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AHHOTauua: [lpeaMeToM WccnenoBaHUS  BbICTynawT MeToAbl WCNaMCKOW MNeAarorukuy,
nepcrneKkTMBHblE B MJaHEe PpeLWeHUss akTyalibHbIX 3ajad npodunakTMKM pagukKanvMsma B
penurno3Hon cpepe. WMcnamckass neparormka OCHOBaHa Ha HPABCTBEHHbIX LEHHOCTSX
peurMn nU Ha NPOTSXKEHUU TbiICSYENeTUn AoKasasla CcBOl 3(hHEKTUBHOCTL B OPMUPOBaHUMU
ryMaHUCTMYECKOr o MWPOBO33peHUs INYHOCTH, ucksyatmLero NpUBEPXEHHOCTb
HacuUNbCTBEHHbIM cnocobam ANns ocywecTBieHns 06lWeCcTBEHHbIX U WHbIX Npeobpa3oBaHuii. B
3TON CBSI3M Ha NepBblA NJAaH BbIXOAAT MeToAbl 06yYeHUss U BOCNUTAHUS, MPUMEHsSeMble AN
WHTEPUOPU3ALUM LEHHOCTEN PpeSIMrMo3HON Mopanu, KoTopble Mnpu3BaHbl CTaTb OCHOBOW
MWUPOBO33pEHUS MOSIOAOF0 MyCyfbMaHuHa. Peub MAET 06 aKkTMBHbIX MeToAax ob6yyeHus,
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OCHOBaHHbIX Ha B3auMMOAEWCTBUM Nneparora M YYEHWKOB, SBMSAKOWUXCS TpaAULMOHHbIMKM ANS
MCNaMCKOW neparormyeckom cucTeMbl. MX NMpUMEHANN Ha NMPOTAXEHUU CTONETUIN ANS pa3BUTUS
OYXOBHO-HPaBCTBEHHOW cdepbl NUYHOCTM ob6ydalwmnxcs peanrnosHbix ob6pa3oBaTesibHbIX
opraHusauuin, GopMMUPOBaHUSA LEHHOCTHbIX OPUEHTUPOB U MOAENEN COLMANBHOIO MbIWAEHUS U
noBeAeHUss, OCHOBAHHbIX Ha FyMaHuM3Me, CTpPEMNEHUN K obuwecTBeHHOMY 6nary ansa Bcex
yneHoB obwecTBa, He3aBUCMMO OT MX HaAUMOHANIbBHOW W pPENUrMO3HOW MNPUHAAEXHOCTHU.
OCHOBHOIM MeTOA MCCnenoBaHWsA: Kelc-aHanu3 MeToaoB o06yuyeHus, NPUHATbBIX B MCAAaMCKOWN
negarormke, ¢ TOYKW 3peHUss MEepCrneKTUB MX NPUMEHEHUs B nNpodunakTuke pagukanusma B
pennrnosHoin cpepe. OCHOBHbIMW BbiBOAAaMW MNpPOBeAEHHOIr0 WUCCAEeAOBaHUA SABNSAKTCS, BO-
nepebix, HeOb6XO0AMMOCTb CUCTEMHOINO TMNPUMEHEHUS B  MYCY/IbMaHCKUX PenUrno3HbIX
opraHusaumsax (MeyeTssx) akTMBHbIX MeToA0B 06y4YeHUs, NepCneKTUBHbLIX B MNJaHe BAUAHUA Ha
OYXOBHO-HPaBCTBEHHYIO cdepy JIMYHOCTM MONOAEXWN uNpoduUnakTMkuM paauvkanusma. 3To
onpeaenseTcd TeM, 4YTO COBpPEMEHHbIE pPEeSINrMo3Hble OpraHM3aunum npusBaHbl pewaTb paj
coumanbHbiX (YHKUMK K paboTaTb C MONOAEXHOW ayauTopuen B UeNsX COAEWNCTBUS B
rapMOHMYHOM pas3BUTUU M coLMaANMN3aLUM NMNYHOCTM Ha OCHOBE TPAAMUMOHHBLIX LeHHOCTeN. Bo-
BTOpPbIX, HEOBX0AMMO CO3JaHME CMeuMann3npoBaHHbIX MPOrpaMM MOBbIWEHUS KBanndbukauum
M NepenoAroTOBKW AN MYCYNbMaHCKUX PpeiMrMo3HbiXx AesiTeflieidi U neparoroB B Uenax
pa3BUTMS UX MeToAMUYECKMX KOMMNEeTEHUWNA, NMO3BONSIOWMX NPOAYKTMBHO pelaTb aKTyasibHble
coumanbHo-obpa3oBaTesbHble, KY/bTYPHO-MPOCBETUTENBCKME M BOCMNUTaTE IbHblE 3adauun. B-
TpeTbuX, HEO6XOAMMO CO3AaHWE MHTEPAKTMBHbLIX MAOLWAAOK ANS B3aMMoAeWCTBUS U ob6MeHa
OMbITOM PENUIMO3HbLIX AesaTenen, ocywecTsnsowmnx paboTy ¢ MoONoAEXbIO, HaNpaB/IEHHYO Ha
BCECTOPOHHE pa3BUTME AYXOBHO-HpPABCTBEHHOW cdepbl AWMYHOCTM U NpodUNaKTUKy

paagnKanmnimMa.

KnrouyeBble cnoBa:

aKTMBHble MeToAbl 06yyeHMs, B3aMMoAeNCTBME, MONOAEXKDb, NPOCBELWEHNE, BOCNUTaHNE,
obyueHue, penurnosHas cpeda, npodunakinka paaukanmMsama, uciamMckasa negaroruvka,
AYXOBHO-HPaBCTBEHHasA cdepa JIMYHOCTU

This article was previously published in Russian in the journal Pedagogy and Education,
available at this link: https://nbpublish.com/ppmag/contents_2024.html.

Introduction

The new social realities of the 21st century have created new social and psychological risks.
The risks of spreading radicalism, extremism, and terrorism are of particular concern.
Modern researchers identify three components of radicalism in the socio-political sphere.
Firstly, it is the desire for fundamental transformations of society. Secondly, it is an
unconditional approval of the results of such transformations. Thirdly, the desire for change

lies outside moderate reformism and excludes compromises M. p. 231 Extremism manifests
as the willingness and ability to achieve drastic changes in extreme ways that go beyond
the law. Terrorism is an effective continuation of extremism and is one of the many
extremist practices.

It is important to note that the risks of human involvement in extremist activities are
preceded by radicalization as a process of changing social attitudes, leading to the approval
and, ultimately, the use of illegal violence for political purposes. Agents of radicalization
are individuals or social groups with the potential to influence other people who construct
and maintain a counter-definition (ideological project) of social reality. Their influence is
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expressed in motivational, semantic, emotional, and behavioral changes. Moreover, the
most sensitive to such agents are young people experiencing frustration and a weakening of
self-control and rational and critical thinking. The cause of this condition is an unmet need
or a scarce resource. In modern society, this can be both material security and a social
need, for example, a sense of community or belonging as opposed to an excessive sense of

loneliness and helplessness . p. 28] Frystration leads to a loss of psychological security,
understood as a person's positive sense of self and emotional, personal, intellectual, and
social well-being. At the same time, it is due to the loss of socio-psychological security as a
state of balance between external conditions and the internal potential of the subject. This
state is determined by the presence of harmonious and satisfying relationships, which are
characterized by security and allow the realization of the spiritual and mental potential in
their life [2-p-44]

Supporters of radical ideas and movements of various orientations are most often young
people between 18 and 35. This state of affairs is fraught with great danger, as the youth
are the active subjects of social change, outlining the vectors of further socio-political
development. In this regard, at present, as many modern researchers (V. H. Akaev, I. P.
Dobaev, S. A. Vorontsov, R. F. Pateev, E. L. Sokirianskaya, and others) emphasize, there is
a need to develop methods of preventive work with young people. In particular, the
strengthening of such work is required in the Muslim religious environment based on
operating mosques. To clarify, a religious environment is a microsystem of unique social
and interpersonal relationships between people who profess a particular religion. Based on
believers' unique needs, interests, and joint religious activities, religious relations steadily
unite the latter into religious groups (communities). In the process of their functioning,
individuals develop a certain community of psychological characteristics: common views,
norms of behavior, attitudes, assessments of everyday and socially significant events, and

a specific ideological and emotional atmosphere arises [3. p.75] Accordingly, the religious
environment influences the process and result of social cognition, which is an affective and
cognitive process of constructing an image of the social world in individual and public

consciousness [4-P- 581 Thjs js largely determined by the fact that religion performs several
important social functions, manifesting as ways of acting religion in society and leading to a
particular social result. The priority social functions of religion are regulatory, ideological,

communicative, legitimizing, integrating, and culturally transmitting [5.p. 103]

Mosques, as Muslim religious organizations, are voluntary associations of individuals formed
for joint worship and its dissemination. Religious organizations have the appropriate
attributes:

- religion;
- performing divine services, other religious rites and ceremonies;
- religious education and religious education of their followers.

