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PenpeseHnTtayusa koHuenTa Wynbik
‘3popoBbe / XXn3HeHHasa cuna / 6narononyumne / cyactbe’
B ANCKYypCe MapuiNCKON 3STHNYECKON pennuruv

JI.A. AGykaeBa

Mapuiickuii 2ocyoapcmeennviii ynusepcumem, 2. Howxap-Ona, Poccuiickas Pedepayus
P4 sylne@mail.ru

AHHoTanusi. B xoHnenrochepe MapuiicKoil 3THUYECKON PEIMIHU U)IbIK ‘300POBbE / JKUZHEHHAS
cuia / Gnaronoiyuue / c4acTbe’ OTHOCUTCS K OJHOMY M3 MHOTO3HAYHBIX, MHOTOTPaHHbBIX, 3HAYH-
MBIX, TPEOYIOMHX ITyOOKOTO HCCIEHOBaHMS KOHIETTOB. Llens nccnenoBaHust — BBIIBUTH COIeEp-
JKaHUE KOHIICNTA wUl)/IbIK, ONNCATh 0COOEHHOCTH ero (YHKIIMOHUPOBAaHHS B JUCKypCE MapHUCKOH
STHUYECKOH peluruy. AHaIMu3y MOJABEPrHYTHI HOHATHIHOE COiepikaHUe KOHIIENITa, MHTEPIPETALUN
B TPyAaxX PEJMTHOBEOB U CIY)XKUTEEeH KyIbTa MapUICKON 3THUYECKOW PENIHH, criocoObI perpe-
3CHTAINH KOHIIENITa B TEKCTaX MAPHIICKUX MOJHTB, €ro 0Opa3Has COCTABIAIONIAs M CMBICIOBBIE
CBSI3U C APYTHMH KIIFOUEBBIMHU KOHIIETITAMH MAapPHICKONW STHUYECKOHN penuruu (ceprasviu ‘3aIinTa,
MUIIOCTB’, nepke ‘U300UIIHE, TUIO0POIHUE, TNIOAOBUTOCTE ). B 3STHOPEIMIMO3HOM KOHIIETITE UL)IbIK
AKTYaJIM3UPYIOTCS TAKHE CEMaHTHISCKUE IPU3HAKH, KaK IIOIBEeM, TIOJTHOTA, POCT, PAIOCTh, JKA3HEH-
Hasl CHJIa, DHEPTHsl, JONTOJIETHE, CYacThe. YCTaHOBIICHO, YTO HAPALy C APYTUMH 0a30BBIMU KOHIIETI-
TaMHM U4)J1blK BOIUIOIIAET AyXOBHO-HPABCTBEHHbBIE IIEGHHOCTH Hapo/a, OCHOBBI BEPOYUYCHUs] MapHid-
CKOM ATHUYECKOH PEUTUU U OTPAKAET KYJIBTYPHO-UCTOPHUYECKHE CBS3H 3THOCA.

KutioueBble ¢JI0Ba: MapuUHCKUN SA3BIK, MApUHCKas TPAAUIIMOHHASI PEJIUTHUS, TEKCT MOJUTBBI, JHC-
Kypc, KOHLIETNT

Hcropus cratbu: moctynmia B pegaknuo 12.10.2024; npuasaTa k medatn 12.12.2024.
KoHQuKT HHTEpecoB: aBTOp 3asBIISIET 00 OTCYTCTBUU KOH(IIMKTAa UHTEPECOB.

duHaHCHPOBaHHeE: HCCIIEIOBaHUE BEHIIIONHEHO 3a cUeT rpaHTa Poccuiickoro HaydHoro hoHIa
Ne 25-28-00064 «CaxpanbpHble TEKCTHI MAPHICKON STHHYECKON PENUTHH KaK JWHTBOKYJIBTYPHBII
(beHoMen».

Jdas nutupoBanus: A6ykaesa JI.A. Penpesenranus xoHnenrta Lynsik ‘370poBhe / KU3HEHHAS
cuia / Onaromnosy4ue / cyactbe’ B IUCKYpCe MapHUCKOil dTHUYecKol pesuruu // [lonunuHreuanb-
HOCTb U TpaHCKynbTypHble npakTuku. 2025. T.22. Ne 1. C. 67-76. https://doi.org/10.22363/2618-
897X-2025-22-1-67-76

Introduction

Linguocultural analysis, religious conceptology through the study of language
as a means of communication between members of an ethnic group, methods and
means of recording, preserving and transmitting the most important aspects of
culture allow us to reveal the essential characteristics of such a unique object as the
ethnic religion of the Mari. The religious picture of the world, verbalized by means
of language, ‘becomes the cultural heritage of the people and is reflected in the
linguistic picture of the world’ [1. P. 40].

