcMbIcieHHe (peHOMEHa KyIbTYphl OKAa3bIBACTCS OPTaHUYHO
CBSI3aHO KaK C TEOPETHYECKUMHU, TAK U C MPAKTUICCKUMH aceKTaMu (HUIOCO(PHUU MBICITHTENS,
YTO JENaeT HCCIIEAOBaHUE 3TUX PabOT MPOAYKTUBHBIM AJsi 0ojice TIyOOKOro MOHMMAaHHS
LEIIOCTHOCTH €ro (HHIT0CO(PCKOI CHCTEMEI.

Karwouessble ciioBa: peHOMEH KyJIbTYPBI, PYCCKOE HEOKAHTHAHCTBO, KYJIBTypa Kak opra-
HM3M, KpU3UC KyJIbTYpBI, HAllMOHAIbHAs KYJIbTYpa, KyJIbTypHas 3I10Xa

KoHdukT HHTepecoB. ABTOp 3asBIseT 00 OTCYTCTBHM KOH(DIMKTA HHTEPECOB.
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Vasily Sesemann’s Philosophy of Culture
Julia V. Sokolova'=[<

National Research University “Moscow Power Engineering Institute”, Moscow, Russia
D<ASokolovaYulV@mpei.ru

Abstract. The research is devoted to the analysis of the works of Vasily Sesemann
(1884—1963) on the philosophy of culture. The relevance of the study is determined by the lack
of special works devoted to the explication of the thinker’s views on the phenomenon of culture,
the need to identify the internal connections of the philosophy of culture with other sections
within the framework of studies of the philosophical system of Sesemann as a whole. To
achieve the stated goal the sources and philosophical context of Sesemann’s philosophy of
culture were identified; the problems of this area that are of greatest importance to the author
were analyzed, the questions posed were identified and the approaches to their resolution
proposed by the philosopher were considered. This made it possible to reveal the role and place
of the problems of the philosophy of culture in the system of philosophy built by the author. In
the course of the analysis the deep anthropological nature of Sesemann’s philosophy, close
connections between the issues of culture and man with epistemological problems were
revealed; reliance on the Kantian position in understanding the phenomenon of culture was
discovered, and the range of the most significant issues for the author in the area under study
was determined. The work demonstrates that the central place in Sesemann’s philosophy of
culture is occupied by the problem of the unity of culture and the consideration of culture as a
live organism, as well as the significance of the unity of the mental-body organization of the
individual as a subject of culture. Understanding the phenomenon of culture turns out to be
organically connected with both theoretical and practical aspects of the thinker’s philosophy,
which makes the study of these works productive for a deeper understanding of the integrity of
his philosophical system.

Keywords: cultural phenomenon, Russian neo-Kantianism, culture as an organism,
cultural crisis, national culture, cultural era
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BBenenune

Anamn3 counnenuiit Bacumus DOmunbeBruda Cesemana (1884—1963) mo duo-
couu KyIbTYpbl HalpaBJIeH Ha KCIUIMKAIIMIO B3TJISI0B aBTOPA B OTHOILIEHUU (e-
HOMEHA KyJbTYphl. JlJis peanu3aiiy ocTaBIeHHON IeJTH He0OX0IMMO BHITIOJTHHUTH
PSI KOHKPETHBIX 3a71a4, @ MMEHHO: OIIPEeIeTUTh KpyT cOunHeHui ¢punocoda, B KO-
TOPBIX B TOM MM MHOW MEpe 3aTPOHYTHI BOMPOCH! KYIbTYPHI;, BBIIBUTh UCTOKU H
dbunocodckuii koHTEKCT Procodun KynpTypsl B. CezeMana; mpoaHaaIu3upoBaTh
MpoOIeMAaTHUKY 3TOW 00JIACTH, UMEIOIIYI0 HAauOOoJIbIllee 3HAUCHUE JJIsl aBTOPA, BhI-
SBUTb TIOCTaBJIEHHBIE BOMPOCHI U PACCMOTPETh NpeIokKeHHbIE priocodpoM moa-
XOJIbI K X Pa3pellieHuto; 1, HAKOHEIl, PaCKPBITh POJIb B MECTO mpobiem (uiaoco-
(bun KyIbTypbl B cucTeMbl GUIoco(uu, BHICTpauBaeMOW aBTOPOM.

UccnenoBanmne counnenuii B. Ce3emaHa, MOCBAIICHHBIX BOIIpocaM (hUI0CO-
(bun KynbTYphI, 0O0YCIIOBIIEHO TMPEXKIE BCETO 3HAYMMOCTBHIO ITOU MPOOJIEMATHKU
Uit aBTopa. HecMoTpsi Ha TO, 4TO B BBICTpAaWBaeMOil MM cucteMe (uiIocoPpuu
0e3yCIIOBHBIM LICHTPOM SIBJISIETCS TEOPHsI TO3HAHMSI M HAanOOoJIbIllee KOJTUIECTBO pa-
OOT MBICIIUTEIIS MOCBSIIEHO UMEHHO BOIIPOCAM THOCEOJIOTHH, 0C000i uepToil ero
¢unocopun MOXKHO Ha3BaThb BHUMAaHHE K YEJIOBEKY U KylbType. bonbinas yacte
OTEYECTBEHHBIX U 3apyOexHBIX uccienoBaTeneii TBopuectsa B. Cezemana orme-
YaloT, YTO, OXBAThIBAs «BCIO BCEIICHHYIO (prtocodckux mpodiemy, Bacwmmii Dmu-
JBEBUY BCET/1a MBICIIEHHO YCTPEMIIEH K uesoBeKy U KyabType [1. P. 187]. Tak, nu-
TOBCKHE aBTOPBI 3aMEYal0T, YTO UMEHHO «UeJOBeYeCKas JTUYHOCTh HaXOAMUTCS B
1eHTpe ero punocodum», npuuem paccmarpuBaeMas B. CezeMaHOM «HE Kak HEKO-
Topasi abCTpakTHas CyIIHOCTbY», a KaK KUBOU YeJIOBEK BO BCEH €ro CIO0XKHOCTU U
MOJIHOTE, COTKAHHBINA «U3 PA3TUYHBIX TyXOBHBIX ACMIEKTOB UCTOPUU U KYJIBTYPHD)
[1. P. 197]. OtedectBeHHbIN uccaeaoBarenb TBopuecTBa ¢unocoda B.H. bemor
CONUAAPEH C JIMTOBCKUMHU YYEHBIMH B 3TOM BOMPOCE, B YACTHOCTH OH IIHIIET,
yto y Bacunusa CezemaHa «B IIEHTP Pa3MBIIUICHUN MMOCTaBIeHA MpodaemMa veso-
BEKa, €ro OIlbITa, €ro BHyTpeHHero mupa» [2. C. 74]. Ipyroit oTeuecTBEHHBII HC-
cinenoBarens B. [loBunaiituc ormedaet, uro ¢umocodus mis Bacwmms Dmuiibe-
BUYa — 3TO «3aKOHOMEPHOE IMPOSBICHUE YEIOBEYECKOTO OyXa H KYJIBTYPBD»
[3. C. 240-241]. Co3By4HBIM OKa3bIBAECTCS U XAPAKTEPUCTUKA, TaHHASI COBPEMEH-
HBIM JIMTOBCKHM HccienoBateneM JI. MIOHKycOM, B 4aCTHOCTH, 4TO QHIOCODHIO
CeszemaH «IOHHMMAaeT Kak caMope(IeKCUIO )KU3HU U BBIPACTAIOLIEH U3 HEe KyJb-
TYpbI», YTO JJIS HETO OHA «HE TOJHKO BO3MOXKHOCTH OPHUEHTHUPOBATHCS B MHUPE,
HO ¥ 3a00Ta 0 cobctBeHHOM mymie» [4. C. 526].

Taxum obpazom, uccnenoBanue uaei Bacunus Cezemana B o0mactu Gpuiioco-
(uu KyIbTypbl MOKET OBITh B BbICIIEH CTENEHH MPOIYKTUBHBIM JIJISI OCMBICIICHUS
ero puIocoPCKor CHCTEMBI B IIETIOM.
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OmnpenesieHne Kpyra COMMHEeHM i, pACKPbIBAIOIINX MO3MLHMIO
B. Ce3emana no Bonpocam KyJbTYpPbl

B omnpenenenun kpyra counnenuii B. Ce3eMana, 3aTparuBaromIMX BOMPOCHI
KyJbTYphl, HAUOOJbIlIEE 3HAUCHHE UMEIOT J[Ba 00CTOSTENbCTBA: BO-TIEPBBIX, YKa-
3aHHAs BBIIIE MBICJIICHHAs] YCTPEMJICHHOCTh aBTOpa K YEJIOBEKY M YeJIOBEYECKOU
KyJIbType; W, BO-BTOPBIX, IIyOOKHE B3aMMOCBSI3U pa3esioB ero Qguiaocodckoin
cuctemsl. [l cuctemsl punocoduu CezemaHa XapaKTepHa «CTPOTasi KOPPEISATHB-
HOCTh U B3aUMHasi 00yCIOBIEHHOCThY ee uacteil [S5. C. 8]; BcecropoHHEE paccMOT-
peHHe KaKkoro-aubo BOMpoca OJHON M3 00JacTell Kak MpaBHIO MPUBOAUT aBTOpa
K OTCBUIKE K JJPYTUM YaCTSIM CUCTEMBI, K pACCMOTPEHHIO HCCIIETyeMOM MpoOIeMbl
C MHOTO paKypca WIH BO B3aUMOCBSI3U C IPYTUMH acCIIeKTaM.

Taxast 0COOEHHOCTb aBTOPCKOTO CTHJISI 3HAUUTENIFHO PACUIMPSET CIEKTpP pa-
00T, B KOTOPBIX MOXET COJIepKaThCsl oOparieHre K BompocaM (Huirocopuu KyIib-
Typbl. B 3TOM oTHOIIEHNN 0COOEHHO 3HAYMMBIM JIJIsl IAaHHOT'O UCCIIEOBAHMS OKa-
3pIBaeTcs yoexxaenne Bacunms CeseMaHa B TOM, 4TO MO3HAHWE OOYCIIaBIMBAET
CTaHOBJIEHHUE U crel(PUKY Bcex cdep uenoBeueckoil KynpTypsl. M3 aToro ciemayer
HE TOJBKO 0c000€ 3HAaYEHUE TeOPHH Mo3HaHus B cucteme dumocodpuu Cezemana,
€IMHCTBO M IIEJIOCTHOCTh CUCTEMBI Ha 3TOM THOCEOJIOTHYECKOM OCHOBAHUU, HO U
BO3MOJKHBIN BBIXOJ] Ha TPoOIeMaTuKy (Griocopuu KyiabTyphl B paboTax, MOCBs-
HICHHBIX MO3HaHHUI0. KpoMe Toro, He0OX0MMO OTMETHTH, UTO OOJIBIIOE 3HAYCHUE
Ha BCeX dTamnax TBopyectBa /st Ce3eMaHa MMEET ero MPUBEPKEHHOCTh ICTETHYE-
CKOM mpoOieMaTHKe, 3Ta 00JacTh obecredunBaeT oOpalieHne K BOIpocam KyJib-
TYpHI HE B MEHBIIICH CTETIEHH, YeM paboThI 10 Teopuu mo3HaHus. Hakorer, cymie-
CTBYeT psija cTareld (M 3aMETOK B JIMTOBCKUX YHHUBEPCUTETCKHX JKypHaiax),
HETIOCPEICTBEHHO MOCBSIIEHHBIX BOMPOCAM KYJIBTYpBI B Pa3HBIX €€ aCIeKTax: BO-
MPOCHI HAITMOHATLHOW KYJBTYpPhl U BOCIUTAHUS, MPOOJIEMBI JTHUYHOCTH, KPH3UCA
KYJIBTYpBI, OCMBICIICHHE (heHOMEHA BPEMEHH, OTHOIIICHHE K YEIOBEUYECKOMY TEIy
U psIT APYTHX.

Crnenyer oOpaTuTh BHUMaHHE HA JIOBOJIBHO JIOOONBITHBIN (pakT: B. Cezeman,
3HABIIUKA MHOXECTBO SI3bIKOB, U B aKaJIEMHUYECKUX IHENAX (IIperoJaBaHuu, mepe-
MTUCKE C KOJUIETaMH U MyOJIMKAINAX ) UCTIOIh30BABIINHA PYyCCKUN, HEMEIIKAN U JIN-
TOBCKHUH SI3BIKH, CBOU PabOTHI 1O MpodiieMaTuke GuiocoGpuu KyabTyphl U BOTIPO-
caM ICTETHUKH M MCKYCCTBAa MyOJMKYET TOJBKO Ha PYCCKOM W JIUTOBCKOM, B TO
BpeMst Kak pabOTHI [0 OHTO-THOCEOJIOTHYECKON MPOOIeMaTHKE U JIOTUKE H3/1al0TCS
aBTOPOM TPEUMYIIECTBEHHO Ha HEMEIIKOM SI3bIKE.

Hctoxku u pusiocodexkuii kouTekeT puiiocopun kyabtypsl B. Cezemana
Oo6pamenue B. Ce3emana k BonpocaM ¢pustocopuut KyJIbTypbl Ha IPOTSHKCHUH
BCCTO TBOPYCCKOI'O MyTHU CBUACTCILCTBYCT O BAXKHOCTH 3TOU HpOGHGMaTI/IKI/I JJISL

aBTopa. MuTepec dpuocoda k peHOMEHY KyIbTYphI BIIOJTHE 3aKOHOMEPEH U 00Y-
CJIOBJICH LICJIBIM pAJOM BHCUIHHUX U BHYTPCHHUX (baKTOPOB, HaI/IGOHee 3HAYNMbIMHU
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13 KOTOPBIX MO’KHO CUUTATh: aKTyaJIbHOCTh BOIIPOCOB KYJIBTYPBI JUIsl €BPONEHCKOM
U OTeyecTBeHHOU ¢uiocopun B Hayana XX B., CBSI3b ¢ HEMELKOH (unocodckoit
TpaguIHel, CHCTEMATUIHOCTh U METOJJMYHOCT MBIIIICHHsI, BHUMaHHE K MpooIIe-
MaM UCKYCCTBa M CTETHKH, aHTPOMOJIOTHYHOCTh (unocoduu B. Cesemana. Psn
BBINIETICPEYNCIICHHBIX (PAKTOPOB CIEAYET PACCMOTPETh OpOoOHEe.

Ha py6exe XIX—XX BB. B eBponeiickoil ¢unocodun (0cobeHHO repmaHo-
SI3BIYHOM) MPOUCXOIUT BBIACIICHHE KYJIBTYpPhl KaK CIeNU(pUIECKOTO 00bEKTa UC-
cienoBaHus U (EHOMEH KyJbTYphI MOTyYaeT pa3paboTKy B TpyJAax €BpOMeHCcKuX
MeicauTenei. IMenHo Hemerkas ¢uiocockas TPaaULUsS COCTaBISIET OCHOBY
TOT0, YTO MOXKHO Ha3BaTh (puocodueil KyIbTypbl KaK HAIIPaBIEHUEM MBICIIH, 3TO
MIPEK/IE BCETO TaKUE MBICTUTENH, Kak: B. Bunnens6ann, I'. Pukkept, I'. 3ummens,
O. nenrnep, 3. Kaccupep, 3. Porxakep. ®unocodckre NpeAnoCchUIKA dTOTO HH-
Tepeca MOKHO yCMOTpeTh B TuHuH, uaymeit ot M. Kanta. B.A. J)KyukoB obpariaer
BHHMaHUE Ha TO, 4YTO B TpeThell «Kpuruke...» Ummanyun Kant «gaet nHanbonee
IIOJIHBIM OTBET Ha BONpPOC «YTO Takoe 4enoBeK?», CBA3bIBAs €r0 PELICHHUS C MTOHS-
TUSIMU CBOOOIBI U KyJNbTypb»; KpaliHe BakHbIM OKa3bIBaeTcsi To, yTo «KaHT
CBSI3bIBA€T CBOOOJy C IEHHOCTHBIMH (ICTETHUECKUMH M TEJICOJOTHYECKUMHU)
dbopmamu aestenpHOCTHY [6. C. 93-94]. Tlo3anee y I'. Pukkepra cdepa KyabTypsl
OyJeT OHMMAThCS Kak cepa peanusaliu CMbICIa U LIEHHOCTeH, a (umocodus
KyJBTYpPBI CTAaHET B IIMPOKOM CMBICIIE CHHOHUMOM (prstocoduu Boodme. Co3aan-
HBIA MPU HEMOCPEICTBEHHOM yuyacThd I'. PHKkepTa HEMENKO-pyCCKHM KypHal
«Jloroc» Oyner UMeTh MOA3ar0JIOBOK — MEXAYHAPOIHBINA €XKETOAHUK MO (UI0CO-
¢un xkynabTypbl. beccMennslit pegakrop Hemenkoro «Jloroca» P. Kponep, uznaras
OCHOBHYIO HJICIO0 U3JJaHMs, YKAXKEeT Ha CHUKEHHE KauyecTBa KyJIbTYPhl U pa3apoo-
JIEHHOCTb KM3HHU, KOTOPBIE MPOU30LUIA BCIEACTBHE NMPOHUKHOBEHHSI HAyYHOTO
3HAHUA U MaTepualin3Ma Bo Bce chephl uenoBeuecko xu3Hu. O HEMPUEMIEMOCTH
MO3UTUBUCTCKOM MJIM €CTECTBEHHOHAYYHOW METOJOJIOTHH B PELICHUH BOIPOCOB
KyJbTYPBI U UCKYCCTBa, a Takxke cepsl 3TKu Ce3emaH OyeT HEOTHOKPATHO IH-
caTb B CBOMX paboTax. B pycckom «Jloroce» y Hero BbIiIeT YeThIpe MmyOIuKamnuy,
nepBbie TpU BO BpeMs ero uzganus B Cankr-IletepOypre u ogHa yke B BO30OHOB-
nenHoM «Jloroce» B Ilpare [7—10].

Bo3zBpamasice k HamedeHHOW KaHTOM MMHWU, HEOOXOAUMO YIOMSIHYTb, YTO,
no mHeHuto A.B. XKyukoBa, «npuHnunuaibHoe HoBuiecTBO» KaHTa B Bonpoce mno-
HUMaHHUS «CBOOO/IBI U CYIIIHOCTH YEJIOBEKA, 3aKIF0YAETCS B TOM, YTO BBICIICH II€H-
HOCTBIO «H IOCJIEIHEN LEIbI0 TBOPEHUS OKa3bIBAETCS HE MPOCTO YEIOBEK U €ro
cB0o0O/Ia, a MMEHHO Kyabmypa uenoeexka'», nox xoropoil M. Kaut uMeer BBULY,
«BO-TIEPBBIX, CIIOCOOHOCTH MPOU3BOJIBHO CTABUTH CaMOMY ce0e L€, BO-BTOPBIX,
YMEHHE HX OCYIIECTBIATb, UCIOJIb3YsS IMPH 3TOM MPUPOJY KaK CPEJCTBO IS
JOCTHKEHHSI CBOOOJHBIX Lieei, U, B-TPETbUX, CIIOCOOHOCTh YeJOBeKa ClesaTh
camoro ce0s (Kak cBOOOTHOTO CYIIECTBAa) KOHEYHOH IEThI0 CBOETO COOCTBEHHOTO
cymectBoBaHus» [6. C. 94]. OTo B BBICHICH CTENEHH CO3BYYHO JIMHHH,
npoBoguMon Ce3eMaHOM B HMCCJIEOBAaHUU YE€OBEKa M KyJiabTypbl. Kpome Toro,

! Boigenenue kypcusom B.A. XKyukosa.
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emle osHa BblieaeHHast A.B. XKyukoBbIM JieTanb B TpakTOBKe KyJabTyphl KanToMm, a
HMMEHHO TO, 4TO KyJbTypa y KaHnTa «cBsA3bIBaeTCS C pa3BUTHEM YMEHHUS U BOCIIUTA-
HHEM», TOXe IpoJioJikeHa B puitocopun B. Cesemana, 0coObli akIIeHT Ha 3TO cJie-
naH ¢unocodom B Takux paboTax, Kak «Bpems, KyibTypa M TeJO: K MO3HAHUIO
KyJbTYPHBIX 3a]1ad COBPEMEHHOCTH», «ICTETUYECKas KyJIbTypa M 3CTETUYECKOE
BOCIIUTaHME», «Bompoc HallMOHAIBHON KyJIbTYphl», «DU3UUecKoe BOCIIUTAHUE U
ACTETUYECKasl KyJIbTYpay», «3alIuTa KyIbTyphl U IPEKPACHOTO MPOLLIOTo», «Penu-
TS U ee 3HaYeHue a7 popMupoBaHus MUpoBo33peHus» [6. C. 95].

[Tocne oxonvanus [lepBoii MUPOBOI BOMHBI B €BPOIEHCKOM (pritocoduu mo-
SBJISICTCSI MHOXKECTBO COUMHEHMH, MOCBSILEHHBIX «KPU3UCY KYJIBTYPBI», €€ «Tpa-
THYHOCTHY, «YTAIKy» U «BO3pOXKAeHUIO». Hanbonee pe3oHaHCHBIM TPYIOM CTa-
Het «3akat Epomb»y O. Illnenrnepa (1918-1922) [11], uaen xoToporo OymayT
KpUTUYHO BocTipuHATH B. Ce3zemanom; «3anaun Hamtero BpemeHn» X. OpTeru-u-
l'accera (1923) [12]; «Ynanok u Bo3poxaenue KyiabTypb» A. llBeiinepa (1923)
[13]. B 1923-29 rr. Berifner «®unocodus cumBommdeckux dpopm» D. Kaccupepa
[14]. Pe3koe cHIKEHHE KOIMYECTBA COUYMHEHUH 1O GUIocoGuu KyabTyphl MOCTE
Bropoii mupoBoii BoliHbl, o MHeHHIO C.B. ManaxoBa, cBsI3aHO C T€M, 4TO IO-
MBITKA TIOCTPOCHUS «YHUBEPCATbHO-(QUIOCOYCKUX TEOpHH KYJIBTYpbI» IOCTE-
MEHHO CMEHSATCS €€ «IMIUPHYECKUM uccienoBanusmu» [15. C. 216]. Pabotsr
B. Cezemana no BompocaM KyJbTypbl ITyOIMKYIOTCS IOCIe ero nepeesna u3 Poc-
cud, OoNblIast YacTh U3 HUX HamucaHa uMeHHo B mepuon 20-30-x rr. XX B., TO
€CTh Ha IMUKE €BPONEHCKOro (ImpeXae BCEro HEMELKOIro) MHTepeca K (peHoMeHy
KYJbTYPBI.

Ectb eme 0JHO 0GCTOSTENBCTBO, KOTOPOE CIIEAYET NMPUHATH BO BHUMAaHHE B
KauecTBe MpeAnochliku oOpamienuss CezeMana K npobiemam KyibTypsl. [lo cBu-
JIETEeJIbCTBY MHOTHUX KOJUIET, Apy3ei u wieHOB cemMbu Bacunusa Ce3zemaHa 1mo cBo-
eMy JyXy OH ObUI HACTOSAIIMM IMpPEJICTABUTEIEM pPYCCKOW WHTEIUIMICHLINH.
HecMmoTpss Ha (puHCKO-HEMELKOE MPOUCXOXKACHHUE, NMPUBEPKEHHOCTh HEMEIKOM
dbunmocodckoit TpaaUIIK, UMMHUTPAINIO U IJTUTEIBHYIO )KU3Hb U padboTy B JIuTBe,
CeseMaH JeMCTBUTENBFHO COXpaHsIET U KyJIbTHBUPYET JIIOOOBb K PYCCKOMY S3BIKY
u KyneType [16—-19]. IToaToMy aHTPOIIOIOTH3M U 00paIIEHHOCTh K MpoOIeMaTuKe
¢mnocopuu KyJabTypbl MOKHO TPAKTOBATh U KaK BIMSHUE HAa HETO PYCCKOH (hrito-
couu, JUIst KOTOPOH XapaKTepeH OCOObIl MHTEpeC K YeJIOBEKY U €ro 3TUYECKOM
KHU3HH, UCTOPUOCOPUIHOCTD PYCCKOU (PHIIOCO(DCKOM TPpaTUIIHH.

OcHoBHbIe Tembl B. Ce3emana B puisiocopuu KyJabTypbl

B paborax Bacunus Ce3zemaHa, Tak WM MHA4€ 3aTParduBarOLIMX BOIPOCHI
KYJIBTYPbI, MOXKHO BBIJICIIUTH PSJ] MPOOIIEM, KOTOPBIE HMEIOT KITF0UeBOE 3HAYCHHE.
[Ipexne Bcero 3t1o:

— mpobJieMa eIUHCTBA KyJIbTYPHl, KYJIbTYypa KakK dKHBOW OpraHU3M;

— crenuduKa KyJbTypHOH SMOXHU KaK ONpPENeNIeHHBIH KYJIbTYPHO-UCTOpPHYE-
ckuil peHomeH;

— B3aMIMOCBSI3b TIO3HAHUS U KYJIBTYPHI;
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— npobiema Kpu3uca KyJbTyphl IEpBoi TpeTu XX BeKa;

— BOIPOCHI HAIIMOHAIBHOMN KYJIbTYpPhl U 3CTETHUECKOTO BOCIIUTAHUS.

[MpuntunuansaeivME 11t B. CezeMaHa B pacCMOTPEHUH Y€TI0BEKA M KYJIBTYPBI
OKa3bIBAIOTCS MOJIOXKEHHS O €AUHCTBE KYJIbTYPHI  €MHCTBE U LIETOCTHOCTH YeII0-
BEKa KaK CyObeKTa «MOpasly, MO3HAaHUS, MpaBa, COUUATbHON M AKOHOMHUYECKOM
KHU3HU», TO €CTh CyObekTa KyabTypbl B 1esnoM [20. C. 274]. Takoe noHuMaHue
KyJbTYpPBI U YEJIOBEKA HE MPEAINOoIaraeT peAyKIMU BCET0O MHOT000pa3us acleKToB
B YEJIOBEKE UJTH KYJIbTYPE IO OJJHOM U3 CTOPOH U paCCMOTPEHUS OCTAIbHBIX acleK-
TOB I10 aHAJIOTHM C BHIOPAHHBIM WJIM B KaU€CTBE BTOPOCTENEHHBIX. AHATU3UPYS
MOJIXO/IbI K UCCIIEIOBAHMIO KyIbTYpHhl, Ce3eMaH KPUTHUKYET MapKCUCTCKUMN MOIXO0/
3a HOMBITKY MOCTUKEHUS LIETIOCTHOCTH KYJIBTYPbl Ha OCHOBE PACCMOTPEHMSI OTHOM
u3 ee cocrapistonux. Tak, Ce3eMaH MUIIET, YTO «OCHOBHAsI OMIMOKAa MapKCUCT-
CKOM KOHIENIMU KyJIbTYpPbl M UCKYCCTBA ... B TOM, YTO OHA MBITAETCS TOCTPOUTH
1esioe KyJbTypbl ucxos u3 ogHou ee yactu» [21. C. 200]. Cezeman nosiaraer Ta-
KOH IMyTh K OCMBICIICHHIO KYJIbTYpbl HEU30€KHO BEIET B «TYNHK»; U Ipodiema 3a-
KJIFOYaeTCs 3/IeCh HE B TOM, YTO B Ka4eCTBE KJIIOYEBOW YAaCTH MapKCHUCTaMU H3-
OpaHa SKOHOMHKA, a B CAMOM TPHHLUIE, TPIMEHEHHOM B Mapkcu3Mme. CezeMaH
nonaraet, 4ro ¢uinocodus KyapTypbl U ucroprocodus (20-x rr. XX B.) uzdpana
BEpPHOE HAIIPABJICHHE B MCCIIEOBAHUH KYJIbTYpPbl, @ HIMEHHO «HJICI0 NMEPBUYHOTO
OpPraHMYECKOTO €AMHCTBA KYJbTYpHI B LIEJIOMY», IPU TAKOM MOJIX0E «MHOT000pa-
3H€ €€ NPOSABICHUN BBITEKAET KaK HEYTO BTOPUYHOE, Mpou3BoaHoe» [21. C. 200].

Wnest opraHMueckoro eMHCTBA KyJIbTypbl PEANoaraet, 4To KyJabTypy clie-
JyeT OHUMATh «KaK )KMBOH OPraHW3M, KOTOPBIN KHUBET, pa3BUBACTCS U YMUPAET
[0 CBOMM COOCTBEHHBIM BHYTPEHHUM 3aKOHaM»; 3Ta KOHIIEMIHS, 10 MHEHHUIO
CezemaHa, «IIpeCTaBISET COOOM JIUILB IPOTPaMMY», KOTOPasi TOKE MOXKET CTOJIK-
HYTBCS C PSAOM TpyIHOCTeH B cBoeM ocymiectBienuu [21. C. 200]. Tak, Bacumit
DOMUIbEBUY KpUTUUYECKH OTHOcUTCS K KoHuenuuu O. [lInenrnepa, peanusyrome
OpraHMYECKUU MOAXOA K OCMBICIEHHUIO KYJIbTYpHI, 32 €€ M3JIUIIHIOI CXEeMaThu4-
HOCTB, 3JI0yHOTpeOJIeHHe METOJOM AaHAJIOTUH M CHMBOJIMYECKOE TOJIKOBaHHE.
Cn0KHOCTb MOCTHKEHUS €IMHOTO KYJIBTYPHOTO JIyXa COCTOUT, [0 MHEHHUIO (puito-
co(a, B TOM, 4TO €ro Mo3HaHHWE HEU30€KHO MPOUCXOAUT Yepe3 MO3HAHHUE €r0 KOH-
KPETHBIX MPOSBICHUM, HO MOXKET JIM KaxkJ1asi u3 cep KyIbTypbl «OTPaKaTh U BbI-
paxatb B cebe ero nenbHyr npupoay?» [21. C. 200].