The activities of all religious organizations in our country are carried out in accordance with
Federal Law No. 125-FZ, dated September 26, 1997, "On Freedom of Conscience and
Religious Associations" [6.p.191 The most important goal of a Muslim religious organization
is the formation of Islamic ideals, values, goals, and corresponding behavior among
parishioners that exclude the use of violence to achieve goals 6. 71 1n this regard, modern

Muslim religious organizations are called upon to implement several social functions: the
function of spiritual work with the population, an educational function, the function of
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uniting Muslims, the function of social work, the function of preserving and continuing
traditions of good neighborliness and mutual respect for adherents of other religious beliefs
and representatives of other nationalities, the controlling function, including the prevention
of radicalism and the timely identification of parishioners who form extreme views to help

them change 8],

Implementing the above-mentioned goal and these functions requires selecting effective
pedagogical methods. According to the author of this article, this means turning to Islamic
pedagogy, which has a centuries-old history and an extensive humanistic heritage. This
method is of great practical value not only for people who traditionally profess Islam but
also for world pedagogical thought.

It should be noted that in the last decade, due to the development of the religious
education system in the Russian Federation, research interest in various aspects of Islamic
pedagogy and enlightenment has increased. This is reflected in the works of a number of
modern Russian scientists: V. S. Polosin, R. I. Zianshina, T. E. Sedankina, G. Y.
Khabibullina, O. S. Pavlova, and others. However, there has been no analysis of the
teaching methods adopted in the Islamic pedagogical model in terms of the prospects for
their widespread use in the prevention of radicalism in a religious environment.

Methodology

The purpose of this study is to identify traditional methods of Islamic pedagogy that are
promising in terms of solving urgent problems of preventing radicalism in the religious
environment, as well as to identify innovative strategies that meet the goals of Islamic
pedagogy and have practical value in the development of these preventive measures.

The primary research method is a case study of teaching methods adopted in Islamic
pedagogy from the perspective of their application in preventing radicalism in a religious
environment. It is based on the results of testing individual processes in the Muslim
religious organization of the spiritual, educational organization of higher education,
"Bulgarian Islamic Academy," and other examples of their effective use in working with the
youth of the Republic of Tatarstan.

Along with this, an analysis of the regulatory documents of the Russian Federation was
undertaken, which set out the main goals, objectives, and priorities of educational and
preventive work with young people. This is the Strategy for Countering Extremism in the
Russian Federation until 2025, Decree of the President of the Russian Federation dated June
2, 2021, No. 400 "On the National Security Strategy of the Russian Federation," Federal Law
No. 304 dated July 22, 2020 "On Amendments to the Federal Law 'On Education in the
Russian Federation' on the education of students."

The results of the study

The Islamic pedagogical system originally laid down the principle of unity of education,
upbringing, and development. In particular, it is reflected in the purpose of cognition.
According to the terminology adopted in Islamic pedagogy, the concept of the goal of
cognition corresponds to adab. Translated from Arabic, it means high morality, good

upbringing, benevolence, gentle treatment of others, and modesty [7, p. 32] Therefore,
education's main task is to form a person's spiritual and moral qualities based on
developing and accepting religious knowledge and rules and mastering ethical behavior
skills. The basis of Islamic education is a set of Quranic laws that form the moral values

and social guidelines of Muslims [8. p. 871 The public good for Muslims is a motivator for
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personal success. It is achievable through the denial of evil as a social phenomenon.
Therefore, a Muslim should strive for the best in everything: in their personal life (observing
spiritual and physical purity), in serving people and society (fulfilling social and professional
duties), in communication (observing the rules of etiquette and recognizing authorities), in
science and art (giving the best to people and getting the most valuable for themself), etc.
The surah "Cave" says: "We have made what is on earth an adornment for it in order to test

them, which of them is the best in deeds" ("Cave": 7).M. Based on this, for
centuries, the activities of Islamic educators have been aimed at forming a respectable
personality.

It should be emphasized that to achieve the goal of cognition and solve educational tasks,
along with classical ones, practiced, for example, to teach reading the Quran according to
the rules of Tajweed, in the Islamic pedagogical system, active teaching methods were

used [10.p. 561 7o clarify, active teaching methods are based on the teacher-student
interaction. They have traditionally been used to form a worldview, social values, and
behavioral norms based on Islamic morality principles. For this purpose, the most important
pedagogical tasks were set and solved, including the development of an active moral
position, logical and critical thinking, public speaking skills, and the ability to conduct a

dialogue, argue one's point of view, and convince an audiencel10-P. 571 we want to
emphasize that these tasks are among the priorities today in terms of preventing the
radicalization of young people.

To clarify, according to Federal Law No. 489, dated June 30, 2020, "On Youth Policy in the
Russian Federation," youth is a socio-demographic group of people aged 14 to 35. For
example, in the Strategy for Countering Extremism in the Russian Federation until 2025, the
main tasks include educating young people based on "spiritual, moral and patriotic values
traditional to Russian culture," as well as developing the skills to "defend one's own
opinion, counteract socially dangerous behavior, including involvement in extremist
activities, by all legal means.". In accordance with the Decree of the President of the
Russian Federation No. 400, dated June 2, 2021, "On the National Security Strategy of the

Russian Federation," serious measures are currently needed to protect traditional Russian
spiritual and moral values, culture, and historical memory. Therefore, one of the priorities is
"to support religious organizations of traditional faiths, to ensure their participation in
activities aimed at preserving traditional Russian spiritual and moral values, harmonizing
Russian society, spreading a culture of interfaith dialogue, and countering extremism." The
importance of educating the younger generations in the spirit of creativity and solidarity
based on traditional moral guidelines is also emphasized in Federal Law No. 304-FZ dated
July 22, 2020, "On Amendments to the Federal Law on Education in the Russian Federation
on the education of Students." It states that education is an activity aimed at "personal
development, creating conditions for self-determination and socialization of students based

on socio-cultural, spiritual and moral values."

As the experience of our empirical research shows, young people who deeply understood
and accepted the values of Islamic morality and were guided by them in everyday life
immediately recognized the false arguments of destructive pseudo-religious figures in the

conversation and refused to continue it 21, It is evident that deep and sincere religious
beliefs and a fundamental understanding of the norms of Islamic morality governing the
social life of Muslims prevent a positive perception of dubious information offered by
recruiters as a "recipe for saving humanity." If the values of religious morality for a young
person are not just slogans declared when it is convenient, but the fundamental basis of
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their worldview, and these values genuinely guide them in everyday life, then they develop
immunity to the influences of agents of radicalization. In this case, even when faced with
difficulties and psychological trauma, he will look to religion for support for constructive
coping rather than a way to identify with a destructive group.

Of particular interest are specific methods of Islamic pedagogy that allow for achieving real
results in forming an active moral position that excludes participation in any destructive
activity, including terrorism. A method is a way of cognition and organizing the process of
cognition, including in the spiritual and moral spheres. It depends on the choice of methods
whether a real pedagogical result will be achieved. Let's consider the methods of active
learning that have proven themselves over the centuries as the most effective in the
spiritual and moral education of the younger generations of Muslims. Mentoring is central. It
was the method later called mentoring that the first Muslim teacher, the Prophet
Muhammad, used. He transmitted his knowledge orally. His companions and disciples did
the same later. Moreover, it is well known that mentoring was the most popular teaching
method in different regions of the world in ancient times. It was used to develop
professional and life skills. For example, craftsmen took on students who learned from them
not only the craft but also the wisdom of life based on religious morality. This way,
knowledge, and social experience were passed down from generation to generation.

