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Abstract. Since the end of the twentieth century, linguistics has been laying the
foundations for studying another language hypostasis, the spiritual one. However, the cat-
egories of spirituality and spirit have not been investigated in Russian language studies yet.
This substantiates the relevance of studying the Bible heritage and spiritual space of the
Russian word. The aim of the study is to show that the Russian language is the basis for the
spirituality of the Russian people, which is formed and preserved in words, set expressions,
proverbs with deep sacred meanings. These units fix the system of Bible values and guide
the behavior of the people. The material of the study were words, set expressions, proverbs
from dictionaries derived from the Bible or having sacred meanings, and some parts of the
Bible. The author used descriptive, discursive, and linguistic-cultural analysis and system-
semasiological interpretation of the language material. The study showed that the Russian
language is the main and necessary source of spirituality for Russian people; it expresses
and keeps key ideas about the God, religion, and church, which define intellectual and
moral traits of Russian-speaking personality. The study reveals an important aspect of the
communicative function of the Russian language, which is realized in prayers, requests to
God, and in the sacred meanings of the Russian word as part of its linguistic semantics. The
study proves that the Russian linguistic consciousness contains the basic religious and
spiritual values and the behavior norms. The Russian language is permeated with biblical
meanings so the theological-anthropocentric paradigm of scientific knowledge is prospective
for Russian language studies.
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Introduction

The interaction between language and religion, scientific and religious
worldview, artistic literature and spirituality has always attracted scientific
interest, but the attitude to it has changed over the centuries. Scientific worldview
has been forming in parallel with the religious one, but they have been opposed
to each other since late XVIII century. Consequently, the XIX — early XX cen-
turies saw a separation of philosophy and literature from religion and spirituality.
It is clearly seen in “Religion of Humanity” philosophical concept of A. Comte,
F. Nietzsche’s ideal of Overman, and artistic works of writers which D. Andreev
characterized as having “high artistry and low spirituality”'.

Now science and religion are coming closer to each other. In the early
XXI century, S.S. Averintsev, Yu.S. Stepanov, and V.I. Postovalova state the
need to unite several humanitarian sciences, including linguistics and theology,
with the religious worldview. For example, Yu.S. Stepanov says that new
breakthrough results in studying the language need the synthesis of linguistics,
culture, philosophy, religion, and mythology, which will open the new
opportunities for studying scientific issues in the borders of “imagined Philology”
(Stepanov, 2010). V.M. Shaklein (Shaklein, 2012) also contributed to
humanitarian sciences integration, and “the concept of church-religious
functional style is established in Russian language studies” (Izotov, 2017:
100). Vladimirova (Vladimirova, 2022) also states the necessity of synthesis
of linguistic and religious knowledge for solving scientific issues (also see:
Vladimirova, Sinyachkin, Khatiashvili, 2022).

Thus, an increasing number of linguists consider that it is necessary to
analyze linguistic and cultural heritage of the Bible. The significance of this
object forms a separate direction at the junction of linguistics and cultural
linguistics (Ivanov, Maslova, Mokienko, 2022).

Russian language and culture occupy a special place among other languages
because God and Christian values form the basis of Russian literature. Thus,
Daniil Andreev wrote about G.V. Derzhavin: “It is not by chance that the great
Russian literature began with the ode ‘God’. It is not by chance that its very first
pages are flaming with the stunning stanzas of Pushkin’s “Prophet’. Almost every
Russian word not only educates, but also enlightens, spiritualizes, and guides.
Every “language, whether it is a single word or a coherent speech, is an act of the
spirit, its truly creative action...” (Humboldt, 1984: 197). But Russian language
stands out among other Slavic languages. The cultural and political connections
between Slavic, and especially Eastern Slavic, countries are based primarily on
Russian language and culture representing Orthodox spiritual values.

! Andreev, D. L. (2014). The Rose of the World. Moscow: Eksmo publ.
2Andreev, D. (2014). Rosa Mira. Moscow: Eksmo publ.
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Such a look at language as a spiritual action helps to understand religious-
spiritual content of the Russian language. This is an actual issue for modern
Russian language studies.

The aim of the study is to establish that the Russian language forms the
spirituality of the Russian person stored in language units, words, phraseological
units, proverbs with deep sacral semantics, which fix the system of biblical
values; these values determine the behaviour of the linguistic personality.