CesemaH mosaraeT, 4YTO KaXkJasi U3 OTJENbHBIX KYJIbTYPHBIX cdep obmagaer
«CaMOOBITHOCTBIO U CBOEOOpPa3UeM», U UTO, B 3aBUCUMOCTH OT OTIUYUTEIBHBIX
0COOEHHOCTEH TOW UM MHOU Cepbl, TyX KyJIbTYPhI MPOSBISAETCS B HUX HEOIMHA-
KOBO, YTO O3HaydaeT i1 HaC HEBO3MOXXHOCTh NOBCEMECTHOTO NPUMEHEHHUS «Me-
TOJ1a TOJIKOBAHUS MO aHAJIOTUW» — MepeHoca (WK 0OHApYKEeHHUS) OTIUYUTEIbHBIX
4yepT oAHO# U3 chep KynabTypbl Ha Apyrue. Ce3eMaH UCXOIUT U3 TOTO, YTO «OT-
JenbHBIE 00J1aCTH KyJIbTYPHOTO TBOpUYECTBA (HayKa, HDAaBCTBEHHOCTh, OOIIIECTBEH-
HOCTB, PEJUTHUs, UCKYCCTBO M MP.) 3HAMEHYIOT JIMIIb pa3Hble MaHU(ECTAIUN WIN
BBIPAKEHUS («KaYeCTBOBAHMS)) €IMHOTO KYJIbTYPHOTO JIyXa»; a B3aUMOOTHOIIIE-
HUS KYJBTYPBI B LIEJIOM (MOKHO CKa3aTh €€ AyXa) M OTJCIIbHBIX €€ COCTABIISIOLINX
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CJIO’KHBI U MHOTOOOpa3HBI — «HE MOJIAI0TCS MOJIBEACHUIO T0JT OJIHY OOIIYIO CXEMY,
KoTopass Obula Obl OAMHAKOBO NPUMEHHMa KO BCEM CTOPOHAaM KyJIbTYpPbD»
[21. C. 200]. Ce3zemaH OOBSICHIET 3TO «OCOOOW MPUPOION» KAKIOU OTIEIBHOMN
cdepsl KynbTyphl. Takum 00pa3oM, OKa3bIBaeTCsl, 4YTO CTPYKTypa OTHOLIEHUH OT-
JIEJIbHBIX CTOPOH KYJIbTYpBI OUEHB CII0XHA U pa3HOPOAHA. BrIX0 U3 3TOTO 3aTpy -
HEHUS B IOCTHXKEHUU 0011ero ayxa KynbTypbl Ce3eMaH BUIUT Yepe3 aHaIu3 Xy10-
KECTBEHHOI'O CTHJIS, CBOMCTBeHHOro 3moxe. Ilockonbky Ce3emaH yBepeH, uTO
«CBSI3b M@Ky TyXOM KYJIbTYpPbl U COBPEMEHHBIM €i XyJ10)KECTBEHHBIM CTUJIEM HE
TOJILKO BHEIIHSASA, HO M IIyOUHHO-BHYTpEHH:s, cymHocTHas» [21. C. 202].

CrnenyeT moa4epKHYTh, YTO KATETOpHsl CTHIIS JI€TaIbHO pa3paboTaHa B 3CTe-
TUYecKoM koHmeniuu Ce3eMaHa M UTPAET B HEW UpPE3BbIYAWHO BAXKHYIO POJIb.
ITo Ce3emaHny, CTHIIb €CTh Ta «3cTeTUUYECKas (popma, MOCPEeCTBOM KOTOPOH HCKYC-
CTBO mposiBisgeTcs B npouecce uctopum» [20. C. 237]. OH cpaBHUBAET KPUCTALIH-
3alMI0 CTUJIS C Pa3BUTHEM BO3MOXKHOCTEH, 3aJI0’)KEHHBIX B )KMBOM OpraHU3Me, KO-
r7ia U3 NOTEHIIMAJIbHOTO MHOKECTBA B ONPE/IEICHHBIX KOHKPETHBIX YCIOBUSIX pa3-
BHBAETCSl KaKON-TMOO YHUKAIbHBIA OpraHu3M. « CTHIIb XapaKTepu3yeT TOT opra-
HU3YIOUIUI TPUHIINII, HA KOTOPOM OCHOBBIBAETCS KOHKPETHU3AIHS U 00bEKTUBAIIHS
XYJ0’KE€CTBEHHBIX Hael. 13 aToro cienyer, 4To CTHIIb MEHSETCs, KOT1a MEHSIOTCS
aroau, GOpMBI M TCHICHIMU KYJIbTYPHOW JKU3HU, WHBIMU CJIOBAMH, CTHUIh —
3TO Uucmopuyeckoe sIBICHUE, KOTOPOE MOXKET BO3HUKHYTh U MPOSBUTHCS TOJIBKO B
oIpejieIeHHbIX UCTOpUuUecKuX ycnoBusax>» [20. C. 140]. Opranudeckas TPaKTOBKA
CTHJIS JIOTUYHO BBITEKAET U3 OPraHUYeCKOW KOHIENINU (EeHOMEHAa KYJIbTYphl BO-
obme. Ce3zeMaH mpeayaraeT pacCMaTpPUBATh HBOJIOIHUIO MCKYCCTBA M pa3BUTHE
KyJbTYPBI KaK pa3 UCXOJS U3 CMEHBI XyJA0XKECTBEHHBIX CTUJICH U MPU3HAET BKJIAJ]
I'. 'erens B uccienoBaHue BOIIPOCA IBONIOIMM UCKYCCTBA, HO KPUTHUECKHU OTHO-
CUTCS K MPEAJIOKEHHON UM CXeMe B CUJTy TOTO, YTO OHAa «HOCHT YHUCTO KOHCTPYK-
TUBHBIN XapaKTep U BTUCKUBAET PA3BUTHE UCKYCCTBA B OOIIHNE PAMKH €T0 TUAJICK-
trueckor punocopun» [20. C. 238]. Tem He Menee, CezeMaH CYUTAET OTPOMHOM
3aciyroi I'erens ero BHUMaHue K CTUIIIO B BOIPOCE UCTOPUUECKOTO PA3BUTHS UC-
KYyCCTBa M YBA3BIBAHHUE CTUJISA C OOLINM JTyXOM KYJBTYpHI.

Takum 00pa3oM, MBI BUIUM, YTO CIEHH(PHUKY KYIbTYPHOU STIOXHU KaK Ompe/e-
JICHHOTO KYyJbTypHO-UcTOprudeckoro enomeHa Ce3emMaH mpejiaraeT aHaIu3upo-
BaTh uepe3 BEIpaOOTaHHBIN ei CTHIIb, KpoMe Toro, Ce3eMaH yTBEpkKIaeT, UTO KaxkK-
Jasi KyJbTypHas 310Xa UMEeT CBOM KpYr MpobiieM, Ha KOTOPBIX COCpeoTayHnBa-
€TCs — «CBOM 0COObIE BOIIPOCHI, KOTOPBIE OILIYLIAIOTCA €10 0COOEHHO OCTPO, B KO-
TOPBIX OTpaKaeTCs €€ MHIWBUIYaNbHBIN oaAX0/1 K JKU3HU U TOJBKO €if mpucyliee
OTHOIICHHE K OKPYXKAIOIIEMY MHUPY», IO CyTH, 3TOT Kpyr IpobieM ecTh CIelu-
¢uxa myxa smoxu’ [22. C. 147]. Jlaxke B OTHOIIEHHH TeX MPOOIEM, KOTOPhIE MPH-
CYTCTBYIOT B KaX/I0M U3 3MOX, MOKHO YJIOBHUTH PA3IUUUsl B MOAXOAE K UX OCMBIC-
JICHUIO B pa3HbIC MEPUOABI: B rIyOuHe pedekcnu u crenuduke ee MOHUMaHHUS.
B kauectBe Takoil BeuHOW mpobiembl Ce3eMaH BBIAEISET MPOOJIEMY BPEMEHH,

2 Brizenienue kypeusoM B.D. Cesemana.
3 Jlannas ctaths nsgana B. Cesemanom 1o riceBoHumMoM B. UyxHuH.
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roJiarasi, YT0 UMEHHO B €€ IOCTaHOBKE M MHTEpIIpeTaluyd Hauboyiee OTUYETIUBO
NpoCTynaeT crneunpuKa TOH I HHOW ATMOXH.

®durnocod mpearnpruHUMAET MOMBITKY ONPEAETUTh OCOOCHHOCTH KYJIBTYPHON
YKU3HU NepBOil TpeTH XX BEKa 4yepe3 pacCMOTPEHHUE BOCIIPUATHUS BPEMEHHU «CO3Ha-
HUEM KyJIbTypHOro uenoBeka» [22. C. 148]. B Bocnpusitun Bpemenu Ce3emaH BbI-
JieNsieT TPU 3HAYUMBIX aclekTa: Bo-mepBbIX, 3TO «HENMPOYHOCTh U OPEHHOCTH pe-
QJIIBHOTO OBITHS», BO-BTOPBIX, «E€T0 HEMTOBTOPUMOCTBY M, HAKOHEI] «EeIle OJTHO 3a-
rajJloyHoe CBOMCTBO: UMEHHO TO, YTO pas3zeliss ObITHE Ha MPOIUIoe, HacTosulee,
OHO TEM CaMbIM YINPa3IHAET €ro peaJbHOCThY; TPETUI acleKT, o MHeHHo Cese-
MaHa, He TOJIbKO OTYETJIMBO OCO3HAETCs B peJIeKCHH, HO OIIYIIAETCs U B OOBIIEH-
HOCTH XOTS U «B CMYTHOM, HeoTueTIMBOM Gopme» [22. C. 149]. Dtu Tpm acnekra,
M0 CYTH, IMOKA3bIBAIOT OTHOIICHHUE YEJIOBEKA M K BOIpocaM ObITHs (OBITHS MuUpa
BEIIEH, TyXOBHOT'O OBITHS Y€IOBEKa, HEIIOBTOPUMOCTH M MUMOJIETHOCTH KHU3HH),
U K BOIpocaM Mo3HaHus (pedieKCUBHOCTh, 0CO3HAHHOCTh, CAMOIIO3HAHUE, CIIEIH-
¢uka o0beKTa U CyOBEeKTa MO3HAHUSA, TPEIMETHOCTh U HENPEIMETHOCTh MIO3HABA-
TEJIbHON YCTaHOBKH), M K BOIIPOCAM HPaBCTBEHHBIX M 3CTETUUYECKUX LIEHHOCTEH, 1
K BOTIPOCaM TICUXOJIOTHH BOCTIpUATHA. TakuM 00pa3oM, OCMBICIIEHUE BPEMEHH OT-
KpBIBaeT IyTh KO BCEIl BCEJICHHOI BOJHYIOIIKX Y€JIOBEKa BOMPOCOB, U MOJIXO/bI K
UX pa3pelIeHHUIO MIPEACTABISAIOT YEJIOBEKA U KYJIbTYPHYIO 3110XY B UX IOJIHOTE.

OpHoit 3 BaxHeHUX 4epT Gunocodun KyabTypsl Ce3emaHa SBISIETCS pac-
cMOTpeHue (heHOMEeHa KyJIbTyphl B TECHON B3aMMOCBSI3U C BOIIPOCAMH MO3HAHUSI.
B «I'noceonorumn» Ce3zeMaH 3aMeyaeT, 4YTO «HU OAUH (HAKTOP KyJIbTYpbl HE IPOHUK
TaK IIyOOKO BO BCE Jpyrue o0JacTu KyJbTyphl M HE UMEET TaKOTO BIUSHHSA, KaK
nos3Harue»” [23. P. 210]. B pa6ote 1925 r. «Cokpar u mpobieMa caMOMO3HAHKS
B. Cezeman nuuier, 4To «aHaau3 caMOM MPUPO/Ibl 3HAHUS JOJKEH IPOJIUTH CBET U
Ha €ro poJib B IIEJIOM JYXOBHOM KU3HU U KyJIbTYpb» [24. C. 224].

B 310i1 pabote aBTOp TaKke KacaeTcsi BOIpoca KpU3Uca eBPONEHCKON Kyilb-
Typbl, TPOOJEMaTHKN BOCIHUTAHUS U OOpa30BaHMUSI U OPUEHTUPOB B JIyXOBHOM
KU3HU yenoBeka. Ce3eMaH qaet rimy0okoe Guiocopckoe HCTONKOBaHHE (PEHOMEHY
IyXoBHOU KynbTypbl. OH nuiet: «IIpoOiaema UCTUHBI HE TOIBKO TEOpEeTHYECKast
npobnema. CTpemiieHHe K UICTUHE €CTh M CTPEMJICHHE K IMOATMHHOMY OBITHIO, HC-
TUHHOW peaJbHOCTU U IPUTOM CTPEMIIEHHE HE TOJBKO K €€ TTO3HAHMIO, HO U K MPH-
o01ieHuto K Heil. BHyTpeHHsIsI cuiia ¥ )KM3HEHHOCTH JTyXOBHOH KYJIBTYpBI BBIpaXka-
eTCsl TpeXJe BCero B HANPSHKEHHOCTH €€ WCKAHWW MOJJMHHOTO ObITHS,
B CBOMCTBEHHOM € UyThe peaIbHOCTH U B (00Jiee MHCTUHKTUBHOM MJIH CO3HATEIb-
HOM) YMEHUU OTJINYATh MOUIMHHOE OT HETIOAJTMHHOTO, pEaIbHOE OT MEOHUYECKOTO
[24. C. 267].

CranosiieHue Bcex cdep KylbTypbl B IpeacTaBieHnn Ce3zeMaHa UMEET OCHO-
BaHHE B MMO3HAHUM, B «'HOceonorun» Bacuimii DOMuibeBUY MoKa3bIBa€T THOCEO-
JIOTUYECKHE OCHOBAHMSI MOPAJIU, PETUTUU, Chepbl ICTETUYECKOTO U MHU(OIOTUH.
«1. B cdepe Mmopanu Mbl BHIUM, YTO HUKAKOHM MOAJIMHHON HPaBCTBEHHOCTH 0€3

4 31ech U ajee 3TOT UCTOYHUK LUTHPYETCs B lepeBojie ¢ auTosckoro B. IMosunaiituca no [3].
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nmo3HaHus ObITh HEe MOXkeT. [logusaTeiii CokpaToM BOIIPOC, YTO €CTh J0OPO | 3110,
CBSI3aH C CYIIHOCTBIO ITHKH (MOpaiu). DTHKa HE MOXET 0OOWTHCH 0e3 3TOro
BOIIPOCA, HE MOXKET ero n3oexarh. COBeCTb — )KMBOI I'0JI0C HDABCTBEHHOT'O CO3HA-
HUS — €CTh 0COOBIN BHJI TTO3HAHMS. 2. TeCHO IeperieTeHa ¢ MO3HaHUEeM BCS Peilu-
ruo3Hasi MucTuka. Hampumep, nHTYnus u no3Hanue bora — 3710 BeIcIIas CTENEHb
MHUCTHYECKOro 3KcTasza. [loqnnHHas penurusi, THO3UC, MO CIOBaM OTIIOB LIEPKBU
(KnmumeHnT Anexkcanapuiickuii v p.), ABIsSETCS HE YeM MHBIM, KaK O0TOIO3HAHKEM.
3. DCTeTHYeCcKOe BOCTIPUATHE U TMOHUMAHHUE B 00JIACTH UCKYCCTBA — 3TO OCOOBIN
BU/JI IO3HAHUSI, KOTOPBII CYHIECTBEHHO OTIMYAETCSA OT HAYYHOI'O TO3HAHUU U BCE-
TaK{ B ONPEENIEHHBIX CIIy4asX CIIMBAETCS C HUM, €ro JOMOJHAET JINOO HaXOJUTCs
B €0 OCHOBAaHUU (CM. pOJIb MHTYUIIMU B HAyKe, 0COOEHHO B MicTopun) ... 4. Hako-
Hell, ¥ IpeBHUE MU(BI MPUTTUCHIBAIOT MO3HAHUIO PELIAIOIIYIO POJIb B CYIbOE Yelo-
Beka. B bubinu 3anpeTHbIi 1101 ABJISETCS TUI0I0M TO3HAHUS 100pa U 371a, KOTO-
poe crocoOHO MPUPABHATH YeNOBEKU K bory; ¢ 1pyroit cTopoHsbl, MO3HAHUE 3/1ECh
MOHMMAeTCs Kak mperpeuienue u ornanenue ot bora» [23. P. 211]. Takum oGpa-
30M, Bcsl cepa TyXOBHOU KyJIbTYypbl UeJIOBEUECTBAa MIPOHUKHYTA MMO3HAHHUEM KakK
MOUCKOM M OTKPBITUEM PEAIbHOTO OBITHS B TOM YHCJIE U OBITHS CAaMOT0 YeJIOBEKa.

O kpusuce KynpTypsl Ce3eMaH MUIIET BO MHOTUX CBOMX paboTax, K KpU3HC-
HBIM MOMEHTaM (QHI0CO( OTHOCHUT MPEXKJIE BCEIO OAHOCTOPOHHUN MHTEIIEKTYa-
JUCTCKHUI THI €BpOIEHCKOro 00pa3oBaHusl U BOCIIUTAHUS, OTUYXKJACHHUE YeIoBeKa
0T COOCTBEHHOTO Tena (ero «pas3BelleCTBICHHE») — IPONAcTb MEXAY JAyXOM
Y TEJIOM; pallMOHAIN3ALINIO KYJIbTYPbl, CXeMaTUYHOCTh B MPEJICTABICHUN PEAIbHO-
CTH — PaCTBOPEHHE BCETO MAaTEPUAILHOTO MUPA B «UACATBHYIO CUCTEMY (PYHKIIHU-
OHAJILHBIX CBSI3el M 3aKOHOMEPHOCTE», 3aCTIOHEHNE MaTepUaIbHBIMU BOIIPOCAMHU
BoripocoB ayxa [22. C. 160]. Jlaxke Bompoc CMEpPTH U3 OCMBICIICHHS MPEIeIbHON
CUTYallMH KU3HU JJIs1 CPEJIHEro eBpoIieiilia MpeBpaliaeTcs B BOPOC 3aBEIIaHus U
pooIeMBbl 00eCTIeYeHUsI CBOMX OJM3KUX UIIH B 3200Ty 00 OMOJIOKEHHH U TPO/LIe-
HUU KU3HU. [ TTaBEHCTBO OOBEKTUBHOW KYJIBTYPHI HaJl CYyOBEKTUBHOM OIpeness-
etcsa Ce3zeMaHOM KakK OJTHO M3 KPU3UCHBIX SIBJICHUN COBpeMEeHHOCTH. OOBEKTUBHAS
KyiabTypa omnpenenserca Ce3emMaHoM (B TerejieBCKOl TEPMHHOJOTHH) Kak
«KYJbTYypa B CBOEM HHOOBITHIY»; PUIOCO(] MOJAraeT, 4To «KaK TOJIbKO OHA YXOJIUT
LIEJTUKOM B CBO€ INPEAMETHOE MHOOBITHE ...0Ha TepseT camoe cels, CBOE JIUIO
U YMUPACT»; KU3HEHHbIE CHIIbI 0ObEKTUBHAS KYJIbTYpa CIOCOOHA YepIiaTh TOJIBKO
B cyObekTuBHOM [22. C. 167].

Ce3emaH 1osiaraet, 4To KpU3UC KyJIbTypbl €CTb CJIEICTBUE IIOTEPHU «EAUHCTBA
JYIIEBHO-TEJIECHON OpraHu3alluu, KOTOPOE OJJHO TOJBKO CIIOCOOHO MOPOJIUTH Ca-
M000JIalaHue U IPUCYTCTBUE yXa B MOJTMHHOM 3HaueHum» [22. C. 184]. Yrpara
3TOr0 €AMHCTBA, IO MHEHHIO (pruitocoda MposBIIsieTcs elie U B OTCYTCTBUU KaKoro-
au0o0 ujeana JIMYHOCTU B KyJIbType COBpeMEHHOCTH. Bce ncropuueckue Gpopmbl
€BPOINENCKON KyJIbTYphl MPOILJIOTr0 OTYETIMBO OOO3HAYAIM UAEall, a MHOTNA «B
CUJIy CBOEM BHYTPEHHEH PACUJIEHEHHOCTH U MHOTOJINKOCTH» U HECKOJIBKO HJea-
JIOB, TIPEJICTABISIONINX COOOW OPUEHTUPHI IS JIFOJACH TOW WIIM MHOW DIIOXH,
CezemaHn yOexJieH, 4TO TaM, IJIeé TOCHOJCTBYET OOBEKTHBHAs KYJbTYpa TaKOMH
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ujieal HEBO3MOXKEH, B ATUX YCJIOBUAX «IMYHOCTh HEABTOHOMHA U BECh CMBICII €€
CYLIECTBOBaHMS — B CIIY>)KEHUH 3TOM 00BeKTHUBHOM KynbType» [22. C. 185]. Ho u
CaMo CITy’KE€HHUE He CITIOCOOHO CTaTh UealloM U3-3a TOT0, YTO aBTOMATHU3aLMs TPY1a
BBITECHSIET TEJIECHOCTh YEJIOBEKA U3 BCEX TPYAOBBIX MPOLECCOB.

VBiedyeHue cnopToM, BO3HHUKaromlee B Hayaide XX CTOJETHS, IO MHEHUIO
Cesemana, po)kJ1aeTCsl KaK peakliisl Ha BBITECHEHUE TeJla UHTEIUIEKTOM U IOPOXK-
J€HHOW MM MallMHOU U3 OOBEKTUBHOM KYJIbTYphl. «JlHMCIMIIIINHA Telay, pa3BUBa-
eMasi B CIIOpTe, €CTh «OCHOBa CaMOOOJIaJaHusl WM MPUCYTCTBUS IyXa», TO €CTh
4yepe3 IUCLUUIUIMHY TeJla BOCIIMTHIBAETCS U IUCLUIUIMHA yXa, KyJbTypa Tella cTa-
HOBUTCS TOH TOYKOH OIMOPHI, KOTOPAasi IOMOTAET MPEOA0JIETh JaBJIeHHEe 0ObEKTHB-
HOM KyJIbTyphl Ha JIMuHOCTH [22. C. 186]. Ce3zeMaH npenocTeperaer, 4to 1 3/1€Ch
YeJIOBEKY T'PO3UT OMACHOCTh: B YCJOBHSIX Oyp>Kya3HOM KyJIbTYpbI CIIOPT MOXKET
MIPEBPATUTHCS B KyJIbT PA3BUTHIX MBI U ONOLUIMTHCA. TO €CcTh KylbTypa Tena
JIOJIKHA CIIOCOOCTBOBATH MPOSIBIIEHUIO TYIIEBHBIX TOTEHIIMI YeI0BEKa, BO3BpAllle-
HUIO €JUHCTBA TYIIEBHO-TEJIECHON OPraHN3allli, @ HE CTAHOBUTHCS KOHEYHOH I1ie-
JbIO B Pa3BUTHH YEJIOBEKA.

C npobnemoit kpusuca KynbTypsl y B. Cezemana cBA3aHbI U pa3MBIIUICHUS O
HaIMOHAJBLHOM KYJIbTYpe M 3CTETHUECKOM BocnuTaHuU. B pabote «IcreTnueckas
KyJbTypa U dcTeTndeckoe Bociutanue» (1924) ¢punocod 3ameyaer, yto camo cy-
IIECTBOBAHHUE AICTETHMUYECKON KyJbTYypbl HAaXOAWUTCS B OMNACHOCTH, a MNPUYHHA
KpOETCsl B IPUPOJIE COBPEMEHHOM KyJIbTYpPBI, KOTOPAsl [0 CBOEMY CYIIECTBY JIEMO-
KpaTuyHa 1 00J1aJIaeT B BBICIIEH CTEMEHU CJI0KHOW BHYTpeHHEH cTpyKTypoil. Kak
CJIEZICTBHE — OT/IEJIbHBIN YEJIOBEK y’Ke HE CITIOCOOEH BOCTIPUHSATH U UCIIBITATh KYJIb-
Typy BO BCe NOJHOTE, OH CXBATHIBAET €€ «TOJBbKO B MpejeiaX, YCTAHOBJICHHBIX
JUIsT HeTO ero mpodeccrei, CONMMambHBIM TOJOXKEHHE W KU3HEHHOU Cpemoii»
[25. P. 33]. Cezeman Bciien 3a CokpaToM MPEeOCTEPETAET, UTO MOTy00pa30BaHHbIN
YeJIOBEK MPEICTABIAET COO0M OONBIIYIO YTpo3y JUIsl pa3BUTHS KYJIbTYpbI, YeM He-
oOpa3oBaHHbIE JIOaU U BapBapbl. «CMepTeiabHbIE IUIOABI 3TOW OacTapau3anuu
KYJIbTYpBl OYE€BUIHBI TIOBCIOY, HO OHH OCOOEHHO OpocaroTcs B ria3a B cdepe ac-
TETUYECKOM KyJNbTypbl. [lo-HacCTOSIIIIEMY TBOPUYECKOE 3aMEHSIETCS MEXaHWYECKOM
UMUTAaLUEH; XyI0KEeCTBEHHOE BOOOpaXeHHE OCliabeBaeT, Mmpsya CBOIO CIab0CTh
oz 61eckoM BHemHUX 3 dexTony [25. P. 33].

CezemMaH oTBepraer M€l 00 HMCKIIOYMTEIBHON 3IMUTAPHOCTU KYJIBTYpPHI, O
TOM, YTO OHa — JOCTOsTHME M30paHHBIX. HecMoTpst Ha TO, 4TO padUHUPOBAHHBIE
(hopMBI TBOpUECTBA JEHCTBUTEIILHO CBOMCTBEHHBI €IMHUIIAM, KYJIbTYpa €CTh JO-
crositHue obmecTBa. Jloka3aTenbCTBOM TOMY, MO MHEHHIO (uocoda, CIyKUT
HapOJHOE XYJ0KECTBEHHOE TBOPUYECTBO, KOTOPOE SIBIISIETCS] HE TOJIBKO EPBUYHOM
CTYIIEHBIO B UCTOPUYECKOM Pa3BUTUHU HUCKYCCTBA, HO M HEUCCAKAEMbBIM >KUBBIM HC-
TOYHUKOM BJIOXHOBEHMS, B KOTOPOM Y€pIAET CUJIbl TBOPYECKAs MHIUBUAYaJb-
HoCTb. [IpuMeps! Takoro oOpaiieHus K QOIbKIOPY XapaKTEePHbI JJIsl BCEX ATAIoOB
€BPOICICKON KyJIbTYpbl, HAUMHAs C aHTUYHOCTH.

Kpusuchsie siBieHust B KysibType XX B., ¢ TOUKH 3peHust Ce3emaHa, CBs3aHbI
B TOM 4YHCJIE U C TE€M, YTO MNpPSAMO Ha HAIIMX IJIa3aX HApOIAHOE TBOPUYECTBO
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«MEJJIEHHO, HO BEPHO YMHPAET ...KyJIbTypa WHAYCTPHAIBLHOT'O TOPOJIa 0/10JIEBACT
U pa3pyliaeT TPAAUIMOHHYIO KyIbTypy» [25. P. 34]. [IpoMbllzIeHHOE U TEXHOJIO-
THYHOE Bce OOJIbINe CTUPACT HAlIMOHAJIBHBIE YEPTHI, IPEBpaliast BCe B €AMHO00pa3-
HO€ U TOJXOsIee A CpeHero eBpomneiina. HarponanbHble KOCTIOMBI, TaHIIbI,
UTPBI, IPeIMETHI ObITA BHITECHAIOTCS BellaMu «0e3 poauHbl». YyTtkocTh Ce3emana
B ATOM OTHOIIIEHUH MOKa3aTeJIbHA, OH 3aMeyaeT TeHACHIINIO YCUIIeHUs Tio0anu3a-
LIUH KyJIBTYPHI, BEAYILIYI0 K yTpaTe HallMOHAIBHOTO CBOEOOpasus M mpejiaraer
MIPEOJIOIETh €€ C MOMOIIBI0 ICTEeTHYECKOro oOpazoBaHus. Llens screTnyeckoro
o0pa3oBaHUsl M BOCIUTAaHUS COCTOMT, o Ce3emaHy, HE TOJBKO B TOM, YTOOBI
HAy4uTh CO3JaBaTh MPeJIMEThl UCKYyCCTBA, HO U B TOM, YTOObI HAyYUTh MOHUMATh
HCKYCCTBO.

OcHoBbIBasiCh Ha Hjee OIM30CTH CO3HAHUS peOeHKa CO3HAHHIO YeJIoBeKa mep-
BOOBITHBIX KyJBTYp, Ce3eMaH yTBEp)KIAeT, YTO JI€TH JIETKO CXBATHIBAIOT MPOCTHIE
1 coBepineHHbIe (HOpMBI (HOITBKIOpA: HAPOJIHBIE CKA3KH, MIECHU, OOPSIAbI, UTPHI,
TaHIIbl; U Yepe3 UX YCBOCHHE OLIYIIAIOT CBSA3b TPATUIIMOHHOTO M COBPEMEHHOTO
HCKYCCTBA. JTO MOXET COCIYXXHTh XOPOIIYIO CIyXkOy HE TOJbKO COXPAHEHHUIO
HapOJIHOTO MCKYCCTBA, HO M OKa3aTh 0JaroTBOPHOE BIMSIHUE HAa pa3BUTHE TBOpUYE-
CKHX crocoOHocTel pedenka. Ocobast IEHHOCTh (OJIBKIOpPA B TOM, YTO €T0 OTJIH-
YaroIuecst IpoCTOTON 00pa3ibl HE MOJABIAIOT U HE MOAYUHSIOT ceOe peOeHka, a
CTUMYJIHPYIOT €r0 TBOpUECKHe crnocoOHOCTH. MIMEHHO Takoil moaxo/, 0 MHEHHUIO
¢unocoda, ObLT XapakTepeH s ApeBHer Diuiaasl. Ocoboe 3HaYeHHE B ACTETHYE-
CKOM BOCIIMTAaHUU OTBOAUTCS Ce3eMaHOM TaHIly — KPUTMUYHBIM U PUTMUYHO-BBI-
PasUTENbHBIM JBM)KEHUSIM» TeJla, COSAMHSIONINM BhIPa3UTEIbHOE, SMOLNOHAIb-
HOE€ U TEJIECHOE B JIB)KEHUU MOJI MY3bIKY, TJIe TEJI0 CTAHOBUTCS «MHCTPYMEHTOM,
MOCIYIIHBIM Hamed Bosie U ayxy» [25. P. 36]. [lo muenuto Bacunua Cesemana,
AKTUBHYIO POJIb B 3CTETUYECKOM BOCIMTAHUU CIIOCOOHBI UTPaTh CPEICTBA MACCO-
BOI1 nH(OpMaIum; KuHeMaTorpad, KOTOPBIH yCIENIHO UCTIONb3yeTcst B 00pa3oBa-
TEJNBHBIX 1[eJIIX OCOOCHHO ISl MOMYJIsIpU3allii HayKHU, MOT Obl IOMOYb U 3CTETH-
yeckoMy BocnuTaHuio. Ho BakHee BCEro HaroJHEHHOCTh AYXOM 3CTETHYECKON
KyJbTYpBI BCEi CUCTEMBI 00pa30BaHMS.