Today, international experts in education and enlightenment have recognized that
mentoring is the oldest and most effective method of teaching and transferring social
experience. This method is indispensable both in the formation of practical skills and life
skills. Moreover, mentoring, used in various variations and modifications, has shown its
effectiveness when working with young people with radical views and attitudes. Among
them were both those who had experienced destructive activity and those who shared
extremist ideas but had not yet switched to practice. This is evidenced not only by the
Russian experience, including the experience of the author of this article but also by the
experience of specialists from around the world, broadcast, in particular, during a series of
webinars organized by the Center for Conflict Analysis and Prevention (CAPC) in 2020-2021

2] Therefore, mentoring is necessary in forming religious views and moral foundations of
behavior in society, which is an important preventive measure.

Thus, the use of the mosque's imam's method of mentoring in explaining religious norms
will help young people join Islam and not break their fate and the fate of other people.
Acting as a mentor, the imam acts as an expert in religious matters who transmits their
knowledge, skills, and practical experience. Figuratively speaking, they are like a lamp in a
dark room, which shows the way and helps one not to get confused. On the way to new
knowledge and its practical application, the imam becomes a faithful companion and helper
of a young Muslim. The classical algorithm of a mentor's actions has five stages: to tell, to
show, to do together with the mentee, to allow the mentee to do something themself under
the supervision of the mentor, and to offer the mentee to do something on their own and
then say what they did [13, p. 180]

Mentoring as a process includes training, motivation, support, and feedback. A mentor is
able to see the potential in their ward and help them open up. An important quality of a
good mentor is to give constant feedback to the ward on how they are progressing in
understanding religious truths. It is necessary to adhere to a simple rule: feedback should
be timely and constructive. The basic principle is: "Praise in front of everyone, scold in
private." At the same time, the mentee should have the opportunity to speak out—
suddenly, the situation is not what the mentor sees from the outside. Therefore, first, you
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should ask how the ward considers the situation. It may turn out that they understand all
their mistakes, but they're just confused, or they are happy with everything and haven't
noticed any mistakes. In each of these cases, the feedback will be built differently. But
there is also a general rule: feedback should be not only in the form of comments and
criticism; otherwise, the ward may have a feeling of their own failure and that they cannot
become a real Muslim. It is necessary to note the positive aspects and show the positive
prospects that will result from the training. The general formula for mentor feedback is as
follows: note the positive aspects, constructively point out mistakes and create
expectations for the future.

We emphasize that it is considered most effective when a mentor analyzes mistakes and
demonstrates how they threaten other people, society, or the mentee themselves in the
future. For example, it is possible to explain how the consequences of an action are
understood from the point of view of religious morality and the Islamic worldview. To
achieve a correct and deep understanding, using examples, instructive stories, parables,
etc., is recommended. Backgammon is worth using a method called pedagogical storytelling
in modern classifications. Even though the method is innovative, it is consistent with the
traditions of Islamic enlightenment and the organization of religious communication. This
method is based on telling interesting, informative stories through which social experience,
knowledge, emotions, and impressions are transmitted. It has always been used by imams,
preaching and telling stories about the lives of prophets, Islamic scholars, and prominent
public and religious figures. Therefore, cognitive stories, told not only in real-time but also
in the digital space, are closest to Muslim youth. This is confirmed by the reviews of the
interactive event "Muslims Defending the Fatherland: From History to the Present" (2023),

which took place at the Bulgarian Islamic Academy both online and offline 4]

Another important tool for achieving the goals of influencing the development of the
spiritual and moral sphere of the personality of young Muslims is a film collection dedicated
to the life and work of Islamic religious leaders and other prominent figures of the Islamic
world: doctors, teachers, writers, educators, and cultural figures. A film lecture hall involves
viewing, discussing, and analyzing any facts, moral lessons, etc., following a specific
documentary, educational, feature film, review-analytical, cultural, and educational videos,
reports, etc. After viewing, a guided discussion of the film is organized. This discussion
format assumes that the participants first freely exchange opinions. Then, using pre-
formulated questions, the moderator helps them learn certain moral lessons and draw
conclusions. It is important to note that the pedagogical effect is achieved largely due to
the mechanism of identification of the viewer with the hero of the film. The viewer
emotionally puts themself in the hero's place, experiencing the events with them.
Sympathizing with the hero, the young person seeks to imitate them in real life and act the
same way. Therefore, the film library is very important in creating positive examples for
young Muslims, which they will follow when making their first independent decisions. For
example, we can cite the educational film lecture for students of the Bulgarian Islamic

Academy, "The life and work of Islamic religious leaders and prominent personalities"lﬁ.
So, after watching a film about the Supreme Mufti, chairman of the Central Duma Talgat
Hazrat Tajuddin, the participants were especially inspired by his sociability, initiative, and
optimism. They noted that these qualities help one become a strong leader, overcome
difficulties, and achieve creative goals. Therefore, in their opinion, it is precisely these
qualities that religious leaders need to develop in the 21st century. They set themselves
this task based on the example of a well-known religious figure of our time.

It is important to note that the film lecture method in combination with pedagogical
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storytelling, as the experience of the author of this article shows, can be productively used
to analyze the real stories of people who have fallen under the influence of destructive
pseudo-religious ideas, who eventually realize their misconceptions and warn others against

similar mistakes. This is shown in the films Trusting Doubts 118l and vouth Alternative to

Radicalism and Terrorism 171 when discussing them, to achieve a preventive effect, it is
important to raise such questions as:

- What helped the heroes understand their misconceptions?
- What do their stories teach us?

- How can you help a loved one or a friend if you see that they have fallen under the
influence of "dubious preachers"?

It should be noted that in the process of their actions at one or another of the above five
stages, the mentor can also use a number of pedagogical techniques. If it becomes evident
that the ward lacks the basic knowledge found in books, the mentor uses a self-learning
method. For example, they ask to study a particular issue in the religious literature they
offer. However, the self-learning process must be controlled. Otherwise, it will not be
effective.

In cases where the mentor's task is to teach the ward to make decisions based on the
principles of religious morality, appropriate situations can be created and provoked. In other
words, a method of developing tasks should be applied. Such tasks should be based on the
principle of "from simple to complex." For example, at first, it will be a simple and
unambiguous situation where it is necessary, for example, to show kindness and mercy, and
then a complex one that does not have an unambiguous solution. We are talking about
applying the case study method, which, although identified as a teaching method at
Harvard in the late 1980s, corresponds to the traditions of Islamic pedagogy. In particular,

modern scientist G. Y. Khabibullina draws attention to this [18-P. 821 A case study is a deep
and detailed study of a real or simulated situation that is performed to identify its
particular or general characteristics. The case is an edited one from practice. This method,
G.Y. Khabibullina emphasizes, corresponds to the intellectual practices of Islamic science:
"Muslim scientists, when considering each specific case from life, derived Sharia
prescriptions based on Islamic knowledge. Each such case required research and intellectual
diligence from the scientists. There was a need to understand general knowledge in relation
to a particular, specific case. As a result of realizing such a need, the science of ilm al-figh

was born [18.p. 901 So, it is important for the mentor to analyze the practical situations
(cases) the ward encounters daily.

The sources of situations offered for solutions can be different, from real-life situations
(past and present) to fictional ones. It is important that solving cases provides an
opportunity to learn about the positive and negative experiences of others to form new and
consolidate existing knowledge and skills. At the same time, by jointly analyzing a typical
situation and using correctly selected communication techniques, the mentor guides the
student on the path to finding answers and solutions. The method of heuristic conversation
described below will help in this. When dealing with difficult situations that require a moral
choice, the mentor is advised first to ask: "What would you do?". Then, explain from the
standpoint of religious precepts why it is necessary to do so and not otherwise. If the
situation does not have an algorithm of actions strictly prescribed by religion but may have
several acceptable options for choosing what to do, the following communicative
methodology can be used to analyze them: listen, understand the problem, and use leading
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questions to jointly seek a solution to a situation that requires a moral choice. Examples of
questions are presented below:

1. "What do you think is the reason that....?";

2. "At what stage did doubts arise about....?";

3. "What can be done to resolve the situation now?";
4. "What happens if....?".