Methods and materials

The author uses the descriptive method, the methods of discourse and
linguistic-cultural analysis, and system-semasiological and theolinguistic
interpretation of factual material. The linguistic units under consideration are
extracted by the method of continuous sampling from the Bible, and dictionaries
“Lepta of Biblical Wisdom” by E.E. Ivanov and al.’; “Explanatory Dictionary
of Biblical Expressions and Words” by G.A. Lilich, V.M. Mokienko,
O.1. Trofimkina*. About 200 units were analysed. About 100 units of the modern
Russian language with spiritual meaning were also used for analysis.

Results

The study of the role of language in forming human spiritual world has
shown that Russian language is the main and irreplaceable source of spirituality
of the Russian people because it expresses and fixes ideas about God and
religion. Language contains and keeps sacral meanings and innermost
knowledge, which determine the intellectual and moral-ethical qualities of
Russian native speakers.

The article reveals that the most effective in conveying divine meanings
are the biblical units as a linguistic heritage of the Bible, words of prayer, and
spiritual and ecclesiastical vocabulary.

The author proves that one of the most important aspects of communicative
function is the function of God-communication. It is realized in prayers, requests
to God, and in the deep sacral meanings as parts of the linguistic semantics
forming religious-spiritual content of the Russian word.

Religious-spiritual space of Russian linguistic semantics and its use in
God-communication is part of the matrix of a special behaviour based on
biblical values. The Russian language reflects and keeps Orthodox norms and
values, which are represented in the lexical semantics of many lexical,

3 Tvanov, E. E. et al. (2014). Lepta of Biblical Wisdom: biblical winged expressions and aphorisms.
Mogilev: A. Kuleshov MSU; Ivanov, E. E., & Mokienko, V. M. (Eds.) (2019). Lepta of Biblical Wisdom:
Russian-Slavonic dictionary of biblical expressions and aphorisms with their correspondences in
Germanic, Romance, Armenian, and Georgian languages : in 2 vol. Mogilev: A. Kuleshov MSU.

4 Lilich, G. A., Mokienko, V. M., & Trofimkina, O. I. (2010). Explanatory dictionary of biblical
expressions and words : about 2000 units. Moscow: AST ; Astrel publ.
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phraseological, and paremiological units. Religious-spiritual semantics of the
Russian language forms the Russian personality who lives by the rules of the
Orthodox behaviour.

Discussion

At the beginning of the 21st century, linguists are convinced that national
spirit directly depends on national religion; religion is its main moral wealth;
creative forces and aesthetic ideals are useless without it. M. Heidegger described
the negative impact of technology on culture and language. Then it did not seem
to be true, but now we understand the threat of artificial intelligence. The new
values being now imposed on the national spirit and culture are even more
destructive; economic profit, personal success, and endless pleasure are presented
as the main human values. These destructive values can be opposed to religious-
spiritual values, which are reflected and preserved in Russian language
consciousness.

Now anthropocentrism is the main direction in the world humanitarian
science; it puts the human being at the centre of the world and language. Concepts
of linguistic and speech personality, linguistic-cultural types, linguistic directions
oriented on a person, including communicative linguistics, have appeared.

However, it is in Russian linguistics that the theoanthropocosmic paradigm
is being formed as a paradigm of the future (Postovalova, 2011a, 2011b, 2022),
where man does not see his place in the centre of the world but understands that
he is influenced by different circumstances, including those acting and explained
in the religious worldview. They are reflected in the Russian language as well.
E.M. Vereshchagin writes that “the Russian language is so imbued with Orthodox
reminiscences that if we can, with certain limitations, speak of Russia as an
Orthodox country, then the Russian language is, with the same limitations, an
Orthodox language” (Vereshchagin, 2014: 2).

Consequently, Russian language studies in modern historical conditions
solves actual issues of investigating Bible heritage in the Russian language and
describing religious-spiritual meaning of the Russian words, phraseological and
paremiological units as a source of spiritual culture of Russian nation. The
issues are characterized in four important aspects: 1) the Russian language as a
source of national spirituality; 2) the Russian word as the material and instrument
of religious thinking; 3) the function of God-communication as one of the
important functions of the Russian language; 4) religious-spiritual content of the
Russian language as the matrix of a special behaviour based on biblical values.