The basic Mari religious concepts that form the foundation of the worldview
include the following:
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tomo ‘god’, omo / kjcomo ‘sacred / prayer grove’, onany ‘sacred / prayer tree’,
Kymanmuiu ‘prayer’, nepke ‘abundance, fertility, fecundity, prosperity’, wyasix
‘health / vitality / well-being / happiness’, cepracvuu ‘protection / mercy’.

Represented primarily in the texts of prayers, as well as in descriptions of
rituals, and in general in Mari folklore, they embody the spiritual and moral values
of the people, the foundations of the doctrine of the Mari ethnic religion.

Results and Discussion

In this article, we rely on the definition of I. Postovalova, who defines a religious
concept as a multidimensional mystical-semiotic formation in the unity of its three
main planes — spiritual-ideological, cultural-historical and linguistic [2. P. 139].

The conceptual content of the concept ‘shulyk’ is revealed by analyzing
dictionary entries. V.M. Vasiliev in ‘Mapuit myT3p’ presented two meanings of the
word shulyk: ‘3mopoBbe, xu3zHeHHas cuna’ — ‘health, vitality” and provided the
following illustrations:

Ulynvik, mazanvik, coyavik (Y. M.) — health. llyrvik masxca unviiuvin tiooviia
‘We ask for a healthy life’; wynsikan 1uii — be healthy, be happy [3. P. 274].

In the multi-volume Dictionary of the Mari Language, two meanings are
defined for this word. The first is interpreted through a number of words of the
Russian language: happiness, good, well-being — and a reference is given to the
dictionary entry for the lexeme mman ‘happiness’. For the second meaning of the
word, a reference is proposed to the word tazalyk ‘health’ [4. P. 333].

Etymological analysis leads to the conclusion that the word shulyk is of Turkic
origin. Cf.: Tatar caynwix ‘health, healthy state’ [5. P. 471], Turkish saglik ‘health’,
Turkmen saglyk ‘health’.

Comparative analysis of lexicographic data and etymological analysis indicate
that the primary meaning of the word shulyk is ‘health’. As a result of the expansion
of the meaning of the word in the Mari language, the semes ‘vital force’, ‘inner
strength’, ‘power, energy’, ‘harmony of divine energy’ arose, and in the meadow
dialect of the Mari language the took on the meaning of ‘happiness’.

This thesis is confirmed by the combinations wynsix euti ‘life force’, uynvixan
suti ‘life force, literally, the force of health’ from prayer texts:

Llynvik suemvlm nopo nawiauime 4amanvioe Ky4blimMMemiaH muliam @yuHam
casena [6. P. 33] ‘For the fact that you use your life force in good deeds without
sparing, we bow our heads’; Mranoe Asa oene nvipra Aeasatipem Kyzy Omo
WYNILIKAH  BULIM  NYIH  UWO2bI3A, BONIbLIKAAH, MYKIUBINCIAH, NYUEeH2blIaH,
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CACKAaNaH, KUHOBLIAH, WUUBYHOBLIAH WYILIKAH BUlibiM nysH wozo [6.P.32]
‘Goddess-mother of the earth, together with the God of the holiday Agavair
(Spring holiday of arable land, plow — L.A4.), give life force, for cattle, for bees,
for trees, for fruits, for bread, for silver, give life force’.

Combinations from the texts of the prayers wynvikan nypvivaw ‘happy fate,
destiny’, wynvikan karwaw ‘good instruction’ indicate that the word shulykan has a
broader meaning than it is noted in the aforementioned ten-volume dictionary of
the Mari language.

The word-formation nest of the lexeme-name shulyk includes the adjective
wynvikan ‘1. happy; 2. (Hill Mari) healthy’; verb wyneixnianaw ‘(Hill Mari, book
var.) to say hello, wishing someone to be happy’:

Ulynvikan nui, Kym mypad 6oavbik nepke 2viy FOmo muitibim vindce Kypbi-
muikmo [7. P. 204] ‘Be happy, let Yumo not deprive you of the abundance of
three different types of cattle’; (Hwnaii) 6dmsi dono nypvinok wiynvikianwi.
V. Petukhov. ‘Yashpay greeted the woman warmly’ [4. P. 333].