Here is an example of the productive application of the mentoring method in working with
modern Muslim youth initiated by the Spiritual Administration of Muslims of the Republic of

Tatarstan. This method is widely used during the annual Muslim Youth Forum 09l 1t s
attended by young people not only from different regions of Russia but also from countries
near and far abroad. In recent years, the forum has had a social and project orientation. As
the organizers note, such events' main task is to stimulate project activities and create
conditions for personal, creative, spiritual, and moral growth. This is achieved, among other
things, through the involvement of specialists from various fields of activity as mentors.
Thus, during the week, Muslim youth interact directly with their mentors, receiving religious
and socially significant skills and abilities.

Along with the mentoring method, heuristic learning methods have traditionally been used
in the Islamic education and enlightenment system. The main principle of heuristic learning
based on creative search activity is acquiring knowledge "through discovery," which allows
the student to construct their own meanings, goals, and perspectives. Therefore, heuristic
learning is now considered a form of productive learning, which is a personality-oriented
activity aimed at obtaining practical results that are valuable for self-education in the
process of personality formation. Thus, in Islamic pedagogy, heuristic conversation has
traditionally been used, the essence of which is not to initially give ready-made answers

but to try with questions and objections to lead those taking part to the right decisions 20,

p. 2301 A distinctive feature of applying this method in pedagogical practice is as follows:
New knowledge is acquired primarily through students' efforts. Based on previously studied
topics, through independent logical search, they come to the "discovery" of new knowledge
and rules. At the same time, the teacher guides the students with the help of leading
questions. It should be noted that the method of heuristic conversation is widely recognized
today as an effective pedagogical method for developing logical thinking, the ability to
generalize, and the independent formulation of conclusions, including those of a moral
nature.

The heuristic learning methods traditionally used in Islamic pedagogy and education should
include mushagara and monazar. The Mushagara (poem) was organized in this way: the
teacher writes the poem's first line on pieces of paper as a hint of a well-known thought.
The student must understand this thought and end with a couplet or quatrain. Notably,
some students were interested in and even created holistic works in the genre of spiritual

poetry (munajats, biits). 120, p. 237] Therefore, the author of this article is confident that
applying this method in modern conditions will not only help the spiritual development of
young Muslims but will also allow them to discover new talents. Monasara is the intellectual
competition between students (often of neighboring madrassas), which was arranged by

teachers in the form of a dispute or debate [20.D. 238]

Note that this method is still productively used today when working with Muslim youth. A
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vivid example is the discussion club organized by the social department of the Spiritual
Administration of Muslims of the Republic of Tatarstan. The Muslim Discussion Club is a
platform for discussing topical issues, where participants can not only discuss painful topics
but also come to the truth during the discussion. Among the issues raised are mixed
marriage, the attitude to music in Islam, whether the Internet can replace ustaza
(teachers), vaccinations—good or bad—marriage, how to become a successful Muslim, the
legitimacy of the presence of Muslims on the Internet, the permissibility of organ
transplantation of a deceased Muslim, the rules of dating in Islam, and even modern
cinema. Within the framework of the project, representatives of Muslim youth are looking
for answers to topical issues, consulting with well-known people in various fields, and
becoming acquainted with ways to solve social problems. Both religious and secular issues
are discussed at the meetings. During the work of the discussion club, it is possible to note
the positive dynamics of its development: The activity of young people has increased
significantly, as evidenced by the constant increase in the number of participants. The
audience is diverse—schoolchildren, students, doctors, athletes, clergy members, social
activists, individual entrepreneurs, journalists, teachers, and many others. The result of the
discussion club of the Muslim youth of the Republic of Tatarstan was the involvement of
young people in activities and the creation and popularization of projects aimed at

improving various spheres of society 211

Of course, these heuristic methods aim to foster important personal and social qualities and
develop constructive communication skills. They also help develop a person's cognitive and
reflexive abilities, spiritual and moral values, and ideological attitudes based on the norms
of Islamic morality.

Along with the methods described above, the quest is an innovative method of heuristic
learning for Islamic pedagogy. This method also corresponds to the traditions of Islamic
pedagogy and has already proved itself effective among Muslim youth. A quest is an
interactive game in which cognitive and educational tasks are solved. Based on our own
pedagogical experience in creating socio-educational and cultural-educational quests, as an

example, let's look at the quest "Tales of the Peoples of the World" [221 1ts goal is to
develop the cultural competence of young people, whose indicators are understanding their
own cultural worldview, knowledge of various cultural worldviews, the ability to interact with
people with other values and behavioral codes, and the ability to adapt, communicate, and
work effectively in different cultural contexts. The essence of the quest is that teams
consisting of students and schoolchildren representing different peoples, countries, and
cultures prepare in advance a small theatrical performance based on the plot of their folk
tale in their native language. At the same time, the teams prepare a short presentation
reflecting the plot of this tale and invite other teams to familiarize themselves as a
preliminary preparation. During the quest, the task of one of the teams is to vividly and
dynamically demonstrate the plot of their fairy tale. For others, it takes one minute to
understand exactly which fairy tale was presented, to voice its name and the "moral lesson"
contained in it (it teaches goodness, justice, etc.), and also to name a fairy tale of their
people that has the same moral message. Summing up the quest, the presenter draws
attention to the fact that the fairy tales of different peoples around the world contain
universal values (kindness, friendship, creativity, solidarity, justice, etc.), which are the
basis of mutual understanding and cooperation.

To summarize, we would like to emphasize that the need for systematic and methodically
competently organized work with young people, which is important to conduct in every
mosque, draws the attention of I. R. Bayazitov, a well-known Muslim religious figure,
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philanthropist, publicist, organizer and inspirer of the social service of Islamic organizations
in Russia, founder of a rehabilitation center for the blind, founder of a charitable foundation
and chairman of the Board NIBF "Yardem," as well as the imam-khatib of the Kazan mosque
"Yardem," Adviser to the Mufti of the Republic of Tatarstan on social issues, President of
the National Union of Philanthropists. He offers a universal model of working with young

people, which can be implemented based on almost any mosque or muhtasibat [23, p. 571,

1. Lecture hall. This involves holding cultural and educational events and popular scientific
lectures by famous scientists for all, followed by a round-table discussion.

1. Creative club. As part of the club's work, it is important to hold workshops and seminars
on teaching young people national traditional and modern types of arts and crafts.

2. Local history club. In this area, a collection of old books preserved in families and
mosques can be organized, as well as photo contests and other interactive events in the
form of quests, film lectures, etc.

3. Volunteer group for social work (participation in charity events, projects, and initiatives).
Discussion

As the critical analysis of our results has shown, in socio-pedagogical and educational work
with Muslim youth aimed at developing the spiritual and moral sphere of personality and
preventing radicalism, it is necessary to consider the psychological characteristics of
representatives of the digital generation. They are caused by teenagers interacting with
gadgets from early childhood (phones, smartphones, and other forms of communication). As
a result, current teenagers' and youth's consciousness, thinking, and behavior are formed
under the influence of computer and Internet technologies. And their exploration of reality
takes place simultaneously in the objective, social, and virtual world. Moreover, the
conditions of a small society (family, class, immediate environment) are replaced by a new
significant space: the Network. So, for the digital generation, there is a new type of living
space, a hybrid space with no clear distinction between real and virtual. Their social and
personal identity is shaped by the influence of online communities. Moreover, social
networks are young people's most popular means of communication, creating an "agenda."
Therefore, social networks have a powerful management potential. They can be used both
"to the detriment" of what destructive youth leaders are doing and "for good," which is,
today, one of the leading tasks in increasing the effectiveness of preventive and
educational work with Muslim youth. Accordingly, it is necessary to develop mechanisms for
transmitting spiritual values in the context of widespread digitalization, taking into account
the characteristics of the new generation. This requires a combination of offline and online
formats.

Conclusions

Thus, the traditional active teaching methods for Islamic pedagogy have a powerful
potential to prevent radicalism aimed at forming a moral position that excludes
participation in any destructive activity. Their broad, systematic application in working with
young people, taking into account the peculiarities of the modern digital generation, will
increase its effectiveness. This requires the creation of practice-oriented programs of
additional education and retraining for religious figures and teaching staff of Muslim
educational organizations. These programs aim to develop methodological (didactic)
competence, which makes it possible to effectively solve urgent problems of spiritual and
moral education and the prevention of radicalism. In addition, it is necessary to create
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interactive platforms for the exchange of best practices, as well as the preparation of
practical manuals offering specific recommendations, scenarios for preventive measures,
plans for educational conversations, case studies, algorithms for actions in certain
situations, etc.