Russian language as a source of national spirituality

Many linguists see the interrelation of linguistics, cultural studies, religion
studies, and theology (Yu.S. Stepanov, T.E. Vladimirova, A. Gadomsky, E.E. Iva-
nov, K. Koncharevich, V.V. Kolesov, V.I. Postovalova, V.M. Mokienko, etc.).
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For example, N.D. Arutyunova calls the language “a system of symbols which
reflect the spiritual life of people” (Arutyunova, 1999: 657—658).

As the above-mentioned studies show, the most important category for the
Russian person is spirit and spirituality. W. Humboldt wrote: “The concept of
spirit is elusive and difficult to analyse. The paradox lies in the fact that, on the
one hand, all speakers intuitively feel the presence of this spirit, and on the other
hand, it is difficult to define because it is not easy to relate the very concept of
spirit with the material means of its expression” (Humboldt, 1985: 380).

One of the founders of philosophical anthropology M. Scheler argued that
“spirit is the most important man-forming principle” because “man is a spiritual
being” (Scheler, 1994: 153). The Holy Spirit is known to be the essence of God,
and one of his hypostases also lives in man.

In the Russian language, dyx ‘spirit’ and oywa ‘soul’ are polysemous
words as evidenced in explanatory dictionaries of the Russian language. In Old
Russian, the word dyx» ‘soul, reason, wind’ appeared in the XI century, and
Christianity gave it several meanings: reason, moral side of man, true sense,
“air”, “soul”, “supernatural incorporeal being’™. Soviet dictionaries connect
these lexemes with human consciousness without the meaning “religiosity”. The
interpretations of words dyxosnwiti “spiritual’ and dyxosrocme ‘spirituality’ link
the essence of the named concepts with the intellectual and moral-ethical essence
of man: “Spiritual, intellectual nature, inner, moral essence of man opposed to
his physical, bodily essence)”. The religious component returned in the
beginning of the XXI century in the dictionary edited by G.N. Sklyarevskaya:
“Spiritual. 1. Religious. Relating to spirit, connected with religious life of
a man; relating to God, faith, church. Spiritual rank™’.

Without considering the sacral meaning of these words, we cannot
understand neither the mystery of Russian soul and “Holy Russia”, nor the
spiritualization of Russian culture. That is why the Russian language should be
considered not as a simple system of signs or an instrument of thinking, but as
a spiritual essence, as part of spiritual world of the Russian man which mostly
forms this world.

E.M. Vereshchagin writes: “Spirituality is a state of personality, which is
expressed in the harmony of man and the cosmos and gives a sense of unity with
the surrounding world, nature, and people. Spirituality gives meaning to our
life” (Vereshchagin, 2014: 107). Consequently, spirituality brings a person into
the sphere of the Higher Mind, God, who is in the soul of each Christian and
gives immortality. A spiritual person in the aspect of communication Rhetorics

> Semenov, A. V. (2003). Etymological dictionary of the Russian language. Moscow: Yunves.

¢ Kuznetsov, S. A. (Ed.) (2008). Big explanatory dictionary of the Russian language (p. 289). Saint
Petersburg: Norint ; Moscow: Ripol Classic.

7 Sklyarevskaya, G. N. (Ed.) (2001). Explanatory dictionary of the modern Russian language:
Linguistic changes of the end of XX century (p. 239). Moscow: Astrel; AST publ.
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should have such qualities as “humility, meekness, modesty, patience, diligence,
charity, obedience, attention to the troubles and experiences of others, the ability
to accept another person as himself, and so every person was called neighbour”
(Annushkin, 2022). These qualities make a Russian man a linguistic personality
capable of effective communication and understanding Christian (Orthodox)
values and norms of life expressed in the Russian language and preserved in
background meaning of linguistic units (words, phraseological units, and
proverbs).

The Russian word as the material and instrument

The spiritual aspect of the word can be studied in detail on the material of
biblical discourse, first, the Bible heritage. The most prospective in the aspect
are such sections of the Bible as the Pentateuch of Moses, the Books of the
Prophets, and the Books of Kings, the Holy Gospel, the Collected Epistles of the
Apostles, the Revelation of John the Theologian. The Bible heritage in the
Russian language can be studied in different aspects (Maksimowicz, 2021). For
example, historians of language are interested how much and in what aspects the
language of Holy Scripture has influenced the Russian language (Grigor’ev,
2011; Mokienko, 2024). Words and expressions borrowed from the Bible which
entered modern spoken and written language are studied: cono 3emau ‘salt of the
earth’; @oma nesepyrowuii ‘Thomas the unbeliever’; xie6 nacywmnoii ‘daily
bread’ (Mokienko, 2018; Baldkova, Kovacova, Mokienko, 2020). Biblical
winged expressions are the foundations of religious discourse and religious-
literary understanding of Russian aphorisms (Ivanov, 2019: 387).