B ocwmpbiciieHnH Bompoca HallMOHAIBHOW KynbTyphl Ce3eMaH MOJYepKUBACT,
YTO HYXHO H30exaTh abCTPaKTHOTO MOHWMAaHUSI HallMOHAJILHOTO, M OYEHb BaYKHO
coOuroctu OanaHc B BUIEHUH YHUKAJIBHOCTH M €AMHUYHOCTH TOW WJIM MHOM HallU-
OHAJILHOM KYJBTYPBI U MPEACTABICHUU €€ B3aUMOCBSI3U C JPYTMMH KYJIbTYPaMH.
CMerieHue aklieHTa B Ty WIM HHOIO CTOPOHY MOKET UMETh KaTtacTpodudeckue mo-
CJIEJICTBUSL: B IEPBOM CIIy4yae B BUJI€ MECTE€YKOBOCTH, HAIIMOHAIN3Ma, IIOBUHU3MA,
HEa/IeKBaTHOCTH OLIEHKH SIBIICHUH KaKOW-INOO KyJIbTYpBI, @ BO BTOPOM — K YTpaTe
cnenupuUecKrX HallMoHaIbHBIX uyepT. 1 Tonbko GanaHc B 0CO3HaHWU YHUKAIIbHO-
CTH ¥ CIEUU(UIHOCTH HALTMOHAIBHOM KyJIBTYPBI U B3aUMOCBSI3U Pa3IMYHBIX KYJIb-
Typ TO3BOJUT IO JIOCTOMHCTBY OILICHUTHb JOCTH)KCHHS OTIEIbHOW KYJbTYpHI,
3aMETUTh €€ «CIEeIU(PHUUECKUE YepThl U BO3MOXHOCTH», YBUAETH €€ B €IUHOM
KYJIbTYPHOM CTaHOBJICHUH [26. P. 51]. Pa3zBuTne HallMOHAIBHBIX KYJIBTYP TOXKE MO-
Humaercss Ce3eMaHOM Kak OpraHMYeCKUd TNpolecc, KOTOPbI 00ycClloBIIeH
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«CTIePUIECKUMH 3aKOHOMEPHOCTSIMU U CBOUM COOCTBEHHBIM PUTMOM); OH TIO-
Jaraet, YTO HEBO3MOYKHO HACHWJIbCTBEHHO HAIIPAaBUTh PA3BUTHE KYJIbTYpPbI B KAKOM-
100 ONpeAeICHHOM HaIlpaBJIECHUH, BCE TI0JJOOHBIE TIONMBITKA B HCTOPHH MTPOBAIIH-
BAJIMCh WU MPHUBOIMIN K MPOTUBOIIOJIOKHBIM pe3ysbTaTaM, «K (anbcudukanun
HaIlMOHAJLHOTO XapakTepa» KyiabTypsI [25. P. 52].

C BompocoM HalMoOHaJIbHOHN KynbTyphl Ce3eMaH CBSA3BIBACT U MPOOJIEMY CO-
XpaHeHusi uckycctBa nouuioro. KynbTypHas KU3Hb €CThb «OpPraHUYeCKHM mpo-
LeCcC», U KyJIbTypa MPOLUIOr0 — 3TO KOPHU U (PYHAAMEHT HACTOSIIErO KYJIbTYpPbl
[27. P. 45]. Upe3BbluaiiHO Ba)KHBIM JJIs HAllUU OCO3HABATh CBOE KYJIbTYPHO-UCTO-
pHUYECKOe MPOLIOE U COXPAaHATh apTe(dakThl MpeabLymux snox. [Ipuuem Ceseman
I10JIaraeT, YTo JIMILIb XPAHEHNUS HCTOPUUECKHUX LIEHHOCTEW B My3€4X HEJOCTaTOYHO,
Be/Ib TaM apTe(aKThl OKa3bIBAIOTCS BHIPBAHHBIMU U3 CBOEH KyJIBTYPHOH Cpelsl, a
3HAYUT HE CIOCOOHBI JIEMOHCTPUPOBATH MOJHYIO KAapTHHY XYA0KECTBEHHOMN
AKHU3HU MPOLUIOTro. BakHEHIINM aceKTOM COXPaHEHHs IMPEKPacHOTo MpOILIOro
ABIISICTCS. OXpaHa U Mpo(ecCHOHANIbHAS PEeCTaBpalus apXUTEKTYPHBIX COOpYXkKe-
HUI 1 pe3epBanys JaHmadToB, TO, YeM 4acTO MPEeHeOperatT B Yoy 3KOHOMHU-
YECKUM MHTEpEcaM.

3aKjaouyeHue

Ananu3 counHenuit Bacunus DOmunbeBuya Ce3emaHa, 3aTparuBarolIuX BO-
npochl Gpunocodpun KyabTyphl, TTOKa3aJl 3HAYUMOCTh ITON MPOOJIEMATUKH JIJIST aB-
TOpa, TIyOOKYIO0 aHTOMOJIOTUYHOCTh €0 (hruiocoduu B LEIOM, TECHBIE CBSI3U BO-
MIPOCOB KYJIbTYpPbl U YeJIOBEKa C THOCEOJOTHYECKON MPOoOIeMaTUKOM; OMOT BbI-
SIBUTh ONOPY HAa KAaHTOBCKYIO MO3UIMIO B OCMBICICHUN ()eHOMEHA KYJIbTYpbI, Ya-
cTO€ O0palleHne K UCTOPUKO-(PIIOCOPCKIM IKCKypcaM B apryMeHTAI|H (B KOTO-
PBIX 0c000€ MECTO OTBEJICHO AHTUYHOCTH); TTO3BOJIHII ONPENIEIUTh CIEKTp Hanbo-
Jlee 3HaUMMBIX JJIS aBTOpa BOMPOCOB B UCCIIEyeMON 00IacTH.

B paboTe npoieMOHCTPUPOBAHO, YTO LIEHTPATIBLHOE MECTO B (prstocodpuu Kyb-
Typbl CezeMaHa 3aHMMAIOT MpolJemMa eIMHCTBA KyJIbTYPhl U PACCMOTPEHUE KYJIb-
TYpBI KaK KHBOTO OpraHM3Ma, a TakKe 3HAaUMMOCTh €IMHCTBA JyIIEBHO-TEIECHON
OpraHM3aliK JUYHOCTH KaK CyOBEKTa KyJIbTYPhI; BOMPOCH CIEU(DUKH KYIbTYp-
HBIX 310X, HAIIMOHAJIBHBIX KYJIBTYp, Ipo0aeMa Kpu3rca COBPEeMEHHON KyJIbTYpPhI U
Jpyrue acnekTsl Guaocoduu KyabTypbl pacCMaTpUBAIOTCA aBTOPOM B COOTHOIIIE-
HUH C LIEHTPaIbHOM npobieMoii penomena KynbTypsl. IHTEpecHBIM (pakToM OKa-
3BIBAETCS MCIIOJIH30BAaHHE UMEHHO PYCCKOTO M JMTOBCKOIO SI3bIKOB B paboTax Mo
¢unocopuu KynbTypsl. OparMeHThl MUTUPYEMOTO MaTepuasia JE€MOHCTPUPYIOT
CBOMCTBEHHYIO CTHIIIO m3i0keHus B. Ce3emana BBIpa3UTENbHOCTh H MeTahOpry-
HOCTB SI3bIKA.

Ocwmpbicnenne (eHoMeHa KyJIbTYypbl OKa3bIBa€TCS OPraHUYHO CBSI3aHO KaK C
TEOPETUYECKUMH, TaK U C TPAKTUIECKUMHU acTieKTaMu (PMUII0CO(UU MBICITUTEINS, UYTO
JieNaeT UCCIIeIOBAaHNE 3TUX PabOT MPOAYKTHUBHBIM i OoJiee TiTyO0KOro mMoHUMa-
HUS 1ETIOCTHOCTH ero ¢uinocodekoit cucremsl. Illmpora Tem, 3aTparuBaeMbIx
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B. CezemanoM B couMHEHMAX MO (MIOCO(UU KYIBTYPHl 1 MHOTOOOpaszue Hame-
YeHHBIX WM CBS3€Hl C BONPOCAMH OHTOTHOCEOJIOTHH, JCTETHKH, HWCTOPUH
UCKYyCcCTBa, (hrocopuu MOpaIN U PEIMTHUA COCTABIISET OJIArOAATHYIO MOYBY IS
JTATBHEHTIINX JETATBHBIX UCCIICIOBAHUM ITUX paloT.
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dopmMbl TENEONOrNU
J.B. MamuenkoB = D<|, B.M. Haiiapim

Poccutickuil ynusepcumem opysicovl Hapooos, Mockea, Poccus
P<Imamchenkov_dv@pfur.ru

AnHoTanms. JJaHHOe ncciieoBanue odpamaercs K BOCTpeOOBaHHON W HEOTHO3HAYHON
Teme — Teneosoru. KoHeuHas NpUYMHHOCTD SBJISIETCS TEM 3aMKOBBIM KaMHeM, 03 KOTOpOro
COOPYXCHHUE M 3aKpEIJICHHE B COBPEMEHHOM HayYHOM COOOIIECTBE MapagurMbl I100AIEHOTO
SBOJIOIIMOHN3MA HEMBICIAMO. YTOOHI cienaTh BO3MOXKHBIM BO3pAIlCHHE TEICOIOTHH B HAYU-
HBIA 00MXO0]], Hy>)KHO MIPOBECTH KJIACCH(OUKAIHIO e¢ (OPM H OIPENEeNIUTh, KaKue U3 HUX BCTY-
MAaIOT B KOHQJIMKT C COBPEMEHHBIM HAyYHBIM MbIIIIIeHHEeM. QOpPMBI TEJIE0IOTUH Pa3IesoTcs,
B IIEPBYIO OYEPE.Ib, IO OTHOIIECHHUIO K TOMY, CYIIIECTBYET JIH IIeIh BHYTPU OIPEACIIIEMOTO HITH
BOBHE, Ha @HympeHH10l0 (AMMAHEHTHYIO) W @HewHtolo (TPAHCICHICHTHYIO) TEICOJIOTHIO.
Janee, Mo CyIIeCTBOBAaHHUIO LIEIH TOJBKO B CO3HAHHM WJIM BHE €T0, Pa3ACNIOTCS UHMEHYUOo-
HANbHAA N HeUHMEeHYUOHAIbHAS TENeONoTH. B 3aBncMMoOCTH OT TOTO, IeicTBYeT N IieneBast
MPUYHHA €CTECTBEHHBIM WM CBEPXBECTECTBEHHBIM ITyTEM, Pa3lesieTCss Mamepuaiucmuye-
cKas U meonocuieckas Teneonorud. Taxke KOHeUHas MPUYMHA MOXKET MOJIMEHSTh JeHCTBYIO-
IYIO — «4yO0ecHasy TeIEONOT s, MO0 IeHCTBOBATh BMECTE C HEH — KOMAIEKCHAS TEICOIOTHS.
KanT pazgenser xoncmumymugnoe W pecyismusHoe TIPUMEHEHUE TIeTeBOi mpuanHbl. Kpome
TOT0, KOHEUHBIN Pe3yJIbTaT MOXKET OBITh 3apaHee MpeponpeiesieH — punanusm, oo GopMu-
poBathbcs B poIiecce — c80O00HAs TENEONOT L. B TO jxe Bpems 11eJTb MOKeT OBITh 100 Yy mpe-
MeTa — npeoMemoyeHmpuyeckas TeIeoJIoTHs, TN00 y MpoIiecca — poesdas TeIeoNorus. BaxHo
YHOMSIHYTb, 4TO C cepeauHbl 20 Beka CTaHOBSTCA MOMYJISIPHBI TEIEOIOTHYEeCKHUE 3BPEMU3MBI —
9p3ay-meneoiocuul: OmpuyamenbHas 0opamuas Cesa3b, MeieOHOMUSL, AYMONOIUC, mereoce-
ManmuKa, meieoHamypanuzm; MPEeTCHAYIOMNE 3aMCHOW KOHIIENITa PEeIINTh caMy IpoOiemMy
KOHEUYHOI MPUYMHHOCTH. B KauecTBe 3aK/II0UeHHs UCCIIEOBAHUS AETAeTCs BEIBOJ O TOM, YTO
BHCIIHSAA, TCOJIOTHYCCKaAsd, (l)I/IHaJ'II/ICTCKaSI, «qyaecCHas», NpeaAMETOLUCHTPUYCCKAA U UHTCHIUO-
HaJbHAs (POPMBI HE TTPOTYKTHBHBI JJIsI COBPEMEHHOI HAyIHOH ParioHaJIbHOCTH.

KuroueBble ciioBa: 1eneBasi NPUUMHHOCTh, KOHEYHAs! NPUYHHA, TEJICOHOMUS, BHYTPEH-
HAA TCJICOJIOT U, BHCIIHSAA TEICOJIOI A, q)HHaHI/IBM
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Forms of Teleology

Dmitry V. Mamchenkov'>'><|, Vyacheslav M. Naidysh

RUDN University, Moscow, Russia
D<dmamchenkov_dv@pfur.ru

Abstract. The research addresses a relevant and controversial topic — teleology. Final
causality is the keystone without which the construction and consolidation of the paradigm of
global evolutionism in the modern scientific community is unthinkable. To make it possible for
teleology to return to scientific use, it is necessary to classify its forms and determine which of
them conflict with modern scientific thinking. In relation to whether there is a goal inside the
defined or outside, there is an internal (immanent) and an external (transcendental) teleology.
According to existence of goal only inside of consciousness or outside of it, intentional and
non-intentional teleology are divided. Depending on whether the target cause acts in a natural
or supernatural way, materialistic and theological teleology are divided. The final cause can
replace the efficient one — “miraculous” teleology — or act together with it — complex teleology.
Kant separates the constitutive and regulatory application of the target cause. The final result
can be predetermined in advance — finalism, or formed in the process — free teleology. The goal
can be either in object — object-centric teleology, or in process — swarm teleology. Since the
middle of the 20th century, teleological euphemisms — ersatz teleologies: negative feedback,
teleonomy, autopoesis, teleosemantics, teleonaturalism have become popular, claiming to
replace the concept to solve the very problem of final causality. It is concluded that the external,
theological, finalist, “miraculous”, object-centric, and intentional forms are not acceptable in
modern scientific rationality.

Keywords: target causality, final cause, teleonomy, internal teleology, external teleology,
finalism
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1. BBeaenue

Bormpoc o Teneosoruu sSBIs€TCs KIFOUYEBBIM JJIsl CTAHOBJIEHUS 3BOJIOLMOHHON
napagurmsl B Hayke XXI B. Teneonorus — yueHue o 1ieJIM €CTECTBEHHBIX U COLM-
abHBIX (PEHOMEHOB, HEOOXOJUMOCTb IPUBJICUEHHUS JIIsI UX TOHUMAHUS HE TOJIBKO
NENCTBYIOINX, HO U KoHeuHbIX npuunH. Kak nmumer E.JI. Mamuyp: «lIpu3siB k
JETUTUMHU3alANA TEJICOJIOTMH — XapaKTepHas 4epTa IMOCTHEKIACCHYECKOW HAYKN»
[1. C.225]. OcMbIcaeHHE HCTOPUYHOCTH CBOETO MIPEeIMETa CTAHOBUTCS aTpUOYTHB-
HOW YepTOil COBPEMEHHOW palMoHAIBHOCTH. HeoOXoAMMOCTh OCMBICIHTH HE
TOJIBKO CYILIECTBYIOIINE 3aKOHBI, HO M UX 3BOJIOLUIO BEJET K MHTErPallui Hayk,
Pa3BUTUIO MEXKIUMCLUUIIMHAPHOTO TIOAXO0JAa M MPEOAOJEHUIO IPEIMETHON
OTPaHUYEHHOCTH pa3IMYHBIX 001acTell 3HAHHUS.

B pemrenun npo0aemMpl BOSHUKHOBEHUS KH3HH Ha 3eMiie OObEIMHSIOTCS XH-
MHUUYEcKue, OMOJIOTHUECKUe, Fe0J0rHYecKie MeToIbl. YKpeIuleHue Teopun boib-
moro B3peiBa B KauecTBe MapagurMbl HBOJOIMOHHOIO MOHUMAaHUS BceeneHHoi
HOJTAJIKNUBAET YUEHBIX K CHHTE3y aCTPOHOMHM, KBAaHTOBOM MEXaHUKH U 0OOIIei
TEOPUU OTHOCUTEIBHOCTU. DBOJIOLMOHHAS aHTPOIOJIOTUSl PAa3BUBAETCSI CETOIHS
KaK 00bEJMHEHNE €CTECTBEHHBIX (IBOJIIOLIMOHHAS OMOJIOTHSI, T€HETHKA, STOJIOTHS
U Jp.) ¥ COLMAJIbHO-T'YMaHUTAPHBIX HayK (COLIMOJIOTHS, MCUXOJIOTHUS, UCTOPHUS,
apXxeosorus. . .).

OnHako rOBOPUTH O Pa3BUTHUHU, SBOJIIOIMHM HEKOETO MPEIMETa HEBO3MOXHO,
n30eras MOHATHUSA LeIH. Belb MIMEHHO HalpaBIEHHOCTh OTJINYAET pa3BUTHE OT JIIO-
ObIX Ipyrux (GopM ABMKEHUS: XaOTHUYECKOTO, IIUKIMYECKOIr0, HECYIIECTBEHHOIO
u3MeHeHus. M30exxarh Teneosorn4eckux OOBSICHEHUI B 3BOJIIOLIMOHHON mapa-
JUTME OYE€Hb TPYAHO; OJHAKO ATO BBI3BIBAET IPOCTHOE CONMPOTUBIIEHUE Y MHOTUX
yueHbIX. [I. JIeHHeT muieT o ToM, 4TO Teneoaorust (0coOeHHO B OMOJIOTHH) cTalla
«TPA3HBIM CIIOBOM», TEMHOM M OMAaCHOM «3aIlpEIICHHON MPAaKTUKOM, KOTOPYIO HE
cienyet gaxe oocyxnate» [2. P. 355]. A 1. I'pucddurc xapaktepusyer oTHOIIEHUE
K TEJIe0JIOTHHU B Hayke Tak: «HemHorue cioBa ObUIM TaK TOHOCUMBI B JIUTEPATYp-
HOW KpPUTHKE U TEOPUH BOCBMUMAECATBHIX, JEBSHOCTBIX M HYJEBBIX I'OJIOB, Kak
,rerneonorusy [3. P. 905].

JlanpHeiiiiee pa3BUTHE 3BOIOLIMOHHOM MapaiurMbl B HAyKe TpeOyeT pelieHus
BOIIpOCa O Ipeaenax u popmMax UCHOIb30BaHUS TEJICOJOTUU KaK HHCTPYMEHTA I0-
3HaHUA. JJaHHOE MCClIeJOBaHNE CTABUT 3aJady MOJONTH K PELICHUIO BOIIpOCa pe-
HECCAHCA TEJIECOJOTHH aHATTUTHYECKU: PACCMOTPETh PA3JIMYHBIE TUIIBI TEJIECOJIOTHH;
BO3MOKHO, HEIIPUATHE KOHEYHBIX NNPUYMH CBA3aHHO JIMILIb C ONPEIECICHHBIMU €€
bopmamu.
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B HayuHOI1 TUTEpaType MOXKHO BCTPETUTH YaIlle BCETO OTPHIBOYHBIE U HETOJ-
Hble Ki1accudukanuu Tesneonorud. LInpoko M3BeCTHO KAHTOBCKOE pa3JiejieHHe Ha
KOHCTUTYTUBHOE U PETYJISATUBHOEC TMOHUMAHHE TEJICOJOTHH (PacCMOTPEHO
B 1. 6). Takxe 9acTo paccMaTpuBaeTCs TUXOTOMHS BHYTPEHHEH M BHEITHEH TeJe-
osiorud (1. 2).

®. Aiiana [4] paccMmaTpuBaeT HECKOJIBKO KilacCHU(UKAIUN Tenaeosoruu. Bo-
MEPBBIX, OH BBOJWT OMHUCATEILHOE JICJICHWE Ha: a) IeJIb KaK MPEIBOCXUIICHHUE
CyOBEKTOM KOHEYHOTO COCTOSIHHS, 0) CAaMOPETYJISAIHS CJI0KHBIX CUCTEM U B) (DYHK-
MU OMOJIOTUYECKUX CHUCTEM M KYJIbTYpHBIX apTedakToB. Bo-BTOpBIX, pazmenseT
Omkaiiiye (YacTHBIC) IIeJIU OTIASIBHBIX OPTaHOB M KOHEYHBIE (POIOBBIE) — PEIpo-
TyKTHBHBIC IIeTTH OpraHu3MoB. Jlanee, pa3jenseTcs ecTeCTBeHHas (TpUpaBHUBA-
€TCSl K BHYTPEHHEH) TEJICOJOTHsI M TeJeosoTus apTedakToB (IpUpaBHUBACTCSA K
BHemHel). Kpome Toro, Aliana pasnuuaer 1eTEpMUHUPOBAHHYIO (C YETKO Mpe-
OTpe/ieNIeHHBIM PE3yJIbTaTOM) U HEIETEPMUHHUPOBAHHYIO (CIydaliHyI0, C HEeTpe-
CKa3yeMbIM pe3yJIbTaTOM), 3TO pPa3/IeIeHUE PACCMOTPEHO B 1I. 7.

A.B. IleTpoB [5] Takxe nes1aeT NONbITKY CUCTEMaTU3UPOBATh CYIIECTBYIOIINE
(dopmel Teneoniorun. OH BBIACISET COEPIKATETbHBIC TUITHI TEICOIOTUU: CaKpaTh-
Has, CEKyJiApHasi U BUTAJIbHAas; HO OCHOBAaHHUE JEJIEHUS HE COBCEM IPOSICHEHO.
HaubGonee mnpoayKkTHBHAsE CETONHS CEKYJSIpHAs TEJIECOJOTHS PAcCMaTPHBACTCS
TOJIBKO C T'YMAaHUCTHYECKU-AaKCHOJIOTUYECKOW TOUkM 3peHusi. M. ®nanepu [6]
pasaensieT CUIbHYIO TEIEOJOTHIO (TEICOJIOTHIO B COOCTBEHHOM CMBEICIIE CJIOBA)
u ciabyro (YUCTO OMUCATeNbHYI0, YTHIUTAPHYIO, B OTHOIIEHWU KOTOPOH 4YacTo
WCTIONIB3YIOTCS CIIOBA-3aMEHUTEINH, TUIA «TEIICOHOMHUW», PACCMOTPEHBI B M. 9)
TEJIEOIOT HH.

2. BHelmIHAS-BHYTPEeHHSAs (TPAHCUEHAEHTHASI — IMMAHEHTHAasl;
IKCTEPHATUCTKAS — HHTEPHAJTHUCTCKASA)

[TepBoe Hanboee ICHOE OMMCAaHUE Pa3/IeIeHUs] BHYTPEHHEN U BHEIITHEH Tee-
onioruu gaet Kanr [7] (§ 67). BooO1ie sxe nuxoToOMHsI BHYTPEHHEH 1 BHEIITHEH TIPH-
YHHBI SBJISAETCS NEPBOM, BO3HUKIIEH B (Ppuimocopuu mpu o0OCYKIESHHUH KOHEYHBIX
MpUYHH, elle B Tpyaax IlnaTona u Apucrorens.

IInaToH BBIpa’kaeT NPUHLUI BHEIIHEW TENEOI0ruu B « Tumeey, rae qemuypr
TBOPUT BEILlM, OPUEHTUPYSACh HA UJEU: «IEMUYPT... NIPUUUHAMHU, KOTOPbIE IpPU-
CYILLM CaMUM BEIllaM, OH I0JIb30BAJICS] KaK BCIIOMOTaTEeIbHBIMM, HO IIPH ITOM CaM
HaIpaBJIsiyl KaKIyI0 U3 BOSHUKINNX Bemen ko omary» [8. C. 474—475]. Takas mo-
JIEJIb CTAHOBUTCSI OIIPENEIAIONIEN B TOHUMAHUU TEJICOJIOTUHU Il BCEH MOCeyto-
mie#t prtocoduun (0coOSHHO MPU3HAOIIECH MOENIb Oora—TBOpIIa). JleficTBUTEIBHO,
TPYAHO, OyAy4H BEPYIOIIUM YEJIOBEKOM (OCOOEHHO B KOHTEKCTE MUPOBBIX pEIlu-
I'Mif), HE corjamaTbcs ¢ TeM, 4TO bor TBOPUT MUP, UCXOAs U3 CBOUX MpeACTaBIIe-
Huit o 6nare. /1. Ceuin nopuepkuBaet: «IlnaToH, kak u MHOTHE OpyTUe Pumocodsb
AHTUYHOCTH U MO3AHETO BPEMEHH, ACCOLIMMPOBAIT TEJIEOJIOTHIO C CO3HATEIbHBIMU
LEJSAMH. .. 7Sl 4er0 HEOOXOJUMO TOJ0XKUTh YM KakK €ro MpUYMHY... YM CO3IaeT
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MHP U OCTaBJISIET €r0 Pa3BUBATHCSA MEXAHUYECKH. .. [T0J] KOHTPOJIEM 00’KECTBEHHOM
MupoBo# aymm» [9. P. 5].

Apucrorens BrepBble (OpPMYIHpYET MPHHIUIBI BHYTPEHHEH TEICOIOTHH.
Bomnpoc o xapaktepe ApuctoreneBoil Teneosoruu 6ypHo o0CyKaaeTcs mocaeaHue
0JIBEKA, HO 32 HEKOTOPHIM UCKIIOYEHHEM (IT0/IX0/1, BEIPaXKEHHBI B MOHOTpapuu
Esnamnuesa .M. u KynpusinoBa B.A. «Teneonorus B KJ1lacCCU4E€CKON U HEKJIACCH-
gyeckort ¢punocodpum» [10]), ucciemoBarenu MoYSPKUBAIOT €€ UMMAHCHTHBIN Xa-
paktep. I1. Cnoan numer: «bosbInas 4acTh MyTaHUIIBI, CBI3aHHOM C TEJICOJIOTHEHN
1 OMOJIOTHeH, 3aBUCHUT OT MTOJIMEHBI IITATOHO-CTOMYECKOTO 3HAUEHHSI TEM, KOTOpbIE
0 paBy cyuTaroTcs apuctoresneBckummy» [11. C. 215]. ApucroreneB Mmup He 3HaeT
TBOPEHHUS, OH BEYEH, YK€ IOATOMY OH HE COOTBETCTBYET KPEAllMOHUCTCKOU
KapTUHE. 3HAYUT, MUP — 3TO HE peaju3alys IJIaHa TBOPLA; OAHAKO B MHUPE IpH-
CYTCTBYIOT HECBOJUMBIE LieneBble TpuuuHbl. O. ['0naMH XapakTepu3yeT 3To Tak:
«Jlns1 I1naroHa neneHanpaBieHHOCTh, KOTOPAs 1aeT HAlpaBJICHUE IS pealu3alnun
9THX BO3MOXKHOCTEH, HAXOJUTCS B MPOBUACHIMAILHOM HOPsIIKE 00KECTBEHHOTO
pasyma. ApHCTOTEIb OTBEPraeT 3TO U, COOTBETCTBEHHO, OTKA3bIBAETCS OT BEPHI B
KocMmuueckoe TBopeHue» [12. P. 150].

Pa3zpenss neicTBYIONYI0 M KOHEUYHYIO IPUYUHY, BBOJS MOHATHE LIEIN BEUIU
(téhog — KOHel, pe3ysbTaT), ApUCTOTENb MOTYEPKUBACT CYIIIECTBOBAHHE B CTAHOB-
JeHUH. DTa UJiesd He MOXKET OBITh MOHSATA BHE KOHTEKCTa YYEHUS O MOTEHIUH U
akte. JIto0ast Belb COAEPKHUT DIEMEHT MOTEHIUAIBHOCTH, BO3MOXXHOCTH CTaTh Ya-
CTBIO KaKOT'0-TO HOBOTI'O II€JIOr0. DHTENEXUS U BBIPAXKAET 3Ty BHYTPEHHIOK Halle-
nenHocth Ben. [Toatomy O. Nomnue numer: «4To0b 00BACHUTHE 0COOEHHOCTH
€CTECTBEHHOM CyOCTaHIINN, HEOOXOIMMO 0OPATHTHCH K ,,HECBOJIUMOM K (hopMe TI0-
TEHIMU ... HY)XHO OOpaTUThCS K MNPUPOAE OPTaHUYECKOTo IEJIOr0, YacThIO
KOTOPOr0 OHa SIBJISETCSA. DTO HE SIBIAETCS, KAK MPEIIONIAraloT JPyrue y4yeHbIe,
YCTYNKOW MparMaTu4eckuM acleKTaM OOBSICHEHUS WU NMPHUPOJIE YETI0BEYECKOTrO
pasyma M ero B3auMOJIEUCTBHIO C MUPOM; peann3yeMas MOTEHIUsI — 3TO 0COOEH-
HOCTb PEAJIbHOCTH, BBIXOZAIIAs 3a paMKHU MaTepHUaJbHBIX COCTaBJISIOLINX, JIEXkKa-
KX B €e ocHoBe» [12. P. 154].