When identifying the conceptual content of a religious concept, definitional
analysis based solely on linguistic dictionaries seems limited, so let us turn to the
works of religious scholars and ministers of the traditional Mari religion. The
religious scholar N.S. Popov defines shulyk in the following context: ‘For a righteous
life, deities can endow a person with an additional guardian angel, confirm the
existence of a person in God, thereby ensuring the ability to contemplate and
experience God, the harmony of divine energy (shulyk) and the human soul’ [8.
P. 137]. He also deduces the meaning of the word wynsix from such concepts as
maszanvik (tazalyk) ‘health’, xopaé euii (korgo viy) ‘inner strength’, kyam (kuat)
‘power / energy’ [7. P. 249].

When interpreting the meanings embedded in these concepts since ancient
times, one cannot help but turn to the works of clergymen. V. M. Mamaev gives the
following interpretation:

Ilynvik — mude suii-kyam, Ilepxe — 6aut Kuli0aim wocsbiuo HUMYHAULObIME
nosinavik, Cepaacvius — unviw nackanvik [9. P. 12] ‘Ilyneix’ is strength and
power, Ilepke is the interconnected manifestations of endless wealth, Cepracoiu
is life’s well-being / tranquility.

In lexicographic and religious studies interpretations, there is no complete
coincidence of semantic features of the main representative of the analyzed concept,
however, native speakers have fairly stable ideas about its components. For clarity
and completeness, we will consider the functioning of the word mrymeik and its
synonyms for each of the dictionary meanings in prayer texts.
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Representatives of the concept wyneik ‘health / vitality / well-being / hap-
piness’ and their implementation in the texts of prayers

The meaning of ‘correct, normal functioning of the body, its complete physical
and mental well-being’ in the Mari language is also expressed by the word tazalyk
‘health’, borrowed from the Turkic languages. This word is also productive in the
texts of prayers:

Tovineu 6apa unaw mazanvikelm 1ioovina. Ewnanam, eéonveikianam, cypmaanam,
Ky2y Cepaacblidbim, Ky2y mazanblkelm 1ioovina [7. P. 158—159] ‘After this, in order
to live, we ask for health. And for the family, and for the cattle, and to protect
the home, we ask for good health.’

In the collection of prayers compiled by N.S. Popov, it appears as more
frequent: 96 uses of the word fazalyk and 48 uses of shulyk were noted. The word
tazalyk is commonly used and neutral, while the lexeme shulyk is present in the Hill
Mari language and mainly in the religious discourse of the Meadow Mari people.

In the texts of prayers pleonastic combinations wybix masza uneiid, ULyibiK
maszanvlk are used to intensify semantics:

a maue y keuyem 0ene, apy Mo2vip OeHe KO KyMal Woad 2blH, myOiiaH NOpo UWLYIblK
MA3ATBIKbIM, UTLILUALL KYICY YMBIDbIM, WOYULO-6TIAKUbLIAH MA3ATbIKbIM, NUA-
JAbIM, cepaazviutblm nysn woaewiza [7. P. 63] ‘And today, on a new day, whoever
is clean in body and prays, give him good (lit. healthy) health, longevity, give his
children health, happiness, protection.’

The meaning of ‘a state of absolute satisfaction with life, a feeling of the
highest pleasure, joy’ in the Mari language is expressed by the commonly used
literary word nuan (pial) ‘happiness’ and the Eastern Mari dialect of Turkic origin
puickan (ryskal) ‘happiness’. Both lexemes are found in the texts of prayers,
in particular in the collection ‘Mapwuii kymanteim myt’ the word pial — 70 times,
ryskal — 22 times:

Ilepxe Oen nepkem saut viwumenam, nuan 0eH nuanvim eaus viuumenam [7. P. 135]
‘You have united abundance with abundance, you have united happiness with
happiness’; ...KjuwwLn mymuvipam yavikd 6onmeH, yuvli Mymulpam Kyul Ky36IKmMeH,
KOK mMymulpam 6aui KOHOEH, Hbllle UK Nadyaul 4apuiaymuvlM HOYbLIMAPEH,
KYpuLImObIMO pe3viKembiM NY3H, NblMblObIMe PBICKAILIM NYSH, KYM MYPIO el
2bIYbIH, MYPAO BOTbBIK bIUbIH, KYM MYPIO WYPHO YOM SbIUbIH, KYM MYPI0 naKia
KOP2O MYKWL YOM 2blublH, KyM Mypad wutl kasxa oene unaut, Kyey IOmo, virreati-
avikeim ny! [7. P. 107] ‘Lowing the upper fog down, raising the lower fog up,
connecting two fogs, opening forty-one curtains, giving continuous sustenance,
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giving endless happiness, with three different families, with different cattle, three
different types of bread, with bees in three different apiaries, with three reserves
of silver, Great Yumo, give the opportunity to live!’

The lexemes pial, tazalyk, shulyk in the texts of prayers are used in the same
context in texts of prayers:

blnoe mor muumaw ymbauvin nopews nuanvim ny! Tuoe muumaw ymoauvin,
ol Kyeeue FOmo, KVWHO 1OMbIH CYPA NOYBLIMBIH, YIHO MIAHOE CYPA NOYbLI-
MbIH, KOK MYMblpa KOKIAuime eapcenee 2ae blublMameH, YMid 2ae 08apaeH,
NOPCHIH 2de YMblp ulyeH uiaui, nopo Kyey WYIAbIK nepkem ny, WyablK OeHe
bIUMbIME NOPO el NepKem MY, eubloce-81aKbiM YUAH-AKbIIAH blUme...
[7. P. 143] ‘Now, by prayer with this whole gift, grant happiness in goodness.
By prayer with this whole gift, God of the Kugeche holiday (spring holiday
of remembrance of ancestors, lit. Great day — L.4.), the divine castle opened
above, the earthly castle opened below; to live between two fogs like swal-
lows, rejoicing like hops, multiplying like silk, prolonging life, give good,
great abundance of health, created by health, give well-being to the family,
let everyone in the family be smart, reasonable’; A Byiiymoan Kyey FOmo, wixe
Tusmbapem Oene, uvlia ewiem OeHe, MEMHAH COPLIMbIM KOJbIH, Yblld 0CA-
JIbIM NOKmeH Konmo. 11opo wynslKelm 0a MAa3anblKelm nysH, Uiaul NOJULEH
woeo [7. P. 9] ‘And the Great Yumo above our heads, with his Prophet, with
his whole family, having heard our promise, drive away all evil. Giving good
happiness and health, help us to live’.

The polysemantic word scennbik of Turkic origin has a similar semantic
content to the word shulyk: Cf.: scennvix 1. health; normal vital activity of the
organism; the presence of strength, fortitude of the organism. 2. well-being; calm,
successful course of life, affairs; contentment, security; good, kind’ [10. P. 141] and
ucaunvix health, as well as uconnvik-caynvix [5. P. 178].

This representative of the analyzed concept is found in the prayers of the
Eastern Mari:

Mep xanvik tlodvin Kymaneut cypm KOped AMa2amuibliaH ICEHIBIKbIM, KyM
Mypaé BOAbLIKUBLIAH ICEHABIKBIM UOObIH, KYM MYPIAO JOLIMO ULYPHBIICIAH
ICEHBIKBIM UOObIH, NAKYA KOP2O MYKUBINHCIAH ICEHIABIKbIM UOObIH, COUbIUL
Katvlue canmake-e1akian ICEHAbIKbIM U0ObIH, COHObIK KOP2O WUl OKCa OeHe
Unaw LIH2AUIbIKbIM 100, Kasvll viime manvin [7. P. 92] ‘The people pray,
asking for well-being for the family, well-being for three different types of live-
stock, well-being for three different types of sown grain, well-being for the bees
in the apiary, well-being for the soldiers who have gone into battle to live with
silver in their chests, saying: accept’; ...unaw-xacaus ICEHIbIKbIM, ULYILIKbIM,
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KYpuLimobimG nopo nopwvlavikeim ny, Ilopo Kyowipamne Kyey FOmo [7.P. 112]
“To live and prosper, well-being, health, endless goodness, grant me, Kind Mighty
Great Yumo.’