As modern dictionaries show?, there are more than two hundred set
expressions associated with the text of the Bible in the Russian language: nems
Jlazapsa ‘singing Lazarus’, uomu na T'oneoghy ‘going to Golgotha’, 6e3 3aspenus
cosecmu ‘without a twinge of conscience’; 61yomwiiil coin ‘prodigal son’; kamenw
npemknogenus ‘stumbling block’; ne geoarom, umo meopam ‘do not realize
what they are doing’, etc.

We should pay special attention to biblical words in the Russian language
(Mokienko, 2023). They make us think about ontological problems of existence;
as a rule, they are connected to spiritual perfection and wisdom: “A word fitly
spoken is like apples of gold in settings of silver” (Book of Proverbs of Solomon
26, 11). The metaphors of golden apples and silver vessels show the highest
material values that characterize word as the ideal essence.

Spiritual vocabulary in the Russian language, God-centred in its basis, at
the same time preserves anthropocentric beginnings. Such lexemes are ackesa

8 Ivanov, E. E. et al. (2014). Lepta of biblical wisdom: biblical winged expressions and aphorisms.
Mogilev: A. Kuleshov MSU; Lilich, G. A., Mokienko, V. M., & Trofimkina, O. 1. (2010). Explanatory
dictionary of biblical expressions and words. Moscow: AST ; Astrel publ.
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‘ascesis’, beccmepmue ‘immortality’, o6nacouecmue ‘piety’, 0obpodemens
‘Virtue’, sockpecenue ‘resurrection’, etc. The most important mental essences
form the basis of the Russian Orthodox world picture: Braosixa ‘the Lord’,
Yenosekonobey ‘the Merciful One’, Hucyc Xpucmoc ‘Jesus Christ’, Ymewumenw
‘the Comforter’, eepa ‘faith’, cnacenue ‘salvation’, oywa u dyx ‘soul and spirit’,
Kpecm ‘the cross’, ukona ‘theicon’, etc. Being universal for different confessions,
they have specific features for each nation. For example, Russian Christians
perceive salvation is a complex entity consisting of spiritual salvation, physical
health and physical life salvation in different situations (in fire, etc.).

There are words and expressions with religious-spiritual meaning which
are not actual for Russian language speakers as shown in their meanings in
modern dictionaries. Nevertheless, they are still connected to Orthodox
worldview, contain hidden religious meanings and play an important role in
preserving and reflecting spiritual potential of the Russian language. For
example, such words as yooeuii ‘wretched’ (it used to mean ‘be near God’ and
now means ‘defective’), npenects (as npe-recmo, i.e. ‘flattery at the highest
level’; it used to mean ‘demonic charms’ and now it is the highest level of
beauty), ceuoemens ‘witness’ (it used to be ceedemenv from Benarp ‘to know’
and now it is traced from sudems ‘to perceive with eyes’), pegnocms ‘jealousy’
(it used to mean only ‘jealousy to God’ and now has a wider meaning) (Maslova,
Sknarev, 2023).

In theological linguistics (theolinguistics), the word is “not just a human
product, but a creative co-action of God and man’®. There are quite a lot of
Russian words with the meaning of the /ight of God and its energy: sparkle,
luminosity, warm words, the word radiates light, word burns with life, the word
is lightning, etc. Such word is sacred in its depths. N.S. Trubetskoy concudes
that “words of Church Slavonic origin in the Russian literary language make up
almost half of the words”, which puts our language “really apart among the
literary languages of the globe”'’. That is why the Russian language has more
Orthodox meanings than other languages. The Russian language under the
influence of Old Bulgarian (Church Slavonic) adorns and ennobles Greek words
with the first part 61aco- and dobpo-: 6racooame ‘goodness’, bracononyuue
‘welfare’, bnacocosenue ‘worship’, doopocosecmuocmo ‘fairness’, 00o6pooyuiue
‘kindness’, etc., which is the beginning of all things. Church Slavonic and Greek
expressions in the Russian language make it more flexible and enriches it with
important and positive concepts. Many of these words were reinterpreted, and
their meanings can change into opposite. Let us look, for example, at the complex
opposition good and evil, where good is the highest value and the basis of divine
morality (God helps the good to do good), and evil is a negative force in the