Hcnonb3oBanne ApucToTeneM A NOSICHEHUS JEMCTBHSI KOHEUHOW TPUUNHBI
MOHATHH «IYLIN», «peMecia» He JOHKHO BOCIPUHUMATECS OYKBaJIbHO, 3TO CBOE-
oOpa3Has 0ObSICHUTENbHAsI MOJIENb, @ HE KapTHHA Mupa. B. SIpBa moguepkuBaet:
«Jlnmst Hero [ApucroTensi] 3To OblIa BCETO JIMIIb aHAJIOTHsI; OH HE COTJIAIaJICs C
ujeel pa3yMHOT'O 3aMbICiia KaK MPUYUHBI IPUPOAHBIX siBIeHU» [13. P. 62]. [leii-
CTBUTEIIbHO, TAMSATYsI O IPUOPUTETE CYIIECTBOBAHUS OT/I€JIHHOM BelllY (a He ee Ma-
TEPUU WU CYIIHOCTH, ()OPMBI) B OHTOJIOTHH APHUCTOTEINS, IPABUIBLHO TOBOPUTH O
LIETI 6 gewyu, a He O LIeJIA BHE BEIIIH.

B nanpHeiinieMm, B kaccuueckoi ¢puiocopun, OyaerT JOMUHUPOBATH B OCHOB-
HOM BHEILIHSS TEJNEONOrHsl (3TO HEU30EKHO MO YKa3aHHOM BBIIIE TEOJIOTUYECKOM
NPUYHMHE), a B HeKJIaccuueckor puocodpun, Ha pyoeke XIX—XX BB. IPOUCXOAUT
HACTOSIIIIUN pEHeCCaHC BHYTPEHHEW Teneosornn (0 dveMm mumyT EBmammuen
u Kynpuszos [10]).
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3. UHTeHUMOHAJIbHASI — HEUHTEHIIMOHAJIbHASA (PYHKUMOHAIbHAA)
TeJIe0JI0TUusl

Pa3nenenue, koTopoe UrpaeT KIOYEBYIO POJib B HAYYHOM MTOHMMAHUU TEJEO-
JIOTHH, HO HE HaNIeIIee JOMKHOTO MPU3HAHUS, TPOXOIUT MEKTY WHTEHIIMOHAIb-
HOM M HEMHTEHLMOHAJILHOU TEJIEOJIOTUEM.

HHTEeHIIMOHATBHOCTD TOJIaraeT 1ellb TOJBKO KaK HAMpPaBIEHHOCTh Ha HEe COo-
3HaHUs. To eCTh 11eJb CYIIECTBYET HE B PEaIbHOCTH, HO KaK HEKOTOPBIH MEHTallb-
HBIH OOBEKT, KOTOPBIN CYIIECTBYET TOJBKO B CO3HAHUU, NyIIEe WIA KaKOW-TO
WHOW uAeanbHOM CymHOCTU. UTOOBI TOBOPUTH O IENH, HEOOXOAMMO YTBEPAUTH
cyOBeKTa.

Yaiie BCEro MHTEHIIMOHALHOCTh BOCIIPUHUMAETCS KaK HEeM30€KHOe YCIOBHE
[[EJIEBOM MPUYMHHOCTH; U KPUTHKA TEJIEOJOTUN OOpYIINBAETCSA Ha ATOT CYOBEKT-
HbIIA MOMeHT. Hampumep, ¢hon Bpurt [14] ouenb yoenuTenbHO JOKa3bIBaET MPUH-
UNHATIbHYI0 HEHay4YHOCTh, HEBEPUPHUIUPYEMOCT TENEOJOTHUECKUX CYKIACHUH.
Ero xputuka onmpaercss IMEHHO Ha CYIIECTBOBAHHE I1€IM KaK KOMIIOHEHTa CO3Ha-
HUS, TpeOyIOIIEro MepCrnekTUBBl OT MEPBOrO JIMIA, YTO JAeJaeT HEBO3MOXHBIM
00BEKTUBHOE MOATBEPKACHUS 11e71€CO00Pa3HOCTH KaKUX-THO0 IeHCTBHA.

[Tonapnsitomas yacTh procodoB oOpaliaeTcs K MOHITHIO [T IMEHHO B UH-
TEeHIIMOHAJIBHOHN mepcnektuse. M B antuuHoi ¢minocopun (ot [lnatona no Ilmo-
THHA), ¥ B XPUCTHAHCKOM (0T ABryctuHa o JIeiibHuI1a) TeIeonorus SBiIseTcs Te0-
JIOTUYECKOM, TO €CTh 1I€JIb IOMEIIAETCSl B CO3HaHUE bora-TBopua (KpeannoHus3M).
Kanr nomemaer nenp B co3HaHUE 4yenoBeKa: «Mbl MMEEM €AMHCTBEHHBIN poj
CYLIECTB B MHpE, Kay3aJbHOCTb KOTOPBIX HaIIpaBJIEHA TEJIEOJIOIMUECKH, T.C.
Ha 1enu... Takoe cymiectBo — uenoBek» [7. C. 277].

Jaxe Bo BTopoii monoBuHe XX Beka u B X XI Beke paboTs! punocodoB u yue-
HbIX (MOoHOTpaduu «Teneonornueckoe mpinuienne» H. I'aprmana [15], «Teneomno-
rusi» A. Byndunna [16], «Konen koHeuHbIX 11eei B Ouonmorun» JI. Mukca [17]),
MOCBSIICHHBIE LIEJIEBOMY OOBSICHEHHUIO, OCTAIOTCS B IUIEHY Yy MHTCHIIMOHAJIHHOTO
noHUMaHus Tesneonoruy. Kak numer ['aptmaH, «Benukas BaXHOCTb 3TOT0 MOCIHE-
HEro IMyHKTa 3aKJII0YaeTCs B TOM, YTO OH UCKJIFOYAET PacIpOCTPAHEHNE KOHEUHOTO
MIPUHIIMIIA HA IIPOLIECCHI, HE yIpaBisieMble co3Hanuem» [15. P. 67].

OcHoBareneM HEMHTEHIIMOHAIBHOM TEJIE0JIOIMH MOYKHO Ha3BaTh APUCTOTES.
st Hero popma — 3T0, IpeXk/Ie BCEro, 1elb, KOHEYHas MPUYUHA, pe3yJIbTaT CTa-
HoBieHus Benn. [loaTomy hopma He mpesnonaraeT CO3HATEIBHOTO CTPEMIICHHUS K
KEJIaeMOMY pe3yJbTaTy, HO peajln3altio NOTeHIUY, YHeTenexuto. J. JKubCcoH nu-
miet: «[lonsitue o Teneonorun 0e3 co3HaHUS, MIMMaHEHTHOTO MPUPOJE, OCTAETCS
Juis Hac 3araakoid. Ho ApucToTenb HE CUMTAET, YTO 3TO JOJKHO OBITh MPUYUHOMN
OTpHUILIaTh €€ CYILIECTBOBAHUE. 3arajika WM HEeT, HO [Takasl TeJeoJorusi| ocTaercs
¢daktom» [18. P. 13]. BHe kaTeropwuii MOTESHIINHN U aKTa, a TAKKE OTHOCHUTEITHHOTO
XapakTepa MaTepuu U pOpMbl MBICIUTh APUCTOTENIEBY TEJIEO0IOTHI0 HEBO3MOKHO,
0 YeM YacTo 3a0BIBAIOT, MPEBPAIIas €r0 B IJIATOHHKA.

JIro00TBITHO, YTO W TETeNEeBCKasi BHEIIHSS TEJICOJIOTHS TaKXKE MOXET OBbITh
MHTEPIPETHPOBaHA KaK (YHKIIMOHAIN3M B TOTOMY IPOIYKTHBHO UCIIOJIh30BaHA B
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Hay4YHOM IO3HAaHMHU, 4yTO apryMmeHTupyercss M. [llonbuem: «koHeUHas Lenb 3TOro
Jcce — M0Ka3aTh, YTO ATA MPOyKTUBHASL (JOPMA BHELIHETO TENEOI0THUECKOT0 00b-
SICHEHUsI TpeJCTaBisieT coO00M oOmMid BUJI (PyHKIMOHANIN3MA, KOTOPBIH HIMPOKO
IPUMEHSJICSA B HAyKaxX O *KM3HU U, CJIEIOBATEIbHO, CO3HATEIBHO HCIIOIb30BAIICA
I'erenem» [19. P. 372].

JIBrKEeHME K HEMHTEHIIMOHAIbHOMY TOHUMAHHUIO PAaCIIPOCTPAHSIETCS, B OCHOB-
HOM, y»e Bo BTOopoii nosioBuHe 20 Beka. B pabotax 3. Harens [20] u K. I'emnens
[21] MOXHO yBHIETH MPOSIBICHHE TAKOTO ABM)KEHHS K OCMBICIEHHUIO LENH Kak
(YHKIIMM HEKOTOPBIX >KUBBIX CHCTEM M CTpPEMJICHHE UMIUIEMEHTUPOBATh TaKOe
onucanue B HayuHyto Teoputo. K. Amuen n /[x. Hun B cratbe «Teneonornueckue
HOHATHS B OMOJOTMM» TaK XapaKTepu3yroT (GYHKIHMOHATIBHBIN noaxoa: «OHu oba
[["'emmniens u Harens] paccMaTpuBaroT GyHKIMOHATIBHOE OOBSICHEHUE B paMKax Jie-
JTYKTUBHO-HOMOJIOTHYECKOT0 MOJX0/1a K Hay4HOMY OOBsicHeHHI0. OHU CUMTAIOT,
YTO (DYHKIIMOHAJIbHBIE YTBEP)KICHHS CBSI3aHbI C 00BSICHEHUSAMHU HAIWYHSI IPU3HAKA
B opranusMe. VX MHEHHUsI pacXosTcs IJIaBHBIM 00pa3oM B TOM, CIIEAYET JIU T'OBO-
pUTh, YTO Tpu3HAaK [ BeIMoyHsAET (GyHKuMIo F B opranusme O, korga I docma-
mouro i npousBojactBa F' B O (Bepcus ['emmens) win koraa T weobxooumo st
npousBojcTBa F' B O (Bepcust Harens)» [22] (kypcuB moi. — /[ M.).

Annen 1 Hun ykas3sIBaloT Ha psiJ] IOJAXOJI0OB K aHAIM3Y IENH Kak OMoIoruye-
CKOM (D)YHKIIMM B COBPEMEHHOW HaykKe. «DTH OIUCAHMS ONPENeNSIOT (YHKIHIO
OMOJIOTMYECKOT0 MTPU3HAKA OCPEICTBOM aHAIM3a POJIU, KOTOPYIO MPU3HAK UTPAET
B OpPraHM30BaHHOW CHUCTEME, CIIOCOOCTBYS KaK €ro COOCTBEHHOMY COXPaHEHHUIO,
TaK U COXPAaHEHUIO CUCTEMBI B IIEJIOM ... OPTaHU3aLMOHHBIE MTOIXOABI K OHMOIOTrH-
4ecKOl (PYHKIIMHM B IIEJIOM CXOJSATCS B TOM, YTO MpHU3HAK-Mapkep 7 BBIMOIHSAET
¢byskuuio F, xoraa BeinoinHeHue £ T criocoOCTBYeT MOAEPKaHHUIO CI0KHOM opra-
HU3ALIUY CUCTEMBI, YTO, B CBOIO OUYEPEb, IPUBOJUT K IPOAOKEHUIO CYILIECTBOBA-
Hus T» [22].

Taxsxe M. Moccuo u JI. bud yctaHaBIuBarOT CBSA3b MEKy OpraHHM3alUed U
TEJICOJIOTHEH TTOCPEICTBOM KOHIEMIIMKA CaMOOIIpeeNIeH s: OroIoruyeckast opra-
HU3aLKA OIpesessieT cedsl B TOM CMBICIIE, YTO PE3yJIbTaThl €€ AEITEIbHOCTH CIIO-
COOCTBYIOT OIpEENIEHUI0 €€ COOCTBEHHBIX YCIIOBUH CYIIECTBOBAHMSI; OpraHH3a-
[IUOHHBIA TIOJIXO/ IOITyCKAET, YTO HAJOpPTaHN3MEHHbIE OHMOJOTHYECKUE CUCTEMBI
(xaK cMMOMO3bI MJIM SKOCUCTEMBI) MOTYT PEaIN30BbIBATH 3aMKHYTOCTb U, CJI€JIOBa-
TEIIbHO, OBITh TEJICOJIOTHYHBIMH [23].

OnHako QyHKIIMOHATIBHBIN SI3bIK IPUMEHUM OTHIO/Ib HE TOJIBKO B OMOJIOTHH.
Kak noguepkusana E.JI. Mamuyp: «Ba)xHO MTOHSTE: pedb B QYHKIIMOHATH3ME UIET
HE O CO3HATEJIBHO MOCTABJICHHBIX LIEIIX U HAMEPEHHUSIX UHIUBUIIOB, a O TEX B3au-
MOJICUCTBUAX, KOTOPBIE CKJIAJIBIBAIOTCS MOMUMO 3THX LIEJEH, ,,3a CIIMHON HEemo-
CPEJICTBEHHBIX YUaCTHUKOB B3aUMOJICHCTBUS. B 3TOM 11aHe colmanbHble CUCTEMBI
HE OTJIMYAIOTCS OT cucteM B HexxuBou mpuponae» [1. C. 241]. Ecnu teneomorus
MIOJIHOCTHIO OCBOOOKIAETCSI OT MHTEHLIMOHAIBHBIX aCCOIMALINN, TO ATOT A3BIK JA0JI-
KEH CTaTh YHUBEPCAJIbHBIM JJI Pa3IMYHbIX YpPOBHEH OpraHU3aluyd MaTepHUH
(pu3nyecKkux, XUMUICCKUX, OMOIOTUYECKUX, COITUATBHBIX U Jp.), HE3aBUCUMO OT
HaJIM4us y HUX CO3HaHUS.
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4. Teosoruveckasi (MaHTEU3M, NAHIICUXU3M, BUTAJIU3M) —
MaTepHAJIUCTHYECKAS TeJTe0J0TUsl

Teonoruueckass TEIEOJOTUS SBISIETCS 3aKOHOMEPHBIM IMPOJOJIKEHUEM JIO-
T'MKM MHTEHLMOHAJIBHOM Teneonoruu. Eciin 1esb MOXKET CyIecTBOBaTh TOJIBKO B
CO3HaHUH, TO, KOTJa Mbl TOBOPUM Pa3BUTHH B IPUPOJIE, — UbE HKE ITO MOXKET ObITH
co3HaHue? HeoOXoauMo yTBEpAUTh HEKYIO AYXOBHYIO CYIIHOCTb, KOTOpas JIBU-
raja Obl eCTeCTBEHHBIE OOBEKTHI K 1es. Oc000 CTOUT OTMETUTH, YTO apUCTOTE-
JI€BCKasl TEJIEOJIOT s, XOTSI U pabOTaeT C MOHATUSAMHU «IyILIN» U «00ra», He MOXKET
OBITH OTHECEHA K TeneosnorusaM storo tuma. . [lkyrtauk u P. Kynuak o0bscHsOT
9TO Tak: «OJHAKO MOJ BIMSHHUEM BBILICYIIOMSIHYTON aHAJIOTUU MEXIy OpraHM3-
MOM U CTPOHUTENIEM, BMECTO UCIOJIb30BAaHUS TEPMHUHA, HEIOCPEACTBEHHO HCIIOJb-
3ye€MOro B SMIIMPU3ME, & HIMEHHO ,,lIEJIOCTHOCTB“, HCIIOJIb30BAJICSI TEPMHUH ,,LIEJIe-
HaIpaBJIEHHOCTH‘, KOTOPBIA HEM30EKHO MPE/IoIaraji acleKkT co3HaHus. B pesyb-
TaTe aCMeKT MO3HAHUs ObUT CBSA3aH C KOHLEMIMEH pacTUTENbHBIX Iy, 4ero Apu-
CTOTENIb BOBCE HE MMEN B BUAY. DTOT JIOCAJHBII TEPMHHOJIOTHYECKUN TIpobern B
X0l UCTOPUM TpUBEN K JalbHEHIIMM HeaopasyMeHHsM... Takum oOpaszom,
Apucrorenb UMel B BUy Pa3BUTHE LIEIOCTHOCTH OpraHM3Ma, a He MeTadu3nye-
ckuit icuxonorusm» [24. P. 392-393].

B ¢unocodun Cpennux BekoB 1 HoBOTro BpeMeHH roCIOICTBYET TEOJIOTHYE-
ckas Teneonorus. Jlaxke JIeHOHUI], KOTOPBI B KaTErOPHUH MOHA/IBI, Ka3aJIoCh OFbI,
pa3BHUBall BHYTPEHHIOK TEJIEOJOIHI0, OCTAETCS HAa MO3ULMIX TEOJOTMH, BEAb
MOHAJIa — JIyXOBHBIM NPUHIUI €IUHCTBA BEIH, IPOTHUBOIIOCTABICHHBIN MaCCHUB-
HOW MaTepuH.

HecMoTpss Ha rocrnoacTBO HaydyHOM PalMOHAIBHOCTH, B IEPBOM ITOJIOBUHE
XX BeKa IIPOUCXOAUT BO3POXKIACHUE TEOJOTMYECKOW TENECOJOTHH. B ydeHusx
A. Beprcona, X. [lpumia, A. Yaiitxena pa3BuTHEM MUpa, HalIPaBICHHEM 00bEKTOB
K MX LIEJSAM YIPAaBISIOT HEKUE JYXOBHBIE CYIIIHOCTH, «BELYIME) MACCUBHYIO Ma-
TEPHIO K HY)KHOMY pe3yJsibTaTy. KOHeuHO, Takol aHTHHATypalau3M He MOT HE BbI-
3BaTh OTBETHYIO PEaKIUIO, M YUCHbIe-Ononoruu (Harpumep, D. Maiip) pazpoxna-
IOTCSl SIPOCTHOM KPUTHUKOM TEJIEOJOTHU Kak TakKoBOW. CerojHsi MbI JOJIKHBI
0CO3HaTh, UTO Jt00ast (popMa TEOJIOTHUECKOI TENIEeONOTUN BEJET K aHTHHATypa-
JAU3MY U KpEeallMOHU3MY, ONaCHas JDKEHAay4Has U JDKEPEJINTMO3Hast IPUPOAA KOTO-
pOro sICHO MPOJEMOHCTpUpPOBaHa [25].

AnbTepHaTHBHAsI, MOCJIEA0BATEIbHO MaTepHaICTUYECKas (HaTypaJucTHye-
CKasl — Kak OoJibllle IPUHATO CErOfHs), BEpCUs TEJICOJOTUN aKTUBHO Pa3BUBAETCS
OTEYECTBEHHOH (COBETCKOM M COBPEMEHHOMN pOCCUNHCKOM) (miocopueii u HayKoH.
JIManeKTHYECKU MBICIISIIAS U B TO )K€ BpeMsl (PMHAIMCTCKast COBEeTCKas punocodus
He MorJia 00OHTH BHUMAaHHEM LIEJNEBYIO MPUUYMHHOCTG. TIiaTenabHbIN aHAIU3 cTa-
HOBJeHUs Punocodckoit kareropun e M.I'. MakapoBsiM [26; 27] u pa3zpaboTka
KOHLENIUN OPraHUYeCKOro JeTePMUHU3MA, OCHOBAHHOIO Ha CTaTUCTUYECKUX 3a-
koHoMepHoOCTsX, .T. ®ponoBeiM [28] siBIsiI0T cOO0M KpaifHe BayKHBIE U MPOAYK-
TUBHBIE MOJIETIN OCMBICIIEHHSI TEJIEOJIOTMH B MaTEpUaIbHOM MHUpeE. DTa JIMHUSA TIPO-
nomxkeHa B 21 Beke B paborax B.B. Kastorunckoro, E.JI. Mamuyp, B.I'. bop3en-
KoBa [29].
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5. «HynecHas» — KOMILIEKCHAs

ITo ciocoOy neHCTBHS TEIEOIOTHSI MOXKET OBITh pa3/ielieHa Ha «UYyJECHYIO»,
HACTPauBaIOLLYIOCS HaJl MEXaHUYECKON IPUUMHOM, NENCTBYIONIAsI HE3aBUCUMO OT
Hee, U KOMIUIEKCHYIO (IeHCTBYIOIIYI0 BMECT€ C MEXaHMYECKOM MPUUYUHHOCTHIO,
BCTpaUBAIOIIAsACS B HEe).

['ocoacTBO MEXaHMUECKOW MapaJurMbl MPUBENIO K MOMbBITKaM OIUCAaTh BCE
KHBBIE CYIIECTBA B YUCTO MEXaHUYECKUX TEPMUHAX; U C APYTOol CTOPOHBI, peak-
IIUI0 BUTAJIUCTOB, KOTOPbIE YTBEPXKAAIH, YTO 0c00as «KU3HEHHAs CHJIa» He00Xo-
JMMa 711 OMUCaHus QyHKIIMOHUPOBAaHUS OMOJIOTHYECKUX cUcTeM. Buranucruue-
CKHE KOHIENUUN COXPaHSIMCh U B JBAALATOM BEKe, HalpUMep, B IHOHATHH
«OKU3HEHHOTO NOpBIBa» beprcona uinm B uiee «oHTenexun» puma.

OnHako BBIBEICHUE 1IEJIEBOM IPUUMHBI U3 PsiJla €CTECTBEHHBIX MPUYHUH MIPH-
BOJUT K HEBO3MOXXHOCTH €€ pAalHUOHAIBHOTO ONHCAaHHUA M HCIIOJIb30BAHMSL.
N.T. ®posoB noguepKrBaeT B 3TON CBSA3U: «ITO MEPBUYHOE 110 OTHOILIEHHIO K (hu-
3HUYECKOMY (TO €CTh K MaTEPHH) IICUXUIECKOE (,,MOHAIBI ") TKOOBI T€JICOIOTHICCKH
peryiupyeT U CO3HaTeIbHO HANpaBisieT (PU3NUECKUI MpOoLecC, Co3/aBasi, B 4acT-
HOCTH, 11€JIeCO00pa3HOCTh OpraHU3alluy KUBBIX (popm. MHade roBops, ,,oprannyie-
CKUI MHAETEPMUHU3M GJIaronoiyyHO TpaHc(HOpMUpPYETCS B TEIEOIOTU3UPOBAH-
HBIN TICUXOBUTAJIN3M, CTPEMSIIIIUICS BBIKIIIOYUTD )KU3HEHHBIE TIPOLIECCHI U3 chepsl
«(uznueckol MPUUMHHOCTHY M HA OCHOBE a0COIIOTH3AIMU CIEUU(PUIHOCTH KU~
BOT'O HACTAMBAIOIINI Ha ,,a0COIFOTHON aBTOHOMHOCTH OpraHu3MoBy [28].

[TogxomoM, MPOTHBOIIONOKHBIM «UYJECHOI» TENEOJIOrHH, OyAeT KOMILIEKC-
Hasl IPUYUHHOCTG. 3J€eCh LiejeBasi IPUYMHA HE MPOTUBOPEUUT AECUCTBYIOLIEH, HO
JIOTIONTHSIET €€ B OOBSICHEHUHN COOBITHI. PPOJIOB UCHOIB3YET ATl OMHCAHUS KOM-
TUIEKCHOM NMPUYMHHOCTH MOHATHE «OpraHUyecKas 1enecoodpasHocTey. «Opranu-
gyeckas 1eecoo0pa3HoCTh, TO €CTh OOHAPYKMBAIOILIAsICSI B MPUPOJE TapMOHUS,
COTJIACOBAHHOCTh CTPOCHHUS (CTPYKTYpPBHI) U (PYHKUUH OTIAECIBHBIX OPTaHU3MOB M
KHUBOM MPUPOIBI B IIETIOM, TPUCTIOCOOICHHOCTh OPraHUYECKUX CUCTEM K YCIOBUSAM
HX KU3HM» [28].

KomruiekcHasi IpUYMHHOCT COOTBETCTBYET KPUTEPHUSM HAYyUYHOCTH, TaKUM
Kak: oOBSICHUTENbHAS CUJIa U TpeJicKa3aTeabHasi BO3MOXKHOCTh. K mpumepy, naje-
HUE KaMHS C TOPBI MOYKHO OOBSICHUTH U ACUCTBYIONIECH MPHYMHON (CHITa TIPUTSIKE-
HUS), ¥ [IeJICBOU (oKelaHue YelIOBeKa, KOTOPhIi ero copocwi). IleneBoe o0bsicHe-
HUE SBJIAETCS KPUTUYECKU Ba)KHBIM, HAIpUMeEp, JJI IOPUCTIPYIEHIIUH, IPU OTIpe-
JICJICHUH BUHBI NpaBOHApylUTens. Pa3nuuue ymbIciia, HEOCTOPOKHOCTH WM
0€3BUHHOr0 MPUUMHEHUS Bpeda Kak pa3 U COCTOUT YCMOTPEHUU Lieel coBepliie-
HUS MPOCTYIKA; MPU TOM, YTO JAECUCTBYIOIIAasi MPUUMHA BO BCEX CIIydasiX MOXKET
OBITH UJICHTUYHA.

6. KanToBCckasi KOHCTUTYTHBHASI U PEryJiiTUBHasl TCJICOJI0TIUA

TpeTLH KaHTOBCKAasl KpUTHUKA — KpI/ITI/IKa CIIOCOOHOCTHU CYXKIACHUSA — IMOABEP-
racT aHajlIu3y CIIOCOOHOCTHb BBIHOCUTH CYXICHUA, TO €CTb COCOUHATH O6H_[I/Ie
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U OCOOCHHBIE BbICKa3bIBaHUS. Takasi CBsI3b MOXKET OBITH OIpPENENAIONIeH, TOIHH-
Maroleicst 0T 0COOEHHOTO K 0011eMy; TH00 pedeKTUpYIOILEeH, CITyCKatoecs oT
obmero k ocobennomy [7] (§ IV). lleneBas mpuyMHHOCTH pabOTaeT TOJIBKO
¢ pednekTupyromeid CrocoOHOCThIO CYXACHUS, MOCKOJIbKY, KaK MOTYEPKUBAET
JI. ®unuepu, «TEICONOTUYECKHE CYKICHUS HE SBISIOTCS ONpPEEISIONIMMHU, TaK
KaK UX PYKOBOJSIIUN MPUHIUI OOBEKTUBHO HE OMpEeNieH B peajJbHOM OIIbITE (B
TO K€ BpeMsl HMEHHO TaK 0OCTOMT zeJio ¢ kateropusiMu)» [30. P. 38].

Janee, Teneonornyeckue Cy>KICHUS MOTYT ObITb MO0 KOHCMUMYMUSHbIMU
(HermocpencTBEHHO (POPMUPYIOIMMHU HAIll OIIBIT), TNO0 pecyriamuervimu (HapaB-
JSIOUIMME caMo Haile no3Hanue) [7] (§ 61). B cuimy cBoeil mpupoibl, CyKaeHuUs,
KOHCTUTYHPYIOLIHE LIEIH, HEJOMYCTHMBI, TaK KaK TOr/1a ObI OHU CTaJIi OIpeesis-
IOLIMMH, T.€. Mbl Obl HaualIM HaBs3bIBaTh OOBEKTHUBHBIE LIENU NMpUpoae. Teneorno-
TMYECKHE CYXKIEHHS JIETMTHUMHBI TOJBKO B cdepe CHOCOOHOCTH CYKACHUS
(perynsTHBHOE MPUMEHEHHE ), HATIpaBJIstolIel caMo Hatle nmo3HaHue [7] (§ 65).

OnHako Ba)XHO OTMETHUTh, YTO KAHTOBCKOE pa3JelieHHe HMEET 3HaueHue
TOJILKO JJIS1 MHTEHIIMOHATBHON TEJIC0JIOrHH, KOT/Ia 1IeJIb CBsI3aHa C BOJIeH U co3Ha-
HUEM HEKOTOpOro cyObekTa. B aToMm cMmbicie ananu3 teneosnoruu B «Kputuke cro-
COOHOCTH CYXIEHUS» MPOJIOIIKAET JIMHUIO KPUTUKU PAIlIOHAIBHOM TICUXOJIOTHH U
teosorun B «Kpurtuke uncroro pazymay. [Ipy HeMHTEHIIMOHATLHOM MMOHUMAaHHUH
TEJICOJIOTHH STH BO3PAKEHHSI CHUMAIOTCSI.

7. lIpenonpenesennas (puHanu3mM) — cBoOOAHAS

[IpenonpenenenHas TeaeoNIOrHs MPEANOIaraeT HATMYUE MPe3aJlaHHOM 1IeIIH,
OyIb To BHeIIHeH uian BHyTpeHHei. [lepBas ¢popma mpenonpeaeneHHol Teneono-
ruu B prtocopun — «cemeHa Bemei» AHakcaropa. [Ipenonpenenenrue MOXeT pe-
aJIM30BaThCS YePe3 MHTCHIIMOHAIBHYIO TEJICOJIOTHIO, TO €CTh YIIPaBIEHUE TIPEIMe-
TOM HEKHUM CO3HAaHHMEM. DTO CO3HAHHE PYKOBOJHUT IpoleccoM. Takxke BO3ZMOKHO
MEXaHWYECKOe TPEAONpPEICICHIE, CKaXeM, peain3alius reHoTHna B (DEHOTHUIIE;
WJIM €IIle TIPOoIIe — [eTu OyArIbHUKA MPO3BOHUTE B 8 yTpa. Ho HE y OyauibHHKa,
HU y TEHOTHUIIA HET LEJH; IIeTTb MOXKET ObITh TOJIBKO y TOTO, KTO 3aBeJ Oy IUITHHHK.
3HAYUT, TOBOPUTH O MPEIONPEALTICHHON MEXaHUCTHYECKON 1IEIU MO0 OTHOIICHUIO
K HampasisieMoMy npeamery — 6eccmbicienHo. Kak nomuepkuBaer 1. T. ®poros,
KECTKUM MEXaHUCTUUECKHUI I€TEPMUHU3M UCKITIOUAET TEIeOJOTuIo [28].