Attributive combinations with the word mynsik allow us to determine the
properties and features of the analyzed concept. In the texts of prayers, the word
shulyk is combined with the epithets-adjectives xyey (kugu) ‘big’, kyaced (kjzhgo)
‘thick, dense’, nopo (poro) ‘kind’:

...OUL NOPCYIH 2ane YMbIp CYLeH uiaul Kyzy wiyavikelm moiti oevem, Kyzy FOmo,
toowin kymanvina [7. P. 81] ‘To live like white silk, prolonging life, we ask for
great happiness from you, Great Yumo, and pray’; Hii eviu utivlii, manyx iy
MAyKel, Moli3e ebld MulI3bll, Keue 2bly Keublul, op Keye 2ail HONMAalmylH,
sapcemze 2ail blUbIMAMEH, NOPCLIH 2all APLIMAMbIH, YMIA 2all 08APEH, Wiblme
2ail NeyKkaimouit, uiaul Kyxiczo wyaslkoim nyon wioeo [7. P. 14] ‘From year to
year, from summer to summer, from month to month, from day to day, like the
morning sun, rising; like swallows, rejoicing; like silk, blossoming; like wax,
illuminating, live, give us great happiness’; Op jorcapa eaii 6onearmoin, uyesep
Keue 2atl HOIMAAMbIH, Mbli3e 2ali HOIMATMbIH, WYOblp 2ail MyneH UIbluaul
nopo wiyasikoim ny! [7. P. 216] ‘To live, like the morning dawn, shining; like
the red sun, rising; like the moon, rising; like the stars, multiplying, give good
health.’

One of the above epithets is a permanent epithet of the characters of the Mari
pantheon. Among them are Ow Ilopo Kyey FOmo ‘Bright, Kind, Great Yumo’.
According to the beliefs of the Mari believers, such deities as Kyey [Llynvix (Kugu
Shulyk) ‘Great Happiness/Health’, Kyzy Cepnacviu (Kugu Serlagysh) ‘Great Savior/
Guardian/Defender’, Kyey Ilepxe (Kugu Perke) ‘Great Abundance’ exist in unity,
harmony, and constant creation. In prayerful addresses this unity is emphasized in
a special way:

L Iynvix Oene viuimuime el nepKem, eus OeHe blumvime 801bblK NePKeM, B0TbbIK
OeHe bllumbiMe KUHOe nepkem, Kunoe OeHe blmvlme MyKul nepKem, WutiyHoo
nepxem ny [7. P. 26] ‘The well-being of the family created by health, the abun-
dance of livestock created by the family, the abundance of bread produced by
livestock, the abundance of bees created by bread, give us silver’; Cepaacwviiu 6au
ky2y wynvikeim woowvina [7. P. 129] ‘We kindly ask for good health’. Their unity
receives a symbolic material embodiment in the pinches that are made with three
fingers of the right hand (thumb, index and middle) on the gift of bread before it
is baked. The priest sends this part into the fire for the god in whose honor the
prayer is being performed. Each of the pinches symbolizes the prayer requests of
believers for health (happiness) — shulyk, for abundance — perke, for protec-
tion, mercy — serlagysh.
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According to the beliefs of the Mari believers, Tyns romo ‘God of the bright
world’, Aeasatipem romo ‘God of the Aeasatipem holiday’, Unan Kyey romo ‘Great
life-giving god’ manifest themselves in maintaining health and happiness,
endowing all living things with health, well-being, and vitality.

In the Mari religious discourse, nrynsik is harmoniously and inextricably linked
with such categories as muumaws (tichmash) ‘tullness’, nepxe (perke) ‘abundance’,
yu-axoin (ush-akyl) ‘lit. mind-mind’:

A mude muumaw eau unawi, Ilopo Kyey FOmo, wynvikeim ny. [llyneik Oene
KyubiMo eus nepke 2oiy tvigvipmoikme [7. P. 191] ‘And in order to live with this
whole goodness, Great Good Yumo, give me health. Bring joy to a large family
created by health.’

The figurative component of the concept is formed by comparisons and is
revealed in comparative constructions that function as part of chains of 3, 5, 7 or 9
members, which expresses the full manifestation of shulyk ‘health, happiness’:

Cypm kopeb ews Oenam ueau eapcerze 2ai 8blYblMAameH, NOPCLIH 2all WAaApia-
MbIH, OWl Wblme 2all KY8bLIMbIH, CACKA Needblil 2ail UNauam nopo uwyivlk
nepKem NYsH w020 muuime KOpeé KAalblKIaH, pPooo NOWKYOO-UAMbIYIAH
[7. P. 64] ‘So that we and our families in our houses live rejoicing like swallows,
spreading like silk, separating like white wax, like flowers, bestow an abundance
of health on the people of the area, relatives and neighbors.’