> Modern philosophical dictionary (p. 230). Moscow: Akademicheskiy Project, 2015.
19 Trubetskoy, N. S. (1995). History. Language. Culture (p. 198). Moscow: Progress Publ.
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world and man (Evil Natalia think all people scoundrels (V. Dahl). However,
each epoch can bring its own meanings to this opposition. For example, the
expression JJoopo oonacrno dvims ¢ kynaxkamu ‘lit. Good should be with fists’,
which was widespread in Soviet times, lacks the most important moral concept
of Orthodoxy — non-resistance to evil by violence. Orthodox Christianity states
that good triumphs over evil with the help of kindness, not violence. When
words are deprived of divine meanings the concepts expressed by these words
disappear. This impoverishes not only our language, but also our life, culture,
and morality. For example, A.S. Pushkin in “The Captain’s Daughter” calls the
priest’s wife a cohabitant outlining her mission to be the companion in the life.
In modern society, the bonds of marriage have weakened, and the word has
acquired negative meanings.

According to Yu.S. Stepanov, “the actions associated with the word in the
Russian language are represented by a three-phase model: ‘to glorify — to hear —
to be known’” (Stepanov, 2004: 383). As we see, the academician puts “to glorify”
in the first place, and this verb shows the main function of the word, to glorify
God. Most of Russian Orthodox prayers are not petitionary, but glorifying God,
the Mother of God, the saints, etc. All these prayers are clear, musical, emotional,
and written in beautiful Russian language. For example, the prayer to St. Polycarp
of Bryansk says: “Oh God-pleaser, deliver the cities and towns of our land from
all enemy attacks, and do not leave us weak, burdened with sins and sorrows,
without your intercession”’''. Here the request is not only saturated with numerous
additional meanings, but it is also rhythmic and euphonious.

The Russian word is both the instrument and the material of God the
Creator. The sacred word carries the world of the spirit of an entire nation inside.
Religious philosophy asserts that the word is not just a mirror reflecting the real
world, but the creator of the world. It created the universe, heaven and earth for
the Word is God. Religious leaders believe that the energy of the word has
power over the world. According to V.I. Postovalova, it is the “work” of “the
hidden moments of linguistic experience, belonging to the sphere of mystical
pragmatics” (Postovalova, 2011b: 7).

Words naming mental states are connected with God at the level of their
deep meanings: pity, mercy, charity, suffering, compassion, empathy, sympathy,
etc. The most important of them is suffering, whose meanings have changed
throughout history (Maslova, 2011). Aristotle considered it evil; according to
the Western European tradition, a person deserves suffering, so he should not be
sympathized with. In the Bible, suffering cleanses man’s soul and body of sins to
make him righteous (Hebrews 12:4—13). Suffering gives holiness which is
considered the highest virtue; it is a moral goal for a Christian though only a few

! Life of the soul. Orthodox calendar (p. 59). Moscow: Syntagma, 2023.
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achieve it. The ideal of suffering is Jesus, who suffered for all people. The word
suffering preserves the sacred meaning of the sufferings of Christ. Every Christian
feels pity, mercy, charity, suffering, compassion, empathy, sympathy to Jesus.

Modern religious worldview gives the word power to rule the reality. This
is important for studying sacred meanings as part of linguistic meaning.
According to V.I. Postovalova, they are the place for “inmost moments of
linguistic experience in the sphere of mystic pragmatics” (Postovalova, 2011b: 7).
The meaning of sacred lexis is the important and necessary part of Russian
spiritual world, which has been understudied. The most relevant issues of
Russian language studies are the spiritual component in the meaning of the
Russian word and religious-spiritual component of the Russian language. They
can be understood and described with the combined knowledge in the sphere of
semantics and theology. We can find this combination in the work of
T.E. Vladimirova (Vladimirova, 2022).