B m1060oM citydae B JKECTKO JETEPMUHHUPOBAHHOMN CHCTEME Pa3Indhe MEXKIY
LIEJIEBOM M JACHCTBYIONIEH MPUUYMHON HMcue3aeT. Eciau Hekas cucTeMa MOJHOCTHIO
MpeAoIpeiesieHa Ybe-TO BOJIEH, 1 OH HE BMEUIMBAETCS X0/ €€ Pa3BUTHS, 3HAUUT,
3Ta BOJIA MOJIHOCTHIO BOILIONIEHA B IEHCTBYIOIIUX NpuunHax. Eciu nenp sBnsercs
peanu3anme MpeaonpeeIeHHOTO MEXaHMYECKOTO Tpollecca, TO BBIJIEICHUE
KOHEYHON NPHYUHBI TPOCTO H30OBITOYHO, MOHMMAHHUE TAaKOW MPUYUHBI HUYETO
HE MOXET 100aBUTh K MOHUMAHHIO MPUYNHBI MEXaHUYECKOM.
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JI1s1 MEXaHUCTUYECKOro AETEPMUHM3MA HET Pa3Indus MEXKIy AEHCTBYIOIEH
U 1EJEeBOM MPUYMHOM, MOCKOJIbKY pa3jinyue MEeXAY HUMH OIUPAETCS Ha UACHO
BpEMEHH: JIEHCTBYIOIIAs MpUYMHA BO3JICHCTBYET U3 MPOILIOro, 1eneBas — u3 Oy-
nyuero. JlerepMuHN3M He 3HaeT pazaIudusi MeXAy MPOILIbIM U OyAYILIUM, TaK KaKk
Bpemsi 37ech oOpatumo. A.B. ITlaHKpaToB [HOKa3bIBae€T, YTO TOJBKO WS
HEOOPaTUMOCTH BPEMEHH, BBEJCHHAs B TEPMOJAMHAMUKE, JIENAET BhIICIECHUE KO-
HEYHON TPUYMHBI BO3MOXXHBIM, U B TO K€ BpeMs HEOOXOJMMBIM: JIBHIKCHHE
K DHTPOIHH — LEJNb CUCTEMBI; «HEOOPATUMOCTh €CTh CHHOHUM IieNIeroaraHmshy
[31. C. 81]. LleneBas npuunHa HE MPOTUBOPEUYUT IEHUCTBYIOIIEH, HO ITOKA3bIBAET
BAPUAHT JBUKEHUS CUCTEMBI, KOT'/1a OHA OKa3bIBAECTCS B HEONPEIEICHHOM COCTOSI-
HUH, KOI'/Ia UMEET MECTO HEKOTOPAasi HEONPEEIIEHHOCTh B MEXaHUYECKOU Kay3ailb-
HOCTH, pa3phiB, CBOOOIA.

C npyroi CTOpOHBI, CIY4alHOCTh — TAaKOM K€ aHTUIIOJ TEJICOJIOTUHU, KaK U
JKECTKUU netepMuHu3M. [TomHast Cayd4ailHOCTh CIEACTBUS HE TTO3BOJIIET TOBOPUTH
O IIeJICHANPABIEHHOCTH, MOCIIEI0OBATEIbHOCTH JEUCTBUI K CBOEMY pE€3YJIbTaTy.
KiroueBoii kareropueil Ha MyTH K TEJICOJIOTHH SBJISICTCS BO3MOYKHOCTH (TTOTCHITH-
aJIbHOCTh); COOTBETCTBEHHO Mapa KaTeropuil, KOHUENTYyaIU3ypyOIIHUX TeJIeoIo-
THIO: BO3MOYKHOCTh — ACHCTBUTEIBHOCTD, PeaIM3alys; MOTEHIUs — aKT. TakuM 00-
pa3zoM, TEJICOJIOTUs KAaK pa3 I0JKHA MMPEOI0JIETh MBIIIJIEHUE B PAMKAX TUXOTOMHHU
HEOOXOIUMOCTh — cllydaiiHOoCcTh. B. SIlpBa Tak XapakTepu3yeT 3TOT MOAXO.:
«HoBbIe crIOCOOBI TENEOTIOTUN HE SBISIOTCS HHTCHIIMOHATLHBIMHA U UMEIOT OTKPHI-
ThIIl KOHEIl, YTO 03HAYAET, YTO HET 3apaHee HAIMCAHHOI'O TEKCTa U YTO BOJIOLHUS
cJIeyeT HECOBEPIICHHOMY pHHIMMY ‘Tiepeaenku’ (‘tinkering’)» [13. P. 75].

8. Lless mpeameTa — mesb npouecca (TeJeoJ0rust post)

HenocraTouHo ocMbIciieHHBIM B rutocodun ocTaercs Kiaccuukamms Tese-
OJIOTUU TI0 OCHOBAHUIO JTUHAMUYHOCTH TOTO OOBEKTA, IEIb KOTOPOTO U3Y4aeTCsl.
[enpro MOKET 00J1a1aTh TMOO TIPEAMET TTO3HAHUS, JITMOO YMECTHO TOBOPHUTBH O TIEIH
TOJILKO TIPUMEHHTEIBHO K HEKOeMy Iporieccy. Yaie Bcero uccieoBaTeNu Hajie-
JIAIOT LOECJIBKO U U3YyYarOT CTaTUYHBIN nopeaMeET; B 3TOM, BOBMOXKXHO, U KPOCTCA TPY -
HOCTh B HATypalM3alll¥ TEJIeOJIOTHH, TaK KaK €ClId caM TO3HAaBaeMbli MpeaMeT
CTaTUYCH, 3HAYUT JABMXCHUEC K ICJIU OOJIXKHO OTHOCHUTHCA K HeKOTOpOfI I[perfI
CYIITHOCTH, KOTOpasi HAIPaBIIseT MPEeIMET K KOHEYHOMY COCTOsIHUIO. Takoe moHu-
MaHUE BBIHYXKIAeT MPUHATH JIMOO IKCTEPHATUCTCKYIO, JIMOO MHTEHIIMOHAIBHYIO
TEJICOJIOTHIO, TIOCTYIMPYIOIIYIO HICATBHYIO CYITHOCTh — CO3HAHHE, YTy WIH YTO-
TO TIO0OHOE, BE/Ib IIEJIh B TOM CIIy4ae MOXKET CYIIECTBOBAThH TOJIBKO B UICATLHOM
BUJIC.

Ho ecTh u npyroit myTh, KOTOPBIN Yallle BCETO OCTAeTCs B 3a0BEHUU, — pac-
CMOTPETH IIeTh HE MTpeIMeTa, HO mporiecca. [IpeameT He MoKeT ObITh HAITPABJICH K
KOHEYHOMY COCTOSIHHIO WHA4€ KaK MOCPEJCTBOM CO3HAHMSI; 1I€]h HE MOXKET IMPH-
CYTCTBOBAaTh B MPEJIMETE HHAYE KaK «HIeabHbIA 00pa3». [Ipomecc ke He TpedyeT
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HUKAKUX HJICANBHBIX (POpM, MOCKOIBKY caM 10 cebe mpearnoaraeT HarnpaBiIeH-
HOCTb, IBMKEHHE K Ienu; Oosiee TOro, 1enb arpulOyTuBHa mporeccy. OmgHaxo,
yTOOBI HM30€XaTh TPYAHOCTEH, MPHUCYIIUX OHTOJOTHH TIpolecca (Hampumep,
Bbeprcona u Yaiirxena), npoiiecc 10J1KeH ObITh BKJIOYEH KaK MOMEHT B KaTETOPHUIO
nenoctHocTu. Llenoe npenmnonaraet B3auMoIeHCTBUE CBOMX YacTeH; roBOps O 1ie-
JIOM, MBI yKa3blBaéM MMEHHO Ha OCYIIECTBJIEHHE 3TOr0 B3aumojeucTBus. Eciu
B3aMMO/JICHICTBIE OCTaHABIMBaeTCs, lesnoe pacrnajgaercs. llenoe He Moxer He
JUTUTBCS; 3TO €CTh «oHTOoJorus posi» [32. C. 121-133]. B3sB 3a ocHOBaHUE TaKylo
OHTOJIOTHIO, 1I€JIb CTAHOBUTCS HE BHEIIHHUM <«JIBHXKETEJIEM», NEHCTBYIOLIUM M3
UJeaIbHON CyOCTaHIIMK, HO BHYTPEHHEH XapaKTEPUCTHKON MaTEPHAIBHOTO IMPO-
1ecca, MPOUCXOISALIETO C LEIOCTHBIM MTPEAMETOM.

9. Dp3an-rese00ruu

KoneuHass mpuunHHOCTH ObIJIa HACTONBKO CKOMIPOMETHPOBAHA €€ OT/IENb-
HbIMH (hOopMaMu, YTO K cepenrHe XX B. yKa3aHHE Ha 11eJIb B €CTECTBO3ZHAHHUH CTAJIO
BOCIIPHHUMATHCS HAyYHBIM COOOIIECTBOM KaK HEMPUCTOWHOCTh. OJHAKO XKe
MOTPEOHOCTH B IIEJIEBOM OOBSICHEHUH HUKY/a HE MTPOIajia, YTO BEIHYIHIO YUEHBIX
M300peTaTh TEICOIOTHIECKUE IBPEMUMBI.

[TepBoii moo0HOM GopMoii cTano kuOepHeTHIecKoe onucanue. Kak mumryTt
Annen u Hun, «HopOept Bunep u ero Kosuieru nbITauch 00bsICHUTH LeJIeHAIPaB-
JICHHOE TIOBE/IeHHEe OMOIOTMYECKUX OPraHU3MOB U MAaIlTUH KaK Pe3yJbTaT UCTOb-
30BaHUSI UMU MEXaHU3MOB OMpUyamenbHol 0opamuotl cesasu» [22].

Janee, Takoil cmocod MacKMpoBaTh KOHEYHYIO NMPUYUHY MEPEKUHYJCS U Ha
ouonoruto. K. [Tutrennpaii [33] BBOAUT MOHATHE «meleOHOMUS», KOTOPOE TIpe-
TEHI0BAJI0 N30aBUTh OMOJIOTHIO OT (prstocodckoii Teneonoruu. B nanpHeimem 3o
MOHSTHE TOTYUYUIIO OOJBIIYIO MOMYISIPHOCTD B ABOJIFOIIMOHHOM OMOJIOTHN BTOPOM
noyioBUHbl XX BeKa, €ro akTUBHO pa3BuBanu J. Maiip [34] u [x. Yunssamc [35];
TaK)K€ OHO MCMOJIb3YeTCs U B MUKPOOUOJIOTHU B U3yUY€HUN OMOXUMHUYECKUX TPO-
IIECCOB 00paTHOM CBsI3U B KieTKe [36]. 11t OMOI0TrOB-3BOFOIIMOHUCTOB TEJICOHO-
MUSI CTAHOBUTCS JISTHTUMHOM U HEOOXOMMOM, TOCKOJIBKY SIBJISIETCS TIPOSIBJICHHEM
JEHCTBUSI €CTECTBEHHOTO 0TOOpa 1 OOpKOBI 3a cymiecTBoBanue. Jx. bapuet dop-
MYJIUPYET 3TO MOHATHUE TaK: «TEJIECOHOMHUS — ITO, IO CYTH, TEJIEOJIOTHsI, OCHOBAHHAsI
Ha KojJe WM mporpamMMe. B pamkax cymiecTByoLeH TeopeTudyeckoil 06a3bl
TEJICOHOMHSI TIPEICTABIISIET COOOM MPEANIECTBYIOINIYIO, CYIIECTBYIOIIY0 HHPOpMa-
LU0, KOTOpass MOXET OBITb HCIOJB30BaHA OPraHU3MOM I JOCTHIKCHHUS
uenm» [37. P. 239].

K konmy 20 Beka kuOepHETHYECKHE MOAXOJbl K KOHEYHON MNPUYMHHOCTH
BBIXOJST U3 MOJIbI, HO BOSHUKAET HOBas, paB/a, 0oJjiee «01yXOTBOPEHHAs aHaJIO-
rust — Mozelb aymonoasuca Y. Marypansl u @. Bapensl. B 3ToM nonsiTin OHM IbI-
TAIOTCS 3aKPEIUTh IeJICHANIPABICHHOE MMOBEJCHIE CaMOOPTaHU3YIOIIUXCSI, CaMO-
MOAJIEPKUBAIOIINX OMOJOTHYECKMX KOMIUIEKCOB: «ayTONOATHYECKas CHCTeMa
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oTpeNieNieHa KaK €JIMHCTBO Yepe3 CeTh MPOU3BOJCTBA KOMIIOHEHTOB, KOTOpEIE
PEKYPCHBHO YYacTBYIOT B 3TOH CETH, KOTOpasi HPOU3BOIUT CaMH 3T KOMIIOHEHTHI;
U peajn3yeT 3Ty CETh IPOU3BOJICTBA KOMIIOHEHTOB KaK €IMHCTBO B IPOCTPAHCTBE,
B KOTOPOM 3TH KOMITOHEHTHI cyiecTByrom» [38. P. 188].

OnHoii U3 Hanbosee COBpeMEHHBIX (POPM MepenHTepIpETaIIMU TEICOIOTHH B
¢unocopuu 6uonoruu sBusieTcs menreocemanmura/ouocemanmuxa [39; 40]. Tene-
OJIOTHSI 3/1eCh 00YCIIOBIICHA peNpe3eHTalel PYHKINH OpraHn3Ma B OKPY KaOIIeH
cpelie; MHTEHIIMOHAJIbHAS TEJIEOJIOTUSl pelylupyeTcst K (yHKIMOHAJIBHON CBSI3M.
TeneocemanTrka MOKyIaeTcs Ha (yHIAMEHTAIBHBIM OIMJIOT WHTEHIIMOHATIHHOU
TEJIEOJIOTHH — LeJb KaK COJIepKaHUE CO3HAHUS, IIeNIb KaK penpe3eHTalus; TeM ca-
MBIM TIPEJICTaBIIsA HauOoliee paguKadbHy0 (GopMmy OopbOBl (PyHKIHOHAIHM3MA
MPOTUB MHTEHIIMOHAIN3MA B TEJIEOJIOTHH.

Amnien 1 Hun BBOJST MOHATHE «meneoHamypanusmy, 0003Hauass HaTypalu-
CTHYECKHE TIOAXOMbI K TEJICOJOTHH B OMOJIOTHH, OTBEPTAIONINE 3aBUCHMOCTH OT
MEHTAJIbHBIX WM UHTEHIIMOHATBHBIX MPECTaBICHUHN PU 00BICHEHUU HCIIOIb30-
BaHUs TEJICOJOTMUYECKUX TEPMUHOB [22].

Taxum 00pa3om, yUeHbIE CETOIHS MPEIaraloT MHOKECTBO aJIbTePHATHBHBIX
TOYEK 3pEHHSI Ha TEJICOJIOTHIO, TPETEHAYIOMUX epepadOTKOM MOHATHS BEpHYTh €€
B KOHIIENTYalIbHBIN anmapaT Hayku. [loueMy >xe A uX OnmMcaHus BHIOPAHO TaKoe
HENPUIJISIIHOE CIIOBO «3P3aLl-TEJICOIOTUN» ?

Jleno B TOM, 4TO MOJTOOHBIE «IIOJIMEHBI MTOHATHUS HE MPOSICHSIOT, HO 3aTyMa-
HUBAIOT Aes0. OHU HEe MOT'YT CTaTh HOBOI (hOpMOIf TeNEoI0r1H, HO TOJIBKO MAaCKU-
PYIOT OJIHY M3 PAaCCMOTPEHHBIX HaMH BbIlIE (POpM; Kak Obl yBOJAT OT paccMOTpe-
HUSl AEUCTBUTEIBHBIX MPOTUBOPEUYNN U TPYAHOCTEM LIE€IEBOM MPUUUHHOCTH. DTy
MBICITB TpoBOAUT @. Aifana, paccMaTpuBasi MOHITHE «TEJICOHOMHI: «OTKa3 OT MO-
HSATUS TEIEO0JIOTMH Ha TOM OCHOBAHMH, YTO OHO MOpa3yMeBaeT HHTEHIIMOHATIbHYIO
CBSI3b CPEJICTB C LIENBI0, MOXKET MPUBECTH K OOJIBIICH IMyTaHUIIE, YeM K SICHOCTI
[4. P. 29]. Kak chopmymnuponain 1. I'pacce, «Ha camoM Jiene, TEpMUHBI IICEBIOTE-
JICOJIOTHS U TEJICOHOMMSI — 3TO 1aHb YBaXKEHUSI KOHEUHOM MTPUUYNHE, KaK JINLIEMEpHe
OTJIaeT AaHb yBakeHUs K qo0poaerenu» [41. P. 165]. CxomHo# TOUKY 3peHUs TIPH-
nepxkuBaercs 1 M. @nanepu [6], moguepkuBasi HECIIOCOOHOCTH MOAOOHBIX TEIICO-
JIOTHYECKHX CypporaToB (0003HAUEHHBIX UM KaK ci1a0ast TeJICOI0THs) PeIIUTh JaH-
HYIO TIpo0JemMy.

10. 3akarouenue

Kakyto hopmy MokeT NpUHATH Hay4Has TEOJIOTHs — BOT 3ajaya, sIBIISIFOIIasICS
3aKOHOMEPHBIM U HEOOXOJIUMBIM IMPOJIOJIKEHHEM TOJ00HOT0 KiIacCH(PHIMPYFO-
1iero uccieaoBaHus. B kauecTBe ke BbIBO/IA JAHHOT'O MCCIIEIOBAHUS CTOUT Orpa-
HUYHUTHCSI TAKMUM BOIIPOCOM: KaKOW He MOXET ObITh Hay4Hast Teneosorusi? Mcxomas
W3 M3JI0’)KEHHOTO BBIIIE MOJX0/a SICHO, YTO JIIS COBPEMEHHOW HAyKU He TPOIYK-
TUBHBI CJEAYIOIIME CTOPOHBI JUXOTOMHUMN: BHEIIHSS, TEOJOTUYECKas, >KECTKO
MpeIonpeesieHHas1, «1y1ecHas», MPeIMETOIIeHTpUIecKasi, U, 0c000 MOAYEPKHEM,
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HMHTCHIIMOHAJIbHAA (1)0pMa Teneonorur. iMeHHo MoCJICAHAA, ITOACTTYAIHO aHTPOIIO-
JIOTM3MYIOIIAs OHATHE LENH M ONMCAaHUE HAIPABICHHOTO Mpolecca, U sBISIETCS
MPUYMHON BO3HUKHOBEHUS U PA3BUTHS MHOTHX OCTaJbHBIX HEIOMYCTUMBIX (popM
Teneonoruil. OTpULaTeIbHON ke peakldeldl Ha MHTEHLHOHAJIBbHYIO TEJIEOJIOTHIO
SABJISIFOTCA 3p3al-TCJICOJIOTHH. OHH ABAAIOTCA CJICACTBUECM IIOIBITOK YUCHBIX, OCTPO
YYBCTBYIOIIUX HEOOXOAMMOCTH LI€JIEBBIX OMUCAHUM, MPEOI0IeTh TOCIOCTBO UH-
TeHIHoHaIbHOCTH. Ho mro0as 3ameHa cioBa, 0e3 JeTaibHOM MPOpadOTKH HOBOTO
KOHIICIITA, HAXOXICHHUA €T0 MCCTAa CPCAU CUCTEMBI YK€ MMCIOIUXCS KaTCFOpHﬁ,
CJIMIIKOM HAllOMHHAET «IIOJMEHY TOHATHS.

HCT, MBI JOJIPKHEBI ICHO U YETKO 'OBOPUTH O LEJIH, O KOHEYHOH IMPUYIKUHE B 5BO-
JIOLMOHHON Hayke. Borpoc 0 TOM, MOXKHO JIM 3TO clieiaTh B paMKaX BTOPBIX CTO-
POH AMXOTOMMH, 1100 MOTpedyeTCs MPeoJ0JIeHNUE, CHATHE 3TUX NPOTUBOPEUNi U
BBIXOJ] K KAYECTBEHHO HOBOMY YPOBHIO OIMCAHUS, — OCTABUM JJISl TOCIIETYIOIINX
HCCIE0BaHUMN.
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MoHaATMe maTepuun B TUNOJIOrnNmn
dnnocoPpckmnx MMpPOBO33PEHUN

C.A. Huxxnuxos' =<, A.B. Mapuesa

Poccutickuii ynusepcumem opyacowl napooos, Mocksa, Poccus
> nizhnikov_sa@pfur.ru

AHHoTanus. B nccnenoBannu onpenenseTcs THIIOIOTHs (PUIT0CO(PCKIX MHPOBO33PEHHUH,
OT HATYPANTUCTHIECKOTO (pa3IHMyHbIe BHIBI MaTepPHAIN3Ma U TO3UTHBHA3MA) 10 TIAHTEUCTHIC-
CKOTO (HATypaJHCTUYECKOTO M MUCTHYECKOT'O WJIM MaHEHTEHCTUYECKOTO) U TPaHCLEHAEHT-
HOTO, JIG)KAIIEr0 B OCHOBE MUPOBBIX PEIIUTHI U COOTBETCTBYIOIIEH (uocodun. /IBa mocnen-
HUX THIIAa OTHOCSTCS aBTOpaMH K COOCTBEHHO MeTa(U3MUECKUM W HICATUCTUICCKUM.
OtmeuaeTcs, YTO A aHTUYHON MBICIHM XapaKTEepPeH He MaTepHalu3M KaK TaKOBOM, SBISIO-
LIMCA MPOJYKTOM HOBOEBPOMEHCKOTO MBIIUICHUS, a THIO30M3M, HE HCKIIOYaBIIUI JTyXOB-
HOCTh. Martepuanuctudeckoe ompenaensiercsi B TpaktoBke [.B.®. I'erems, Ba. ConoBbera,
B. 3enpkoBckoro, A. JloceBa 1 ip. Kak «MeTapu3nIecKoe», HEOOOCHOBAHHO MPHITUCHIBAIOIIEE
cebe «HayqHOCTh». CoOCTBEHHO MeTadu3ndeckue (MaealucTHIeCKue — IAaHTeU3M U TPAHCIICH-
JICHTU3M) KOHIICTIIIUU HE OTPHUIIAIOT MOHITUS MATePUH, HO HAPSIY C HAUM MBICIAT U JPYTHE
Hayaja, 4To MO3BOJISET Pa3BUBATh AUAJEKTHUKY U UCXOAS U3 MPOTUBOPEUHIA TEM MIIM UHBIM 00-
pa3oM KOHCTPYUPOBaTh ACHCTBUTEIHHOCTH. [Ipu3HaBas AOCONIOT, MeTadu3nYecKre KOHIIEeT-
WU, OJHAKO, MBICIIAT €T0 IMO-Pa3HOMY: ITAHTEU3M BO BCEX €T0 Pa3HOBUIHOCTSIX CTAIKUBASTCS
¢ mpobieMoii 000CHOBaHUS CBOOOIBI, MOPANH U, B KOHEYHOM UTOTe, Teoautiern. Kpeannonuct-
CKUH TPaHCUEHACHTU3M, OCOOCHHO B €r0 MEPCOHAIUCTHYECKOM (TEHCTHYECKOM) BapHaHTE,
BEIHOCS AOCONIOT 3a MpEIembl CYIIEro, OKa3bIBACTCS CIIOCOOHBIM ITIOCTPOUTH TEOAHMIICIO,
onupasch Ha MOHATUE CBOOOJHON BOJIM KaK UCTOYHHK 37a. [Ipu 3TOM MaTepus U Teslo OKa3bl-
BaIOTCS HE TEMHHUIEH U KIeTKOU Ay (Kak B opdusme, mudaropensme U MmiaToHU3ME), He
MCTOYHHUKOM WJIM BMECTHJIUILEM 3J1a (KaK B HEOTJIATOHH3E), a «COPAOOTHUKOM) AYIIH, OO BCE
COTBOPEHHOE eCTh O1aro. He TONbKO OyX, HO M TENO OCBSIIArOTCsA. TakuM oOpa3oM, IMEHHO
B TPAHCUEHIEHTH3ME MaTepus 3aHUMAeT CBOE JOCTOHHOE U HE0OXOAMMOE MECTO.

KiroueBble cjioBa: Mmateprann3m, MeTaQu3nKa, HaTypajn3M, HEOIUIATOHU3M, TIAHTEU3M,
MIAaHEHTEN3M, TEUCTUUYECKUI TPAHCLIEHJEHTU3M

KoHdauKkT HHTepecoB. ABTOPHI 3asIBIISIOT 00 OTCYTCTBUHU KOH(IIUKTa HHTEPECOB.
BxkJaag aBTopoB. Bee aBTOpHI BHECTH paBHBIHN BKJIAf B pa3pabOTKy KOHIETIINHY, HOATOTOBKY U
HaMKCaHHUE PYKOINCH.
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The Concept of Matter in the Typology
of Philosophical Worldviews
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Abstract. The study defines the typology of philosophical worldviews, from naturalistic
(various types of materialism and positivism) to pantheistic (naturalistic and mystical or
panentheistic) and transcendent, underlying world religions and the corresponding philosophy.
The last two types are classified by the authors as metaphysical or idealistic. It is noted that
ancient thought is characterized not by materialism as such, which is a product of modern
European thinking, but by hylozoism, which does not exclude spirituality. The materialistic is
defined in the interpretation of G.V.F. Hegel, V1. Soloviev, V. Zenkovsky, A. Losev and others
as “metaphysical”, unreasonably attributing to itself “scientific nature”. Metaphysical concepts
(idealistic ones — pantheism and transcendentism) do not deny the concept of matter, but along
with it they also think of other principles, which allows developing dialectics and, based on
contradictions, constructing reality in one way or another. While recognizing the Absolute,
metaphysical concepts, however, think of it differently: pantheism in all its varieties faces the
problem of substantiating freedom, morality and, ultimately, theodicy. Creationist
transcendentism, especially in its personalistic (theistic) version, taking the Absolute beyond
the limits of existence, turns out to be capable of constructing a theodicy, relying on the concept
of free will as the source of evil. In this case, matter and the body turn out to be not a prison
and a cage of the soul (as in Orphism, Pythagoreanism and Platonism), not a source or
receptacle of evil (as in Neoplatonism), but a “co-worker” of the soul, for everything created is
good. Not only the spirit, but also the body is sanctified. Thus, it is precisely in transcendentism
that matter takes its worthy and necessary place.

Keywords: materialism, metaphysics, naturalism, neoplatonism, pantheism,
panentheism, theistic transcendentism
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O nenennn puiocogpcknx MHPOBO33PEeHNH

B uctopun ¢unocopuu BeIpaboTaHO MHOXKECTBO (HUIOCOPCKUX KOHIETIIHH,
OTIPEACTISAIONINX TO WJIM MHOE MUPOBO33pEHUE, H YTOOBI MPEJOTBPATUTH Xa0C B UX
MMOHMMAHWH, YTOOBI CIBIIATh HE IIYyM, a PAacHO3HATh MY3bIKY, HEOOXOIUMO UX
kinaccuduimponats. A.D. JloceB ykaszpBall, 4TO «...umocodus MOKHA OBITH
000CHOBaHNEM MHPOBO33PEHHS, 1 MUPOBO33PEHHUE TOJIBKO U MOXKET OBITH 000CHO-
BaHHO npu oMoty ¢pusocodum» [1. C. 351].

OtMeTuM BHauaje, 4To 3a/a4a MOCTPOCHUS THIIOJIOTUU (PHIOCOPCKUX MUPO-
BO33peHUN He HOBa. B wacTHOCTH, B pycckoi ¢umocoduu Takas mombITKa ObLTa
npennpunaTa H.O. Jlocckum B pabote « Tunsl MupoBo33peHuii. Beenenue B mera-
¢bum3uky» (1931). OgHako, Kak OTMEYAaeT B CBOEH PEICH3WH HAa JaHHBIA TPY.I
B.B. 3eHbKOBCKHH, «...Ta KJIacCU(PHUKALNS, KOTOPYIO CTPOUT JIoCCKUi, HACTOJIBKO
HCKYCCTBEHHA, YTO HUKAKOT0 OTHOIICHUS K peaibHbIM BapuaHTaM B GUIOCOPCKUX
IIOCTPOCHUSIX OHA HE MMeeT». B To Bpems Kak, npu3HaeT 3eHbKOBCKHM, «I1€pBOil
3aauei Tunojaoruu Gunocodun ObUTO OBl OnuUcaHue PA3TUIHBIX TUIIOB MUPOBO3-
3pennit...» [2. C. 124]. Kpome Toro, Bcto Tumnosioruto JIOCCKuil MOAroHseT moj
CBOIO CHCTEMY B3IJISJIOB.

Poccuiickuit ucropuk antuunoit punocopun A.B. Cemymrkun (1939-2013)
MOSICHSAET, 4TO «pedIeKcus 3acTaBiisieT BHIXOAUTh Guocoda 3a mpeaenpl KoHed-
HBIX ONpeeTeHu 1 (OpM U C HEOOXOAUMOCTBIO IIPUBOIUT K OCTYJIATy Oecrpe-
MMOCBUTOYHONW MeTadU3NIeCKON peanbHOCTH. BBIHM 3a mpenensl GU3HUEeCKu H3-
MEHYHMBOTO OBITHSI BMECTE C €0 OCHOBaHUEM (CTHXHUEH), hrocod okazaics nepe
JIUIIOM €0 OBITHITHOM TPOTHUBOIIOJIOKHOCTH — TIEPE]T YNCTON U HEM3MEHHOMN MBIC-
JUMOCTBI0. U TONTBKO MOTOMY, YTO OH HE MOXKET paIlMOHATIBHO CBECTH UX K €UH-
CTBY, OHM M OCTAlOTCS y HETO MPOTHUBOIOJOXKHOCTAMU 0€3 0OBbEKTUBHOIO €1H-
cTBa. Putocod, MOCKOIBKY OH PacCyKIaeT 0 00’KECTBEHHOM OeCTIpeANOChUTOUHO-
CTH, — UACANUCT, MeTa(hU3MK; MOCKOJIbKY € OH IpeAnoiaracT ¥ 000CHOBBIBAET
¢usnueckuid Mup (KOCMOC) B €r0 BOSHMKHOBEHHU W PA3BUTUU (WM [UKIAYHOM
JBIKEHUN) U3 (PU3UYECKON MPEANOCHIIKNA (CTUXUHU), — OH HATypauCT, “dusmno-
aor’y» [3. C. 614].