The chains of comparative constructions are expanded by the following
variable figurative-symbolic comparisons:

ap yorcapa eau eonearmuit ‘like the morning dawn, shining’, FOmwin 6onewido cae
soneanmuin ‘like God’s light, shining’; uesep xeue eaii noamanmein ‘like the red
sun, rising’, op keue eae noamoin ‘like the morning sun, rising’; moize eai Ho-
manmwin ‘like the moon, rising’, msiize eae memwin ‘like the moon, filling’; wyosip
eati mynen ‘like stars, multiplying’, wyosip eaii voneviocoin ‘like stars, shining’.

The construction can be supplemented with the following comparisons:

wivtume 2au neukaamoit ‘like wax, illuminating’, nsin eaii oéapen ‘like a cloud,
filling up’, ap vonnan eaut nénmein ‘like the morning dawn, rising’, wypuwo 2au
mopwmuin ‘like a flea, jumping’, ymowip eane nocvim nocen ‘like a beaver, col-
lecting the good’, nypca eait mopwmein ‘like peas, bouncing’, cacka eaii nene-
owin ‘like flowers, blooming’.

Of the folk ideas about happiness and health, each of the images highlights the
most significant component: a prosperous life is seen as bright, long, fulfilling,
cheerful:
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Op Yorcapa eaii 8oneanmuit, yegep Keue 2aii HONMAIMbIH, Mbli3e 2atl HOMMAIMbIH,
wyowip eati mynen unvtwaws nopo wiyavikeim ny! [7. P. 216] ‘Like the morning
dawn, shining, like the red sun, rising, like the moon, rising, like the stars, mul-
tiplying, give me good health / happiness to live!’.

A prosperous and happy life as desired in traditional religious views of the
Mari is presented in detail. The idea of procreation, of children, is given special
significance:

Kyay Omo, wouwio uxuwivl@blian UOHILIOLIMO YUL-AKBINGIM NYIH, KABAH 2aHe
Kanau blmen, ymM1a 2ame 086apmeH, 3p mymulpa 2ane HOIMuIKMeH, Wyuo KuHoe
eamne nemavioe blumeH, NeHeblObLILIKGIM NYIH, Keue 2ane UsH-KeuaH blulmeH,
molize 2ane MUYMAUIbIK6IM NYIH, WYObID 2aHe 80ICbIObLILIKGIM NYIH, WblUme
neuxen eane mop ULbIUbBIM NYIH, BAPAKCUM 2AHE GbIYbIMAMEH, OUL NOPCLIH 2aHe
Vmbip cynen unaws Kyey wyavikbim mutii 0evem, Kyzy FOmo, 1i00vin Kymanvina
[7. P. 81] ‘Great Yumo, giving unclouded reason to the children who are born;
making them as tall as a haystack; like hops, raising; like the morning mist, rais-
ing; like ripe grains, making them firm; like the sun, making them long-lived;
like the moon, giving fullness; like the stars, giving light; like wax, giving an
even life; like swallows, rejoicing; to live like white silk, prolonging life, we pray
to you, Great Yumo, asking for great happiness.’

Conclusion

The concept of shulyk, actively presented in the Mari religious discourse, is
manifested as polysemantic, reflecting the evolution of religious ideas of the ethnic
group. In the ethno-religious concept of mryneik such semantic features as light, rise,
fullness, growth, joy, vitality, energy, longevity, happiness are actualized.

Synonyms of the word wynsik, their differentiation by dialects is an indicator
of the significance of the concept both for the people as a whole and for all ethnic
groups. Systemic connections of the analyzed concept with the concepts of perke
‘abundance’, serlagysh ‘protection, mercy’, tichmash ‘fullness, integrity’ clearly
demonstrate the antiquity of the concept, the peculiarities of not only religious
views, but also the mentality of the Mari.

Further analysis of Mari religious concepts, the religious picture of the world
as a whole, must be carried out taking into account that in the context of believers
turning to the lost traditions of the Mari ethnic religion, new elements arise in it
[11]. The key concepts of the Mari ethnic religion reveal the peculiarities of the
Mari views on the nature of the divine, and allow us to comprehend and come closer
to understanding the spiritual values of the people.
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