The function of God-communication as an important function
of the Russian language

Communicative function of the language, which must be understood
broader than in traditional linguistics where language is understood as a means
of human communication. But language is also a means of human communication
with God. However, we cannot understand God with our mind, we can
communicate with him only in prayers where not words themselves are important,
but their meanings and feelings, which cannot be directly expressed. Prayer is
the dialogue with God. P. Riker (Riker, 2008) writes that dialogue reflects not
only what is directly expressed, but the endless unexpressed. Archpriest K.
Kopeikin says that language in communication with God performs “the function
of touching the mystery, the original depths of being, revealing to man both the
extraordinary height of the high world and the exceptional depth of the inner
space of the human soul” (Kopeikin, 2006: 14).

Indeed, we communicate with God in our prayers, requests with the help
of words. But people communicate with each other using the same words. As we
see, it is impossible to create a complete scientific picture of language without
taking God into account its sacred meanings (Stepanov, 2010: 67).

Matrix of a special behavior based on biblical values

The synthesis of language, theology, and psychology shows spiritual
aspirations, which are translated into a special type of behaviour. Man lives in a
linguistic-cultural environment which preserves the guidelines and norms of
behaviour for the society. Behavior is largely based on ancient knowledge,
archetypes. Archetype, according to C.G. Jung, is a typical model of human
experience or behaviour, manifested in a fundamental theme, which is realized
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in its own way in different cultures and religions. There are archetypes common
to all mankind. They are as diverse as the human experience itself. Moreover,
most archetypes are sacred, which increases their emotional energy. C.G. Jung
wrote that archetypes are clots of powerful psychic energy; they guide human
behaviour (Jung, 1988).

Sacred meanings of words are the most ancient archetypes and the deep
behavioural matrices which guide our behaviour. The Bible repeatedly points
out the great power of the word. “The stroke of the whip maketh marks in
the flesh: but the stroke of the tongue breaketh the bones. Many have fallen
by the edge of the sword: but not so many as have fallen by the tongue”.
(Sirach 28:20-21). In the religious worldview, words create actions, which form
human behaviour, and reveal their spiritual essence. Thus, the Book of Proverbs
of Solomon says: “He who digs a pit will fall into it, and he who rolls a stone
will have it roll back on him” (26:27). “Let another praise you, and not your own
mouth — a stranger, and not your own lips” (27:2). These statements teach us
that you will be rewarded from people and from God for your deeds; you should
behave modestly, not boast; let others praise you. These are important spiritual
and moral principles underlying human behaviour.

Russian language preserves norms of Orthodox behaviour in the semantics
of set multiword expressions (Bredis, [vanov, 2022: 16—18). The lexeme God is
one of the most frequent in Russian phraseological units and proverbs (Mokienko,
Nikitina, 2024). The proverbs with the component God fix the correct behavior in
Russian linguistic culture: boticsa Boiuneeo — ne cosopu auwnezo ‘Fear God, and
do not speak in vain; He 6oiicst HuKoro, kpome bora ogHoro ‘Do not fear anyone
but God alone’ and many others. In our life we can count on God’s help: “Without
Me you can do nothing” (John 15, 5), — said the Lord. Many rules of beha-
viour are prescribed in the Bible: Give, and it will be given to you, what measure
you take, the same measure will be given to you, etc., i.e. help others, share what
you have. These words teach us to love God, the world, and man himself.

Thus, religious-spiritual ideas about what the man should be which are
fixed in the Bible and reflected in the semantics of language units form the matrix
of spiritual behaviour of the Russian man.

Conclusion

Since the end of the twentieth century, linguistics has been laying the
foundations for studying another hypostasis of language, religious-spiritual one.
The hypostasis investigates language units and functions which influence
national culture in the aspect of reflecting and preserving religious-spiritual
essences, values, and norms.

The Russian language preserves the basic values and norms of religious
worldview, human behaviour of Orthodox man which form Russian culture.
Russian word is spiritual reality, so its full and multi-faceted studies should
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combine language theory, anthropology, cultural studies, and theology. It forms
the theoanthropocentric paradigm, the system of new knowledge based on the
synthesis of linguistics, theological linguistics, and cultural linguistics. The
direction can be called theological cultural linguistics: it should be aimed at
studying deep sacred meanings in linguistic and background semantics of
language units.
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Bu6sua n A.yXOBHOE NPOCTPaAHCTBO PYCCKOro cfioBa
B.A. MacsoBa