Mp1 nipenjiaraemM Bce MHOTOOOpasue GpuiocoCKuX MHUPOBO33PEHHM JIOTHYE-
CKM Pa3/IelNTh HA TPU OOJBIINX THIIA: HamMypaiucmuieckoe (MaTepuanu3M H 1o-
3UTHUBHU3M BO BCEM MX MHOT000pa3uM), nanmeucmuyeckoe (HaTypaIUCTUIECKUN 1
MUCTUYECKHH, B BUJIe TAHEHTEU3Ma, U JIp.) U mpaucyeHoenmHoe (CBepXxcylee, Je-
JKalllhe B OCHOBE MUPOBBIX PEIUTHI M COOTBETCTBYIONICH (rnocodun). Mcmoms-
3yl MapKCHCTCKYIO TEPMUHOJIOTHIO, TIEPBHII THUI MOXHO Ha3BaTh MaTEePHAIUCTH-
YECKUM, WJIH IMITHPUICCKUM, OIMUPAIOIIMMCS Ha CEHCYalTu3M, BTOPOH U TPETHH —
UICATUCTUYECKUMH, WIH METaPU3NIECKUMU, OMHUPAIOLIUMUCS, COOTBETCTBEHHO,
Ha panuo (MaHTeu3M) 1 Bepy (TpaHCLUEHIAEHTH3M) [4; 5].
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PaccMoTpuM HEKOTOpPBIE BOIIPOCH POPMUPOBAHUS M PA3BUTHS JTJAHHBIX THUIIOB
MUPOBO33pEHUH, UX CIIOCOOHOCTH pa3pemuTh GyHIaMeHTalbHble (pumocopckue
pOOIEMBI.

A.B. Cemymikus B nocnensem naparpade («CMbICI0BbIE 0COOEHHOCTH OMIIO-
3UIINHU ,,HATypasin3M-MeTadu3nka‘“y) cBoei padbotsl «Mu@ Kak MaTepHUHCKOE JIOHO
¢bunocopum» ormMedaet: «XapakTeprucTuka GUIocoOPCKUX KOHIETIHNHI Kak HaTypa-
JUCTHYECKUX, TaK U METAPU3NICCKUX TPOYHO BOIILIA B UCTOPUKO-PIIOCODCKYIO
MbICTE...» [3. C. 612]. Jlanabie onpeneneHust GpumocoGcKux MUPOBO33PEHUI SIBIIS-
F0TCS TSI HETO OECCIIOPHBIMU, ITOCKOJBKY OHU MPEACTABISAIOT Pe3yIbTaT UCTOPH-
4yecKoro pa3Butus u auddepenimanuu puaocodcekoro 3uanus, pediekcuto dhuio-
codckoif Mpiciu 0 cBoeM mporwiom» [3. C. 612]. Bonpoc MOXeT CTOSTh JIMIIE O
IpaHuIaX MX MPUMEHUMOCTH: «BblleseHne HaTypaJTucTHUecKuX U MeTadusznye-
CKHX DJIEMEHTOB B CTPYKType (hriocodckoro cosHanus — 0€3ycIOBHO ONpaBIaH-
Hasi METOJIOJIOTUYECKasi onepalys», HO B CHIIy BO3MOXKHON CyObEeKTHBAIIMH JaH-
HBIX TOHSATHUH, <«JIOBOJILHO PUCKOBaHHAsI, ¥ TIOTOMY TpeOyeT 00, yMaHHO# TEOpeTH-
yeckoit octopoxkHoctu» [3. C. 613].

K nocranoBke npo0JieMbl: MaTepusi B AHTUYHOU pusiocopuu

B coBerckux yyeOHUKaX, TPAIUIIMOHHO CIEAYs 3a JCHUHCKUMU OIpeIeTeHU-
SIMH, JJOCOKPATOBCKYIO (pruitocorio XapaKTepu30BaIM KaKk HAMBHBINA (TIPUMHUTHUB-
HBIN U CTUXMIHBIN) MaTepHUAIIN3M. DTO Cyry00 HaTypaIMCTHUECKHUH MOAXO0]1, KOTO-
peiii yxe B XIX B. packputuxoBan [erenp B cBoeit ucropuu Quiaocoduu,
MoKa3biBasi MeTahu3nIecKuid Xxapakrep gaxe danecoBoi BOABI, a B POILIOM CTO-
netun — M. Xaiinerrep. B Poccun Hatypanusm oasepriiv KpUTHKE, IIPEXKIE BCETO,
npeacraBuTeny Metadusnueckoro HanpasieHus: Bia. ConoBbeB U ero nocienona-
e B XX cronerun, a takke C.H. Tpy6Genkoii, B.B. 3enpkoBckuii, A.®D. Jloces,
A.B. CemymikuH 1 MHOTHE Apyrue. Tak, MoCIeIHUI TUIIET, YTO TaK Ha3bIBAEMbIi
«...aHTUYHBIM HaTypaln3M, JaK€ B JIMIE CBOMX KJIACCHYECKUX MPEJICTaBUTENEH
(aTOMHCTOB), CTaBWJI TPAHUIIBI TEOPETHUYECKOMY OOOCHOBAHUIO OBITHS M TTIO3HAHMSI,
3a MpejeiaMy KOTOPBIX OH MEePEeXO0AUII Ha TOUKY 3pEHHUS TEOJIOTHH U PaCcCyX Aall MO
CYLIECTBY B OJHOM MBICIUTEIHHOM I0JIe ¢ MeTapu3ukod (TOCTyIMpOBaHUE
JIeMOKpHUTOM BpPEIOHOCHBIX M OJIaroTBOpHBIX neMoHOB)» [3. C. 613]. B wurore
A.B. CeMymkuH NPUXOIUT K BBIBOY, YTO (PHIIOCOPCKHUE TOCTPOCHHS paHHEH aH-
TAUYHOCTH 3aTPYyAHUTEIHHO OJHO3HAYHO XapaKTepU30BaTh KakK HaTypaJuCTUYe-
ckue uiu Meraduznueckre. TeM He MeHee, OOIIKM /71l aHTUYHOM MBICIIHU SIBJISETCS
NyambHOCTb, Pa3JeNioas «pealbHOCTh MeTapu3N4ecKol CYIIHOCTH M peajib-
HOCTh (u3udeckoro cymectBoBanus» [3. C. 613].

AHTHYHBIN KOCMOC TIPEJICTAET B BUJE €IUHCTBA MPOTHUBOIOIOKHOCTEH, «pa-
3YMHOT0 €IMHCTBa MHOXXECTBEHHOCTH»: «PeambHOCTh KocMOca JByeIMHA: OpraHu-
3YIOIIMM MPUHILIUI U OpTaHU3yeMasi CTUXHUS CIWINCh B HEM B €MHYIO U HEpa3Iyy-
HYI0 KM3Hb; IPHUHILHUII OCYHIECTBIISET CBOI Pa3yMHYIO0 (DYHKLHIO 4epe3 Telo
KOCMOCa, @ UHEPTHOE BEILIECTBO B TeJle KOCMOCA OJyXOTBOPEHO (IMAHIICUXU3M) U
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oxkuBOTBOpeHO (Tunozousm) [3. C. 616.]. B kocmoce bor «aucxoaur, ,, xepTByer
co0oii, a MaTepusi BO3BHITIIAETCs, oOpeTaeT 00xkecTBeHHOCTHY [3. C. 617-618].

Taxum 006pazom, crieruduka paHHerpeueckoi puaocopuu COCTOUT B TOM, YTO
B HEHl mpociexuBaroTcs He «mHuK Jlemokpurta u [lmarona» (JIenun), a runo3oun-
CTMYECKOE €IUHCTBO TYXOBHOTO M MaTepHAIbHOIO, KOTOPOE HAaYMHAET pacria-
naTtbesl yxke y Jlemokpura (Hampumep, Ha aTOMBI M MyCTOTY), IOCTHUrasi arores
y AHakcaropa (Ha Hyc u comeomepuu), I1natona (Ha U€10 U BEllb), 3aBEPIIASICH
B MeTaduzndeckoit cucreme Apuctorens (Hyc kak Hekuit AOCOIIOT, T.e. CBEpX-
YyBCTBEHHOE 00KECTBEHHOE MEPBOEIUHCTBO, (hopma GopM, u Marepus). JlaHHbIH
OTHOCHUTEJBbHBIN JTyallu3M — TaK KakK 3TO Jyalu3M B €IUHOM M BCEOXBATHIBAIOILIEM
OBITMM — HEOIUTATOHMU3M IPEJCTaBUII B HEPAPXUUECKOH cucteme, oT Equnoro o
Matepun: Kocmoc packpeiBarcs B Buje 00KECTBEHHOTO Tejla, OKa3bIBaeTCs sBJe-
HueM bora B mupe, xuBbM Tenom bora, npoaxykroMm Ero camorBopuectBa. Tak
OCYIIECTBIISETCS JOTMUECKasi SBOIOLUS OT HOTUTEUCTUYECKOT0 THII03013Ma Yepes
OTHOCHUTEJIbHBIN Iyallu3M K pa3BepHYTOMY HEOIIATOHHYECKOMY HEepapXUUECKOMY
MaHTEU3MYy.

Kak u3BecTHO, ApUCTOTENh HA3BIBAT MATEPUIO, WIIA CYOCTpaT, OJHON U3 Ye-
TeIpeX npuynH (25a)!. TunosoncTHeckie «CTUXHIHBIEY EPBOHAYANA HOHUHCKIX
¢unocopoB B «MeTadusuke» OH ompenessisl Kak MaTepualbHble: 3TO physis, pu-
polla, KOTopasi BCEr/ila COXpaHsAeTCs HeCMOTpsl Ha Bce BUaou3MeHeHus. Ho cama
CYTb JieNIa, T.€. IOMCKH aJIeKBaTHOTO IepBOHAYANa, «yKa3zaja UM IyTh U 3aCTaBHUJIa
uX uckaTh nanbiney (984a 18—19). ApucroTenp MpHUIIEN K 3ApaBOi MBICIIH, K KO-
TOPOH MOJBENIA €ro cama JOrHKa (PHI0COPCKOro pasMBIIIICHUS U Pa3BUTHS UCTO-
pun urocopun: «Benp xkak Obl TO HU OBUIO, HE CaM e CyOCTpaT BBI3BIBACT
COOCTBEHHYIO [IEPEMEHY... @ HEUTO IPYroe ecTh MpUYNHA U3MeHeHus... To, oTKy1a
Havaso npwkeHus» (983a 19-28). B urore ApucTtorens NPUXOIUT K BEIBOAY, YTO
«TOT, KTO CKa3aJ, YTO yM... Ha4aJl0 MHUPOIOPSAKA, Ka3aJCs PacCyIUTEeIbHBIM...»
(984b 15). Peun, koHEUHO, MpeXk e BCEro, UueT 00 AHakcarope, y Koroporo Apu-
CTOTENb U Mo3auMcTByeT noHsTe Hyca. IMeHHO OH, Hapsiy ¢ MHEPTHBIM CYO-
CTpaToOM — MaTepueil (roMeoMepUsIMHU), BBIISIUI U JBUXKYIee Havano. JleBkum
xe 1 JIeMOKpUT, CBe/I IEPBOIIPHUYUHBI K aTOMaM M IIyCTOTE, BOTIPOC 00 HCTOUHUKE
JBUKEHUSI, OTKY/1a U KaKuM 00pa3oM OHO €CTh y CYIIECTBYIOLIETO, «JIETKOMBIC-
nerHo obonwuy (984b 20). Eme 60r1ee TerkOMBICIIEHHO TIOCTYMAOT B 3TOM OTHO-
IIEHUH HOBOEBPOIIEHCKHNE MATEPHAIIUCTHI C TIOHATHEM 00€3/IyIIeHHOM (HEeTHuI1030-
WCTUYECKOW) MaTepHH, B HAPYIIICHHE BCAKON JTIOTUKA aKCUOMATUYECKHU MIPHUITHCHI-
Bas €il BEYHOE CYIIECTBOBAHHE U JIBIKEHHUE, KAKMM-TO CBEPXUYI€CHBIM 00pa3zomM
MOPO>KTAIOLIEE BCE JKUBOE, COZHAHUE U JIyX.

Kputnuecku paccMoTpen aTOMUCTHUECKYIO KOHLEMUUI0 Martepuu [LinoTuH.
Tak, Bo BTOpOIi SHHEae, CEeHMAaIbHO MOCBSILIEHHON aHAIN3Y MOHATUS MaTEpUH,
OH MPUXOJUT K BBIBOJY, UTO aTOMUCTUKA HE SBJSETCS MaTepuaIn3Mom, 0o aTo-
MOB «BOOOIIE HE CYIIECTBYET», IOTOMY YTO OHHU HE MOTYT BBITIONHSTH (PYHKIIHH
Matepuu. [lanee cieqyroT clieqyrolide apryMeHThl: 1) Kakaoe Teno AeTuMO

! 351ech 1 manee CCHIIKU NPUBOAATCS HA M3JaHue [6].
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(BuIMMO, 10 OECKOHEUHOCTH); 2) CYIIECTBYET HETPEPHIBHOCTD TN U UX THOKOCTH
(«Huxkakoii JleMuypr HU4ero He CO3acT U3 MaTepUH, He 00JIaAAI0IEH HenpepbIB-
HOCTBIO», 2.4.7) [7. C. 193—194]; 3) HEBO3MOKHO KaXJI0W € IMHUYHON BEIIH CYyIIe-
cTBOBaTh 0e3 Yma u Jlymm; 4) Ym u lyiia He MOTYT OBITh COCTaBJICHBI H3 aTOMOB,
100 TPEACTaBISIIOT IPYTYIO OT aTOMOB Ipupoy. [ToTHH gaet cBoe onpeneneHne
MaTepuu: el «HENb3sl MPUIHCHIBATh HUYETO BUIAMMOIO B UYBCTBEHHBIX BEIAX);
OHa «...HE JJOJDKHA OBITh COCTABICHHOM, HO JOJDKHA OBITH MTPOCTA U 110 CBOCH NpH-
pojie enrHa: OHa €CTh MyCThIHSA, OcTaBieHHas Bcemmu» (2.4.8) [7. C. 194, 195].

A.B. CemymkuH oOHapy>KMBAeT OJHOBPEMEHHO MMMAHEHTHYIO TEHICHIIUIO
JPEBHETPEUECKOM MBICIIN K HATYPATU3MY U aHTUYHOTO (hU10c0(CKOro COZHAHUS —
K Metauzuke: «O0e ITH TEHASHIIUHU IIPH BCEM UX PA3JIMYUU M B3aUMOHECBOIUMO-
CTH OPTaHWYECKHU CBSI3aHBI MEXIy cOO0M M 00pasyroT crenupuIecK aHTUYHYIO
MBICTHUTENbHYIO (urypy meradusuka-¢puzuka» [3. C. 620]. Ho ¢unocodpus yxe
M3HAYaJIbHO COCTOSIaCh MMEHHO KaK MeTa(pu3rKa, B TO BpeMs Kak HayKa — B BUJIE
«pusuxm». Xora B HaTyphmiIocopuu OHM HAXOJIWJIUCH B CBEPHYTOM EIUHCTBE,
no3aHee OOHAPYXUBIIEM BHYTpEHHEE MPOTUBOpPEYHE, MpPUBENIIee HOHMUCKHIA
HATypaJu3M K HEOMOHUICKOMY Pa3MUYEHUIO IBIKYILEro W ABMXKHUMOro ([lemo-
KpUT, DMIEI0KI U AHaKcarop).

B cpenHeBeK0BOM MBICIN aHTUYHBIA «yaJIn3M BHYTPU MOHHU3Ma» IIPEOIOJIe-
BaeTcs MyTeM abCONIOTH3AIMHN TyXOBHOTO Hayala, TBOPSIIEr0 MaTEPUI0 «U3 HU-
yero». [Ipu 3ToM nanTencTuueckas uepapxus B3JIaMbIBAaeTCs, U YEJIOBEK OKa3bIBa-
eTcst muioM K Jluiy ¢ borom — aGcomOTHRIM TPaHCIIEHAEHTHBIM OJJarM Ha4asloM.
Hatypanuctuyecku-naHTeUCTHYECKAsT MUCTUKA 3aMEHSIETCS! JINYHOCTHBIM JTyXOB-
HBIM OOIIIEHHEM, BEPIITHHON KOTOPOTO SBJSETCS JTHOOOBB.

Opnnaxko, kak ormeuaet A.@. JloceB, HaunHas ¢ 31m0xu Bo3poxaeHusi, orMeya-
eTcsi 0OpaTHBIN MPOIECC: OT CPEAHEBEKOBOTO TPAHCIIEHIEHTU3MAa — BO3BpAT K aH-
TUYHOMY IAHTEU3MY, a 3aTE€M U K BBIXOJIOLIEHHOMY (HE F'MJI030UCTHYECKOMY, a Me-
XaHUYECKOMY) HaTypanu3My. Tak poKaaeTcss HOBOEBPOTICHCKUIA MaTepUaliu3M U
MO3UTHUBU3M BO BCEX UX pa3sHOBUAHOCTAX [8. C. 261-262].

XapaKTepucTHKAa HOBOECBPOIIEHCKOro HATypaIu3Ma

Ecnu T'erens oTka3bIBasicst Ha3bIBaTh MaTepuanu3M (punocopueit, B CUIy €ro
HecrocoOHOCTH ce0st 000CHOBATH U IPETIOKUTH peleHne GyHaaMeHTaATbHBIX (Pu-
nocodckux mpodiaem [9. C. 149], To ®@. DHrensc, HAIPOTUB, TIOJATal, YTO «...JEJO0
3TO JIOBOJIBHO MPOCTO. eudicenue ecmsb cnocod cywecmeosanusi mamepuu...» [10.
C. 55]. Durensc o6Bunsger MmatepuanusM X VIII B. B ero merapuznyeckoM xapax-
tepe [10. C. 391], 9To 5KOOBI HE MPHUCYIE AUATEKTHUYCCKOMY MaTepHAIN3MY:
«..KpuTHUKyeMmblii [erenem MarepuanusMm — (QpaHIY3CKHI MaTepHaIn3m
XVIII Beka — ObIT AEUCTBUTETHHO UCKITFOYUTENBHO Mexanndeckum...» [11. C. 39].

['onbbax, Peitepbax U MapKCUCTCKHE MAaTEPHAIUCThI HACTaWBAIOT HA TE3HCE
00 AMIIUPUYECKON 00BEKTUBHOCTH (BHE CO3HAHUS) CYIIECTBOBAHUS MATEPHH Kak
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OCHOBHOH €€ THOCEOJIOTHYeCcKOi Xapakrepuctuke. Tak, 'onp6ax numer: «...mare-
pus BOOOIIE €CTh BCE TO, UTO BO3JACHCTBYET KAaKUM-HUOY b 00pa30M Ha HAIIK YyB-
ctBa...» [12. C. 84]. JleHuH xe yTBepKJIal: «EAUHCTBEHHOE ,,CBOMCTBO " MaTEepHH,
C MpU3HAHUEM KOTOPOTO CBsA3aH (PHIOCOPCKHUIT MaTEpUATI3M, €CTh CBOWCTBO OBITh
00BEKTHBHOM peallbHOCTBIO, CYIIECTBOBATh BHE Hamlero cosHanus. Ommubka Ma-
XH13Ma BOOOIIE U MaXHUCTCKON HOBOHM (PM3UKU COCTOUT B TOM, YTO UTHOPHUPYETCS
9Ta OCHOBA (PUIOCOPCKOr0 MaTepUaIn3Ma U pa3iInyue MaTeprainimMa metadusu-
YeCKOro oT matepuanuszma nuanektuueckoro» [13. C. 275]. K coxanenuro, oTpu-
LaTeNIbHas XapakTeprucTuka 3. Maxa co cTopoHbl JIeHnHa mocTaBuiia KpeCT Ha U3y-
YEHHUH €T0 MHTEPECHEUIIIETO U MapaloKCcaIbHOrO TBOpUeCcTBa. JIMlb celyac 3TOT
MHTEpeC BO30OHOBIISAETCS KaK yepes Nepen3IaHne OCHOBHBIX COUMHEHHH yUeHOTO,
Tak 1 yepe3 ux uccienopanue (cm. [14]). Tak, }0.C. Bmagumupos numet: «YBie-
KasiCb KPUTHKOIM HCIIOJIb3YEMBIX B €CTECTBO3HAHUU IOHATHUI U COCPENOTauMBasI
CBOE BHMMAaHME Ha MX MPEXOJAIIEM, YCIOBHOM XapakTepe, Max ocTaBujl B TEHU
BOIIPOCHI OHTOJIOTMH, OIPEAEIUB ILI€Jb HAYKH KaK ,,9KOHOMHOE YIOpSIAOYEHHE
OTBITa®, HAIIKMX ,,0NIYIIEHUN ™, HO OH HUKOT/Ia HE OTPHIA OOBEKTUBHOTO CYIIIE-
CTBOBaHUS OKPY’KAIOIIETo MUpa... Max, OTpulas anpuopHOCTh psja OOIIEPUHS-
THIX B €CTECTBO3HAHUM MOHATUN U KaTeropui, GakTUYECKH MpU3HaBaJl OHTOJIOTHU-
YECKUH XapakTep SABICHUM (OOBEKTOB) U OTHOLIECHUI MEXIY HUMH, T.€. KATETOPHiA
HEOOBIYHOH TOT/1a TapaJAUTMbl peIIIMOHHOTO MUpontoHuManusy [14. C. 20]. Xots
U ceifyac erie MOXHO BCTPETUTh MHEHHUE, UTO «BCS COBETCKast (GM1oco(push BhIIILIA
n3 «Marepuanusma u smnupuokputuiuzmMa» B.U. Jlenuna [15. C. 16].

Opnnaxko IInaton, I'erens 1 Max He OTpHLIAIOT TOT (AKT, UTO CYIIECTBYET HE-
YTO MOJ| HAa3BaHMEM «MaTepHs», OJHAKO OHM HE BBIBOJAT M3 HEE BCE CYIIEe.
Hapsny ¢ MaTepueli B MX cucTeMax NpUCyTCTBYIOT U TAKHE KaTETOPUH, KaK «HJIES»,
«hopmay, «xyx» u Ap. OHU Mo0araau, 4TO U3 OAHOM HHEPTHOM KaTEeTOPHH HEBO3-
MO>KHO CKOHCTPYHPOBaTh MUP.

Jlormuecku paccyxnaasi, ApUCTOTeNb, HapUMeEpP, MOKAa3bIBAET, YTO «IEpBast
MaTepUsD» €CTh «HUYTO» U B 3TOM CMBICJIE OHA HE MOXET CYLIECTBOBATH 3MITUPH-
YeCKHM U HeloKazyeMa 3THM crocoOoM. Bce, yTo Mbl BOCIIpHHHMAeM, 3TO YKe
HeKuM o0pazom odopmiieHHass marepus. «HUucrasy («mepBas», Mo ApUCTOTEIIO)
MaTepHsi KaKk KaTeropus MPUHAJICKUT «UUCTOW» ke MeTadu3uke. Tak, BoIIENs
BTOPYIO M3 YETBIpEX NPUYHMH, APUCTOTENb OmpesesseT ee B «Merapusuke) Kak
MaTepuio, «CyocTpar» («Iexaiiee B OCHOBE» WM «moj-iexaree») (983a 31)
[6. C. 70]. B «®u3uke» OH MOSICHSET, YTO OHA «B HEKOTOPOM CMBICIE €CTh
cymHocThy (192a 7), «mepBuuHBIi cyOcTpaT Kaxaou Beum» (192a 33). U eit HeoO-
XOJIMMO OBITh B 3TOH CBSI3M «HEHCUYE3aroleli W HeBo3HHUKaromiei» (192a 28)
[16. C. 80, 81].

«Bcskuii MarepuanusM (IIpy TaKOM ONPENEIEHUM MAaTE€pUH, KOTOPOE HaeT
Jlenun), — numer B.B. 3enbkoBckuii, Brops ['erento, — sABIsSETCS HACTOSILENH»,
TaK KaK CyIIECTBOBAHHE YeTo Obl TO HU OBUIO «BHE CO3HAHUS, HE MPUHAIICKHUT K
NEPBUYHBIM JaHHBIM 3HAHUSA, a €CTh JIMIUb HEekuil mnoctymar» [17. C. 261].
HUctopuk pycckoii punocodunu ccpaercs Ha nosunmio JI.M. Jlomatuna B pabore
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«IlomoxxutenpHble 3a7aun (GuIOCOUM» Kak Hanbojee IMoceIoBaTeIbHOE pac-
KpbITHE MeTahU3UIHOCTH MaTepran3mMa. «OcoOeHHO 6€CCMBICIIEHHO B (hutocod-
CKOM CMBICTIE, — MTPOJOIKAET 3€HbKOBCKUMN, — COYETAHUE MOHITHIA «IHATIEKTUKID
n «marepuanusma» [17. C. 262]. C.H. BynrakoB orMe4yaeT B 3TOH CBA3H, UTO
y Mapkca «BOBCE HET HUKaKOT0 0CO00T0 AHATIEKTHYECKOTO METO/Ia», 1a i BOOOIIE
TO, YTO OH HA3bIBAET METOJIOM, SIBIISIETCS JIUIIb «MaHEPOH U3NOKeHUs». Pycckuit
¢$unocod NPUXOANT K BBIBOJY, UTO «IHATEKTUICCKUI MeTO1» y Mapkca ecTh «4u-
ctoe Henopasymenue» [18. C. 251]. 1o ero mHeHuto, Mapkc 60s1bIl1e BOCTIPUHSII
ot deifepbaxa, yem ot ['erens. CormacHo 3eHBKOBCKOMY, «CaMOJIBHKCHHUE) MaTe-
PHH — «3araJIouHo, €CJIM HE YyJIECHO», N0 B HEM 1O ONpeAeNieHUI0 HE MOKET ObITh
TBOpYECKOH critbl. [109TOMY, 3aKITFO9aeT MBICTUTENb, KITPUMEHEHHE TUATCKTUKH K
MOHATHIO MaTepUH O3 BHECEHMSI CI0Ia YUSHHS O KaKOM-THO00 IBUXKYIIEM, TBOpUE-
CKOM Hayalle COBEpIICHHO HE3aKOHHO SIBIIIETCS HWIpoid TOHATUN 0e3 BCAKOU
OCHOBHI B ujiee obrtusi» [17. C. 262, 263].

I'oBopst 06 OOBEKTUBHOCTH MATEPUU, MATEPUATUCTHI YTBEPHKIAIOT €€ CYIIle-
CTBOBaHME BHE CO3HAHMUSI, MOJIarasi 3T0 YTBEP>KIACHHE CBOUM OOJIBITUM OTKPHITHEM
u goctmxkerneM. OaHako 3To mpobiema s Guiocoduu, KOTopas HE perraeTcs
OJTHUMH 3aKJIMHAHUSAMHU — OOBEKTUBHOCTb, T.€. CYIIECTBOBAHUE YETO-THOO0 BHE CO-
3HaHUA elle TpedyeTcs 10Ka3biBaTh. Benpb Bce, YTO MBI BOCIIPUHUMAEM U OCO3HAEM
— HEBO3MOXHO 0e3 co3Hanus. Eciu HeT co3HaHMsI, TO HET U HUYETO CYyIIeCTBYIO-
IIETO JJIS1 CO3HATEIBHOTO CYIIECTBA, BIPOUEM, Kak U ero camoro. Co3HaHHE TaKkKe
HEBO3MO>XHO 0ObEKTUBHPOBATH, @ 3HAYUT U HEBO3MOXKHO IM03HABATh O0BHEKTUBHUCT-
CKHUM METOJIOM, T.€. METOJIOM €CTECTBEHHBIX HayK, KOTOPBIA M3HAYATBHO MPEIo-
Jaraet pasjesieHle B M03HaBaTEIbHOM Ipoliecce cyObekTa 1 00bekTa. Benb yToOb!
[I03HABaTh CO3HAHUE TaKUM 00pa3oM, HEOOXOAUMO €ro OOBEKTUBHUPOBATh, & 3TO
3HAYUT, MOMPOCTY — JINKBUAUPOBaTh. Ho mpu Takoil 00beKTUBAIIMM UCUE3aET CaMO
co3Hanue. OcTaeTcst eAMHCTBEHHBIM METO — MHTPOCHEKIIHSI, HA OCHOBE KOTOPOii
MOKHO TIBITaThCSl TIOCTPOWTH METATEOPUI0 CO3HaHWs. Ero pasBepThIBaHUE
M. MamapnamBuiau u A. [Iaturopckuii npennpuHsiau B padbote «CUMBOJI U CO3Ha-
uHue» [19]. Ilo cyTu oHU BBICTYNWIN IPOTHB MOOETUBIIETO B COBPEMEHHON HATY-
panucTHYecKor (MO3UTUBUCTCKO-MAaTEpUATHCTUUECKOH) punocopun 0OBEKTHBH-
pYIOIIEro MeTo1a.

[T03UTUBUCTOB, MOMUMO UCTOPUYECKOTO JAETEHUS, MOXKHO €Ille pa3inyaTh Mo
OTHOIICHMIO K PELICHUIO OHTOJIOTHYECKHX Mpobiem. EcTh Takue, KOTopbie HE Ka-
CaroTCs OHTOJIOTHYECKUX BOTIPOCOB, TO €CTh HE PEIIAI0T COOCTBEHHO MeTadu3nye-
CKUX Ipo0iieM, 0TOpachiBas UX 3a «HEHYKHOCTBIO» WM «HATyMaHHOCTbIO», €CTh
TaKue, KOTOPBIE MPOCTO U HEKPUTHUECKU OEpyT 3a OCHOBY «HAy4YHOE MUPOBO33pe-
HHUE» C eT0 MOHATHAMHU MaTePHH, IBIKEHUS U T.J., HE 3alyMBIBasICh HAJl KX 000C-
HOBaHHOCTBIO, UX CTaTyCOM. A €CTh arHOCTUKH, KOTOpPbIE TPOCTO OTKA3bIBAIOTCS,
B CUJIy «OTPAaHHMUYEHHOCTU pazyMay, OTBe4aTh Ha (yHIaMEHTaIbHBIE BOIIPOCHI, HO
BMECTE C TEM MOTYT OCTaBJIATh MECTO JJIsi AOCONIOTAa KaK UCTOYHHUKA TPUYUHHO-

CIIC/ICTBEHHBIX CBSI3Eii’.