At the same time, the described active teaching methods used in the system of Islamic
pedagogy can become the basis for creating new, creative solutions in social, educational,
cultural, and educational work with Muslim youth, which has a preventive effect. In this
regard, it is important to rely on educational and ethical models of media education, which
involve considering moral, religious, and philosophical issues based on media material. This
implies the creation of cultural and educational online resources for a youth audience based
on the following principles: interactivity, multitasking, and infographics (a graphical way of
presenting information and knowledge). We emphasize that such resources are designed
not to replace real-time work with young people but to complement and expand the sphere
of influence on representatives of the digital generation. In particular, it offers new
opportunities for the harmonious development of personality, taking into account the
achievements of modern media culture as a set of technologies and tools created by
humankind in the process of cultural and historical development and contributing to the
socialization of personality.
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Pe3ynbTaTbl Npoyeaypbl peeH3upoBaHUA CTaTbU

B c¢Bs3n Cc noautmkKou ABOKMHOrO CJ/1€M0r0 pPeLEH3UPOBAHUS JINHHOCTb pELEH3EHTa He
PacCKpbIBaeTcs.
Co CrnMcKkoM peLeH3eHTOB U3/4aTtesIbCTBa MOXHO O3HaKOMUTHLCS 34ECh.

NMpeamMeToM wccnepoBaHWa B MNpPeACTaB/IEHHOW CcTaTbe SABASIOTCA MeToAbl WCNaMCKOWM
negarorukm B npoduiakimke pagnkannima B MyCy/ibMaHCKOW pennMrMo3Hon cpeje.

B kauyecTtBe MeTOhONOrMM npeaMeTHOMW obnactm wuccnegoBaHus B AaHHOW cTatbe 6binn
ncnonb3oBaHbl oOb6uWleHayyHble MeTOoAbl, Takume KakK aHanau3, MeToh KaTeropuanumsauuum,
AECKPUNTUBHLIA MeTo4, a B Ka4yeCTBe OCHOBHOro metoga Obln nNpuMeHeH Kelc-aHanus
mMeTonoB O06y4yeHusa, NpPUHATBIX B MCNaMCKOMW MNefarornke, a TakXe aHaan3 HOPMaTUBHBbIX
NnpaBOBbIX aKTOB.

AKTyanbHOCTb CTaTbM He Bbi3blBaeT COMHEHMUS, TaK Kak HoBble counmanbHble peannn XXI Beka
nopoavnn Hoeble obwecTBeHHble W MNcuxonornyeckne pucku. Ocobyio TpeBOry Bbi3blBAIOT
PUCKWM  pacnpoCTpaHeHuUs  paaukanusama, 3KCTpeMusma, Teppopusma. CoBpeMeHHble
nccnenosaTenn BbIAENAIOT TPU KOMNOHEHTa paAukasinu3Ma B COUMaNbHO-NMOMTUUECKON Ccdhepe.
Bo-nepBbiX, 3TO CTpeMileHne K KOpeHHbIM npeobpasoBaHuaAM obuwectsa. Bo-BTopbiX, 3TO
6esycnoBHoe ogobpeHne pesynbtaToB Takux npeobpasosaHui. U, B-TpeTbuX, CTpeMaeHue K

36


https://e-notabene.ru/reviewer_list.php

10.25136/2409-8736.2024.4.73725 CoBpemeHHoe obpa3sosaHue, 2024 - 4

W3MEHEHUAM NIeXUT BHE YMEPEHHOro pedopMmiMa U UCKIKOYAET KOMAPOMUCCHI. KCTPEMU3M
NposBASETCS KaK rOTOBHOCTb M CNOCOBHOCTb AOCTUYbL KapAWHANbHbIX U3MEHEHUN KpamHWUMU,
3KCTpeManbHbiIMM cnocobamn, BbIXOAAWMMM 3@ paMKM 3aKoHa. TeppopusMm gBNgeTcs
AENCTBEHHbIM MPOAO/IKEHMEM 3KCTpeMM3Ma W npeacTtasBnser cobol oAHY M3 MHOXecCTBa
3KCTPEMUCTCKMX MPaKTUK. BakHO OTMETUTb: pMCKaM BOBJ/IEYEHUS YeSIOBEKa B 3KCTPEMUCTCKYHO
[eATeNbHOCTb, nNpejwecTByeT paaukanmsaums Kak npouecc W3IMEHEeHUS CcOounasbHbIX
yCTaHOBOK, BeAywux K oaobpeHU0 W, B KOHEYHOM WTOre, K MPUMEHEHWUK HenerasabHoOro
Hacunma B MOJUTUYECKUX Lenax. AreHTbl pagukanusaumm - 370 obnaparwowme noTeHuManom
BAWAHUA Ha Apyrux noAer AWYHOCTM WAW  couMmanbHble [pynnbl, Yy4yacTeywowune B
KOHCTPYMpOBaHUM N NOAAEPXKAHUM  KOHTp-OMpeaesieHns (npeonornyeckun  NpoekT)
counanbHoOW peanbHOCTM. X BAMSAHUE BblpaxaeTcsd B U3MEHEHUN MOTUBALIMOHHO-CMbICNIOBOM,
3MOUMOHaNbHON N noeBegeH4yeckon cdep. Npruuém Hamnbonee YyBCTBUTENIbHBIMW K TAKOro poja
areHTaM oOKa3blBalOTCA  MoONoOAble  N0AM, NepexuBalmwme CcocTosdHue  dpycTpauum,
conpoBoxpatuweecsa ocnabneHMmeMm CaMOKOHTPOASA, paUMOHANbHOrO W  KPUTUYECKOTO
MbILWNEHNS.

HayyHas HOBM3Ha wccnefoOBaHUSa 3aka4vyaeTcs B BbISBAEeHUW TpaAMLUMOHHbLIX MeTOAOB
NCNaMCKOW nefarorMkn, NePCNeKTUBHbLIX B MiaHe pelleHns aKTyasibHbIX 3a4ay npodunakTmkm
paauvkanusMa B pesIMrMo3HON cpeje, a TakKxke onpeAaefsieHUM MHHOBaLUWMOHHbIX MeToAO0B,
COOTBETCTBYIOLWNX LENSAM WCIAMCKON MNefarornkm v MMeWwuM MpakTUYeCcKyl LEHHOCTb Mnpu
pa3BUTMM YKa3aHHbIX MpPEBEHTUBHbLIX Mep. Takxe O6bl1 nNnpoBefeH aBTOPCKUIN KeNcC-aHanus
MeToA0B O6y4YeHWs, NPUHATbIX B WMCAAMCKOW nejarornke, ¢ TOUYKUM 3PpEeHUs MNepcrnekTuB UX
npuMeHeHna B NpoduIakTUKe paaukKanviMa B pesIMrMo3HON cpeae Ha OCHOBe pe3ynbTaToB
anpobaunn oTAenbHbIX MeTOAOB B MYCY/IbMAaHCKOW pesMrMo3HOM opraHuv3auuMum AYXOBHOM
obpa3oBaTeNbHON OpraHusauuun Bbicwero obpasoBaHusa «bonrapckas ncnamckas akagemus»
W Apyrmx npumepoB wux 3d@eKTMBHOro npumeHeHus B paboTte c monoaéxbio Pecnybnuku
TaTtapcTaH

CtaTbs HanmucaHa $£3bIKOM HAy4YHOro CTMAS C TrpaMOTHbIM WCMO/Ab30BaHWEM B TekcTe
nccnepoBaHUA TEPMUHOB WM KATEropum, a TakKXe C W3N0XEHWEM Ppas3/InYHbIX MNO3UUMA K
nsyyaemon npobneme n onmcaHvem pesynbTaTOB UCCeA0BaHUS.

CTpyKTypa BblAepXaHa C Y4YeTOM OCHOBHbIX TpeboBaHWi, NpeabABASEMbIX K HanNWCaHUIo
Hay4HbIX CcTaTel. B CTpyKTypy AaHHOro uccneaoBaHus BXOAAT BBeAeHWe, MeToA40/0rus,
pe3ynbTaTbl, 06CyXaeHUe, BbIBOAbI U 3aKNO4YeHne, 6ubnumorpadus.