Burebckuii rocynapcTBeHHbI yHHBepeuTeT uMenn [11.M. MamepoBa, Bumebck, Pecnyonuxa
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Annoranus. C xormna XX B. B IMHIBUCTUKE 3aKJIAbIBAIOTCSI OCHOBEI BUICHUS €€
OJTHOM UITOCTACH SI3bIKA — PEJIUTHO3HO-TyXOBHOU. OTHAKO KATETOPUH JyXOBHOCTH U IyXa
JI0 HEJIaBHETO BPEMEHH B PYCHCTUKE HE UCCIICAOBAIKCH, OTCIO/IA aKTYaJIbHOCTh TPOOJIEMBI
JMaTpbHEHIIero n3ydeHusl Hacueaus: buOimmn u AyXOBHOTO MPOCTPAHCTBA PYCCKOTO CJIOBA.
enp uccnenoBanusi — MokKas3arb, YTO PYCCKUH SI3bIK SBIISAETCSI OAHOU U3 OCHOB JTyXOBHO-
CTH PYCCKOTO Hapoja, KoTopas (popMUPYETCsl U COXpaHSCETCsl Oiarojaps JEKCHYSCKUM,
(hpazeonormuecKkuM, MapEeMHOIOTHICCKAM SAMHHUIIAM C TITyOWHHOM caKpaTbHOW CEMaHTH-
KO, Te 3a)MKCHpOBaHAa M COXpaHSETCs CHcTeMa OMOICHCKUX IIEHHOCTEH, Ompeersto-
LIUX TTOBEICHUE S3bIKOBOU JIMYHOCTH. MaTepranoM AJis UCCIEeTOBAHUS MTOCTYKUIH CI0BA,
YCTOWUYNBBIE 0OOPOTHI, TTOCTOBHIIBI (IT0 JaHHBIM CJIOBApPEH PYCCKOTO SI3BIKA), MMCIOIIIHC
OulbIelickoe MPOUCXOK/ICHIE W/WIH PEeTUTHO3HO-IYXOBHYIO CEMaHTHKY, a Takxke (par-
MeHThI TekcTa bubnuu. Mcnonp30Balics onucaTeNbHbIA METOT, IIPUEMbI JIUCKYPCUBHOTO U
JINHI'BOKYJIBTYPHOI'O aHaJIN3a, IIPOBOINIIACH CUCTEMHO-CEMACHOJIOIMYECKasl U TEOJUHI BU-
CTHYECKass MHTepIpeTanus (DaKTOJOTUYEeCKOT0 MaTepuaia. YCTaHOBIIEHO, YTO PYCCKHUI
SI3BIK SIBJIICTCSI OCHOBHBIM M HE3aMEHHUMBIM HCTOYHUKOM JTYXOBHOCTH €T0 HOCHUTENCH.
B HeM BbIpakeHbI U 3aKpEIUICHBI KIFOUEBbIE MPEACTaBICHUs 0 bore u Bepe, onpenessto-
LIUEe MHTEJUICKTyaJlbHble, HPABCTBEHHO-ITUUECKUE KAUECTBA PYCCKOA3BIYHON JTUYHOCTH.
BrlsiBieHa OjlHA M3 BOKHEHUIIIUX PAa3HOBUIHOCTEH KOMMYHUKATUBHOU (DYHKIIMH PYCCKOIO
A3bIKa, peam3yeMasi B MOJIMTBaxX M Mpockdax K bory, a Taxke B IIyOWHHBIX CaKpPaIbHBIX
CMBICIIaX PYCCKOIO CJIOBA, SIBJISIOLIUXCS YACTBhIO SI3BIKOBOM cemaHTHKHU. J[oka3aHO, 4TO
B SI3bIKOBOM CO3HAHHH PYCCKHX JIFOJCH aKKyMYyJUPYHOTCS TPEACTAaBICHHsSI 00 OCHOBHBIX
PENUTHO3HO-TyXOBHBIX IIEHHOCTAX W HOpPMax MOBeJeHHs. Pycckuil si3pIK mpoHHM3aH OH-
ONEHCKUME CMBICIIAaMH, TTO3TOMY JIJISl COBPEMEHHOUM PYCHUCTHKH MEPCIIEKTUBHO PAa3BUTHE
TEOJIMHTBUCTUYCCKON MapagurMbl HAyYHOTO 3HAHUS.

KiroueBble c10Ba: pyccKHii si3bIK, pyccKas Kynbrypa, bubmnus, oubneunsm, bor, npa-
BOCJIABUE, TyXOBHOCTb, TCOJIMHIBHCTHKA
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