2 CBoeo6pasHa Mo3uIMs, OTpakeHHas B paborax beprpana Paccena. CloskuBIIasicss B €ro KHUIaxX
KOHIIETIUS HEUTPaIbHOTO MOHU3Ma («AHAIM3 CO3HAHM», 1921) ycMaTpuBaia B MOHATHSX «IyX»
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Pycckue meragusuku o Tunax puiiocopckux MUPOBO33peHH I
(Ba1. CosioBbeB 1 B. 3eHbKOBCKMIA)

OtronkHeMcA Jlajee B HallleM aHaidu3e OT BblaenaeHHou Bmagumupom Coro-
BbEBBIM B padoTe «Puitocockre Hauana HeIbHOro 3HaHUS» THIIOJIOTUH (PHII0co(-
ckux MupoBo33peHnid. Paznen 11 B manHoi pabore Tak M HaszpiBaeTcs — «O Tpex
tunax guiaocopum». [lepsolit TN GUIOCODUN OH OMpEAETSeT KaK Hamypaiusm,
KOTOpBIH MmosaraeT npeamMeT Guiocopuu BO BHEIIHEM MHUpPE: «CYUTAET UCTUHHO
CYUIMM TPHPOIY» M MCTOYHHKOM IMO3HAHUS MPU3HAET BHEIIHUH OMBIT, OMHUPAIO-
muiics Ha yyBcTBeHHOE Boctipudarue [23. C. 181]. 910 — amnupusm. OgHako eciu
051 11110 ¢ punocopueit 00CTOsIO0 IEHCTBUTENBHO TaK, TO OHA BOOOIIE ObL1a ObI HE
HYy’XHa, — €€ BIOJIHE OBl MOTJIa 3aMEHUTH HayKa. B dumocodum uctuna He dana, a
3a0ana — OHa SIBIIAETCS POOIeMO, TpeOyIomIeld MBICTUTEIbHBIX TTOUCKOB. Jlaxe
HayKa UIIET BHYTPEHHUE MPUYUHBI I€WCTBUTEIBHOCTH, U HE MOXET YJIOBIIETBO-
PUTHCS HU HATYPaJIM3MOM, HU SMITUPU3MOM. B monckax nepBonpu4rHbI HayKa Ie-
pepactaeT B prstocoduio, 160 MPUUNHHO-CIICICTBEHHBIN PsijI, YIIyOJssch U BO3-
BBIIIASICh, HEM30EKHO MPUBOJIUT MBIIIJICHHUE K ApXxd — epBoHavaty, AGCOIIOTY.

Jns HaTypanu3Ma HEeT HHUYEro CBEPXIPUPOAHOrO, TaK KaK OH OTPHUIAET BCE
YMO3pHUTEIbHOE, MEeTapU3NIECKOe, CBEPXUyBCTBEHHOE, T.€. JyXoBHOE: «Her Oora,
KpoMme venoBeka, a deitepbax — mpopok ero» [24. C. 181]. O orpaHuyeH >3Mmu-
PHUKO-CEHCYIMCTHYECKUM METOJIOM TO3HAHUs. B COOTBETCTBHM C 3THUM OH U Ye-
JIOBEKa BOCIIPMHHMAET KakK OWOJIOTMYECKOE CYIIECTBO, HaJl MPUPOIHON CYIIHO-
CTBhIO KOTOPOTO HAJCTPaMBAIOTCS COLMANbHBIE OTHOIIEHUS. SIpKUM MokaszaTenem
TYNHMKOBOCTH MOMBITOK HATypaju3Ma MOCTPOUTH BPa3yMHUTEIbHYIO aHTPOIOJIOTHUIO
saBuII0ch TBopuecTBo JI. deiiepbaxa, KOTOPHIN CTpeMUIICS 000CHOBATH JIIOOOBB KaK
JyXOBHOE SIBJIEHHE CYTy0O HATYypalIUCTUYECKUMHU CPEICTBAMH.

CornacHo Bn. ConoBseBy HaTypajiu3M NPOXOAMT TPU CTaAMM pa3BUTHS: 1)
3JIEMEHTAPHBIM, CTUXUUHBIA WM MIIQJICHYECKUd — MaTepUaiu3M HOHUNCKOM
IITKOJIBI; 2) THIIO30M3M (TaK KaK MaTepusi He MOKET OBITh MEPTBOM, — MOSICHSIET OH)
Harypdunocobun XV u XVI B. (k. bpyHo); 3) «MexaHWYECKHI MaTepUaTU3M,
i aromuszm» [23. C. 182]. OnHako Joruka paccyka OOHapy»KUBAET, YTO CHIIA
(mBMKEHUE) W BEIIECTBO — ATO HE OJTHO U TO K€, a aTOM MeTapU3HUCH, YMITUPUYIEC-
CKM HEHAOII0IaeM.

B urtore no Harypanuzmy Bi. ConoBbeB fenaeT Cieayonui BEIBO: «C IMITH-
PUYUECKOM TOUKH 3pEHUsI HEBO3MOKHO J1a)Ke TIO3HAHUE SBICHUH B UX BCEOOIINX He-
00XOUMBIX 3aKOHAX; MOCIEA0BATEIbHBINA IMIIMPU3M pa3pylIaeT He TOIbKO (puio-
co(uro, HO ¥ TIOJIOKUTETILHYIO HayKy B €€ TeopeTndeckoM 3HaueHumn» [23. C. 187].

U «MaTepus» JUIIb JOTHYECKHE KOHCTPYKIUH U3 UyBCTBECHHBIX JAaHHBIX U OblIa OJM3Ka K parma-
tismy Jhxemca u Maxm3my [20]. OHa oTiMyanachk OT HOCIETHETO TIIaBHBIM 00pa3oM CBOe0Opa3HOit
TepMuHOJOorHel. B kaure «Ananmns marepun» (1924, Bneprie omyOnukoBana B 1927) on nmumeT:
«41 Bepro, uTO MaTepHs MEHEE MaTepUaNbHa, a TyX — MEHee JyXOBeH, 4eM nosarator...» [21. P. 7].
[pu aTOoM Paccen npussiBas 0TKa3aThCsl OT MaTepHAIN3Ma, KOTOPBIH OH CYMTAJl HECOBMECTUMBIM C
HAayY4HBIMH OTKPBITHSIMH, CIIEIAHHBIMH B PEJIITHBUCTCKOM U KBaHTOBOU (u3uke [22].
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Benp smnupusMm nomyckaer nmo3HaHUE JIUIIb SBIEHUN, KOTOPBIE B UTOTE CBOJIATCS
K OLIYLLEHUSM.

Oco3HaHKMe TyNMKOBOCTH OHTOJOTMH MaTepuaiu3Ma U €ro THOCEOJIOTUU B
BU/JIE HIMIIUPHU3MaA €CTECTBEHHO NMPHUBOJAUT, coriacHo Bi. ConoBbeBy, KO BTOPOMY
tuny punocopun — udeanusmy, KOTOpbI aOCOTOTHHIM OBITHEM TPU3HAET HE SIB-
JeHue, a «ucTuHHo-cymieey» [23. C. 188], cmocoOoM Mo3HAHUS KOTOPOTO SBISETCS
payuonanusm. Ariorest OH JOCTUTAET B PallMOHATMCTUYECKOM Healn3Me U adco-
TOTHOM Joruke I'erens. Bes nefiCTBUTENBHOCTh JUAIEKTUYECKH «CHUMAETCS» B
MBICJIM — BO3HHUKAET MAaHJIOTU3M IPHU OJHOBPEMEHHOM «OTPHUIIAHUHU MO3HAIOIIETO
cyonsektay [23. C. 190]. Ilonyuyaercs, 4To TaHHBIA BUJ UI€aTU3Ma, KaK JI0 3TOTO
IMIUPU3M, CaM Ce0sl TUCKPEAUTUPYET U ONPOBEPraeT.

Tpetnit Tun punocoduu Bn. ConmoBreB onpenenser Kak mucmuyusm. Ipen-
METOM TaKOW «MHCTUYECKOH (miocopum» SBISETCS YK€ HE MUP SBICHUNA U HE
MHp UJAEH, «a xKuBasi JeUCTBUTEIBLHOCTD cymiecTB» [23. C. 192]. meHHo 3TO BO3-
3penue CoOJOBBEB HA3bIBACT «OCHOBOM HCTUHHOW ¢unocodpum» [23. C 192].
Onnako ynoTpebiieHne TepMuHaA «MHUCTHUYECKas ¢puiaocodusy ceidyac 3ByUUT Kak
«JIepeBIHHOE jkene30». Ha Ham B3risi, yyiie Obl1o Obl yIOTPEeOUTh TEPMUH «IY-
XOBHOE MM03HaHue» wiu TpaHcueHaentHoe. 11 ConoBbeB Aanee MUIIET O TOM, YTO
WCTUHA 3aKITI0YAETCS B «TPAHCIEHACHTHOU IEHCTBUTEIILHOCTH a0COIOTHOTO TIep-
BoHauanay. Ho 3aTemM oTeuecTBEHHBIH MBICIUTEND MEPEXOAUT YKE K TOCTPOCHUIO
CBOCH MaHTEUCTHUECKONH CHCTEMBI BCECIUHCTBA, OOBEIUHSS OCHOBHBIC BUJIBI
TO3HAHMS B «CUCTEME IEJILHOTO 3HaHMsI WU cBOOOaHOM Teocodum» [23. C. 193]
(aMIHpU3M, parMoHaIN3M U MUCTHIIU3M U, COOTBETCTBEHHO, HAyKY, (hHUI0CODUIO
U TEOJIOTHUIO, JIOTHKY, MeTa(hU3UKy U 3TUKY), UTO HE BBIJCPKUBACT KPUTHUKH, U 3a-
OBIBaeT O MOHITHH TPaHCIEHACHTHOTO. CrucTemMa BceequHCTBA U yueHue CooBb-
eBa 00 Abcomtore cTpostcs no jJoruke [llemmmHara, KOTOpPHIH, B CBOIO 04epeib, OT-
TajgkuBaiicst T Melictepa DkxapTa, BbIACNSIBIIET0 B bore ero camoro u ero oCHOBy
KaK MCTOYHHMK 3J1a — pa3aBauBatomuiics B cebe Adcomrot [23. C. 235].

B.B. 3enbkoBckuii, kpuTukoBaBmuil punocoduro Bceenuncrsa Bi. ConoBb-
€Ba 3a MaHTEUCTHYECKHUEe TeHJEHINH, B paboTe « ATOJIOTeTUKa» JaeT CBOIO THUIIO-
Joruto GuIocoPpCcKuX MUPOBO33pEHUN, OCHOBAHHYIO HA OTHOIIICHUH K HJIee TBOpE-
Hus. OHa BKJIIOYAeT B ce0s HaTypain3M, arHOCTUILIU3M, TAHTEU3M, JIEU3M U TEH3M.

PaccmarpuBas HaTypasiv3Mm, KOTOPbIA CTPEMUTCS BBIBECTH MHP M3 HETO ca-
MOTro, 36HPKOBCKHI OTMEUAET, YTO B paHHEerpeueckor ¢umocoduu ObuT HE MaTe-
puanu3M, a TUI030u3M. A COOCTBEHHO MaTepualiu3M HauuHaeTrcs ¢ Jlemokpura,
KOTOPBIN, OJTHAKO, HE CITPABUIICS CO cBoeH ¢umocodckoit 3aaueis, Tak Kak He CMOT
OOBSICHUTH, KaK BO3HHK MHp. Marepualiu3M CTPOUTCS Ha «O0O0KaHUU CIydasn,
OJIHAKO 3TO He 00BSICHEHHE, TaK KaK BBICIIIEE HE MOXKET POKIaThCs U3 HU3MIero. 13
xaoca OyKB, MOSICHSAET 36HHKOBCKUH, MBI HU TIPU KAKOM CTEYCHHUU OOCTOSTEIHCTB
HE TOJIyYUM XYA0XKECTBEHHOE IPOU3BEICHUE.

3eHbKOBCKHUH 3a/1a€T PUTOPUUECKHUIA BOIIPOC: a OTKYa B3sUIach caMa MaTepus?
OTBeuast Ha HEro, paccMaTpUBasi OHTOJIOTHIO MOHSATHS MAaTEPUH, OH YKa3bIBaeT Ha
JIBE€ TUJIEMMBI — JIBa BO3MOXKHbIE BapHaHTa BbIXOJa U3 HEe:
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1) maTepust 0OBSBIIIETCS BEUHOI; B 3TOM CiIydae OHa MPUOOpETaeT XapakTep
abCOIOTHOCTH, T.€. paccMaTpuBaeTcs Kak bor;

2) TOMUMO MaTEPUU WU HA/I HEW MPU3HAETCS UHAS CUJIA; TOT/Ia MBI TPUXOIUM
K HUaeanu3My B BHje naHTen3Ma (y 3eHbKOBCKOTO — «OHOIICHTPU3MY) WIIH TPaHC-
1eHIeHTH3Ma (y 36 HbKOBCKOTO — «CYMPAHATYPATU3IM).

OTMeTHM, 4YTO HY MEPBBIM, HU BTOPOM BapHaHT HEMPUEMIIEMBI /111 MaTepUa-
JaU3Ma B CHITY €r0 M3HAYAIbHBIX YCTAaHOBOK. TOra moiydaeTcs, 4To OH aJIOTUYEH,
OCHOBBIBaeTCs Ha (haHTACTHMUYECKOM Bepe B MaTEPUIO KaK HEKYIO CyOCTaHIIHIO, KO-
TOpasi HEU3BECTHO OTKY/a B3sJach M KaK IPOU3BOIUT U3 CBOETO JIOHA BCE CYLIEE,
BKJIIOYasi CO3HAHHE.

3eHBKOBCKUH KPUTUKYET TaKke «()aHTaCTUYECKOe ,,CaMOJBIDKEHHUE ' MaTe-
pum». OH OTMEYaeT, YTO B MAapKCU3M ObLIO MPOCTO MepeHeceHo yueHue [erens o
caMOJBMKEHUU MoHATUN Ha Mateputo [25. C. 345]. Ho eciu y nocieaHero Jioru-
yeckas ujes U 1yX MOHYXal0T MaTepUabHbI MUP K Pa3BUTHIO, TO BEJb MaTEpH-
anu3M OTBEpraeT BCAKUW JTyX W WK, TOTJa OTKyJda B3STHCS JBMKCHUIO?
W3 matepuanusmMa, NpoaoKaeT OH, HEBO3MOKHO BBIBECTH 3aKOHBI, a TaKkke OoJiee
BBICOKHE YpOBHH ObITHs. Bce 3TO0 mpuBOIUT 3€HBKOBCKOTO K OJIHO3HAYHOMY
BbIBONY: «TOJIBKO HEBEKECTBO MOXKET IMOJJEP)KUBATh B Hallle BpeMsl Marepua-
mzm» [25. C. 345].

ITanTeH3M MM TPAaHCUHEHAECHTU3M?

B cuny npobieMHOCTH yTBEPKACHHUS MaTepHalu3Ma U aTeu3Ma MHOTHE 3asiB-
JSI0T 0 cebe Kak arHocTUKax. TakoBa MO3UIMS psiia MO3UTHBUCTOB, HApUMED,
I'epbepra Crnencepa. OnHAaKO MO3UIUS ArHOCTHUIIM3MA TaKXKe MPOTUBOPEUYHBA.
Ecnu noBectr ero rHoceoorn4eckuii CKeNTHIIM3M MOCIeA0BaTENbHO U 10 KOHIIA,
TO OH caM ce0sl yHMUTOXKAET, YTO ¥ MIPOU30IIIO C AaHTHYHBIM CKENITULIM3MOM. Benpb
TOTJa IPHUIETCSl YCOMHUTHCSA M B CAMOM CKENTHIIM3ME KaK a0COIFOTHOM METO10J10-
run. BeIXo U3 3TOTrO TynuKa Takke BUTUTCS KaK MePexo/1 K MOHATHIO AOCOIOTa,
T.€. uaeann3mMy (Metau3rke) MaHTen3Ma Wiu TPAHCIICHICHTU3MA.

Opnako, paccMaTpuBas MAHTEU3M, OCOOEHHO B €r0 CTaTUYHOM, CITUHO3HCT-
cKoi ¢hopmMe, MBI OTISATh OOHAPYKMBAEM JAWIEMMY: «JIMO0 HET MUpa U BCe ecTh bor,
anbo Bce ectb Mup u HeT bora» [25. C. 349], T.e. cTaTU4YHBIA TAHTEW3M €CTh
JTyaJiu3M, KOTOPBIH JOKEH pa3pelIuThes, epeiis K TpaHCIeHIEeHTU3MY JTH00 Ma-
TepuanusMy. JlJisg TaHTeUCTOB MaTepHaliu3M HeyIoBIeTBOpuTeseH. Torma nzoope-
TaTeJIbHBIN paccyJIoK MbITaeTcs pa3padoTaTh yTOHYEHHBIN MMaHTEU3M, JUHAMUYe-
CKAH BMECTO CTATHYECKOTO, KOTOPBIA MOXHO OMPEICIUTh KaK MaHCHTEU3M.
Nmenno takyro popmy pazpabaThiBajl HEOMJIATOHU3M: MHUP IO CBOEMY MTPOUCXOXK-
NeHUI0 00KECTBEHEH, HO aKT TBOPEHUS 3aMEHSETCSl IMaHUpOBaHUEeM. Eciin ke Mbl
MpU3HAEM TBOPSAIIYI0 cuily JIMYHOCTBIO, TO TOJMydaeM TpPaHCUEHACHTU3M
B BHJIC TEU3Ma, ITyTh K KOTOPOMY JICKHUT Yepe3 Bepy, O0BEMITIONIYIO pa3yM (MeTa-
(bus3uKy Bephl).
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Uro kacaeTcs pyCcCKol «penuruo3Hoit pumocopum», To 3eHKOBCKUI BUIUT B
Hell TeHJeHIHI0 «eauHocymus bora u mupa (T.e. yCTpaHEHHs MOHSTHS TBOpE-
HUSL...)», MYCTUBLIYIO I'IyOOKHMEe KOpHM HaduuHas ¢ TBopuectBa Bi. CosoBbeBa,
3areM nepemeninyto k C. bynrakory, C. ®panky u ap. OTeuecTBEHHBIH HCTOPUK
¢bunocopuu 0TMEUALT, UTO JUISI PYCCKUX PEITUTHO3HBIX (PHMIIOCO(OB COOIA3H MOUTH
no crornam [1noTuHa ObLT BEIHK, OJJHAKO 3TOT MyTh HECOBMECTUM C XPUCTHAHCKOU
MeTapHU3UKON, «KapIWHAIBHO pasnnyaronei» mup u bora [26. C. 344, 346].

Wuoraa ykasbIBalOT Ha CJIOKHOCTH B PA3IMYUU MEXAY MAHTEU3MOM (IIaHEeH-
TEU3MOM) U TEUCTUYECKUM TpaHCIEHACHTHU3MOM. Ha nene ux paznuuue mpuHIU-
MUAIbHO: €CIIU MAHTEeU3M HUEPAPXUUYEH, TO TPAHCLUEHACHTU3M HEMOCPEICTBEHEH —
Mexy BoroM u uenoBekoM HeT mocpefHuKoB’. OTCI0a NPUHIMIUANBHAS Pas3-
HUIA B (MUCTUKE» — MOHUMAHHUU JyXOBHOT'O TO3HAHMUSI.

B utore TpaHCLIEHIEHTU3M U TAHTEU3M CKJIAJIBIBAIOTCS B HECOBMECTUMBIE MU-
POBO33pEHUYECKHE TUIIBI: KpeallMOHU3M — pa3BepThIBaHUE, YMaHAIINH, TOPOXKICHHUE,
HCXOXJICHHE U T. [I.; IMYHOCTHOCTH (MIEPCOHATH3M) — a0CTPAKTHOE HyMEPUUYECKOE
BceeTMHCTBO; AOcomoTHOe biraro — 35101 6or (HeceT B cebe HauYaTKK WU BO3MOXK-
HOCTH 3712); YTBEPIKACHHE MOPATHHOCTH, YETKOTO Pa3Inuus 100pa u 371a — Mpu3Ha-
HUE TUAJIEKTUKH J00pa H 3712, HEOOXOIUMOCTH TOCJIeTHET0 (HEBO3MOXKHOCTh TEO-
TUIen) U T.J. TpaHCIIEHIEHTHOE MOXKET CYIIeCTBOBaTh 0€3 Mupa, a BOT Mup 06e3
Hero — ner. TBopenue ocyiiecTBisieTcss HE MO HEOOXOJWMOCTH, a HCXOIS W3
6maroctu, 100poi BOJIH.

Opunpux Axodu, Brops bnesy Ilackamto, mumier cieayrooiiee OTHOCUTEIEHO
pa3Iuyuuil MEX]ly MMaHTEU3MOM U TPAHCLEHJIEHTU3MOM: «...HAC UHTEPECYET JUIIh
arcusotll boe, Kaxk BBICIIIEE CYIIECTBO, TBOPSIIEE MUP U3 MblCAU U c80000bl. Crierno
neicTByromas npupoaa — He bor. <...> KTo 000KecTBIsIET TPUPOLy — OTPUIAET
bora» [28. C. 556]. SIkoOu, KpUTHKYsI HEU30EKHBIN MPU MTAHTEUCTUICCKON MeTa-
(hu3HKe pauoHAIN3M U ICTEPMUHI3M, oT™MedaeT: « [ [puHIIT IPUINHHOCTH HE BhI-
BOJMT 32 Mpeelibl IPUPOJIbI, TO €CTh — COBOKYNHOCU KOHEYH020. YTOObI BBINTH
3a Mpeiebl MPUPO/Ibl, HAJO0 BHIWTH 3a Ipeieibl IPUUMHHOCTU: OHA HE JOIyCKaeT,
YTOOBI IEUCTBUE camo ceOs HauuHano. DTO IS paccyaka HermocTwxkuMo. U ecnu
OH T0JIAraeT ,,KOHEeIl"* WJIH ,,Hayaa0‘ CBOEH LeMovKe MPUYUH U CJIEICTBH, TO pa3Be
MOXHO 3TH (DUKITUU HA3BIBATH ,,borom*“?» [28. C. 557].

Pycckas metadusnueckas MbICIb, pa3BUBABIIAsCS B pyciie (punocopuu Beee-
JTUHCTBA, HE CMOTJa MPeoAoJeTh NaHTEeUCTUYECKO-TTaHEHTEUCTHUECKYIO0 TeH IEeH-
LU0, BOCIIPUHATYIO €10 U3 HEMEIKOW Kiaccuyeckoi ¢unocopuu, ot lllennunra u

3 A. @. JloceB MaeT CIeayIoNue ONPeIEIEHNs TAHTEN3MY: «...BCIKHMH MOCIE0BATENBHBIN MaHTe-
13M 00513aTeNbHO UCKITIOYAeT BCAKYIO MIICI0 TBOPSHUS U3 HUYEro U 0a3UpyeTcs TONBKO Ha HCTede-
HHUM 00XKECTBA B OKPYIKAIOLIEM €r0 HHOOBITHH, TOJIBKO Ha 00)KECTBEHHON SMaHALl|H, ITPEBpaIao-
nieit BeCb MUp TOJIBKO B HEPAPXHIO MOCTOSHHO MEPEXOAAIINX OHA B APYTYIO CTyNCHEH eANHON U
BCEOXBATHOH cyOcTaHmmu. <...> Benp manTen3M ectb Oe3pazamdHoe 000KEeCTBICHHE BCETO CyIIle-
CTBYIOIIETO ¢ Hayaua J0 KOHIA, M BCE HECOBEPLICHCTBA OBITHS Ul HEro BIIOJHE €CTECTBEHHHBI,
PaBHO U Kak BIIOJHE HEOOXOAUMEI. <...> ...XpPUCTHAHCKOE BEPOYUCHHE... TpeOyeT TBOPEHHUS. .. U3
,,HI/I‘ICFO“, 1 TBOPCHUE O3TO MOXKET 6bIT]> TOJIBKO M'HOBCHHBIM, B CUJTY OJHOT'O YMOIIOCTUT'a€MO-TBOP-
4eckoro ,,Ja oyaer» [27. C. 232,252, 119].
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I'erensi, XOTS BCAYECKH CTPEMHIIACH €€ PACIIUPUTH U yTIyOuTh. CBOOOIHBIMHU OT
9TOW TEHJEHIIMU OKa3aJluCh MpaBociaBHbie (uiocopsl — B.B. 3eHbKOBCKHIA,
I'.B. ®noposckuii, B.H. Jlocckuii u ap., HICXOAUBIINE U3 TEUCTUYECKU-TPAHCLICH-
JEHTHOT'O TUIIa MUPOBO33peHuUs. VICTOKY ke TpaHCUEHASHTH3Ma BRIpaOOTaHbI B aH-
TPOIOJOTUYECKHUX MPEACTABICHUSIX BOCTOUHOTO XPUCTHAHCTBA U 3aJI0KEHBI B TO-
HaTHH 000keHus. OJIHaKO B HCTOPHUH HOBOEBpOICHCKOW (rnocoduu, 1o
A.®. JloceBy, Mbl BUAMM UHBOJIIOIUIO OT CPEIHEBEKOBOTO TPAHCIICHACHTH3MA Ye-
pe3 MaHTen3M K HaTypaiau3My. MOXKHO COIVIACHTBCS B 3TOH CBSI3M C BBIBOJAAMH
ILIT. Tafinenko o TOM, 4TO «0e3 BO3pOKACHHS MeTa(hU3UKH HEBO3MOXKHO IPEOJI0-
JIETh UMIIEPCOHAIIU3M» U HOBOEBPOIEHCKHI MAHTEUCTUYECKUI THOCTUIIU3M, KOTO-
pbie GaKTUYECKH MPUBEIH K KaTacTpodaM M MPECTYIUICHUSIM MPOTHB YEIIOBEKA B
XX B. [29. C. 105].

3akJaroueHue

Ha cmeny antuunomy xocmoyenmpusmy B CpelHue BeKa MPUIIEN meoyeH-
mpu3m, IOU- U TMIAHTEU3M ObUT 3aMEHEH MOHOTEHU3MOM, a TIOHSATHUE CBEPXCYIIETO
TEUCTHUYECKUM TPAHCIEHIEHTHBIM. MUpPOBO33pEeHNE XPUCTHAHCTBA MOXKHO OIIpe-
JIEJIUTH B LIEJIOM KaK MeoyeHmpuyecKull NepcoHalusm WA meucmudeckuil mpamnc-
yenoenmusm. OHAKO BbIpaOOTKa HOBOTO THIAa MUPOBO33PEHHUS, OCHOBAHHOTO Ha
Bepe, MoTpedoBaia MHOTHX YCHUIUH M HECKOJIbKO BEKOB PAa3BUTHUS MATPUCTHKHU.
I'.T". MaitopoB BCKpBIBAa€T TEHIACHITNIO, TPUBEIIYIO K MeTa(hU3UKE BEPHI B paMKax
XPUCTHAHCKOTO MUPOBO33PEHUS: XOTS HEOIUIATOHMU3M HE OTKA3aJICsl HU OT MOJIUTE-
W3Ma, HM OT IaHTEeW3Ma, OH Bce ke BbIpaboTan mnousatue EnuHoro. Yuenue
[Mnotuna o Enunom, YMe u [lymie 6110 co3By4HO xpuctuanckoit Tpowure. Heoo-
XOIUMO OBLTIO TOJBKO OT OTHONICHHWH CyOOpAMHAIIMOHW3MA (HMHBOJIIOIIMOHHOTO
SMaHATUBU3Ma) MEPEHTH K KOOPAMHAIIMOHU3MY. XPUCTHAHCKAsI MeTa(hU3HUKa BEPhI
CTpomJiach uyepe3 OTKa3 OT nmaHTen3Mma [InoTuHa, yepe3 OTpBIB «OHTOJOTHH OT
Hatyp¢unocopuu (kotopsie y camoro [1oTrHa HEpa3phIBHO CBSA3aHbI) U MPUBE]IC-
HUEM ATOW OHTOJIOTHH K (DOpPME YUCTOM T€OJIOTHH, T.€. IpeBpamenuemM [ImoTruHOBa
yUYeHHs 0 ,,00’KEeCTBEHHOCTH OBITUS* B yueHHe 0 ,,0b1TiH 603xectBa““» [30. C. 145].
DOMaHanus Oblia MpeicTaBiIeHa Kak «eIUHOCYIIIHOE OPOKICHUE), a BOCXOXKICHHE
Kk EquHOMY mpeBpaTHiioch B KOHIEIITUIO 000)KeHUsI. AHTHYHAS MBICITh, TAKIM 00-
pa3oM, BHECIa CBOM 3HAYMTENIbHBIN BKJIaJ] B pa3BUTHE MeTa(pU3UKU Bephl B XpH-
CTMaHCKOM (hunocoduu, MoAroTOBUB OCHOBHON KaTerOpHalbHBIN arnmapar, BIJIOT-
HYIO0 TIOJION/Is1 K TOHSITUIO TPAHCIIEHIEHTHOTO.