CoaepxaHue cTaTbM oOTpaxaeT ee CTpykTypy. OcobeHHO UeHHbIM B COAepXaHuu
nccneposaHusa cnepyeTt OTMETUTb, YUTO B HEM JeslaeTCcs aKueHT Ha HeobxoAMMOCTb ydyuTbiBaTb
ncuxonormyeckne ocobeHHocTM npeacTaBuTenein undposoro nokoneHus. OHM obycnoBneHsl
TeM, 4YTO MNOAPOCTKM C paHHero JAeTcTBa B3aWMOAEWNCTBYOT C raaxetamu (tenedoHsbl,
cMapTdOHbl W Apyrue KOMMYHMKATOpbl W T.n.). B pe3ynbTaTe CcoO3HaHWe, MblWNeHUeE,
noBeAeHNEe HbIHELWHUX NOAPOCTKOB M MONOAEXMWN POpMUpPYyeTCa NOA BAUAHUEM KOMMNbIOTEPHbIX
W WMHTEPHET-TEXHONOrni. A OCBOEHWE UMW AENCTBUTENbBHOCTU MPOUCXOAUT OAHOBPEMEHHO B
npegMeTHOM, COUMasbHOM M BUpPTyasbHOM Mupe. lNpuyém ycnoeus mManoro coumyma (cembs,
Knacc, 6nnxHee OKpyXeHWe) 3aMeHSATCS HOBbIM 3HAYMMbIM NpocTpaHcTBoOM — CeTb. Tak, ANns
UMPPOBOro MOKONEHUS CywecTByeT HOBbI TUM XW3HEHHOrOo MpoCTpaHcTBa - rmbpuaHoe
NPOCTPAHCTBO, rAe HeT YETKOro pasfiMung Mexay peasibHbiIM U BUpPTyalbHbIM. VX counanbHas
W NMYHOCTHAsA WAEHTUYHOCTb QopMuUpyeTca nNoA4 BAMSHMEM OHNauH coobwecTs. [puuém
coumanbHble ceTu ABAAIOTCA He TOoNbKO Hanbonee nonynsspHbIM CpeAcCTBOM KOMMYHWKaLUWK
MONOAEXM, CO3[4alOWMM «MNOBECTKY AHA», HO M cofepxaT B cebe MOLWHbIA ynpaBleHYeCKNi
noTeHuwnan.

Bubnuorpadua copepxut 27 UCTOYHUKOB, BKAOYawWwWnx B ceba oTeyecTBEHHble
nepuoagnyeckue u Henepuogmyeckme msgaHus, HOpMaTUBHbIE MPaBOBbIE aKTbl, 3/IEKTPOHHbIE
pecypcbl, B TOM yucne oduumanbHble CanThl.
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B cTatbe NpuBOAWUTCSA ONWCAHWE pPa3fINYHbIX MO3ULUA N TOYEK 3peHUS M3BECTHbIX YYeHbIX,
XapaKTeEPM3YIOWMX MNOAXOAbl, Ppa3/indyHble acnekTbl, npobnemMHble BOMPOCbI WNCAAMCKOWN
negarornkm B npodunaktuke paaukanvMsmMa B MYCYJ/IbMaHCKOW pesiIMrMO3HOW cpeje, a Takxke
COAEPXUTCA anennsaumsa K pas/iM4HbIM Hay4YHbIM TpyAaM WU UCTOYHMKAM, MOCBSLWEHHbIX 3TOM
TeMaTuKe, KOTOpas BXOAWT B KPYr Hay4HbIX MHTEPECOB WCCnenoBaTenel, 3aHMMatloWMXxcs
yKasaHHoW npobiemMaTuKkomn.

B npeactaBneHHOM MccneaoBaHUMKM copepXXaTcsa KpaTkue BbiBOAbI, Kacawwumecs npeaMeTHOWM
obnactm wuccnepoBaHusa. B 4yacTHOCTM, OTMeuaeTCs, 4YTO OUYEeHb BaXHO OMUpaTbCs Ha
BOCMUTATENIbHO-3TUYECKNE Moaenu MennaobpasoBaHus, KoTOpble npeanonaraiT
paccMOoTpeHue MOpafbHbIX, PENNUTrNO3HbIX, PUIO0COMCKMX BONPOCOB Ha MaTepuane mMegma. IDT0
nogpasymeBaeT co3paHue KYNbTYPHO-NPOCBETUTENbCKNX UHTepHeT-pecypcoB ans
MONOAEXHON  ayanTOopuM Ha OCHOBe  CleAywlWnx  NPUHLMNOB: MHTEPaKTUBHOCTb,
MHOro3afa4vyHocTb, WH@orpadwuka (rpadpuyecknini cnocob nogaunm uHbOPMaLMKN, 3HAHUR).
MopnyepkHEM, 4YTO Takume pecypcCbl MpuU3BaHbl He 3aMeHsATb paboTy C MONOAEXDbLID B pexunme
peanbHOro BpPEMeHW, a A[OMNONHATb, pacwupaATe cdepy BAUSAHUA Ha nNpeacTaBuTenemn
uMdpoBoro nokoneHus. B yacTHoCTM, npepnaraTb HOBble BO3MOXHOCTM AN FAPMOHWUYHOIO
pa3BUTUS JINYHOCTU C YYETOM AOCTUXXEHUM COBPEMEHHOW MeaMaKy/bTypbl Kak COBOKYMHOCTU
TEXHONIOFMA M CPeacTB, CO34aHHbIX 4YesloBe4YeCTBOM B MNpouecce KyJbTypHO-UCTOPUYECKOTO
pa3BuTMsa M cnocobcTBYOWMX coumanmlaumm TNYHOCTH.

MaTepuanbl 4aHHOIMO UCCef0BaHUSA pacCyuTaHbl HA WMPOKUI KPYr YMTATENbCKOW ayauTopun,
OHW MOTYT 6bITb MHTEPECHbI M UCMNONb30BAHbl YYEHbIMWU B HaYy4HbIX Lensx, negarorM4ecKnuMm
paboTHUKamMu B obpasoBaTesnibHOM npouecce, pyKOBOACTBOM " agMuUHUCTpaumen
obpa3oBaTesibHbIX OpraHuMsauuin, opraHamMu WCNONHUTENbHOW BlacTM, Ob6WeEeCTBEHHbIMKU U
pPeNrmno3HbIMM OpraHMsaunssMum, pasfn4YyHbIMKM OpraHulaunamum no pabote c MOIOAEXDbIO,
aKCNepTamMu, aHannTUKaMu.

B kauecTBe HeAOCTAaTKOB AaHHOro MccnefoBaHWa cineayeT OTMETUTb, UYTO AN HArNgaAHOCTU U
noBbileHUss 3¢P@PEKTUBHOCTM BOCMPUSATUS U3N0XEHHOW MHDOpMaLMM, BO3MOXHO 6bi10 Obl
MCNoNb30BaTb PUCYHKWU. Bubnuorpadpunyeckne UCTOUYHUKU, KOTOpble ABASIOTCA 3N1€KTPOHHbIMU
pecypcamMu, Heob6xoammMo odoOpMUTL B COOTBETCTBMM C TpeboBaHuamu genctesytowero NOCTa.
B 4yactHocTM, npu obpaweHun K oduumanbHbIM calkiTam Heob6xoA4MMO yKasaTb, 4YTO 3TO
3N1EKTPOHHbIA pecypc M HanucaTb JAaTy obpaweHus K HeMmy. Takxe pekoMeHAyeTcs
nepecMmoTpeTb 6ubnuorpadmyecknini CNMCOK B CTOPOHY e€ero cokpauweHusa. Hanpumep,
HOpMaTMBHbIE MNpaBOBble aKTbl He o06s3aTenbHO BKAYATb B 6mbnmorpaduio, AOCTATOYHO
nponucaTe UX B TEKCTe CaMOro uccrepoBaHusa. Y Ka3aHHble HEAOCTAaTKUM He CHUXXAKT BbICOKOM
Hay4YHOMW W nNpakKTMYECKOMW 3HA4YMMOCTM CaMOro uccnenoBaHus, OAHAKO WX Heobxoammo
onepatMBHO YCTpaHWTb, odopmneHne 6Gubnuorpadumyeckoro npmeBecTM B COOTBETCTBUE C
TpeboBaHuamum gencrteywuwero NOCTa. CtaTblo peKOMeHAYeTCS BEPHYTb Ha AopaboTKy.