OpHaKo B HCTOPHH €BPOIIEHCKOH Putocoduu, coriacHo UCTOPUKO-PrIocod-
ckoil koHnenuuu A.@. JloceBa, BHOBb TPOUCXOJAUT BO3BPAT K aHTHYHBIM MAHTEH-
CTUYECKUM MOCTPOEHUSIM. 3aT€M BO3POXKICHUECKHI TaHTEeU3M BHaUaJle CMEHSETCS
JI€M3MOM, OCHOBAaHHOM Ha Jyajiu3Me, HO YK€ He aHTUYHOTO, a TPAHCIIEH/IEHTHOTO
tuna. OIHAKO Jyalii3M HECOCTOSITEJIEH YHCTO JIOTHUECKH. Jlen3M — orpaHuYeHHBIH
Jlyalu3M WM HEMOCJEeA0BaTEIbHO MPOBEACHHBI MOHM3M. Jleu3M ¢ JIOTHYecKoi
HEO0OXOIMMOCTBIO WJIH JIETPAUPYET B HATYPAIU3M, WU BO3BPAIIACTCSA K TEU3MY.
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TencTuuecknii MOHU3M — HAIPOTHUB, JIOTUIECKU HEOOXOUM, OO THATCKTHICCKH
onpasaaH (A.®D. JloceB). Takum 06pa3oM MOXKHO TOBOPUTH O MPOOJIEMHOCTH HATY-
panu3Ma, OrPaHWYCHHOCTH TAHTEW3Ma W JyXOBHOCTH TPAHCICHICHTH3MA.
JleiicTBuTensHO 00OCHOBATH JAYXOBHOCTH, TEOJIUICI0 MOYKHO TOJBKO C TO3HIIHIA
MOCIIETHETO, a 03 JYXOBHOCTH HET HU YeJIOBEKa, HU OOIIEeCTBA.

Hatypanusm, ctaBs maTepuio BO IUIaBy YIUia, MPU3HABas €€ €IMHCTBEHHOU
cyOcTaHIMe U OCHOBOM MHUpa, BMECTE ¢ TeM 00€3yIIMBAET €€, Ha JeJe JIUIIas
NBIDKEHUS W pa3BUTHSA. B MarepuanmszMe Marepus — MEPTBOE€ M HETPHU3HAHHOE
«00KeCTBO», U3 KOTOPOTO HUYETO HEBO3MOXHO BBIBECTH. B maHTew3me mpu mo-
CTPOCHHUH TEOAUIIEH MaTepHs (PaKTHIECKH 000KECTBIISIETCS, XOTS ¥ TIPEICTABIISCT
co0oit obpatHbIii 0T EnuHoro nomtoc. McTodHMK 351a mofiaraeTcss B MaTepuu s
TOTO, YTOOBI CITACTH OCTABIIYIOCS YacTh OOXKECTBAa OT MPUYACTHOCTH 31y. [lanTe-
M3M MPEBPAIASTCs B yUEHHUE O 3JI0M Oore, 94To abCypaHo U anmorudHo. Kak 31o Hi
napajoKcajabHO, UIMEHHO B TPAHCIICHACHTH3ME MPOMCXOAUT BO3BBLIINICHUE MaTe-
pUH, XOTA OHA U TBOPUTCS «U3 HUYETO»: OHA YK€ HE «HUYTO» (ApHUCTOTEND), HE
HMCTOYHHK 3J1a WUIHA €T0 NoTeHInanbHoe BMectuuie (Ilnotun), a 6:aro, cozganHoe
CaMUM TPaHCIECHICHTHBIM AOCOFOTOM, HE HECYIITUM OTBETCTBEHHOCTH 3 3JI0, TaK
KaK B OCHOBE ITOCJIEHETO — U3BpallleHHast BOJISI COTBOPEHHBIX cyIiecTB. COOTBET-
CTBEHHO U Teno He TemHuIa aymu (ILiaton), a ee «copabOTHUKY, TAKKE MOIIIeKA-
U BOCKPEUIEHHUIO.
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W3ydyenne rocynapctBa, o0IecTBa HEBO3MOXHO BHE OCMBICICHHUS JIBYX
SIPKUX, MIOCTOSIHHO MPHUCYTCTBYIOIIUX B MUPOBOW MCTOpHH ()EHOMEHOB: BJIACTH U
3akoHa. O4eBUHA X HEPABHO3HAYHOCTh, HEOJUHAKOBOCTh, HETOXKAECTBEHHOCTD.
B T0 k€ Bpemsl KaKIblii U3 HUX HE CYLIECTBYET aBTOHOMHO, OTJIE€JIbHO, U30JIUPO-
BaHHO. Kakoif 6p1 BOpOC HY BO3HUKAJI B PACCMOTPEHUH BJIACTH U 3aKOHA, OH 005-
3aTeNbHO CBSI3aH C TEM WM MHBIM CIIOCOOOM WX MOHWMAHWSI, 3HAYCHUS ISl KOH-
KPETHO-UCTOPUYECKOTO MEPUO/IA PA3BUTHS LIUBUIN3ALMMI U 11 OTIEIBHOTO YeJIo-
BeKa. AKTyalbHBI 3TH (DEHOMEHBI B COBPEMEHHBIX YCIOBHUSIX, YTO MOITBEPKIACT
HaJIM4Me OHTOJIOTMYECKOr0 YPOBHS MX MPUCYTCTBUS B COLMAIBHOW KU3HU UHIU-
BHJIa, YEIIOBEYECTBA, O0IIecTBa. BiiacTh M 3aKOH KaK COIMAIBHBIE WHCTUTYTHI
HAJMHIMBUyallbHbI, HO OJMHAKOBO IIEHHOCTHBHI BHE (hakTa UX CYOBEKTUBHOTO
BOCIIPUATHA. 3aKOH YacTO CIY>KHUT JIETUTUMAIMEN BJIACTH, @ caMa BIIACTh MOXET
MMETh 3HAUUTEIbHOE BIHMSHUE Ha (POPMHUPOBAHUE U HHTEPIPETALIUIO HOPM, CO/IEP-
KAIHUXCS B 3aKOHE.

Yarie Bcero B uctopuu prstococko-mpaBoBbIX HIeH MOHUMaHUE 3aKOHA KOp-
peNupoBaNo C UACSIMU CHPABEATUBOCTH, IOPUAWYECKOTO pPAaBEHCTBA, CBOOOIBI,
O0YEpPEYEHHON YHUBEPCAIBHOCTHIO 3aKOHA, KaK SIBJICHUS COLIMAJIBHON PEeaIbHOCTH U
WHCTUTYTA, C TIOMOIIBI0 KOTOPOTO BO3MOXHO M HEOOXOAUMO PELIauCh WHAUBU-
JyaJIbHbIE U COLIMAIIBHBIE 3a/1a4l. 3aKOH KaK YHUBEPCAIbHBIA NHCTUTYT COLIUAIb-
HOM peaybHOCTH B HJIealIe I0JDKEH OBITh 00ecieueH MpeanoaraéMoi JerHTUMHO-
CTBIO BJIACTH, STHUYECKHUMH XapaKTEPUCTHKAMH BETUYANUIIET0 U HEOOXOAMMOIO
n300peTeHus yeaoBevyecTBa — 3akoHa. bosee Toro coaepxanue NO3UTUBUCTCKOTO,
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HO HE €CTECTBEHHO-IIPABOBOTO 3aKOHA HE BCEr/la OKA3bIBAJIOCh B HCTOPUH TyMaH-
HBIM, U OT TOTO COLMAIbHO CHpPaBeUIMBBIM. VICTOpUM IUBWIN3ALUI H3BECTHBI
TOTAJIMTApHBIC, aBTOPUTAPHBIE W TMPSIMO MPOTHBOMOJIOXKHBIE IEMOKPATHIECKHE,
I'YMaHHCHYECKH OPUEHTHUPOBAHHBIE CHCTEMbl OpPraHU3aLMM IyOJUYHOW BIACTH.
PaznuuHbie acnieKThl COOTHOIICHHUS 3aKOHA M BJIACTH IMOJyYaJld CBOIO MHTETIPETa-
U0 B UCTOpUU putococko-mpaBoBoit MbIciu. Ka3anock Obl 4ero HOBOro MOXXHO
OKUJIaTh B OCMBICIICHUH STHX CITyTHHKOB IIUBIJIN3AINI?

B xuure npodeccopa M.A. UcaeBa ««lcTtopuueckas meradhusuka BIacTH U
3aKOHA: OOpalleHne K UCTOKaM: OYepKH (uiocopuu mo uctopuu u ¢punocodpuun
MpaBay MpPeICTaBJICHO MHOKECTBO aBTOPCKUX HJEH, KOTOpble HE COOTBETCTBYIOT
pacnpocTpaHeHHBIM B TPO(ECCHOHATBHBIX U O0IIECTBEHHBIX Kpyrax Impe/cTaBie-
HUSM O BJIACTH, 3aKOHE, MOJINTUKE KaK OOJIACTSAX, CBSI3AHHBIX HCKIIOYUTEIHHO C
palMoHaTbHBIMU PEIICHUAMHU U JIEHCTBUAMU. 3aCTyKHBA€T BHUMAHUS MBICIIb aB-
TOpa O TOM, YTO 32 BUJUMBIMU MOJUTUYECKUMH U HOPMATUBHBIMH CTPYKTYpaMH
CYUIECTBYET JIpyTroi, HEBHIUMBI MUP C €r0 COOCTBEHHBIMU CTPYKTypamH M Ipa-
BUTEJSIMU, JEHCTBUTENHFHO KOHTPOIMPYIOMIMMHU XKU3HU IPYTHUX Jtoaed. OTa uzies
CTaHOBHUTCS OYEBUIHOM JUIA TEX, KTO HE TOJIBKO PAa3MBIIIUIAET O IPUPOIE BIACTH U
€€ peaJbHbIX HOCUTENSIX, HO U U3y4yaeT (JeHOMEH «HEBUAUMOM BIacTU» Ha MpPOTs-
KEHUU MHOTHX JIET.

B nayuHo#i nutepartype, yaeOHUKaX O BIACTU U OTHOILIEHUSX MHOTHE MTPUBBIY-
HBIE€ TIO3UILUH TPEJCTABICHBI JIOBOJIBHO MPOCTO M YOETUTEIHHO: 0003HAYAIOTCS
MPEANOCHUIKH, (PaKTOPHI, POPMBI BOSHUKHOBEHHUSI U pEaIU3alliy BIacTH, B IEPBYIO
ouepeb NOIUTUIECKON U COIMaIbHOM. BOMbIIMHCTBO NT0Iei ¢ TBep0i yoex1eH-
HOCTBIO B NIPABOTE PALlMOHAIBLHOTO OOBSICHEHHS BJIACTHU TaK U MOJIAraioT, Ha 3TOM
U OCTaHABIHMBAIOT CBOE IMPOHMKHOBEHHE B €€ HM3y4YeHHE. 3aHABEeC 3aKpHIT, HO
MMEHHO 3a 3aKpBITHIM 3aHABECOM HAYMHAETCS PEabHOE JAEWCTBHUE peabHBIX
nroziel, o0agaromux BiaacTeio. GeHOMEH OTIMYMMOCTH WHAWBUIIOB B 3TOM KOH-
TEKCTE CBSA3aH C OTIIMYMMOCTHIO MX MPUKOCHOBEHHUS K HCIOIb30BaHUIO (heHOMEHA
BJIACTH.

JleiicTBUTENEHO, MHOTHE JIOAN MOTYT OCTaHOBUTHCSI HA TIOBEPXHOCTHOM I10-
HUMAaHMU BJIACTH, HE YIIIyOJSSCh B CJIOXKHBIE MEXaHU3MBI €€ (DYHKIIHOHUPOBAHMUS.
3a 3aKpBITHIM 3aHABECOM, IJie IPUHUMAIOTCS Ba)XKHBIE PEIICHMSI, CKPBITHI KaK pe-
aJIbHBIE OTHOLICHUS MEXIY MHIUBUIAMH, TaK U CIOCOOBI, KOTOPHIMUA OHU MCIIOJb-
3YIOT CBOIO Bi1acTh. KaXkblif HHIUBU B 9TOM KOHTEKCTE CTAHOBUTCS YHUKAJIbHBIM,
UCXO/IA U3 CBOETO OIbITa, MOTUBAIMKA U MOAXOJ0B K YIPABJICHUIO. DTO MPUAAET
BJIACTH MHOTOCIIOWHOCTh U HEOJHO3HAYHOCTh, KOTOpasi TpedyeT Oosee TiyOboKoro
aHaJ3a U OCMBICIIECHHS], OTIIMYHOTO OT MPUBBIYHOTO.

B kuure npejcraBiieHa reHepalibHas uies, COCTosAIIast B TOM, 4To oOpaTHast
CTOpPOHA BJIACTH W 3aKOHA WHOT/Ia IEMOHCTPUPYET MOPAa3UTENbHbIE PE3yJbTaThl,
KOTOpBIE BEIyT K CyJbOOHOCHBIM PELIECHUSIM AJIs TOCYAapcTBa, B OTIIMYUE OT BIIH-
SHUS OQUIMATIBHO JEKIAPHUPYEMbIX PAlMOHATIBHBIX HJEH, (YyHKIHOHUPYIOLIHX
MOJINTUYECKUX HHCTUTYTOB U CHII. 32 BUIUMBIM (pacagoM MOJUTHUECKUX U TPaBO-
BBIX CHCTEM CYIIECTBYET CBOETO POJAA CKPBITHIA MHP CO CBOMMH CTPYKTypaMu
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U JIUJIepamMH, KOTOpble HICTUHHO BJIACTBYIOT HaJ HaceneHueM. Ha mpoTrskeHun Be-
KOB HayKa CTPEMWJIACH 3aIJISIHYTh B 3TOT HEBUIUMBIA MUD, U TAKUE ITONBITKH HHO-
r7la TIOPOX/Iadl HEBEPOSATHBIC YTONHMU U HJI€AIM3UPOBaHHBIE (POPMBI BIACTU U
IpaBa. 3a PEAIbHBIMHM CTPYKTYpaMH T'OCYJapCTBEHHBIX U IPAaBOBBIX MHCTUTYTOB
NpsYyTCsl BOOOpakaeMble KOHCTPYKIMH, 33 3()(HEKTUBHBIM YIPABICHUEM — CKPBI-
TOE TOCYIapCTBO, a 3a MPAaBOBBIMM CHUCTEMaMH M HOPMAMM — TalHBIE 3aKOHBI,
32 OJUTUYECKUMHU 00pa30BaHUSAMHU — CKPBIThIE CHIIbL. Takum 00pa3oM, HHTepIIpe-
Talys MOJUTUYECKON U MPaBOBOH KM3HU (POPMHUPOBAJIA IPOUCXOXKICHUE OIUTHU-
4ecKHX MU(OB U UICOJIOTHI, KOTOPBIE YKe 00J1aAat0T pealbHbIM BO3ICHCTBHEM Ha
COLIMAJIbHBIE IIPOLECCHI.

Ecnu mMbl 00paTuM BHUMaHHE Ha CIO)KETHO-IIEPCOHATBHYIO JIMHUIO KHUTH,
oOpaleHre aBTopa K UesiM MBICIIUTENEN IPOLIOro, TO 0OHapyKUM BeCbMa CBOe-
Opa3HbIN MOJIX0, KOTOPBIN HE YKIIAJABIBACTCS B XOPOIIO U3BECTHBIC YUTATEIIO KOH-
LENUUHY, IO3BOJISIOIINE KOHCTATHPOBATh HAJIM4YME YCTOMYMBBIX IApagurM B
OCMBICTICHUH BJIAacTH M 3akoHa. [lo cymiecTBy, B naHHON pabote (Gopmupyercs
HOBBIH B3IVISII Ha MPUBBIYHBIC, YCTOWYMBBIE aTpUOYThI OOIECTBA U rOCY1apCTBa,
MOKa3bIBAETCS, YTO HE ObLIH, M0 KpailHel Mepe, B NIOJHON Mepe yUTeHBI TaliHbIe
CTOPOHBI (POPMUPOBAHUS BIACTHBIX OTHOLIEHMH, 00JaJaroliie HajleTOM MHCTHU-
uu3Ma. Takol moAXo/ aBTOpa KHUTH HE COBNAJAET C MAKUABEIUIUCTCKOM MTapajiur-
MO OLICHKH BJIACTHU U IIPABUTEJIS, HO IPEACTABIIAET YTBEPKACHUE UIEH O TOM, YTO
BJIACTh HMCTOPUYECKH oO0Nagasa TaWHBIMU CIIOCOOAMHM CBOETO BOIUIOMICHUS
B FOCYapCTBaxX U UUBUIM3ALUAX.

B xHure mpexacrasieHa HAEHAs COCTABJIAONIAS, UMEIOLIA] CBOM HMCTOKOM
JPEBHETPEUECKYI0 MOJINTUKO-(PUIOCO(CKYI0 OHTOJOTHIO BJIACTH, 3aKOHA, XOTS
JaHHas KHUTa (POKycHpyeT BHUMAaHME 4YMTaTelNs, Npexae Bcero, Ha Hosom
u Hogeiiiem BpeMeHH €BpOTICHCKON UBUIIN3AIUMHA. ABTOP UCIIONIB3yeT MeTadopy,
ONMPAIOIIYIOCS Ha IOITUYECKYIO ropucnpyleHuuto Jx. Buko u, aHanmusupys
CMBICJI ITPABOBBIX IIAPaJOKCOB, a TAKXKE NOJUTHIECKYIO teMoHooruto K. fcnepca,
JIeNlaeT aKkIeHT Ha nonutruueckoi mugonorun. [Ipodeccop N.A. Mcaes, uccnenys
CMBICIT MeTadOpbl, TOAUYEPKUBAET, YTO PEUb UILT O CHEIU(DUIESCKOM BUE OBITHS,
KOTOPBII Hellb3sl OTHECTH HU K MaTepHaJIbHOMY, HU K HJEAIbHOMY. JTO ObITHE
BKJIIOYAaeT MeTaopuyeckre MMIEepaTHBbI, CO3aBas YHHUKAJIbHOE MPOCTPAHCTBO
CBOETO CYILIECTBOBAaHUS. B TakoM KOHTEKCTE caMO MpaBoO OOpETaeT MOrpaHuYHbIe
XapaKTePUCTUKH, HAXOIAIIME CBOIO OMIOPY B BOOOPakaeMOM pealbHOCTH.

[TpaBo u 3aKOH UMEIOT 00OCHOBaHHBIE pasiauuus. [losBneHue npasa y yelno-
BEKa, KaK IIPEICTABIAETCS, HHCTUTYLIMOHAIIM3APYETCS B BUJIE 3aKOHA. B 3TOM KOH-
TEKCTE€ 3aKOH BOIUIOIIAET TO TPaBO, KOTOPOE POXKIAETCS B HeApax oOliecTBa
U IIPEJICTAET YCIOBUEM COOTHOIIEHUS U PA3TPaHUYCHUS HHTEPECOB JIIOACH, UX 3a-
LIUTON OT HETaTUBHBIX ACHIEKTOB BHEIIHETO MUpA.

Heo6xon1nmMo 0TMETHTB, UTO B TAKOM CBETE MOHUMAaHHE IIPaBa Kak (EHOMEHa,
MIPOU3BOJIHOTO OT HEOOXOIUMOCTH YMOPSIOUYMBAHHUS COLMAIBHOW >KU3HHU, SIBIISI-
eTcs 10BOJbHO penkuM. IIpaBo, paccMarpuBaeMoe TakuM 00pa3oM, BBIXOIUT 3a
PaMKU MaTepHATUCTUYECKUX 0OBSICHEHUI CBOETO CYIIECTBOBAHUS B )KU3HU JIFO/IeH
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1 00IIeCTBa, CTAHOBSACH MeTa(hU3MIESCKUM KOHCTPYKTOM, T.€. CYIIHOCTBIO U yCIIO-
BHUEM CYUIECTBOBAaHHUSA KaK COLMyMa, TaK U UHAUBUIA.

3HAYMMBIM 0OCTOATENLCTBOM TMPEICTAECT YTBEPXKICHUE aBTOPA KHUTH O TOM,
YTO MPaBO, POKIAIOCH U3 «J0 MpaBa» BMECTe ¢ (HOPMHUPOBAHHEM MOHSTHUHHOTO
THUIIa MBIIIUICHHUS U B MPOIECCe Kazyalu3aluu 00pas3a U ero OTBICYEHHOTO TOJIKO-
BaHus. [IpaBo BO3HMKAeT BIEpBBIC, KOTJa MPOUCXOTUT pacmaj eIuHOro odpasa
NEHCTBUM, KOrJa MOSBISIOTCS CHUJIbl M BELIM, YKJIOHSIOUIMECS OT COOIIOACHMUS
3TOro nopsaka. Toraa e MosBIAIOTCS MEpbl NPUHYKIAEHUS, KOTOPBIM Mpe/ie-
CTBYET CO3HAHUE U3BECTHBIX MEP MOBEJICHUSI, CO3HAHKE JI03BOJIEHHOTO U HET03BO-
nenHoro [1. C. 9].

[IpeacraBineHHOE MOHUMAHUE TOSIBJICHUS MpaBa €CTh BeCbMa OpPUTMHAIBHBIN
ABTOPCKUHU CIOXKET, IO CYIIECTBY Oa3MpYIOMUNACA HA MOHATUMHOM THIIC MBIIILIE-
Hus. KoHeuHO ocTaroTcs BOMPOCHI O TOM, YTO €CTh «EIUHBIM 00pa3 IeHCTBUI
1 KEM WM 4Y€M OH MOPOXKJEH, onpenesneH. HeBOoabKO BO3HMKAET TEOJIOTMYECKAs
KOHIENTYIATN3aIUsl CTAHOBJICHUS TIpaBa U3 Hempasa, HO npodeccop M.A. Vcaes
HE YXOOUT B CPEAHEBEKOBBIM TEOJOTMYECKUNA TPAAUIMOHAIN3M, OKa3bIBas
3aciy’K€HHOE€ BHUMAaHUE CAMUM aKTOPaM BJIACTH, MOJIUTUKU, UHULIUPYIOLIUX 3aKOH
U €ro UCMOJb30BaHUE KaK B OOIIECOLHUANbHBIX, TAK U MEPCOHATUCTCKUX IIEJIfAX.
Hocurenu Biactu u co3parenn 3aK0Ha MPEACTAIOT BIIOJIHE CAMOCTOSTEIHLHBIMU B
CBOMX PEILICHHUAX, JEHUCTBUAX, HAXOIACh B 3aKPBITOM IPOCTPAHCTBE BIIACTEOTHO-
IICHWH, «3a 3aHaBecOM». B TakoM KOHTEKCTE BeChbMa MPOOJIEMATUYHO BBITTISISAT
UJIen JEMOKpPATHH KaK BJIACTH Hapoja, a Teopus JK.-)XK. Pycco, Bkitouaromas mo-
HUMaHHE HapoJa KaK MOJIHOLEHHOTO U €IMHCTBEHHOTO MCTOYHUKA BJIACTH, BbI3bI-
BAaeT HEBOJILHOE BOMPOIIIAHKUE WM, IO KpalHel Mepe, TUCKYCCHIO.

[To Mmoemy MHEHUIO, IPABO, IO CYTH, HAYMHAETCS TaM, IJI€ OHO BBITIOJIHSET HE
TOJIKO YHUBEPCAJIbHO HEOOXOauMBbIe (DYHKITMU oOecriedeHus: BOCTIPOM3BOJICTBA,
LIEJIOCTHOCTH, TOJICPKAHMs TOBUHOBEHUS YJICHOB COOOIIECTBA OMPECICHHBIM
HaJl HUIMH YCTaHOBJICHHBIM ITpaBuiaM noseneHus. [IpaBo HaunHaeTcs Tam u Toraa,
I7ie U KOrJa MOSBIISIETCS] COLIMOKYJIBTYpPHAsi BO3MOXKHOCTD aINeTUpPOBaHUSI UHIU-
BHUJAa K cBOOOJIE, CIPaBEIIMBOCTH, (HOPMATBLHOMY IOPUAMYECKOMY pPaBEHCTBY.
[TpaBo BHE CBOOO/BI M IPYTHX T'YMAHHUCTUYECKUX KOMIIOHEHTOB U3HU YEIOBEKa
€CTh aJITOPUTMUYHBIA PETYJIATHB, JICUCTBYIOIINI BHE CYIIEro, 1o0pa, CripaBein-
BocTH. OTHOIICHHS, PETyIHpPyeMble JETUCTCKU-TIPUHYAUTEIBLHBIM CIIOCOOOM,
HE MOT'YT OBITh MIPABOM B TIOJIHOM ero cMbicie [2. C. 277-278], u 6oyee TOro, oH!
HE MOTYT OBITH MOPAJBHO JIETUTUMHBIMH. [109TOMY MpaBUIBHO MOJAaraThk, 4TO HE
BCSAKOE PEryJUpOBaHUE OOIIECTBEHHBIX OTHOIICHHI, TAK HEOOX0IMMO€E UHAUBHLY,
00IIECTBY U TOCYJIAPCTBY, SIBISIETCS PETYJIUPOBAHUEM MOPATHHO JICTUTUMHBIM.

Mopaib 1 paBo B CHIIy UX OOBEKTHUBHBIX Pa3IMYUil BCE K€ B3aUMOCBSI3aHbI,
U TaKylO CBSI3b UM MPUIAET BIIOJIHE OCO3HAHHOE PAIlMOHAIIBHOE YyBCTBO KakK cra-
CEHHS MIPABUTENS B Cllydyae HapylIEHUS UM OOIIECTBEHHOTO JI0rOBOpa, Tak M Cra-
CEHHS HapoJa, COMyMa OT MOPAITbHOTO UCTpeOIeHNs. BeuHble CITyTHUKH MOpaJlb
Y PaBO HEOJMHAKOBO JIEUCTBYIOT B 3aKPBITOM IIpOCTpaHCcTBE BiacTu. [loatomy co-
BEPIICHHO 00OCHOBAHHO aBTOP MOCTYJIUPYET UICH0, UCXOSIIYIO, TIO €r0 MHCHHIO,
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or W. KanTa, KOTOpBIl Ha3blBajl IIACHOCTh €IMHCTBEHHBIM IPUHIIMIIOM, HEKOE
eAMHOAYINE MOJUTUKU U Mopanu. [lepesa nuiioM myOInYHOCTH BCe MOJIUTHYECKHE
JIeMCTBUS JOJDKHBI CBOJIUTCS K OCHOBE 3aKOHOB, yJIOCTOBOPSIEMBIX MEpe]] MyOaud-
HbIM MHEHHEM B KaYeCTBE Pa3yMHBIX U OOIIHX.

MHorue TaifHbl BIacTH, €CJIM HE 3aKOHA, ObUIM TMOKa3aHbl CTOJIETHS Ha3al B
paborax ¢wmrocodoB mpommioro: H. Makumasemmu, T. ['o66¢c, XK.-XK. Pycco,
III. Montecksbé, XK. boaeH u apyrue MbICIUTENN MIPEITIOKUIN CBOU IyTh MPOHU-
KOHOBEHHS B TAMHCTBO BJIACTHU M MPOCTPAHCTBO, AyX 3aKOHA. ABTOp pelieH3upye-
MOM KHUTH YCIIEUTHO OOpaIlaeTcsi U YYUTHIBAET MX 3HAUMMBIE PE3yJbTaThl, HO
OCTaBJIsIeT 3a 000 MpaBoO COOCTBEHHOM MHTEPIIPETALINHU JTyXa 3aKOHOB M TAMHCTBA
BJIACTH.

be3ycnoBHbBIN MHTEpEC BBI3BIBAIOT Pa3/iesibl KHUTH, MOCBSIIEHHBIE MalllHe
BJIACTH, OCMBICJICHUIO TEXHUKU B €€ (PyHKIIMOHUPOBAHUU. ABTOpP 3aTparuBaeT ak-
TyaJIbHYIO TIpo0JIeMy, TTOPOXKIAEMYIO COBPEMEHHOHN MPOMBINIJICHHON U HayYHOU
PEBOJIIOLIMEN, paHEE UMEHOBABLIEHCSI «TEXHOJIOTUYECKUM IE€TEPMUHU3MOM», U OT-
MeYaeT, YTO MHCTUHKTHUBHBIE, HHOT/Ia MPAYHbIE ACIIEKThI YEJI0BEUECKON MPUPOIbI
HE UCYE3aloT MO/ BIMSIHUEM TEXHOJIOIMM, HE CTAHOBATCSA CTPOMHBIMHU U CHUCTEM-
HbIMH. TeXHHMKa M TEXHOJOTUU HE €CTECTBEHHBI ISl YelOBeKa, HO MapaoKC
COCTOMT B TOM, YTO UX IIPUCYTCTBUE B KU3HU JIOAEH TEHACHIIMO3HO YCUIUBAETCS.

ITo muenuro podeccopa U.A. Ucaepa, nis pyHKITMOHUPOBAHHMSI BJIACTH BCE-
r/a ObUTH HEOOXOUMBI J1Ba (DaKTOpa: CHCTEMAaTH3allus 3HAHUIA O €CTECTBECHHBIX H
CBEPXBECTECTBEHHBIX MPOIECCaX, a TAK¥Ke CTPOro pa3pabOTaHHBIHM MOPSIOK, KOTO-
pBIN MO3BOJISET U3AaBaTh M MCIOJIHATh KOMaHAbl. BaXHO OTMETHUTH, YTO BIIACTh
ONMCHIBAETCS KAaK HEYTO IOTYCTOPOHHEE, MPEBOCXOASIIEe WHIMBUAYATHHOTO
YenoBeKa, HO IPU 3TOM 3ajarolee o0Iee HalpaBieHHe, KOTOPOMY HEOOXOIMMO
cienoBaTh. B TakoM KOHTEKCTE BJIAacTh MOKA3bIBAETCs KaK HaauyesloBedecKuil de-
HOMEH, HO CTaHOBSIIUKCS 00s3aTEIBHBIM Uil HETO B CHJIY BKJIIOUEHHOCTH YeJIo-
BeKa B 00I1I€CTBEHHBIE OTHOIICHHUS.

Kuura npodeccopa U.A. McaeBa Borionaer HECOMHEHHBIN OpUTHHAIBHBIM,
TyOOKHWI aBTOPCKHM 3aMbICesT paclio3HAaHUs TAMHCTBA BJIACTH M JIyXa 3aKoHa. JlaH-
Hasl KHUT'a €CTh IPOJOJKEHHE MHOTOJIETHETO TBOPUECTBA aBTOPA, AEMOHCTPUPYIO-
11asi He3aBEPILIEHHOCTh MPOoIecca MO3HAHUS CYIIECTBEHHBIX COIUANBHBIX SBICHUI
Y MHCTUTYTOB: BJIACTH U 3aKOHA.
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