PesynbTaTbl Npoueaypbl NOBTOPHOIro peLueH3npoBaHUsA CTaTbyn

B cBA3M C MOJANTUKON [ABOHHOrO CJ/I€MNOro peLeH3upoBaHUSA JIMYHOCTb pEeLEH3EeHTa He
pacKpbiBaeTCs.
Co CMMCKOM pel{eH3eHTOB U3AaTe/IbCTBA MOXHO 03HaKOMUTLCS 34€ECh.

[JaHHasa cTaTbs BbINOJSIHEHA HA BaXHY B NMPakTMYECKOM OTHOWEHUN TeMy. CBA3aHO 3TO C TeM,
4TO B HacTofllee BpPeMs Ha3pena ocTpas Heob6XoAMMOCTb NpoBeAeHWs npodunakTUYeCcKnX
MEepOonpuATUIA C pas3INYHbIMKU KaTeropusaMm HacesneHusa. OcobeHHO 3TO KacaeTCs, KakK BEpHO
oTMe4yaeT aBTOp, MOJOAEXHOM cpeAbl. TO eCTb, aKTyanbHOCTb AaHHOrO UCCNEeAOBaHUA He
Bbi3blBA€T HUKAKNX COMHEHUNA.

38


https://e-notabene.ru/reviewer_list.php

10.25136/2409-8736.2024.4.73725 CoBpemeHHoe obpa3sosaHue, 2024 - 4

Llenb HacTosWwero nccnegoBaHusa 3akatodaeTcs B TOM, YTO6bl BbISBUTb TPAAULMOHHbIE MeTOAbI
MCNaMCKOW nefarorukm, NepcneKkTMBHble B MJIAaHE peLlleHUs aKTyasbHblX 3a4ay nNpodunakTnmkm
paaukanusMa B PeNUrMO3HOM cpeje, a TakxXe onpeaennTt WHHOBALUWMOHHbIE MeTOAbI,
COOTBETCTBYIOLWMNE LEensaM UCNaMCKOMW nefarorMkm v MMeroWMM MNpakKTUYeCcKYyl LEeHHOCTb npu
pa3BUTUM yKa3aHHbIX NPEeBEHTUBHbIX Mep. Takas (GopMynMpoBKa LenuM BMNOJSIHE KOPPEKTHa M
COOTBETCTBYET aKTyallbHOCTU UCCNef0BaHuUS.

Bo BBeaeHuWM aBTOp OTMeYaeT, 4UYTO pUCKaAM BOBJIEYEHUS 4enoBeKa B 3KCTPEMUCTCKYIO
[edATeNbHOCTb, nNpejwecTByeT pajgukanmsaumsa Kak npouecc MU3IMEHeHUs CcouunasbHbIX
YyCTaHOBOK, BeAywumx K oaobpeHWio U, B KOHEYHOM WTOre, K MPUMEHEHWUI HEeNerasbHoro
Hacunma B MOAUTUYECKUX LensaX. AreHTbl pagukanusaumm - 370 obnaparwowme noTeHuManom
BAMSAHMA Ha APYyrux nA4Aen  JMYHOCTM WAM  couManbHble Tpynnbl, YyyacTBywwue B
KOHCTPYMPOBAHMM U NOAAEPXAHWUM  KOHTp-onpeaeneHus  (MAEONOTMYECKUIA  MPOEKT)
coumanbHOM peanbHOCTH. MostoMy Haspena Heo6Xxo0AMMOCTbL  pa3BuUTUA MeToA0B
npeaynpeauTenbHo-npodunaktmyeckoin paboTtel ¢ Monoaéxbio. B yacTHoCTH, ycuneHne Takowm
pab6oTbl TpebyeTCcs B MyCy/ibMaHCKOW peNMrMo3Hon cpeae Ha 6ase pgencTBywwWMx mMedeTten. B
TeKCTe MMeeTCs MOosICHEeHMWe: penurnosHas cpepa npeactasnset cobor MMKpocucteMy ocobbix
COUMANbHbIX U MEXJIMYHOCTHbIX OTHOLWEHWUN MeXAY N0AbMU, MCNOBEAYIWMMM oNpeaenéHHYIo
penunruio.

ABTOp MCNONb3yeT COBPEMEHHbIE NuTepaTypHble AaHHble, KOTOpble CBMAETENIbCTBYIO O TOM, YTO
penMrnosHas cpeja BAMAeT Ha MNpouecc W pe3ynbTaT COUManbHOrO MNO3HaHUSA, KOTOpoe
npeactaBnsger cobon addeKTUBHbIN WM KOTHUTUBHLIA TMPOLECC KOHCTPyuMpoBaHus obpasa
coumanbHOro MmMpa B MHAMBUAYaNbHOM M obwecTBeHHOM cOo3HaHun. Ob6palwaeTca BHUMaHue,
4YTO MNPUOPUTETHBIMW  cOoUMANIbHBIMKM  DYHKUMAMU  pennurnm  aBASIOTCA: perynsaTuBHas;
MUPOBO33peHYecKas; KOMMYHWKaTUMBHAaA; JNeruTuMmupyrowas, UWHTerpupylowas, KyabTypo-
TpaHcnupytowas.

CT1UNb N3N0XEHNA TeKCTa 0630pHO-aHaINTUYECKUIN, NMPAKTUKO-OPUEHTUPOBAHHDbIN.

CTpykTypa paboTbl HECKONBKO OTan4yaeTcsa OT obwenpuHATbIX TpeboBaHMI, HO COOTBeTCTBYET
ee TemMaTuke.

PasBuBas TeMy wuccrnepoBaHus, aBTOp nNuWweT, 4YTO B Noc/liegqHee pecsaATu/ieTMe B CBS3U C
pazButmemMm B P® cuctembl penurmosHoro ob6pasoBaHusA, YCUAUACA UCCNef0BaTeNbCKUN
WHTEpPEC K pa3/IM4YHbIM acrnekTaM MCNaMCKOM mefarorMkum M npocseweHus. Ja, 3To Tak U C
TakMM MOHMMAHMEM MpoLecca MOXHO TO/IbKO COrnacuTbCs.

Mo nosoAy MeTOAONOMMU MUCCNEA0BAHNA B TEKCTE OTMEYEeHbl TOJSIbKO MEeToAbl UCCrefoBaHus,
HO 3TO He COBCeM BepHO. MeTogonormsa AosxHa 6bITb MpeacTaBiieHa Teopuel, KoHuenuuewn
MAn  MNpuHUMNAMKM, C Y4YE€TOM KOTOPbIX BbINONHAETCA wccnegoBaHme. TeMm He MeHee,
MCNONb30BaHHbLIN ABTOPOM MeTO4 KeWc-aHanm3a NOo3BONAWA €My BbISSBUTb TpaAUUMOHHbIE
MeToAbl MCNaMCKOW nejarorvku, MNepcrneKkTMBHble B MJaHe pelweHus akTyallbHbIX 3apad
npodunakTMku paaukanuMsMa B peMrMo3HON cpefe, a Takxe onpenesnntb UWHHOBAUMOHHbIE
MeToAbl, COOTBETCTBYHWOLWME LENaM WCAaMCKOM nefarormkm M UMewWwnM MNpaKTUYecKyto
LEHHOCTb NPU Pa3BUTUMN yKa3aHHbIX MPEBEHTUBHbIX Mep.

WHTepec npeacTtaBnseT opraHum3aumoHHas dopma Takoh paboTbl ¢ mMonogexbio — Ha 6ase
Me4yeTen C y4acTmeM, eCTeCTBEHHO, MMaMOB.

B cBA3M C 3TMM nokasaHO, 4YTO MoOnoAble NOAM, KOTOpble rNy6oKO MOHWMManu, NpuHUManm
LEHHOCTM MCNlaMCKOM MoOpasuM M PYKOBOACTBOBa/MCb MMM B MNOBCEAHEBHOW >XWU3HW, Cpas3y
pacrno3HaBanun B Hecene NoXHble apryMeHTbl 4eCTPYKTUBHbIX NCEeA0PEeIMrMO3HbIX AeaTenen u
OTKa3blBanuCb OT e€é npoposixeHusa. Kak nuweTt aBTop, 0cobbli MHTEpec, B CBA3W C 3TUM,
NpeacTaBAAOT KOHKpeTHble MeToAbl MCNaMCKOM neparorukum, nosponstwwue pobusaTtbes
peanbHbIX pe3ynbTaToB B HGOPMUPOBAHUM aKTUBHOW HPABCTBEHHOW MO3ULMU, UCKIKOYalOLWEN
ydyactme B ntob60oi 4eCTPYKTUBHON AeATeNbHOCTU, B TOM YuC/le TeppOpPUCTUYECKOMN.

B TekcTe noka3aHbl MeTOAbl aKTMBHOro obyyeHus, 3apekoMeHaoBaBlwme cebs Ha NPOTAXEHUN
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cTonetTnit kak Hambonee apdekTMBHbIE B AYXOBHO-HPABCTBEHHOM BOCMMTaHUM nogpacTatowmx
MOKOMIEHUA MyCy/lbMaH W OTMEeYaeTCsd, 4YTO UeHTpasibHOe MEeCTO CpeAu HUX MNPUHAANEXUT
HacTaBHuU4YyecTBY. IDTOT MeTon HeobxoaumM npu GOPMUPOBAHMU pPENUTMO3HbLIX B3rNS40B WU
MOpaJsibHbIX OCHOB NoBeAeHUsa B obwecTBe, UTO ABNSAETCA BaXHOMW NpoduiakTMyeckorn Mepon.
ABTOp CuYuMTaeT, 4TO NMPMMEHeHWe MMaMOM Me4yeTun MeToha HacTaBHMYECTBa B pPa3bsCHEHWUMU
pesInrMo3HbIX HOPM MOMOXET MONOAbIM MIIOASM peasibHO NpuobwnTbCa K MCNaMy U He cnomaTtb
CBOK cyAbby u cyabbbl Apyrnx noaen.

B TekcTe OTMEUEHO, YTO K/laCCUYECKUN anroputM AeNCTBMN HacTaBHWKa MMeeT NSATb 3TanoB:
pacckasaTb; noka3saTb; cAefnaTb BMECTe C HacTaBNSAEMbIM; AaTb HaCTaBN9E€MOMY BO3MOXHOCTb
4yTO-TO cCcAenatb CcCaMOMy oA MPUCMOTPOM HacCTaBHWKA; MNPeASOXUTb HacTaBAsSeMOMYy
CaMOCTOATENIbHO YTO-TO CAenaTbh M 3aTeM pacckasaTb, YTO OH caenan.

MpuBoanTCA TakxXe MeToA, Ha3BaHHbIM Mejgarornyeckum cTopuTenamMHroM. HecmoTpsa Ha To,
4yTO MeToh SABMSEeTCS MWHHOBAUWMOHHbLIM, OH coOrnacyeTca C TpaAuuuMsaMuM MCNaMCKOro
npocBeleHns W oOpraHMsaumm pennrno3Ho’ KOMMYHMKauuuM. IDTOT MeToh OCHOBAH Ha
paccka3sblBaHUmn MHTEPECHbIX, no3HaBaTesIbHbIX ncTtopun, C NOMOLW b0 KOTOPbIX
ocywiecTBasieTCcsA nepegava couManbHOro OMnbiTa U 3HAHWUW, SMOUUA M BNeYaTNeHUNn.

BaXHbIM ANsA AOCTUXEHUS Uenen BJIUSHWUS Ha Ppa3BUTME [AYXOBHO-HPaBCTBEHHOW cdepsbl
JINYHOCTN MONOAbIX MYCY/bMaH SABAAETCA TaKXe KWHOMNEKTOPUM, MNOCBALWEHHBIA XWU3HU U
AeATeNbHOCTN MUCNAaMCKUX pPeniMrmo3HbiX /uMAEpoB U APYrMxX BblAawWKXca ageaTtenen
MCNaMCcKoOro Mupa: Bpayeln, neparoros, nucaTtenen, npocseTuTenen, pesaTtenen KynbTypbl.
MeToa KMHOMEKTOPWUS B COYEeTaHUW C Nefgarormyecknum CTOpPUTEWNIMHIOM, KaK cuyuTaeT aBTop,
MOXHO MNpPOAYKTUBHO MNPUMEHATb AN aHanu3a peajibHblX WUCTOpUIA AAEeN, NonasBwuMx noja
B/IMSIHWE AEeCTPYKTUBHbIX MCEBAOPENINTNO3HbIX NAEN.

Peub Takxe wunget meTogax 3BpUCTUHECKOro ob6ydyeHua. naBHbIM NPUHLMN 3BPUCTUYECKONO
06y4yeHnsa, OCHOBAHHOINoO Ha TBOPYECKM-NMOWUCKOBOWN AeATesIbHOCTM — 3TO OCBOEHWE 3HaHus
«yepe3 OTKpbITME», UYTO MO3BONSAET YYEHUKY KOHCTPympoBaTb COOCTBEHHble CMbIC/bl, Lenu,
nepcnektuebl. [lo3ToMy 3BpucTMyeckoe obydyeHne cerogHs npuyucnarT K Gopmam
NPOAYKTUBHOro o06yyeHus, HABAAKOWErocsd JIMYHOCTHO-OPUEHTUPOBAHHOW AEeSATENbHOCTbIO,
HanpaB/leHHOM Ha MoJiydeHue MNpaKTUUYeCKUX pe3ybTaToB, LEeHHbIX ANns camoobpa3oBaHusa B
npouecce CTaHOBMIEHUA NIMYHOCTU. Tak, B MCNIaMCKOM negarorvke TpaguuMOHHO NMpUMeEHsnach
aBpuctmyeckas becepa, CyTb KOTOPOM 3akn4yaeTcs B TOM, 4Tobbl M3HayanbHO He paBaTb
roToBbIX OTBETOB, @ BOMPOCaMM U BO3paXXEHWUAMU CcTapaTbCs HaBecTn cobecegHWKOB Ha
npaBu/ibHbIE peELUEeHUS.

B TekcTe nokasaHbl W Apyrue MeToAbl WCAAMCKOW MNefarornku, KoTopble MOryT 6biTb
MCNonb30oBaHbl B nNpodunaktmyeckon pabote wmMamMamMm B MedyeTsax. ABTOpP MNpaBWUIIbHO
oTMevaeT, 4YTO B COLUMaNbHO-Nefarorm4yeckom u BocnuTaTeNbHON paboTe C MyCy/libMaHCKOM
MONOAEXblO, HamnpaBfIeHHOW Ha pa3BuUTUE [AYXOBHO-HpPAaBCTBEHHONW cdepbl JAUYHOCTU U
npodwunaktuky paaukannsMa, HeobxoauMMo yuuTbiBaTb MNCUXoslorMyeckme ocobeHHOCTH
npeactasutenen UMOpPOBOro NOKONEeHUs . DToT daKTop, AENCTBUTENBHO, UCKKOYaTb HEb3S HU
B KOEM crniy4yae.

B 3akswuyeHun, B KayecTBe BbIBOAOB, OTMEYaeTCs, 4YTO OMNMCaHHble AaKTUBHbIE MeToAbl
obyyeHna, npumeHsieMble B CWUCTEME MWCNIaMCKOM Mefarorvku, MOryT cTaTb OCHOBOW Ans
CO34aHUS HOBbIX, KpeaTUBHbIX pEelWeHUhn B COUMANbHO-BOCNMTATENIbHON W KYAbTypHO-
npocBeTUTENbCKON paboTe C MyCysibMaHCKOM MonoAéxbi, obnagatowen npoduiakTM4eCKum
addektoM. B 3TOM CBA3M BaXHO oONMpaTbCAa Ha BOCMUTATeSIbHO-3TUYECKMEe Mohenu
MennaobpasoBaHusa, KOTOpble MpeanonarakwT pacCMOTPEHUE MOpafibHbIX, PEIUTNO3HbIX,
dunocodckmMx BONPOCOB Ha MaTepuase Meaua.

Bbunbnuorpadunyeckmini CNMCOK COCTOUT U3 UCTOYHWKOB NO TEME MUCCef0BaHuA.

C y4yeTOM cOUMaNbHOM 3HAYUMMOCTU, AaHHaAs CTaTbsd MOXeT Bbi3BaTb WMHTepec y 4yuTatowen
ayautopuun. [lostomMy ee uenecoobpa3HO pekoMeHAOBaTb K 0ONyb/lMKOBaHWIDO B Hay4yHOM
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XypHarne.
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